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98. Kinh Vasettha (P. Vasetthasuttam, H. ZRIEE)
twong dwong Kinh tap.?® Bai kinh gidi thiéu 2 quan diém trai
ngwoc vé khai niém Ba-la-mon. Néu quan niém truyén
thdng cho rang Ba-la-moén la ngwoi sinh ra tw gia dinh Ba-
la-m6n thuan ching 7 d&i, thi quan niém cap tién cho rang
Ba-la-mén la ngwdi co gidi hanh. Vwot 1én trén 2 quan diém
nay, dic Phat da mang lai néi dung méi cho Ba-la-moén, khi
so sanh Ba-la-moén v&i Thanh nhan trong Phat gido.

98. Vasefttha Sutta: To Vasettha. The Buddha resolves a
dispute between two young brahmins on the qualities of a
true brahmin.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thdi The Ton tru & lcchanankala (Y-xa-nang-gia-la),
tai khu rieng Icchanankala.

Luc by gi®r co rat nhidu Ba-la-mén danh tiéng va giau co
trd tai lcchanankala nhuw Ba-la-mén Canki, Ba-la-mon
Tarukkha, Ba-la-mén Pokkharasati, Ba-la-mén Janussoni,
Ba-la-mén Todeyya cuing rat nhiéu Ba-la-mén danh tiéng va
giau co khac.

Roi trong khi cac thanh nién Ba-la-mbén Vasettha va
Bharadvaja dang tan bé du hanh, cau chuyén sau day dwoc
kh&i lén: "Thé nao Ia mét vi Ba-la-mén?"

Thanh nién Bharadvaja n6i nhuw sau:

-- Néu ai thién sanh tr mau hé va phu hé, huyét théng
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[115] 1. THUS HAVE | HEARD.’® On one occasion the
Blessed One was living at Icchanangala, in the wood near
lcchanangala.

2. Now on that occasion a number of well-known, well-to-
do brahmins were staying at lcchanangala, that is, the
brahmin Canki, the brahmin Tarukkha, the brahmin
Pokkharasati, the brahmin Janussoni, the brahmin Todeyya,
and other well-known, well-to-do brahmins.

3. Then, while the brahmin students Vasettha and
Bharadvaja were walking and wandering for exercise, this
discussion arose between them: “How is one a brahmin?”

The brahmin student Bharadvaja said:

“When one is well born on both sides, of pure maternal




thanh tinh cho dén bay doi td phu, khéng bi méot vét nho
nao, khédng bi mot dém pha nao vé van dé huyét thdng tho
sanh, nhw vay la lam mét vi Ba-la-mon.

Thanh nién Vasettha néi nhw sau:
-- Néu ai co gi¢i hanh va thanh twu cac cam gi¢i, nhw
vay la mét vi Ba-la-mon.

Thanh nién Ba-la-mén Bharadvaja khéng thé thuyét phuc
thanh nién Ba-la-mén Vasettha, va thanh nién Ba-la-mon
Vasettha khong thé thuyét phuc thanh nién Bharadvaja. Roi
thanh nién Ba-la-mén Vasettha ndéi v&i thanh nién Ba-la-
mon Bharadvaja:

-- Nay Bharadvaja, Sa-mdn Gotama nay la Thich tlr, xuat
gia tr dong ho Thich-ca, nay dang tru & lcchanankala, tai
khu rirvng lcchanankala.

Tiéng ddn tét dep sau day dwoc truyén di vé& Tén giad
Gotama: "Pay la Thé Tén... Phat, Thé Tén".

Nay Tén gid Bharadvaja, ching ta hay dén Sa-mén
Gotama, sau khi dén hay héi Tén gid Gotama vé nghia ly
nay, va Sa-mén Gotama tra |&i nhw thé nao, ching ta sé
nhw vay tho tri.

-- Thwa vang.

Thanh nién Ba-la-mén Bharadvaja vang dap thanh nién
Vasettha.

and paternal descent seven generations back, unassailable
and impeccable in respect of birth, then one is a brahmin.”

The brahmin student Vasettha said: “When one is virtuous
and fulfils the observances, then one is a brahmin.”

4. But the brahmin student Bharadvaja could not [116]
convince the brahmin student Vasettha, nor could the
brahmin student Vasettha convince the brahmin student
Bharadvaja.

5. Then the brahmin student Vasettha addressed the
brahmin student Bharadvaja: “Sir, the recluse Gotama, the
son of the Sakyans who went forth from a Sakyan clan, is
living at lcchanangala, in the wood near Icchanangala.

Now a good report of Master Gotama has been spread to
this effect: ‘That Blessed One is accomplished, fully
enlightened, perfect in true knowledge and conduct,
sublime, knower of worlds, incomparable leader of persons
to be tamed, teacher of gods and humans, enlightened,
blessed.’

Come, Bharadvaja, let us go to the recluse Gotama and
ask him about this matter. As he answers, so we will
remember it.”

— “Yes, sir,” the brahmin student Bharadvaja replied.




R6i thanh nién Ba-la-mén Vasettha va Bharadvaja cung
di dén Thé Tén, sau khi dén, ndi 1&n v&i Thé Tén nhirng I
chao don hoi tham, sau khi néi Ién nhirng &1 chao dén hai
thdm than hiru, rdi ngdi xubng mét bén. Ngbi xubng moét
bén, thanh nién Ba-la-mén Vasettha dung nhirng bai ké
bach Thé Tén:

Chung con ca hai nguwoi,
Puoc tdn xwng, tw nhan,
La nhirng bac thong thai
Ca ba tap Vé-da.

Con la dé t&r Ngai,
Pokkharasati,

Con vi thanh nién nay,
Pé t&r Tarukkha.

Ba Vé-da nai gi,

Chung con déu théng dat,
Van cu va van pham,
Chung con déu thau hiéu,
Thuyét gidng va giai thich,
That gidng bac Pao su.

Tén gia Gotama,

Gilra hai nguwoi chung con
Co sy tranh luan nay,

V& huyét thdng tho sanh.

Bharadvaja noi:
"Chinh do sw tho sanh".

6. Then the two brahmin students, Vasettha and
Bharadvaja, went to the Blessed One and exchanged
greetings with him. When this courteous and amiable talk
was finished, they sat down at one side and the brahmin
student Vasettha addressed the Blessed One in stanzas
thus:

7. Vasettha

1. “We are both acknowledged to possess
The knowledge we claim of the Triple Veda,
For | am Pokkharasati’s pupil

And he a pupil of Tarukkha.

2. We have attained full mastery

Over all that the Vedic experts teach;
Skilled in philology and grammar

We match our teachers in recitation. [117]

3. A dispute has arisen between us, Gotama,
Concerning the question of birth and class:

Know this, O Seer, as our debate.
Bharadvaja says one is a brahmin by birth,




Con néi: "Do hanh déng,
M¢&i thanh Ba-la-mon".
Mong bac c6 Phap nhan,
Hiéu cho la nhw vay.

Ca hai ngu¢i chung con,

Khoéng thé thuyét phuc nhau.

Chung con dén héi Ngai,
Bac Chanh Giac tén xwng.

Nhuw trang dwoc tron day,
Quan ching dén chép tay,
Panh & va chiém ngwdng.
Ciing vay, ¢ trong doi,
Quan chung dén danh I&,
Gotama Tén gia.

Chting con dén hdi Ngai,
Bac Phap nhan thé gian,

Ba-la-mon do sanh,

Hay chinh do hanh dong?
Chung con khéng duoc biét,
Hay noi chung con biét.

Dlrc Thé Ton beén noi:

Nay Ong Vasettha,

Ta trd 1&i cho Ong,
Thuan thr va nhw that,
Sw phan loai do sanh,
Cua cac loai hiru tinh,
Chinh do sw sanh dé,

While | hold one is a brahmin by action.**

4. Since neither of us could convince the other,
Or make him see his point of view,

We have come to ask you, sir,

Widely famed to be a Buddha.

5. As people turn with palms upraised
Towards the moon when it starts to wax,
So in the world do they venerate you
And pay homage to you, Gotama.

6. So now we ask of you, Gotama,
The eye uprisen in the world:

Is one a brahmin by birth or action?
Explain to us who do not know
How we should recognise a brahmin.”

8. Buddha

7. “l teach you in order as they really are,
Vasettha,” said the Blessed One,

“The generic divisions of living beings;
For many are the kinds of birth.




Do sanh, c6 di loai.

Hay xem co va cay,

Dau chung khéng nhan thire,

Chung co twdng tho sanh,
Do sanh, c6 di loai.

Hay xem loai con trung,
Bwdm dém, cac loai kién,
Chung co twdng tho sanh,
Do sanh, cé di loai.

Hay xem loai bén chan,
Loai nhé va loai lon,
Chung c6 twdng tho sanh,
Do sanh, c6 di loai.

Hay xem loai bo sat,

Loai rén, loai lwng dai,
Chung c6 twéng tho sanh,
Do sanh, c6 di loai.

Hay xem cac loai ca,

Loai sinh séng trong nwéc,
Chung co twdng tho sanh,
Do sanh, c6 di loai.

Hay xem cac loai chim,
Loai c6 canh trén troi,
Chung c6 twdng tho sanh,
Do sanh, cé di loai.

8. Know first the grass and trees:
Though they lack self-awareness,
Their birth is their distinctive mark;
For many are the kinds of birth. [118]

9. Next come the moths and butterflies
And so on through to ants and termites:
Their birth is their distinctive mark;

For many are the kinds of birth.

10. Then know the kinds of quadrupeds
[Of varied sorts] both small and large:
Their birth is their distinctive mark;

For many are the kinds of birth.

11. Know those whose bellies are their feet,
To wit, the long-backed class of snakes:
Their birth is their distinctive mark;

For many are the kinds of birth.

12. Know too the water-dwelling fish
That pasture in the liquid world:
Their birth is their distinctive mark;
For many are the kinds of birth.

13. Next know the birds that wing their way
As they range in open skies:

Their birth is their distinctive mark;

For many are the kinds of birth.
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Tuy theo sy tho sanh,
Chung cd twong tuy sanh.
Trong thé gi¢i loai Nguoi,

Twéng sanh khéng ¢ nhiéu.

Khéng & dau mai téc,
Khong & tai, & mat,
Khéng & miéng, & miii,
Khéng & méi, & may,

Khéng & cb, & nach,
Khéng & bung, & lung,
Khéng & nguwc, & v,
Khéng am ho, hanh dam.

Khéng ¢ tay, & chan,
Khéng & ngén, o mong,
Khéng & co chan, ve,
Khéng & sac, ¢ tieng.
Khoéng twéng, do tuy sanh,

Tuay sanh, loai sai khac.

Trén tw than con ngudi,
Khéng co gi dac biét.
Chi tuy theo danh xwng,

Lqéi Nguoi dwoc ké,u goi.
DOoi ngudi ty sinh song.

14. “While in these births the differences
Of birth make their distinctive mark,
With humans no differences of birth
Make a distinctive mark in them.

15. Nor in the hairs nor in the head
Nor in the ears nor in the eyes

Nor in the mouth nor in the nose
Nor in the lips nor in the brows;

16. Nor in the shoulders or the neck
Nor in the belly or the back

Nor in the buttocks or the breast

Nor in the genitals or ways of mating;

17. Nor in the hands nor in the feet
Nor in the fingers or the nails

Nor in the knees nor in the thighs
Nor in their colour or in voice:

Here birth makes no distinctive mark
As with the other kinds of birth. [119]

18. In human bodies in themselves
Nothing distinctive can be found.
Distinction among human beings
s purely verbal designation.®**
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19. “Who makes his living among men®”
By agriculture, you should know




Chan bd, lo rudng dat,
Vasettha hay biét,
Ké &y 1a néng phu,
Khéng phai Ba-la-mon.

Ai sbng theo nghé nghiép,
Vasettha hay biét,

Ké &y la cong tho,

Khéng phai Ba-la-mon.

Ai sbng nghé buén ban,
Vasettha hay biét,

Ké &y la thwong nhan,
Khong phai Ba-la-mén.

Ai sbng hau ha ngudi,
Vasettha hay biét,

Ké &y 1a no béc,
Khéng phai Ba-la-mon.

Ai sbng |4y cta nguoi,
Vasettha hay biét,

Ké &y 1a ké trém,
Khéng phai Ba-la-mon.

Ai sdng nghé cung tén,
Vésgttha hay biét,

Ké ay la nha binh,
Khéng phai Ba-la-mon.
Ai sbng nghé té tw,

Vasettha hay biét,
Ké ay la té quan,

Is called a farmer, Vasettha;
He is not a brahmin.

20. Who makes his living among men
By varied crafts, you should know

Is called a craftsman, Vasettha;

He is not a brahmin.

21. Who makes his living among men
By merchandise, you should know

Is called a merchant, Vasettha;

He is not a brahmin.

22. Who makes his living among men
By serving others, you should know
Is called a servant, Vasettha;

He is not a brahmin.

23. Who makes his living among men
By stealing, you should know

Is called a robber, Vasettha;

He is not a brahmin.

24. Who makes his living among men
By archery, you should know

Is called a soldier, Vasettha;

He is not a brahmin.

25. Who makes his living among men
By priestly craft, you should know
Is called a chaplain, Vasettha;




Khéng phai Ba-la-mén.

Ai sbng gitra loai Nguoi,
Tho hwéng lang, qubc do,
Vasettha hay biét,

Ké &y 1a vua chua,

Khéng phai Ba-la-mon.

Va Ta khéng c6 goi,
Ké &y Ba-la-mén.
Chi vi do tho sanh,
Dau vj &y cao sang,
Dau vj 4y giau co,

Nhwng con ham thé loi.
Khéng tham lam thé loi,
Khéng chép tha s& hivu,
Ké &y Ta m&i goi,

Chanh danh Ba-la-mon.

Vi doan tan kiét s,
Khéng ai khdng s¢ hai,
Siéu viét moi chép truéc,
Thoat ly cac hé phuorc,
Ké &y Ta ma&i goi,

Chanh danh Ba-la-mén.

C4t day thirng, day ach,
Day cuwong, cung day troi,
Quang di cay chan ngang,
Ké 4y Ta méi goi,

He is not a brahmin.

26. Whoever governs among men
The town and realm, you should know
Is called a ruler, Vasettha;

He is not a brahmin.
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27. “I call him not a brahmin
Because of his origin and lineage.

If impediments still lurk in him,
He is just one who says ‘Sir.”%*

Who is unimpeded and clings no more:
He is the one | call a brahmin.

28. Who has cut off all fetters

And is no more by anguish shaken,
Who has overcome all ties, detached:
He is the one | call a brahmin. [120]

29. Who has cut each strap and thong,
The reins and bridle-band as well,

Whose cross-bar is lifted, the awakened one:

He is the one | call a brahmin.




Bac sang subt, giac ngo,
Chéanh danh Ba-la-mén.

Ai khong 16i, chju dwng,
Nhiéc mang cung danh tréi,
Trang bi vé&i nhan luec,

Ké &y Ta ma&i goi,

Chéanh danh Ba-la-mon.

Khéng phan nd, gitr luat,
Co gi¢i hanh khéng kiéu,
Nhiép phuc, than ti hau,
Ké &y Ta ma&i goi,

Chanh danh Ba-la-mon.

Nhw nwdce trén |a sen,

Hot cai trén dinh nhon,
Khéng tham luyén duc vong,
Ké &y Ta m&i goi,

Chanh danh Ba-la-mén.

Ai biét ngay doi nay

Khd vi nga doan tan,

Ganh nang dwoc dat xudng,
Xa lia cac hé phworc,

Ké &y Ta m&i goi,

Chéanh danh Ba-la-mén.

Tué tham sau, co tri
Thién xao dao phi dao,
Dich tbi thwong dat dwoc,
Ké 4y Ta méi goi,

Chéanh danh Ba-la-mén.

30. Who endures without a trace of hate
Abuse, violence, and bondage too,

With strength of patience well arrayed:
He is the one | call a brahmin.

31. Who does not flare up with anger,
Dutiful, virtuous, and humble,
Subdued, bearing his final body:

He is the one | call a brahmin.

32. Who, like the rain on lotus leaves,
Or mustard seed on the point of an awl,
Clings not at all to sensual pleasures:
He is the one | call a brahmin.

33. Who knows right here within himself
The destruction of all suffering,

With burden lowered, and detached:

He is the one | call a brahmin.

34. Who with deep understanding, wise,
Can tell the path from the not-path

And has attained the goal supreme:

He is the one | call a brahmin.




Ai khéng con lién hé,

Ca tai gia, xuét gia,
Khoéng nha tra, thiéu duc,
Ké 4y Ta méi goi,

Chanh danh Ba-la-mon.

B& gay dbi chung sanh,
Ké yéu cung ké manh,
Khong giét, khéng hai ai,
Ké &y Ta md&i goi,
Chéanh danh Ba-la-mon.

Gilra ké thu, khong thu,
Gilra hung bao, an tinh,

Gitra chéap thu, khéng chép,

Ké 4y Ta méi goi,
Chanh danh Ba-la-mén.

Déi, tham, san, man, phu,

Ai bo roi dwgc chang,
Nhuw hot cai roi khai.
Dau nhon ctia mi kim,
Ké &y Ta ma&i goi,
Chanh danh Ba-la-mén.

Ai day that nho nhe,

Noi 1én 11 chon thuwe,
Khéng xuc cham mét ai,
Ké &y Ta md&i goi,
Chéanh danh Ba-la-mén.

Dai ngan hay I&n nhd,
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35. Aloof alike from householders
And those gone into homelessness,
Who wanders without home or wish:
He is the one | call a brahmin.

36. Who has laid aside the rod
Against all beings frail or bold,
Who does not kill or have them killed:
He is the one | call a brahmin.

37. Who is unopposed among opponents,
Peaceful among those given to violence,
Who does not cling among those who cling:
He is the one | call a brahmin.

38. Who has dropped all lust and hate,
Dropped conceit and contempt,

Like mustard seed on the point of an awl:
He is the one | call a brahmin. [121]

39. Who utters speech free from harshness,
Full of meaning, ever truthful,

Which does not offend anyone:

He is the one | call a brahmin.

40. Who in the world will never take




Thanh tinh hay bét tinh,
O d&i vat dai ngan,

Lén, nhd, tinh, bat tinh,
Khong lay vat khéng cho,
Ké 4y Ta méi goi,

Chanh danh Ba-la-mén.

Vé&i ai khdng tham cau,
Dd&i nay va doi sau,

T bd moi tham cau,
Doan r&i moi hé phuworc,
Ké 4y Ta méi goi,
Chanh danh Ba-la-mén.

Ai khéng c6 chép tang,
V@i tri doan nghi hoac,
DPat nhap day bét tcr.

Ké 4y Ta méi goi,
Chanh danh Ba-la-mén.

O doi ai vuot khi,

Moi budc rang thién ac,
Khoéng sau, khéng bui ué,
Ké &y Ta méi goi,

Chanh danh Ba-la-mén.

Ai khéng ué, thanh tinh,
Khéng gon, sang nhu trang,
Hy, hiru dwgc doan trir,

Ké &y Ta ma&i goi,

Chanh danh Ba-la-mén.

Ai vuot qua hiém 16,
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What is not given, long or short,
Small or big or fair or foul:
He is the one | call a brahmin.

41. Who has no more inner yearnings
Regarding this world and the next,
Who lives unyearning and detached:
He is the one | call a brahmin.

42. Who has no more indulgences

No more perplexity since he knows;

Who has gained firm footing in the Deathless:
He is the one | call a brahmin.

43. Who has transcended all ties here
Of both merit and evil deeds,

Is sorrowless, stainless, and pure:

He is the one | call a brahmin.

44. Who, pure as the spotless moon,

Is clear and limpid, and in whom
Delight and being have been destroyed:
He is the one | call a brahmin.

45. Who has passed beyond the swamp,




Ac 16, luan hdi, si,

Vuot khéi, dén bo kia,
Thién tw, khéng dao dong,
Doan trr moi nghi hoac,
An tinh, khéng chép truéc,
Ké &y Ta ma&i goi,

Chanh danh Ba-la-mon.

O doi, bé duc vong,
Khoéng nha, sbng xuét gia,
Poan trir duc va hivu,

Ké &y Ta méi goi,

Chanh danh Ba-la-mén.

& doi, bd tham éc,

Khoéng nha, sbng xuét gia,
Poan trir ac va hiru,

Ké 4y Ta méi goi,

Chanh danh Ba-la-moén.

Ai ttr bd nhan ach,
Vuwot qua ca thién ach,
Poan trr moi ach nan,
Thoat ly moi hé phuworc,
Ké &y Ta m&i goi,
Chanh danh Ba-la-mén.

Tl bd lac, bat lac,

Thanh lwong, khéng y tru,
Chién thang moi thé gidi,
Bac anh hung diing manh,
Ké &y Ta md&i goi,

Chanh danh Ba-la-mon.
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The mire, samsara, all delusion,

Who has crossed to the further shore
And meditates within the jhanas,

Is unperturbed and unperplexed,
Attained Nibbana through no clinging:
He is the one | call a brahmin.

46. Who has abandoned sensual pleasures
And wanders here in homelessness

With sense desires and being destroyed:
He is the one | call a brahmin.

47. Who has abandoned craving too,
And wanders here in homelessness,
With craving and being both destroyed:
He is the one | call a brahmin.

48. Who leaves behind all human bonds
And has cast off the bonds of heaven,
Detached from all bonds everywhere:
He is the one | call a brahmin.

49. Who leaves behind delight and discontent,
Who is cool and acquisitionless,

The hero who has transcended the whole world:
He is the one | call a brahmin. [122]




Ai biét that hoan toan,

Sy sanh diét chung sanh,
Khong tham trwée, Thién Thé,
Giac ngd, dat chanh giac,

Ké &y Ta ma&i goi,

Chanh danh Ba-la-mén.

Khong biét ché s tha,
Thién, Nhan, Can-that-ba,
Lau hoac dwoc doan triv,
Bac Ung Cung, La-Han,
Ké &y Ta ma&i goi,

Chanh danh Ba-la-moén.

Ai khéng c6 chép trwérc,
Doi trwwde, sau, doi nay,
Khoéng chép, khdng sé hiru,
Ké &y Ta m&i goi,

Chéanh danh Ba-la-mon.

Ngwu vurong, bac Téi thang,
Anh hung, bac bai si,

Bac Chinh phuc, B4t dong,
Tam sach, bac Giac Ngo,
Ké &y Ta m&i goi,

Chéanh danh Ba-la-mon.

Ai biét dwoc doi trudc,
Thay dwoc thién, ac tha,
Pat dwoc sanh diét doan,
Ké 4y Ta méi goi,

Chéanh danh Ba-la-mén.
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50. Who knows how beings pass away
To reappear in many a mode,
Unclutching he, sublime, awake:

He is the one | call a brahmin.

51. Whose destination is unknown
To gods, to spirits, and to men,
An arahant with taints destroyed:
He is the one | call a brahmin.

52. Who has no impediments at all,
Before, behind, or in the middle,

Who is unimpeded and clings no more:
He is the one | call a brahmin.

53. The herd’s leader, perfected hero,
The great seer whose victory is won,
Unperturbed, cleansed, awakened:
He is the one | call a brahmin.

54. Who knows his manifold past lives
And sees the heavens and states of woe,
Who has reached the destruction of birth:
He is the one | call a brahmin.




Diéu thé gi&i cho goi,

La "tén" va "gia toc",

Chi tuc danh, théng danh,
Danh tir khéi nhiéu ché.
D3 lau doi chap truwdrc,

Ta kién cuia ké ngu,

Ké ngu tw tuyén bb,
Ba-la-mén do sanh.
Khéng phai do sanh de,
Puoc goi Ba-la-mon,

Khéng phai do sanh de,
Goi phi Ba-la-mon.
Chinh do sw hanh déng
Duoc goi Ba-la-mon,
Chinh do sw hanh déng
Goi phi Ba-la-mon.

Hanh déng lam néng phu,
Hanh déng lam cbéng tho,
Hanh dong lam lai budn,
Hanh déng lam nd boc.

Hanh déng lam an trém,
Hanh déng lam nha binh.
Hanh déng lam té quan,
Hanh déng lam vua chua.
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55. “For name and clan are assigned
As mere designations in the world;
Originating in conventions,

They are assigned here and there.

56. For those who do not know this fact,
Wrong views have long underlain their hearts;
Not knowing, they declare to us:

‘One is a brahmin by birth.’

57. One is not a brahmin by birth,
Nor by birth a non-brahmin.

By action is one a brahmin,

By action is one a non-brahmin.

58. For men are farmers by their acts,’®

And by their acts are craftsmen too;
And men are merchants by their acts,
And by their acts are servants too.

59. And men are robbers by their acts,
And by their acts are soldiers too;

And men are chaplains by their acts,
And by their acts are rulers too. [123]
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Ké tri thdy hanh dong,
Nhuw that la nhuw vay.

Théy rd ly duyén khéi,
Biét rd nghiép di thuc.

Do nghiép, d&i luan chuyén
Do nghiép, ngwdi luan héi.
Nghiép tréi buéc chung sanh,
Nhuw truc xe quay banh.

Do khé hanh, Pham hanh,
Tiét ché va ché ngu,

Tac thanh Ba-la-mon.
Ba-la-mén nhuw vay,

M@i that la téi thwong,

Ba Vé-da thanh twu,

An tinh, tai sanh doan,
Vesettha nén biét,

Ké 4y dwoc Pham thién,
Puwoc Thién chu Sakka,
Biét dén that twong tan.

Khi dwgc nghe ndi vay, hai thanh nién Ba-la-mon
Vasettha va Bharadvaja bach Thé Tén:

-- That vi diéu thay, tdn gia Gotama ! That vi diéu thay,
Tén gia Gotama !

Nhw nguoi dwng dieng lai nhivng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho nguwéi bi lac
hwéng, dem dén sang vao trong boéng tdi d& nhirng ai cd
mat cé thé thdy sac; ciing vay, Chanh phap da dwoc Thé
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60. “So that is how the truly wise
See action as it really is,

Seers of dependent origination,
Skilled in action and its results.?*®

61. Action makes the world go round,
Action makes this generation turn.
Living beings are bound by action
Like the chariot wheel by the linchpin.

62. Asceticism, the holy life,
Self-control and inner training —

By this one becomes a brahmin,

In this supreme brahminhood lies.*’

63. One possessing the triple knowledge,
Peaceful, with being all destroyed:

Know him thus, O Vasettha,

As Brahma and Sakka for those who understand.”

14. When this was said, the brahmin students Vasettha
and Bharadvaja said to the Blessed One:
Gotamal! Master

“Magnificent, Master

Gotamal...

Magnificent,




Tén dung nhiéu phwong tién trinh bay, giai thich.

Thuwa Tén gia Gotama, nay con xin quy y Tén gia
Gotama, quy y Phap va quy y chang Ty-kheo.

Mong Ton gia Gotama nhén ching con lam cw si, tiv nay
cho dén mang chung, chung con tron d&i quy ngudng.
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From today let Master Gotama remember us as lay
followers who have gone to him for refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

900. The text of this sutta has not been included in the
PTS ed. of the Majjhima Nikaya, for the same reason given
in n.867. The bracketed page numbers refer to the
Anderson-Smith ed. of Sn.

901. Here the word “kamma” has to be understood as
present action or deed, and not past action producing its
present consequences.

902. Sdmanna. MA: Among animals the diversity in the
shape of their bodily parts is determined by their species
(yoni), but that (species differentiation) is not found in the
individual bodies of brahmins and other classes of humans.
Such being the case, the distinction between brahmins,
khattiyas, etc., is purely a verbal designation; it is spoken of
as mere conventional expression.

903. MA: Up to this point the Buddha has criticised the




assertion of Bharadvaja that birth makes one a brahmin.
Now he will uphold the assertion of Vasettha that action
makes one a brahmin. For the ancient brahmins and other
wise ones in the world would not recognise the
brahminhood of one defective in livelihood, virtue, and
conduct.

904. Bhovadi. Bho, “sir,” was a mode of address used
among the brahmins. From this point on the Buddha will
identify the true brahmin with the arahant. Verses 27-54
here are identical with Dhp 396-423, except for an
additional couplet in Dhp 423.

905. MA: By the present volitional action which
accomplishes the work of farming, etc.

906. With this verse the word “kamma” undergoes a shift
in meaning signalled by the term “dependent origination.”
“‘Kamma” here no longer means simply present action
determining one’s social status, but action in the special
sense of a force binding beings to the round of existence.
This same line of thought becomes even clearer in the next
verse.

907. This verse and the following one again refer to the
arahant. Here, however, the contrast is not between the
arahant as the one made holy by his actions and the born
brahmin unworthy of his designation, but between the
arahant as the one liberated from the bondage of action and
result and all other beings who remain tied by their actions
to the wheel of birth and death.
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