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95. Canki Sutta: With Canki. The Buddha instructs a
young brahmin on the preservation of truth, the discovery of
truth, and the final arrival at truth.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

M6t thei Thé Tén du hanh trong nwéc Kosala cung véi
Dai ching Ty-kheo, va di dén mét lang Ba-la-mén cda dan
chung Kosala, tén la Opasada.

Thé Tén tru tai Opasada, tai riong chw Thién (Devavana),
rirng cay sa-la (Salavana), phia Béc lang Opasada.

Luc b4y gid, Ba-la-mén Canki trd & Opasada, mot chd
dan cuv dong duc, cay co, ao nuwdc, lia gao phi nhiéu, mot
vuwong dia do vua Pasenadi, vua nuwéc Kosala cap, mot an
t&r cda vua, mot tinh ap.

Céac Ba-la-mén gia chd & Opasada duwoc nghe: "Sa-mén
Gotama la Thich t&, xuét gia t» dong ho Sakya (Thich-ca)
dang du hanh & Videha, cung v&i dai chang Ty-kheo
khoang nam tram vi".

Tiéng don tét dep sau day dwoc truyén di vé Tén gid
Gotama: "DPay la Thé Tén, bac A-la-han, Chanh Dang Giac,
Minh Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong ST,
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[164] 1. THUS HAVE | HEARD.?® On one occasion the
Blessed One was wandering in the Kosalan country with a
large Sangha of bhikkhus, and eventually he arrived at a
Kosalan brahmin village named Opasada.

There the Blessed One stayed in the Gods’ Grove,®* the
Sala-tree Grove to the north of Opasada.

2. Now on that occasion the brahmin Canki was ruling
over Opasada, a crown property abounding in living beings,
rich in grasslands, woodlands, waterways, and grain, a royal
endowment, a sacred grant given to him by King Pasenadi
of Kosala.

3. The brahmin householders of Opasada heard: “The
recluse Gotama... (as Sutta 91, 83)...




Piéu Ngw Trwong Phu, Thién Nhon Sw, Phat, Thé Tén.

V@i thang tri, Ngai tw than chirng ngd thé gidi nay cung
v&i Thién gi¢i, Pham thién gi&i, cung v&i chung Sa-mon,
Ba-la-mén, cac loai Trdi va loai Nguo.

Khi da chirng ngd, Ngai con tuyén thuyét diéu Ngai da
chirng ngd. Ngai thuyét phap so thién, trung thién, hau
thién, van nghia day dd, Ngai tuyén day Pham hanh hoan
toan day du, trong sach. Tét dep thay sw chiém nguwéng mot
vi A-la-han nhw vay!"

Roi cac Ba-la-mén gia cha & Opasada, tirng doan, ting
doan |G lwot di ra khdéi Opasada va di den ngd phia Bac,
rieng chuw Thién, rivng cay sa-la.

Luc by gidr, Ba-la-mén Canki di &n trén 1au dé& nghi trua.
Ba-la-mén Canki thdy cac Ba-la-mén gia chi & Opasada
tieng doan, tirng doan 10 Iwot di ra khoi Opasada va di dén
ngd phia Béac, rixng chw Thién, rung cay sa-la. Thay vay,
Ba-la-mén Canki beén goi ngudi gac cira:

- Nay nguwoi Gac clra, vi sao cac Ba-la-moén gia chu &
Opasada twng doan, tivng doan 10 lwot di ra khdi Opasada
va di den ngd phia Bac, rieng chw Thién, rivng cay sa-la nhw
vay?

- Thwa Ton gia Canki, c6 Sa-mén Gotama, dong ho
Thich-ca, xuat gia tir gia téc Thich-ca dang du hanh trong
nwdc Kosala cung v&i dai chung Ty-kheo khoang nam tram
Vi.

Tiéng don tot dep sau day duwoc truyén di vé Ton gia
Gotama: "Bay la Thé Toén, bac A-la-han, Chanh Bang Giac,
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Now it is good see such arahants.”

4. Then the brahmin householders of Opasada set forth
from Opasada in groups and bands and headed northwards
to the Gods’ Grove, the Sala-tree Grove.

5. Now on that occasion the brahmin Canki had retired to
the upper storey of his palace for his midday rest. Then he
saw the brahmin householders of Opasada setting forth
from Opasada in groups and bands and heading northwards
to the Gods’ Grove, the Sala-tree Grove. When he saw
them, he asked his minister:

“Good minister, why are the brahmin householders of
Opasada setting forth from Opasada in groups and bands
and heading northwards to the Gods’ Grove, the Sala-tree
Grove?”

6. “Sir, there is the recluse Gotama, the son of the
Sakyans who went forth from a Sakyan clan, who has been
wandering in the Kosalan country... (as Sutta 91, 83)...




Minh Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong Si,
DPiéu Nguw Trwong Phu, Thién Nhon Sw, Phat, Thé Tén.

Vi thang tri, Ngai tw than chirng ngd thé gidi nay clung
v&i Thién gi¢i, Pham thién gi&i, cung v&i chung Sa-mon,
Ba-la-mon, cac loai Troi va loai Ngudi.

Khi da chirng ngd, Ngai con tuyén thuyét diéu Ngai da
chirng ngd. Ngai thuyét phap so thién, trung thién, hau
thién, van nghia day da, Ngai tuyén day Pham hanh hoan
toan day dua, trong sach". Nay nhirng ngwdi ay di dén yét
kién Ton gid Gotama.

- Nay nguoi Gac clra, hay di dén cac Ba-la-mén gia chd
& Opasada, khi dén noi, hay néi véi nhivng Ba-la-mén gia
chi: "Ba-la-mdén Canki ¢6 ndi: "Nay cac Hién gia, hay che
doi. Ba-la-mén Canki sé tw than hanh dén yét kién Sa-mon

Gotama".

Luc by gi®, c6 khodng nam trdm Ba-la-mén, tr nhiéu
dia phwong khac nhau, dén tai Opasada vi mét vai cdng vu.
Nhirng Ba-la-mén nghe: "Ba-la-mén Canki sé& di yét kién
Sa-mdén Gotama". Nhitng Ba-la-mén 4y dén Ba-la-mén
Canki, khi dén xong, lién thwa véi Ba-la-mén Cank:

- Co6 phai Tén gid Canki s& dén yét kién Sa-mon
Gotama?

- Nay cac Hién gia, dé 1a y dinh cla ta. Ta sé& dén yét kién
Sa-mon Gotama.

They are going to see that Master Gotama.”

“Then, good minister, go to the brahmin householders of
Opasada and tell them: ‘Sirs, the brahmin Canki says this:
“Please wait, sirs. The brahmin CankT will also go to see the
recluse Gotama.™”

“Yes, sir,” the minister replied, [165] and he went to the
brahmin householders of Opasada and gave them the
message.

7. Now on that occasion five hundred brahmins from
various states were staying at Opasada for some business
or other. They heard: “The brahmin Canksi, it is said, is going
to see the recluse Gotama.” Then they went to the brahmin
CankTt and asked him:

“Sir, is it true that you are going to see the recluse
Gotama?”

“So it is, sirs. | am going to see the recluse Gotama.”




- Tén gid Canki, ché cd dén yét kién Sa-mén Gotama.
That khéng xirng dang cho tén gia Canki dén yét kién Sa-
moén Gotama; trai lai, that xireng dang cho Sa-moén Gotama
dén yét kién Tén gia Canki.

Lai nira, Ton gid CankT thién sanh ca tr mau hé va phu
hé, huyet thdng thanh tinh cho dén bay doi té phu 'khdng bi
mot vét nho nao, khdng bi mét dém pha nao vé van dé
huyét théng tho sanh.

Vi Tén gid Canki thién sanh cad t&* mau hé va phu hé,
huyét théng thanh tinh cho dén bay doi td phu, khéng bi mét
vét nho nao, khéng bi mét chi trich nao vé van dé huyét
thdng tho sanh.

Do diém nay, that khéng xirng dang cho Tén gid Cankt
dén yét kién Sa-mén Gotama; trai lai, that xirng dang cho
Sa-mén Gotama dén yét kiét Ba-la-mon Canki.

Lai nlra, Ton gia CankT la nha giau co6, dai phu, sung tuc.
Lai nlra, T6n gia Canki la nha phung tung, nha tri chu,
thong hiéu ba tdp Veda v&i danh nghia, 1& nghi, ng
nguyén, chi gidi va lich sk truyén théng 1a thir nam, théng
hiéu ngr phap va van pham, bién tai vé& Thuan thé luan va
Dai nhan twéng.

Ton gia Canki dep trai, kha ai, lam dep Iong ngudi, véi
mau da thu thang, khoi ngd tuén ta, clr chi trang nha, dang
diéu cao thwong.

Tén gia Canki cé gi¢i hanh, trwédng thanh trong gidi
hanh, thanh twu suw trwedng thanh trong gi¢i hanh.

Tén gia Canki thién ngbn, dung I&i thién ngbn, ndi 1&i tao
nha, y nghia minh bach, giong néi khédng bap be phéu phao,
giai thich nghia ly minh xac.
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8. “Sir, do not go to see the recluse Gotama. It is not
proper, Master Canki, for you to go to see the recluse
Gotama, rather, it is proper for the recluse Gotama to come
to see you.

For you, sir, are well born on both sides, of pure maternal
and paternal descent seven generations back, unassailable
and impeccable in respect of birth.

Since that is so, Master Canki, it is not proper for you to
go to see the recluse Gotama; rather, it is proper for the
recluse Gotama to come to see you.

You, sir, are rich, with great wealth and great
possessions. You, sir, are a master of the Three Vedas with
their vocabularies, liturgy, phonology, and etymology, and
the histories as a fifth; skilled in philology and grammar, you
are fully versed in natural philosophy and in the marks of a
Great Man.

You, sir, are handsome, comely, and graceful, possessing
supreme beauty of complexion, with sublime beauty and
sublime presence, remarkable to behold.

You, sir, are virtuous, mature in virtue, possessing mature
virtue.

You, sir, are a good speaker with a good delivery; [166]
you speak words that are courteous, distinct, flawless, and
communicate the meaning.




Tén gid Canki [a bac Tén sw cia hang Tén sw nhiéu
nguwdi, day ba tram thanh nién Ba-la-mén tung doc chu
thuat.

Tén gia Candi dwoc vua Pasenadi x&¢r Kosala kinh trong,
tén suing, chiém ngwdng, kinh 1&, trong vong.

Tén gia Canki duwgc Ba-la-mén Pokkarasati kinh trong,
tén suing, chiém ngwdng, kinh 1&, trong vong.

Tén gid Canki sbng & Opasada, mét dia phwong dan
chung déng duc, cé cay, ao nwdc phi nhiéu, lua gao sung
tuc, moét vwong lanh dia, mét tinh thi dia, mét an t& cua vua
Pasenadi nwédc Kosala.

Do diém nay, that khéng xirng dang cho Tén gid Canki
dén yét kién Sa-mon Gotama; trai lai, that xirng dang cho
Sa-mon Gotama dén yét kiét Ton gia Canka.

Nghe ndi vay, Ba-la-mén Canki néi véi nhirng vi Ba-la-
mon ay:

- Céac Hién gid hay nghe ta giai thich, vi sao that xing
dang cho chang ta dén yét kién Sa-mén Gotama; trai lai,
that khong xirng dang cho Sa-mén Gotama dén yét kién
chung ta.

Nay cac Hién gia, that vay, Sa-mén Gotama thién sanh
ca tr mau hé va phu hé, huyét théng thanh tinh cho dén bay
doi t6 phu, khéng bi mét vét nho ndo, khéng bi mét déem
pha nao vé van dé huyét thdng tho sanh.

Do diém nay that khéng xirng dang cho Sa-mén Gotama
dén yét kién chung ta, trai lai, that xrng dang cho chung ta
dén yét kién Sa-mén Gotama.

Nay cac Hién gia, that vay, Sa-mén Gotama xuét gia, tw
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You, sir, teach the teachers of many, and you teach the
recitation of the hymns to three hundred brahmin students.

You, sir, are honoured, respected, revered, venerated,
and esteemed by King Pasenadi of Kosala.

You, sir, are honoured, respected, revered, venerated,
and esteemed by the brahmin Pokkharasati.?®

You, sir, rule over Opasada, a crown property abounding
in living beings... a sacred grant given to you by King
Pasenadi of Kosala.

Since this is so, Master Canki, it is not proper for you to
go to see the recluse Gotama; rather, it is proper for the
recluse Gotama to come to see you.”

9. When this was said, the brahmin Canki told those
brahmins:

“‘Now, sirs, hear from me why it is proper for me to go to
see Master Gotama, and why it is not proper for Master
Gotama to come to see me.

Sirs, the recluse Gotama is well born on both sides, of
pure maternal and paternal descent seven generations
back, unassailable and impeccable in respect of birth.

Since this is so, sirs, it is not proper for Master Gotama to
come to see me; rather, it is proper for me to go to see
Master Gotama.

Sirs, the recluse Gotama went forth abandoning much




bd rat nhiéu vang bac, bd ca loai dang chén dwdi dat 1an
loai trén mat dat.

Nay cac Hién gia, that vay, Sa-mén Gotama trong tudi
thanh nién, téc con den nhanh, trong tudi tré dep cla thoi
nién thiéu, da xuat gia, tr bd gia dinh, séng khéng gia dinh.

Nay cac Hién gia, that vay, Sa-mén Gotama, dau song
than khéng déng y, khéc than, nwéc mat thdm wét ca mét,
van cao bé rau téc, khoac 4o ca-sa, xuét gia, t bd gia dinh,
séng khéng gia dinh.

Nay cac Hién gia, that vay, Sa-mén Gotama dep trai, kha
ai, lam dep Iong moi ngwoi véi mau da thu thang, khéi ngd
tuan tu, c chi trang nha, dang diéu cao thwong.

Nay cac Hién gia, that vay, Sa-mén Gotama co gidi hanh,
gin gilr gi¢i hanh cda bac Thanh, cé thién dic, day du thién
durc.

Nay cac Hién gia, that vay, Sa-mén Gotama thién ngbn,
dung loi thién ngdn, ndi I&i tao nha, y nghia minh bach,
giong néi khéng bap be, phéu phao, giai thich nghia ly minh
xac.

Nay cac Hién gia, that vay, Sa-moén Gotama la bac Ton
sw cac hang Tén suw cla nhiéu ngudi. Nay cac Hién gia,
that vay, Sa-mén Gotama da diét trv tham duc, da diét
dwoc moi xao dong cua tam.

Nay cac Hién gia, that vay, Sa-mén Gotama chu trwong
vé nghiép, chu trwong vé hanh déng, dat trong tam vao chi
thién khi thuyét phap véi ching Ba-la-man.

Nay cac Hién gia, that vay, Sa-mon Gotama xuat gia tir
chung téc cao quy, tr dong ho Sat-dé-ly thanh tinh.
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gold and bullion stored away in vaults and in lofts.

Sirs, the recluse Gotama went forth from the home life into
homelessness while still young, a black-haired young man
endowed with the blessing of youth, in the prime of life.

Sirs, the recluse Gotama shaved off his hair and beard,
put on the yellow robe, and went forth from the home life
into homelessness though his mother and father wished
otherwise and wept with tearful faces.

Sirs, the recluse Gotama is handsome, comely, and
graceful, possessing supreme beauty of complexion, [167]
with sublime beauty and sublime presence, remarkable to
behold.

Sirs, the recluse Gotama is virtuous, with noble virtue,
with wholesome virtue, possessing wholesome virtue.

Sirs, the recluse Gotama is a good speaker with a good
delivery; he speaks words that are courteous, distinct,
flawless, and communicate the meaning.

Sirs, the recluse Gotama is a teacher of the teachers of
many. Sirs, the recluse Gotama is free from sensual lust
and without personal vanity.

Sirs, the recluse Gotama holds the doctrine of the moral
efficacy of action, the doctrine of the moral efficacy of
deeds; he does not seek any harm for the line of brahmins.

Sirs, the recluse Gotama went forth from an aristocratic
family, from one of the original noble families.




Nay cac Hién gia, that vay, Sa-mdén Gotama xuét gia tor
chung toc kha gia, dai phu, tai san sung man.

Nay cac Hién gia, that vay, dan chung bang ngan vuot
bién bang qua nhiéu dia phwong, bdng qua nhiéu qubc do,
dén hoéi dao Sa-moén Gotama.

Nay cac Hién gia, that vay, cé hang ngan Thién nhan dén
quy y Sa-mén Gotama. Nay cac Hién gia, that vay, tiéng
don tét dep sau day dwoc truyén di vé Sa-mdn Gotama:

"Ngai 1a bac Thé Tén, A-la-han, Chanh Pang Giac, Minh
Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong Si, Diéu
Ngw Trwong Phu, Thién Nhon Sw, Phat, Thé Ton".

Nay cac Hién gia, that vay, Sa-mon Gotama cé day du ba
muoi hai twéng tot cha bac Pai nhan.

Nay cac Hién gia, that vay, vua Seniya Bimbisara nuéc
Magadha, cung v&i vuong tlr, cung phi, thi tung déu quy y
Sa-mon Gotama.

Nay cac Hién gia, that vay, vua Pasenadi nwéc Kosala,
cung v&i nwong tlr, cung phi, thi ting déu quy y Sa-mén
Gotama.

Nay cac Hién gia, that vay, Ba-la-mén Pokkharasati cluing
v&i cac con, vo, thi gid déu quy y Sa-mén Gotama.

Nay cac Hién gia, that vay, Sa-mén Gotama da dén
Opasada, nay dang & tai Opasada vé phia Bac Opasada,
trong rieng chw Thién, rieng cay sa-la.

Nhirng Sa-m6n, Ba-la-mén nao dén rudng lang chang ta
déu 1a khach cla chang ta. Bbi véi khach, chiang ta phai
kinh trong, tdn sung, chiém ngwdng, kinh 1€, trong vong.

Sirs, the recluse Gotama went forth from a rich family,
from a family of great wealth and great possessions.

Sirs, people come from remote kingdoms and remote
districts to question the recluse Gotama.

Sirs, many thousands of deities have gone for refuge for
life to the recluse Gotama. Sirs, a good report of the recluse
Gotama has been spread to this effect:

‘That Blessed One is accomplished, fully enlightened,
perfect in true knowledge and conduct, sublime, knower of
worlds, incomparable leader of persons to be tamed,
teacher of gods and humans, enlightened, blessed.’

Sirs, the recluse Gotama possesses the thirty-two marks
of a Great Man.

Sirs, King Seniya Bimbisara of Magadha and his wife and
children have gone for refuge for life to the recluse Gotama.

Sirs, King Pasenadi of Kosala and his wife and children
have gone for refuge for life to the recluse Gotama.

Sirs, the brahmin Pokkharasati and his wife and children
have gone for refuge for life to the recluse Gotama.

Sirs, the recluse Gotama has arrived at Opasada and is
living at Opasada in the Gods’ Grove, the Sala-tree Grove to
the north of Opasada.

Now any recluses or brahmins that come to our town are
our guests, and guests should be honoured, respected,
revered, and venerated by us.




Nay cac Hién gid, nay Sa-mén Gotama da dén Opasada,
hién & tai Opasada, vé phia Bac Opasada, trong rirng chuw
Thién, rieng cay sa-la.

Nhuw vay Sa-mdén Gotama la khach cua chuang ta. Va da
la khach, ching ta phai kinh trong, ton sung, chiém ngwéng,
kinh 1&, trong vong.

Do diém nay, that khédng xirng dang cho Tén gia Gotama
dén yét kién chung ta, trai lai, that xirng dang cho chung ta
dén yét kién Tén gid Gotama.

Nay cac Hién gid, do 1a nhivng wu diém ma ta dwoc biét
vé Tén gid Gotama. Tén gid Gotama khéng phai cé chirng
ay wu diém ma thoi. Tén gid Gotama c6 dén véo lwong wu
diém.

Nay cac Hién gid, chi véi mét wu diém théi, that khong
xrng dang cho Tén gid Gotama dén yét kién chung ta;

that xrng dang cho chang ta dén yét kién Toén giad
Gotama. Vay tat ca ching ta hay di dén yét kién Tén gia
Gotama.

R&i Ba-la-mon Canki, cung véi dai chung Ba-la-mén di
dén Thé T6n, sau khi dén noi Ién véi Thé Tén nhirng I
chao dén hdi tham, sau khi néi Ién nhirng ngwoi chao don
hdi tham than hiru réi ngdi xudng mot bén.

Luc béy gi Thé Tén dang ngdi va ndi 1én véi nhivng Ba-
la-mdn trwdng thwong nhirng 10 than hirvu vé van dé nay,
van dé khac.

Khi 4y c6 thanh nién Ba-la-mén tén Kapathika, tré tudi,
dau cao troc, méi cé muwdi sau tudi, tir khi sanh, théng hiéu
ba tap Veda v&i danh nghia, 1& nghi, nglr nguyén, chud giai
va lich st truyén thdng 1a thir nam, théng hiéu ngir phap va
van pham,

Since the recluse Gotama has arrived at Opasada,

he is our guest, and as our guest should be honoured,
respected, revered, and venerated by us. [168]

Since this is so, sirs, it is not proper for Master Gotama to
come to see me; rather, it is proper for me to go to see
Master Gotama.

“Sirs, this much is the praise of Master Gotama that |
have learned, but the praise of Master Gotama is not limited
to that, for the praise of Master Gotama is immeasurable.

Since Master Gotama possesses each one of these
factors, it is not proper for him to come to see me;

rather, it is proper for me to go to see Master Gotama.
Therefore, sirs, let all of us go to see the recluse Gotama.”

10. Then the brahmin Canki, together with a large
company of brahmins, went to the Blessed One and
exchanged greetings with him. When this courteous and
amiable talk was finished, he sat down at one side.

11. Now on that occasion the Blessed One was seated
finishing some amiable talk with some very senior brahmins.

At the time, sitting in the assembly, was a brahmin student
named Kapathika. Young, shaven-headed, sixteen years
old, he was a master of the Three Vedas with their
vocabularies, liturgy, phonology, and etymology, and the
histories as a fifth;

skilled in philology and grammar, he was fully versed in




biét tai vé Thuan thé luan va Dai nhan twéng, thanh nién
nay dang ngoi gitra héi chung ay.

Thanh nién nay thinh thoang cat dut cude dam luén gilra
Thé Tén va cac vi Ba-la-mon trvdng thwong. RGi Theé Ton
khién trach thanh nién Ba-la-mén Kapathika:

- Hién gia Bharadvaja, chd' c6 cat ngang cudc dam luan
cua cac Ba-la-moén trwdng thuwgng. Hién gia Bharadvaja hay
ch& cho dén khi cau chuyén cham dut.

Khi nghe ndi vay, Ba-la-mén Canki bach Thé Tén:

- Tén gid Gotama, chd cé khién trach thanh nién Ba-la-
mon Kapathika. Thanh nién Ba-la-mén Kapathika la Thién
nam t&. Thanh nién Ba-la-mén Kapathipa la bac da van.
Thanh nién Ba-la-mén Kapathika phat ngén thién xao. Va
thanh nién Ba-la-mén Kapathia la bac co tri.

Va thanh nién Ba-la-mén Kapathika cé thé dam luan voi
Tén gid Gotama trong van dé nay.

Thé Ton nghi nhw sau: "That sy thanh nién Ba-la-mon
Kapathika nay da théng hiéu ba tap Veda, va cac Ba-la-moén
ton trong nguwdi nay".

Va thanh nién Ba-la-mdn Kapathika nght nhw sau: "Khi
nao Sa-mén Gotama lay mat nhin con mat ta, ta sé hoi Sa-
mon Gotama".

natural philosophy and in the marks of a Great Man.

While the very senior brahmins were conversing with the
Blessed One, he repeatedly broke in and interrupted their
talk. Then the Blessed One rebuked the brahmin student
Kapathika thus:

“Let not the venerable Bharadvaja break in and interrupt
the talk of the very senior brahmins while they are
conversing. Let the venerable Bharadvaja wait until the talk
is finished.”

When this was said, the brahmin Canki said to the
Blessed One:

“‘Let not Master Gotama rebuke the brahmin student
Kapathika. The brahmin student Kapathika is a clansman,
he is very learned, he has a good delivery, he is wise;

he is capable of taking part in this discussion with Master
Gotama.”

12. Then the Blessed One thought: “Surely, [169] since
the brahmins honour him thus, the brahmin student
Kapathika must be accomplished in the scriptures of the
Three Vedas.”

Then the brahmin student Kapathika thought: “When the
recluse Gotama catches my eye, | shall ask him a question.”




R&i Thé Ton véi tam tw cla minh biét dwoc tam tw cla
thanh nién Ba-la-mon Kapathika lién lay mat nhin thanh
nién Ba-la-m6n Kapathika.

Thanh nién Ba-la-mén Kapathika suy nghi: "Sa-moén
Gotama cham chu nhin ta, vay ta hay hdi Sa-mén Gotama
mot cau héi". Réi thanh nién Ba-la-mén Kapathika bach Thé
TOnN:

- Thwa Toén gia Gotama, cau chu thuat (mantapadam)
cla cac cb Ba-la-mén y c tiéng ddn, truyen thong va
Thanh tang. Va & day, cac vi Ba-la-mén chac chan di dén
két luan: "Chi day la sw that, ngoai ra déu la sai lam". O
day, Tén gia Gotama da nai gi?

- Nhuwng nay Bharadvaja, co6 mot Ba-la-mbn nao gilra cac
vi Ba-la-mén da noi nhuw sau: "Téi biét viéc nay, t6i thay viéc
nay. Chi day la sy that, ngoai ra déu la sai [am"?

- Thwa khong, Ton gia Gotama.

- Nhwng nay Bharadvaja, c6 mét vi Ton sw nao cua cac vi
Ba-la-mén, cho dén vi Tén sw clia cac vi Ton sw tré lui cho
dén bay doi, cac vi Pai Tén sw da noéi nhw sau: "Chi day 1a
suw that, ngoai ra déu la sai 1am"?

- Thwa khong, Ton gia Gotama.

- Nhwng nay Bharadvaja, thué xwa nhitng vi an si gitra
cac Ba-la-mén, nhirng tac gia cac cha thuat, nhirng nha
tung tan cac cha thuat, da hat, da néi Ién, da swu tAm
nhirng Thanh cu ma nay nhirng Ba-la-mon hién tai cling hat
|&n, noi 1én, doc I&n gibng nhw cac vj trudc da lam.

Nhuv [a Atthaka, Vamaka, Vamadeva, Vessamitta,
Yamatagggi, Angirasa, Bharadvaja, Vasettha, Kassapa,
Bhagu,

Then, knowing with his own mind the thought in the
brahmin student Kapathika’s mind, the Blessed One turned
his eye towards him.

Then the brahmin student Kapathika thought: “The recluse
Gotama has turned towards me. Suppose | ask him a
question.” Then he said to the Blessed One:

“‘Master Gotama, in regard to the ancient brahmanic
hymns that have come down through oral transmission,
preserved in the collections, the brahmins come to the
definite conclusion: ‘Only this is true, anything else is
wrong.” What does Master Gotama say about this?”

13. “How then, Bharadvaja, among the brahmins is there
even a single brahmin who says thus: ‘| know this, | see this:
only this is true, anything else is wrong'?”

— “No, Master Gotama.”

“‘How then, Bharadvaja, among the brahmins is there even
a single teacher or a single teacher’s teacher back to the
seventh generation of teachers who says thus: ‘| know this, |
see this: only this is true, anything else is wrong’?” — “No,
Master Gotama.”

‘How then, Bharadvaja, the ancient brahmin seers, the
creators of the hymns, the composers of the hymns, whose
ancient hymns that were formerly chanted, uttered, and
compiled, the brahmins nowadays still chant and repeat,
repeating what was spoken and reciting what was recited —

that is, Atthaka, Vamaka, Vamadeva, Vessamitta,
Yamata%gl Angirasa, Bharadvaja, Vasettha, Kassapa, and
Bhagu
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_nhirng vi 4y da noi nhw sau: "Chi day la sy that, ngoai ra
déu la sai lam"?
- Thwa khéng, Tén gia Gotama.

- Nhw vay nay Bharadvaja, khong c6 mét Ba-la-moén nao
ndi nhw vay véi mot Ba-la-mén: "Toi biét viéc nay, toi thay
viéc nay. Chi day |a sy that, ngoai ra déu la sai 1am".

Khéng c6 moét vi Ton sw nao cla cac vi Ba-la-mén, mét vi
Pai Ton sw, cho dén bay doi, vi Pai Tén sw da néi nhu sau:
"Toi biét viéc nay, téi thay viéc nay. Chi day la sy that, ngoai
ra déu |a sai lam".

Thu® xwa nhirng vi an si, gitra cac Ba-la-mén, nhirng tac
gia cac chu thuat, nhirng nha tung tan cac chu thuat, da hat,
da noi 1én, da swu tdm nhirng Thanh cu va nay, nhixtng Ba-
la-mdn hién tai cling da hat 1én, noi 1én gibng nhw cac vij
trwdc da lam.

Nhw la Atthaka, Vamaka, Vamadeva, Vessamitta,
Yamataggi, Angirasa, Bharadvaja, Vasettha, Kassapa,
Bhagu,

nhitng vi 4y khdng c6 noi nhw sau: "Chung toi biét viéc
nay, chung t6i thay viéc nay. Chi co day la sy that, ngoai ra
déu la sai lam".

Vi nhw nay, Bharadvaja, mét chubi ngwdi ma 6m lwng
nhau, nguoi trivde khong thay, nguoi gitra cling khdng thay,
nguwdi cudi cung ciing khéng thay;

clng vay, nay Bharadvaja, Ta nght rang, 1&i noi clia cac
Ba-la-mon ciing giong nhw chudi nguoi mu: nguoi trwéc
khéng thay, nguoi gilra cling khdng thay, nguoi cudi cung
cling khong thay.

Nay Bharadvaja, Ong nghi thé nao? Sy kién la nhw vay,
c6 phai long tin cda cac vi Ba-la-mén tré thanh khéng coé
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did even these ancient brahmin seers say thus: ‘We know
this, we see this: only this is true, anything else is wrong'?”
— [170] “No, Master Gotama.”

“So, Bharadvaja, it seems that among the brahmins there
is not even a single brahmin who says thus: ‘| know this, |
see this: only this is true, anything else is wrong.’

And among the brahmins there is not even a single
teacher or a single teacher’s teacher back to the seventh
generation of teachers, who says thus: ‘I know this, | see
this: only this is true, anything else is wrong.’

And the ancient brahmin seers, the creators of the hymns,
the composers of the hymns... even these ancient brahmin
seers did not say thus: ‘We know this, we see this: only this
Is true, anything else is wrong.’

Suppose there were a file of blind men each in touch with
the next: the first one does not see, the middle one does not
see, and the last one does not see.

So too, Bharadvaja, in regard to their statement the
brahmins seem to be like a file of blind men: the first one
does not see, the middle one does not see, and the last one
does not see.

What do you think, Bharadvaja, that being so, does not
the faith of the brahmins turn out to be groundless?”




can c?

- Thwa Ton gia Gotama, cac Ba-la-m6n khdng phai chi
dwa trén long tin, cac Ba-la-mbén & day con dwa trén dieu
nghe (tuy van: anussava).

- Trwde hét, nay Bharadvaja, Ong di dén long tin, nay
C)ng noi dén tuy van. Nay Bharadvaja, ndm phap nay cé hai
qua bao ngay trong hién tai.

Thé nao 1a nam? Tin, tuy hy, tuy van, can nhéac suy tw
cac ly do va chap nhan quan diém. Nay Bharadvaja, nam
phap nay c6 hai qua bao ngay trong hién tai.

Tuy vay, nay Bharadvaja, c6 diéu duwoc khéo tin twéng,
c6 thé Ia tréng khong, trdng réng, hw vong. Trai lai, co diéu
khong dworc khéo tin twdng, co thé 1a that, chan, khéng thay
doi.

Lai niva nay Bharadvaja, co diéu dwoc khéo tuy hy...
duoc khéo tuy van... dwoc khéo can nhéc suy tw... dwoc
khéo chap nhan, co thé la tréng khong, tréng réng, hw vong.

Trai lai, co diéu khong duoc khéo chap nhan, co thé 1a
that, chan, khong thay ddi. Ho tri chan ly, nay Bharadvaja
khoéng di d& mot nguwdi ¢o tri di dén két luan mot chiéu la:
"Chi day la sy that, ngoai ra déu la sai lam"

- Nhuwng thwra Ton gia Gotama, cho dén murc d6 nao 1a
ho tri chan ly? Cho dén murc dcf)‘néo, chan ly dwoc ho tri?
Chung con hoéi Ton gia Gotama vé h tri chan ly.

- Nay Bharadvaja néu c6 ngwoi co long tin va ndi: "Bay
la Iong tin cua t6i", nguoi 4y ho tri chan ly, nhwng ngudi ay
khéng di dén két luan mot chiéu: "Chi day 1a sw that, ngoai
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14. “The brahmins honour this not only out of faith, Master
Gotama. They also honour it as oral tradition.”

“‘Bharadvaja, first you took your stand on faith, now you
speak of oral tradition. There are five things, Bharadvaja,
that may turn out in two different ways here and now.

What five? Faith, approval, oral tradition, reasoned
cogitation, and reflective acceptance of a view.?** These five
things may turn out in two different ways here and now.

Now something may be fully accepted out of faith, yet it
may be empty, hollow, and false; but something else may
not be fully accepted out of faith, yet it may be factual, true,
and unmistaken.

Again, [171] something may be fully approved of... well
transmitted... well cogitated... well reflected upon, yet it may
be empty, hollow, and false;

but something else may not be well reflected upon, yet it
may be factual, true, and unmistaken. [Under these
conditions] it is not proper for a wise man who preserves
truth to come to the definite conclusion: ‘Only this is true,
anything else is wrong.”%%

15. “But, Master Gotama, in what way is there the
preservation of truth?®®® How does one preserve truth? We
ask Master Gotama about the preservation of truth.”

‘“If a person has faith, Bharadvaja, he preserves truth
when he says: ‘My faith is thus’; but he does not yet come to
the definite conclusion: ‘Only this is true, anything else is




ra déu la sai 1am".

Cho dén nhw vay, nay Bharadvaja, 1a sw ho tri chan ly.
Cho dén nhw vay, chan ly dwoc ho tri. Va cho dén nhw vay,
chung t6i cha trwong ho tri chan ly. Nhwng & day, chwa phai
la giac ngd chan ly.

Nay Bharadvaja, néu c6 nguwdi co long tuy hy, nay
Bharadvaja, néu cé ngudi cé 1dng tly van; nay Bharadvaja,
néu cé nguwoi co s can nhéc suy tw cac ly do;

nay Bharadvaja, néu c6 nguoi chap nhan madt quan dlem
va noi: "Pay la sy chip nhan quan diém cla téi", nguwdi ay
hé tri chan ly. Nhung nguoi dy khong di dén két ludn mot
chiéu: "Chi day |a sy that, ngoai ra |a sai [am".

Cho dén nhw vay, nay Bharadvaja, 1a ho tri chan ly. Cho
dén nhw vay, nay Bharadvaja, chung tdi chl trwong ho tri
va cho dén nhw vay, nay Bharadvaja, ching téi chl trwong
hé tri chan ly. Nhung & day chwa phai sw giac ngd chan ly.

- Cho dén nhw vay, thwa Tén gia Gotama, 1a hd tri chan
ly. Cho dén nhw vay, thwa Tén gid Gotama, chan ly dwoc
hé tri. Cho dén nhw vay, thwa Tén gid Gotama, ching con
nhin thay hé tri chan ly.

Nhwng thwa Tén gid Gotama, cho dén mirc dd nao 1a
giac ngd chan ly? Cho dén mirc dd nao chan ly duoc giac
ngd? Chung con hdi Tén gid Gotama vé giac ngd chan ly.

- O day, nay Bharadvaja, Ty-kheo séng gan mét lang hay
mot thi tran. Mot gia chu hay con trai mét gia chu di dén vi
ay va tim hiéu vi ay trong ba phap, t&c la tham phap, san
phap, si phap.

Ngwoi nay nghi rang: "Khéng hiéu vi Tén gia ay c6 tham
ai hay khéng, do nhirng tham ai nay, tdm vi 4y bi chi phbi
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wrong.’

In this way, Bharadvaja, there is the preservation of truth;
in this way he preserves truth; in this way we describe the
preservation of truth. But as yet there is no discovery of

truth.8®’

“If a person approves of something... if he receives an
oral tradition... if he [reaches a conclusion based on]
reasoned cogitation...

if he gains a reflective acceptance of a view, he preserves
truth when he says: ‘My reflective acceptance of a view is
thus’; but he does not yet come to the definite conclusion:
‘Only this is true, anything else is wrong.’

In this way too, Bharadvaja, there is the preservation of
truth; in this way he preserves truth; in this way we describe
the preservation of truth. But as yet there is no discovery of
truth.”

16. “In that way, Master Gotama, there is the preservation
of truth; in that way one preserves truth; in that way we
recognise the preservation of truth.

But in what way, Master Gotama, is there the discovery of
truth? In what way does one discover truth? We ask Master
Gotama about the discovery of truth.”

17. “Here, Bharadvaja, a bhikkhu may be living in
dependence on some village or town.’® Then a
householder or a householder's son goes to him and
investigates him in regard to three kinds of states: [172] in
regard to states based on greed, in regard to states based
on hate, and in regard to states based on delusion:




dén néi dau khong biét van néi: "Toi biét", dAu khong thay
van noi: "Toi thay,"

hay xui khién nguwdi khac cd nhirtng hanh déng khién
ngu®i &y khong dwoc hanh phuc, phai dau khé au dai".

Trong khi xem xét vi ay, nguoi nay biét nhw sau: "Vi Tén
gia ay khong co nhirng tham phap, do nhitng tham phap
nay tam vi ay bj chi ph0| den néi dau khong biét van néi:
"Toi biét", dau khoéng thay van néi: "Téi thay";

hay xui khién nguwdi khac cd nhitng hanh déng khién
ngudi dy khéng dwoc hanh phuc, phai dau khd l1au dai.
Than hanh cda vi 4y la nhw vay, khdu hanh 1a nhw vay, la
hanh déng ctia mot ngudi khdng co long tham.

Con Tén gia Ay thuyét phap, phap ay tham sau, kho thay,
kho chirng, tich tinh, thu thdng, vwot ngoai luan ly sudng, té
nhi, dwoc ngwdi tri chAp nhan; phap 4y khéng thé do mét
nguwoi co long tham khéo giang".

Sau khi xem xét vi &y va thdy vi 4y trong sach khdng co
nhitng tham phap, nguoi kia lai xem xét thém vi ay vé cac
san phap: "Khéng hiéu vi Tén gia ay co san phap hay
khong, do nhirng san phap nay, tam vi ay bi chi ph0| den NOi
dau khéng biét van néi: "Toi biét", ddu khéng thay van noi:
"Téi thay",

hay xui khién ngu®i khac c6 nhitng hanh déng khién
nguwdi &y khdng dwoc hanh phuc, phai dau khé 1au dai".

~ Trong khi xem xét vi ay, nguoi nay biét nhw sau: "Ton gia
ay khéng cé nhirng san phap, do nhirng san phap nay, tam

‘Are there in this venerable one any states based on
greed such that, with his mind obsessed by those states,
while not knowing he might say, “I know,” or while not
seeing he might say, “l see,”

or he might urge others to act in a way that would lead to
their harm and suffering for a long time?’

As he investigates him he comes to know: ‘There are no
such states based on greed in this venerable one. The
bodily behaviour and the verbal behaviour of this venerable
one are not those of one affected by greed.

And the Dhamma that this venerable one teaches is
profound, hard to see and hard to understand, peaceful and
sublime, unattainable by mere reasoning, subtle, to be
experienced by the wise. This Dhamma cannot easily be
taught by one affected by greed.’

18. “When he has investigated him and has seen that he
is purified from states based on greed, he next investigates
him in regard to states based on hate: ‘Are there in this
venerable one any states based on hate such that, with his
mind obsessed by those states...

he might urge others to act in a way that would lead to
their harm and suffering for a long time?’

As he investigates him, he comes to know: ‘There are no
such states based on hate in this venerable one. The bodily
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vi Ay bi chi phéi dén ndi dau khong bit van noi: "Toi biét"
dau khong thay van néi: "T6i thay",
hay xui khién nguwdi khac cé nhirtng hanh déng, khién
nguoi dy khong dwoc hanh phuc, phai dau khd 1au dai.
Than hanh cla vi dy 1a nhuv vay, khdu hanh 1a nhw vay, 13
hanh déng ctia mét nguwdi khéng cé long san.

Con Tén gia Ay thuyét phap, phap ay tham sau, kho thay,
khé chirng, tich tinh, thu thdng, vwot ngoai luan ly suéng, té
nhi, dwoc ngwdi tri chAp nhan, phap 4y khéng thé do mét
nguwoi co long san khéo giang”.

Sau khi xem xét vi 4y va thdy vi ay trong sach, khéng cé
nhirng san phap, ngudi kia lai xem xét thém vi ay vé cac si
phap: "Khéng hiéu tén gid 4y coé si phap hay khoéng, do
nhirng si phap nay, tdm cla vi y bi chi phdi dén néi dau
khong biét, van néi: "Toi biét", dau khong thay van néi: "Toi
thay"

hay xui khién ngwoi khac cd hanh dong khién nguoi ay
khéng dwoc hanh phuc, phai dau khé 1au dai".

Trong khi xem xét vi &y, ngwdi nay biét nhw sau: "Ton gia
ay khdng cé nhirng si phap, do nhitng si phap nay, tam vi
ay bi chi ph0| den ndi dau khdng biét, van noi: "Toi biét",
dau khong thay, van noi: "T6i thay",

hay xui khién ngwdi khac cé nhirng hanh dong khién
nguoi ay khong dwoc hanh phuc, phai dau khé lau dai.
Than hanh cta vi 4y 1a nhw vay, khiu hanh la nhu vay, 1a
hanh déng ctia mét ngwdi khéng cé long si.

Con Tén gia ay thuyét phap, phap ay tham sau, kho thay,
khé chirng, tich tinh, thg thang, vwot ngoéi luén ly §u6ng, teé
nhi, dwoc ngwdi tri chap nhan, phap ay khéng thé do moét
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behaviour and the verbal behaviour of this venerable one
are not those of one affected by hate.

And the Dhamma that this venerable one teaches is
profound... to be experienced by the wise. This Dhamma
cannot easily be taught by one affected by hate.’

19. “When he has investigated him and has seen that he
Is purified from states based on hate, [173] he next
investigates him in regard to states based on delusion: ‘Are
there in this venerable one any states based on delusion
such that, with his mind obsessed by those states...

he might urge others to act in a way that would lead to
their harm and suffering for a long time?’

As he investigates him, he comes to know: ‘There are no
such states based on delusion in this venerable one. The
bodily behaviour and the verbal behaviour of this venerable
one are not those of one affected by delusion.

And the Dhamma that this venerable one teaches is
profound... to be experienced by the wise. This Dhamma
cannot easily be taught by one affected by delusion.’




nguwoi co long si khéo giang".

Sau khi xem xét vi 4y va thdy vi 4y trong sach, khéng c6
nhirng si phap, ngwdi nay sanh long tin dbi véi vi ay, voi
long tin sanh, ngwdi nay dén gan, khi dén gan lién than can
giao thiép, do than can giao thiép, nén long tai, I6ng tai,
nguoi dy nghe phap, sau khi nghe, lién tho tri phap,

rdi tim hiéu y nghia cac phap dwgc tho tri; trong khi tim
hiéu y nghia, cac phap dwoc hoan hy chap nhan;

khi cac phap dwoc hoan hy chap nhan, woc muon sanh,
khi wéc mubn sanh, lién cb gang, sau kh| cb gang lién can
nhac, sau khi can nhac nguoi ay tinh can.

Trong khi tinh cin, nguwdi 4y tw than ching ngd toi
thwong chan ly, va khi thé nhap chan ly 8y vai tri tué, ngudi
ay thay.

Cho dén mrc d6 nay, nay Bharadvaja la sw giac ngd
chan ly, cho dén m&c do nay, chan ly dwoc giac ngd, va
cho dén mirc dd nay, ching téi chd trwong sw giac ngd
chan ly. Nhwng nhw vay chwa phai la chirng dat chan ly.

- Cho dén nhw vay, thwa Tén gid Gotama, la giac ngd
chan ly, cho dén nhw vay, chan ly dwoc giac ngd, va cho
dén nhw vay chung con thay giac ngd chan ly.

Nhwng thwa Tén gid Gotama, cho dén mic dd nao la
chirng dat dwoc chan ly, cho dén mirc d6 nao chan ly dwoc
chirng dat? Chang con hdi Tén gid Gotama vé sy chirng
dat chan ly.

- Nay Bharadvaja, chinh nh& luyén tap, tu tap va hanh
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20. “When he has investigated him and has seen that he
Is purified from states based on delusion, then he places
faith in him; filled with faith he visits him and pays respect to
him; having paid respect to him, he gives ear; when he
gives ear, he hears the Dhamma; having heard the
Dhamma, he memorises it and examines the meaning of the
teachings he has memorised;

when he examines their meaning, he gains a reflective
acceptance of those teachings;

when he has gained a reflective acceptance of those
teachings, zeal springs up; when zeal has sprung up, he
applies his will; having applied his will, he scrutinises;
having scrutinised, he strives;*®

resolutely striving, he realises with the body the supreme
truth and sees it by penetrating it with wisdom.®*

In this way, Bharadvaja, there is the discovery of truth; in
this way one discovers truth; in this way we describe the
discovery of truth. But as yet there is no final arrival at

truth.”8%?

21. “In that way, Master Gotama, there is the discovery of
truth; in that way one discovers truth; in that way we
recognise the discovery of truth.

But in what way, Master Gotama, is there the final arrival
at truth? In what way does one finally arrive at truth? We
ask Master Gotama about the final arrival at truth.” [174]

“The final arrival at truth, Bharadvaja, lies in the repetition,




tap nhiéu 1an, chan ly méi dwoc chirng dat.

Cho dén nhw vay, nay Bharadvaja, la chirng dat chan ly,
cho dén nhw vay, chan ly dwoc chirng dat, cho dén nhw
vay, chung t6i chu trwong sw chirng dat chan ly.

- Cho dén nhw vay, thwa Tén gid Gotama, 1a chirng dat
chan ly, cho dén nhw vay chan ly dwoc chirng dat, va cho
dén nhw vay, ching con thay chirng dat chan ly.

Nhwng trong sw chirng dat chan ly, thwa Tén gia
Gotama, phap nao dwoc hanh tri nhiéu? Chung con hdi Tén
gia Gotama, trong sw chirng dat chan ly, phap nao dwoc
hanh tri nhiéu.

- Trong sw chirng dat chan ly, nay Bharadvaja, tinh can
dwoc hanh tri nhiéu. Néu khéng tinh can theo dudi chan ly
thi khéng thé chirng dat chan ly. Nhuwng néu tinh can thi
chirng dat dwgrc chan ly. Do vay, trong sw chieng dat chan
ly, tinh can dwoc hanh tri nhiéu.

- Trong s tinh can, thwa Tén gid Gotama, phap nao
dugc hanh tri nhiéu? Chung con hoi Ton gia Gotama, trong
sy tinh can, phap nao dwoc hanh tri nhiéu.

- Trong s tinh can, nay Bharadvaja, sy can nhac dwoc
hanh tri nhiéu. Néu khéng can nhac thi khéng thé tinh can
theo dudi chan ly. Néu cé can nhéc sé dwoc tinh can; do
vay, trong sw tinh can, can nhac dwoc hanh tri nhiéu.

- Trong s can nhéc, thwa Tén gid Gotama, phap nao
dwoc hanh tri nhiéu? Chang con hoi Ton gia Gotama, trong
sy can nhac, phap nao dwoc hanh tri nhiéu.

- Trong sw can nhac, nay Bharadvaja, cd gang duoc

development, and cultivation of those same things.

In this way, Bharadvaja, there is the final arrival at truth; in
this way one finally arrives at truth; in this way we describe
the final arrival at truth.”

22. “In that way, Master Gotama, there is the final arrival
at truth; in that way one finally arrives at truth; in that way
we recognise the final arrival at truth.

But what, Master Gotama, is most helpful for the final
arrival at truth? We ask Master Gotama about the thing
most helpful for the final arrival at truth.”

“Striving is most helpful for the final arrival at truth,
Bharadvaja. If one does not strive, one will not finally arrive
at truth; but because one strives, one does finally arrive at
truth. That is why striving is most helpful for the final arrival
at truth.”

23. “But what, Master Gotama, is most helpful for striving?
We ask Master Gotama about the thing most helpful for
striving.”

“Scrutiny is most helpful for striving, Bharadvaja. If one
does not scrutinise, one will not strive; but because one
scrutinises, one strives. That is why scrutiny is most helpful
for striving.”

24. “But what, Master Gotama, is most helpful for
scrutiny? We ask Master Gotama about the thing most
helpful for scrutiny.”

“‘Application of the will is most helpful for scrutiny,
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hanh tri nhiéu. Néu khdng co gang thi khong thé can nhac.
Nhwng néu cé c6 gang thi co can nhac; do vay trong sy can
nhac, thi c6 gang dwoc hanh tri nhiéu.

- Trong sy co gang, Ton gid Gotama, phap nao duoc
hanh tri nhiéu? Chung con hoi Tén gia Gotama, trong s ¢
gang, phap nao dwgc hanh tri nhiéu.

- Trong sw ¢b gang, nay Bharadvaja, wéc mubn dwoc
hanh tri nhiéu. Néu wéc mudn dbi véi chan ly 4y khéng khéi
lén thi khéng c6é ¢b gang. Vi wéc mudn cé khdi 1én nén cé
cb gang, do vay, trong st cO gang, wéc mudn dugc hanh tri
nhiéu.

- Trong uic')’c mudn, thwa Tén,gié Gotama, phap nao duwoc
hanh tri nhieéu? Chung con muon héi Tén gia Gotama, trong
wé&c mudn, phap nao dwgc hanh tri nhiéu.

- Trong wéc mudn, nay Bharadvaja, hoan hy chap nhan
phap dwoc hanh tri nhiéu. Néu khéng hoan hy chap nhan
phap thi wéc mudn khdng khéi 1én. Vi cd hoan hy chap
nhan phap nén wéc mudn khéi 1&én; do vay, trong wéc
mudn, hoan hy chip nhan phap dwoc hanh tri nhiéu.

- Nhwng trong sw hoan hy chap nhan phap, thwa Tén gia
Gotama, phap nao dwgc hanh tri nhiéu? Chung con hdi Tén
gid Gotama, trong sw hoan hy chip nhan phap, phap nao
dwoc hanh tri nhiéu.

- Trong sw hoan hy chap nhan phap, nay Bharadvaja, tim
hiéu y nghia dwoc hanh tri nhiéu. Néu khoéng tim hiéu y
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Bharadvaja. If one does not apply one’s will, one will not
scrutinise; but because one applies one’s will, one
scrutinises. That is why application of the will is most helpful
for scrutiny.”

25. “But what, Master Gotama, is most helpful for
application of the will? We ask Master Gotama about the
thing most helpful for application of the will.”

“Zeal is most helpful for application of the will, Bharadvaja.
If one does not arouse zeal, one will not apply one’s will; but
because one arouses zeal, one applies one’s will. That is
why zeal is most helpful for application of the will.”

26. “But what, Master Gotama, is most helpful for zeal?
[175] We ask Master Gotama about the thing most helpful
for zeal.”

“A reflective acceptance of the teachings is most helpful
for zeal, Bharadvaja. If one does not gain a reflective
acceptance of the teachings, zeal will not spring up; but
because one gains a reflective acceptance of the teachings,
zeal springs up. That is why a reflective acceptance of the
teachings is most helpful for zeal.”

27. “But what, Master Gotama, is most helpful for a
reflective acceptance of the teachings? We ask Master
Gotama about the thing most helpful for a reflective
acceptance of the teachings.”

“‘Examination of the meaning is most helpful for a
reflective acceptance of the teachings, Bharadvaja. If one




nghia thi khdng hoan hy chap nhan phap.

Va vi ¢6 tim hiéu y nghia nén co s chap nhan phap; do
vay, trong sy hoan hy chip nhan phap, tim hiéu y nghia
dwoc hanh tri nhiéu.

- Nhung trong sw tim hiéu y nghfa, thwa Tén gia Gotama,
phap nao dwgc hanh tri nhieu? Chung con hdéi Ton gia
Gotama, trong sw tim hieu y nghia, phap nao dwgc hanh tri
nhiéu.

- Trong s tim hiéu y nghia, nay Bharadvaja, tho tri phap
dwoc hanh tri nhiéu. Néu khéng cé tho tri phap thi khéng
tim hiéu y nghta. Va vi c6 tho tri phap, nén cé tim hiéu y
nghia; do vay, trong sw tim hiéu y nghia, tho tri phap dwoc
hanh tri nhiéu.

- Trong sv tho tri phap, thwa Ton gia Gotama, phap nao
dwoc hanh tri nhiéu? Trong sy tho tri phép,‘ chung con hai
Tén gia Gotama, phap nao dwoc hanh tri nhiéu.

- Trong s tho tri phap, nay Bharadvaja, nghe phap dwoc
hanh tri nhiéu. Néu khéng nghe phap thi khéng co tho tri
phéap.

Va do cé nghe phap nén co tho tri phap; do vay, trong sv
tho tri phap, nghe phap dwgc hanh tri nhiéu.

- Trong sy nghe phap, thuwa Ton gia Gotama, phap nao
dugc hanh tri nhiéu? Chung con hoi Ton gia Gotama, trong
s nghe phap, phap nao dwgc hanh tri nhiéu.

does not examine their meaning, one will not gain a
reflective acceptance of the teachings;

but because one examines their meaning, one gains a
reflective acceptance of the teachings. That is why
examination of the meaning is most helpful for a reflective
acceptance of the teachings.”

28. “But what, Master Gotama, is most helpful for
examination of the meaning? We ask Master Gotama about
the thing most helpful for examination of meaning.”

“Memorising the teachings is most helpful for examining
the meaning, Bharadvaja. If one does not memorise a
teaching, one will not examine its meaning; but because one
memorises a teaching, one examines its meaning.”

29. “But what, Master Gotama, is most helpful for
memorising the teachings? We ask Master Gotama about
the thing most helpful for memorising the teachings.”

“‘Hearing the Dhamma is most helpful for memorising the
teachings, Bharadvaja. If one does not hear the Dhamma,
one will not memorise the teachings;

but because one hears the Dhamma, one memorises the
teachings. That is why hearing the Dhamma is most helpful
for memorising the teachings.”

30. “But what, Master Gotama, is most helpful for hearing
the Dhamma? We ask Master Gotama about the thing most
helpful for hearing the Dhamma.”
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- Trong sy nghe phap, nay Bharadvaja, long tai dwoc
hanh tri nhiéu. Néu khéng cd léng tai thi khéng cd nghe
phap. Va vi co6 I6ng tai nén co6 nghe phap; do vay, trong sw
nghe phap, 16ng tai dwoc hanh tri nhiéu.

- Trong s long tai, thwa Toén gia Gotama, phap nao
dwgc hanh tri nhieu? Ching con hoi Ton gia Gotama, trong
sy long tai, phap nao dwgrc hanh tri nhiéu.

- Trong sw l6ng tai, nay Bharadvaja, than can giao thiép
dwoc hanh tri nhiéu. Néu khéng c6 than can giao thiép thi
khéng co long tai. Vi co than can giao thiép nén co long tai;
do vay, trong sw long tai, than can giao thiép dwgc hanh tri
nhiéu.

- Trong sw than can giao thiép, thwa Ton gia Gotama,
phap ndo dwoc hanh tri nhiéu? Chung con hdi Tén gid
Gotama, trong sy than can giao thiép, phap nao dwoc hanh
tri nhiéu.

- Trong sy than can giao thiép, nay Bharadvaja, di dén
gan dwoc hanh tri nhiéu. Néu khong di dén gan thi khong
c6 than can giao thiép. Va vi c¢6 di dén gan nén c6 than can
giao thiép; do vay, trong sw than can giao thiép, di dén gan
dwoc hanh tri nhiéu.

- Trong s di dén gan, thwa Ton gid Gotama, phap nao
duwgc hanh tri nhieu? Chung con hoi Ton gié Gotama, trong
sy di dén gan, phap nao dwoc hanh tri nhiéu.

- Trong s di dén gan, nay Bharadvaja, long tin dwoc
hanh tri nhiéu. Néu long tin khéng sanh thi khéng di dén

“Giving ear is most helpful for hearing the Dhamma,
Bharadvaja. [176] If one does not give ear, one will not hear
the Dhamma; but because one gives ear, one hears the
Dhamma. That is why giving ear is most helpful for hearing
the Dhamma.”

31. “But what, Master Gotama, is most helpful for giving
ear? We ask Master Gotama about the thing most helpful
for giving ear.”

“Paying respect is most helpful for giving ear, Bharadvaja.
If one does not pay respect, one will not give ear; but
because one pays respect, one gives ear. That is why
paying respect is most helpful for giving ear.”

32. “But what, Master Gotama, is most helpful for paying
respect? We ask Master Gotama about the thing most
helpful for paying respect.”

“Visiting is most helpful for paying respect, Bharadvaja. If
one does not visit [a teacher], one will not pay respect to
him; but because one visits [a teacher], one pays respect to
him. That is why visiting is most helpful for paying respect.”

33. “But what, Master Gotama, is most helpful for visiting?
We ask Master Gotama about the thing most helpful for
visiting.”

“Faith is most helpful for visiting, Bharadvaja. If faith [in a
teacher] does not arise, one will not visit him; but because
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gan. Va vi long tin sanh, nén co di dén gan; do vay, trong sy
di dén gan, Iong tin dwoc hanh tri nhiéu.

- Chang con da hdi Tén gia Gotama vé ho tri chan ly. Tén
gia Gotama da tra I&i vé hé tri chan ly. Chung con tuy hy va
chap nhan, va do vay, chung con hoan hy.

Chuang con da héi Tén gid Gotama vé giac ngd chan ly.
Tén gid Gotama da trd 1&i vé giac ngd chan ly. Chung con
da tuy hy va chap nhan; do vay, ching con hoan hy.

Chuang con da hdi Tén gia Gotama vé chirng dat chan ly.
Tén gid Gotama da tra 16 vé chirng dat chan ly. Chang con
tuy hy va chap nhan; do vay, chung con hoan hy.

Trong sw chirng dat chan ly, chung con hdi Tén gia
Gotama vé phéap nao dwgc hanh tri nhiéu. Trong sw chirng
dat chan ly, Tén gia Gotama da tra 1&i phap nao dwoc hanh
tri nhiéu. Chlng con tuy hy va chap nhan; do vay, ching
con hoan hy.

Chung con da hdi Ton gid Gotama vé bat ci diéu gi, Ton
gid Gotama da trd I&i cac diéu 4y. Chang con tuy hy va
chap nhan; do vay, ching con hoan hy.

Thwa Tén gid Gotama, xwa kia chung con biét (sw phan
biét) nhw sau: "Va ai la nhitng Sa-mén troc dau, tién nd, hac
nd, sanh tir gét chan cda Pham thién, va ai la nhirng nguoi
hiéu biét Chanh Phap".

That sy Tén gia Gotama da lam sbéng day noi con ldng &i
kinh Sa-mén dodi v&i cac Sa-mon, Iong tin kinh Sa-mén doi
v&i cac Sa-mon.
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faith [in a teacher] arises, one visits him. That is why faith is
most helpful for visiting.”

34. “We asked Master Gotama about the preservation of
truth, and Master Gotama answered about the preservation
of truth; we approve of and accept that answer, and so we
are satisfied.

We asked Master Gotama about the discovery of truth,
and Master Gotama answered about the discovery of truth;
we approve of and accept that answer, and so we are
satisfied.

We asked Master Gotama about the final arrival at truth,
and Master Gotama answered about the final arrival at truth;
we approve of and accept that answer, and so we are
satisfied. [177]

We asked Master Gotama about the thing most helpful for
the final arrival at truth, and Master Gotama answered about
the thing most helpful for the final arrival at truth; we
approve of and accept that answer, and so we are satisfied.

Whatever we asked Master Gotama about, that he has
answered us; we approve of and accept that answer, and so
we are satisfied.

Formerly, Master Gotama, we used to think: ‘Who are
these bald-pated recluses, these swarthy menial offspring of
the Kinsman’s feet, that they would understand the
Dhamma?’®%®

But Master Gotama has indeed inspired in me love for
recluses, confidence in recluses, reverence for recluses.




That vi diéu thay, Ton gia Gotama! Théat vi diéu thay, Ton
gia Gotamal!

Nhw ngwdi dwng dirng lai nhivng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho nguwi bi lac
hwéng, dem dén sang vao trong boéng tdi dé nhirng ai cé
mat cé thé thdy séc;

cling vay, Chanh phap da dwoc Ton gia Gotama dung
nhiéu phwong tién trinh bay, giai thich.

Con xin quy y Thé Tén, quy y Phap va quy y chang Ty-
kheo. Mong Ton gia Gotama nhan con lam dé t&, tr nay
cho dén mang chung, con xin tron d&i quy nguwéng.
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35. “Magnificent, Master Gotama! Magnificent, Master
Gotamal!... (as Sutta 91, 837)...

From today let Master Gotama remember me as a lay
follower who has gone to him for refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

880. The opening passage of this sutta, down to 810, is
virtually identical with the opening of the Sonadanda Sutta
(DN 4).

881. MA: It was called thus because offerings were made
there to the gods.

882. Another wealthy brahmin who resided in Ukkattha, a
crown property given to him by King Pasenadi. At DN
2.21/i.110 he hears a discourse from the Buddha, attains
stream-entry, and goes for refuge along with his family and
retinue.
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883. These are the ancient rishis whom the brahmins
regarded as the divinely inspired authors of the Vedic
hymns.

884. In Pali: saddha, ruci, anussava, akaraparivitakka,
difthinijjhanakkhanti. Of these five grounds for arriving at a
conviction, the first two seem to be primarily emotive, the
third to be a blind acceptance of tradition, and the last two
primarily rational or cognitive. The “two different ways” each
may turn out are true and false.

885. It is not proper for him to come to this conclusion
because he has not personally ascertained the truth of his
convic- tion but only accepts it on a ground that is not
capable of yielding certainty.

886. Saccanurakkhana: or, the safeguarding of truth, the
protection of truth.

887. Saccanubodha: or, the awakening to truth.

888. The procedure for the discovery of truth
recommended in this sutta appears to be an elaboration of
the approach described in MN 47.

889. Tuleti. MA: He investigates things in terms of
impermanence, and so forth. This stage thus seems to be
that of insight contemplation.

890. Although applying the will (ussahati) appears similar
to striving (padahati), the former may be understood as the
exertion undertaken prior to insight contemplation, the latter
as the exertion that brings insight up to the level of the




supramundane path.

891. MA: He realises Nibbana with the mental body (of the
path of stream-entry), and having penetrated the
defilements, he sees Nibbana with wisdom, making it clear
and evident.

892. While the discovery of truth in this context appears to
signify the attainment of stream-entry, the final arrival at
truth (saccanuppatti) seems to mean the full attainment of
arahantship.

893. See n.524.
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