93. Kinh Assalayana

93. To Assalayana
(Assalayana Sutta)

Khai quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Bhikkhu Bodhi)

93. Kinh Assalayana (P. Assalayanasuttam, H. B A8 4%
) twong dwong Pham chi A-nhiép-hoa kinh.** Théng qua sw
phan tich vé gien di truyén, quyén lwc kinh té, gia tri nhan
phdm dao dirc, hdn nhan di ching va cac nhu yéu hang
ngay, dirc Phat da chirng minh rang niém tin vé sy thanh
tinh va ddc tén cda giai cap Ba-la-mon chi 1a sw réng tuéch,
khéng c6 can cw.

93. Assalayana Sutta: To Assalayana. A young brahmin
approaches the Buddha to argue the thesis that the
brahmins are the highest caste.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi Thé T@n tra & Savattht, Jetavana, tai tinh xa 6ng
Anathapindika (Cap C6 bac).

Luc bay gid khodng ndm tram Ba-la-mon tir nhiéu québc
dd khac nhau tru tai Savattht vi mét vai cong viéc.

Nhing vi Ba-la-mén 4y suy nghi: "Sa-mén Gotama nay
chd trwong bdn giai cAp déu thanh tinh. Ai cé thé cung voi
Sa-mén Gotama thao luan van dé nay?"

Lic bdy gi& thanh nién Assaldyana tri & Savatthi, tré
tudi, dau cao troc, chi c6 mwdi sau tudi, tinh thdng ba tap
Veda, v&i tw vung, 1& nghi, nglr nguyén va thé ndm 1a cac
co truyén,

théng hiéu t» ngl® va van pham, thdm hiéu Thuan thé
luan va Dai nhan tuwéng.

[147] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savatthi in Jeta’s Grove,
Anathapindika’s Park.

2. Now at that time five hundred brahmins from diverse
provinces were staying at Savattht for some business or
other.

Then those brahmins thought: “This recluse Gotama
describes purification for all the four castes.?®® Who is there
able to dispute with him about this assertion?”

3. Now on that occasion a brahmin student named
Assalayana was staying at Savatthi. Young, shaven-
headed, sixteen years old, he was a master of the Three
Vedas with their vocabularies, liturgy, phonology, and
etymology, and the histories as a fifth;

skilled in philology and grammar, he was fully versed in




R&i cac Ba-la-mén Ay suy nght: "Thanh nién Assalayana
nay tri & Savattht, tré tudi, dau cao troc, chi c6 muodi sau
tudi, tinh théng ba tap Veda, véi tw vung, 1& nghi, ngir
nguyén va th& nam la cac cb truyén, thong hiéu tr ngir va
van pham, tham hiéu Thuan thé luan va Dai nhan twéng.

Vi 4y c6 thé thdo luan véi Sa-mén Gotama vé van dé

nay".

R&i nhirtng Ba-la-mén &y di dén thanh nién Assaldyana,
sau khi den noi voi thanh nién Assalayana:

-- Toén gia Assalayana, Sa-mon Gotama chu trwong bdn
giai cap deu thanh tinh. Ton gia Assalayana hay den thao
ludn vé&i Sa-mén Gotama vé van dé nay.

Khi nghe noi vay, thanh nién Assalayana noéi voi cac Ba-
la-mon ay:

-- Sa-mon Gotama la vi ndi dung phap. Va nhirng ai noi
dung phap that rat kho thao luan. Téi khong c6 thé thao luan
v&i Sa-mon Gotama vé van dé nay.

LAn th* hai cac Ba-la-mén ndi v&i thanh nién

Assalayana:

-- Ton gia Assalayana, Sa-mén Gotama nay chu trwong
bdn giai cép déu thanh tinh.

Ton gia Assalayana hay dén thdo luan voi Sa-mon
Gotama vé van dé nay. Tén gid Assalayana da sbéng doi
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natural philosophy and in the marks of a Great Man.

Then the brahmins thought: “There is this young brahmin
student named Assalayana staying at Savatthi. Young...
fully versed in natural philosophy and in the marks of a
Great Man.

He will be able to dispute with the recluse Gotama about
this assertion.”

4. So the brahmins went to the brahmin student
Assalayana and said to him:

“‘Master Assalayana, this recluse Gotama describes
purification for all the four castes. Let Master Assalayana
come and dispute with the recluse Gotama about this
assertion.”

When this was said, the brahmin student Assalayana
replied:

“Sirs, the recluse Gotama is one who speaks the
Dhamma. Now those who speak the Dhamma are difficult to
dispute with. | am not able to dispute with the recluse
Gotama about this assertion.”

A second time the brahmins said to him:

“‘Master Assalayana, this recluse Gotama describes
purification for all the four castes.

Let Master Assalayana come [148] and dispute with the
recluse Gotama about this assertion. For the training of a




séng cla vi du hanh khét sf.

Lan the hai, thanh nién Assalayana néi véi cac vi Ba-la-
mon ay:

-- Sa-mon Gotama la bac noi dung phap. Va nhirng
ngwdi no6i dung phap that rat khd thao luan. Toi khéng ¢
thé thao luan vé&i Sa-mén Gotama vé van dé nay.

Lan th&r ba, nhitng vi Ba-la-mén &y néi v&i thanh nién
Assalayana:

-- Ton gia Assalayana, Sa-mon Gotama nay chu trwong
bdn giai cép déu thanh tinh.

Ton gia Assalayana, hay dén thao luan voi Sa-mon
Gotama veé van dé nay. Ton gia Assalayana da sbng doi
sbng cua vi du hanh khét si. Tén gid Assalayana ché co bi
chién bai trong mét cudc chién bai khdng ¢é binh khi chéng
Cuw.

Khi nghe ndéi vay, thanh nién Assalayana noi v&i cac vi
Ba-la-mén ay:

-- That sw t6i khdng chap nhan dwoc (I&i yéu cau) chw
Tén gia. Ton gia Gotama la bac néi dung phap.

Va nhirng ai ndi dung phap that rat khé thdo luan. Toi
khéng c6 thé thdo luan véi Sa-moén Gotama vé van dé nay.
Tuy vay t6i cling sé di, nhw I&i chw Tén gia yéu cau.

Réi thanh nién Assaldayana cung véi dai ching Ba-la-mén
di dén Thé Tén, sau khi dén ndi Ién v&i Thé Ton nhivng 10
chao doén hoéi tham, sau khi néi Ién nhirng I1&i chao don hoi
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wanderer has been completed by Master Assalayana.”®”

For the second time the brahmin student Assalayana
replied:

“Sirs, the recluse Gotama is one who speaks the
Dhamma. Now those who speak the Dhamma are difficult to
dispute with. | am not able to dispute with the recluse
Gotama about this assertion.”

A third time the brahmins said to him:

“Master Assalayana, this recluse Gotama describes
purification for all the four castes.

Let Master Assalayana come and dispute with the recluse
Gotama about this assertion. For the training of a wanderer
has been completed by Master Assalayana. Let not the
Master Assalayana be defeated without having even fought
the battle.”

When this was said, the brahmin student Assalayana
replied:

“Surely, Sirs, | am not getting through to you when | say:
"The recluse Gotama is one who speaks the Dhamma.’

Now those who speak the Dhamma are difficult to dispute
with. | am not able to dispute with the recluse Gotama about
this assertion. Still, sirs, at your bidding | will go.”

5. Then the brahmin student Assalayana went with a large
number of brahmins to the Blessed One and exchanged
greetings with him. When this courteous and amiable talk




tham than hiu, lién ngdi xuéng mot bén. Ngoi xudng mot
bén, thanh nién Assalayana bach Thé Ton:

-- Thwa Ton gia Gotama, cac vi Ba-la-mén néi nhw sau:
"Chi c6 Ba-la-mén la giai cap toi thwong, giai cap khac la ha
liét; chi c6 Ba-la-mon la mau da trng, giai cap khac la mau
da den; chi c6 Ba-la-mén la thanh tinh, cac giai cip phi Ba-
la-mén khéng dwoc nhw vay.

Chi c6 Ba-la-m6én m¢&i la con chinh théng Pham thién,
sanh tr miéng Pham thién, do Pham thién sanh, do Pham
thién tao ra, la con chau thira tw Pham thién". O day, Ton
gia Gotama noi thé nao?

-- Nhwng nay Assalayana, cac nir Ba-la-mén, v¢ cac Ba-
la-m6én dwoc thay 1a co kinh nguyét, cé6 mang thai, cd sanh
con, ¢6 cho con bd.

Dau vay, cac vi Ba-la-mén 4y sanh ra t& nir can lai noi:
"Ba-la-mén |a giai cap t6i thwong, giai cap khac la ha liét.
Chi c6 Ba-la-mén la mau da tréng, giai cap khac 1a mau da
den; chi c6 Ba-la-mén la thanh tinh, cac giai cap phi Ba-la-
mon khong dwoc nhw vay.

Chi c6 Ba-la-mén m¢éi l1a con chinh théng Pham thién,
sanh tr miéng Pham thién, do Pham thién sanh, do Pham
thién tao ra, la con chau thtra tww Pham thién".

-- Dau T6n gia Gotama c6 no6i nhw vay, nhwng cac vi Ba-
la-mén van ty nght rang: "Chi c6 Ba-la-moén la giai cap toi
thwong, giai cap khac la ha liét... 1a con chau thtra t Pham
thién".

-- Nay Assalayana, Ong nghi thé nao? Ong c6 nghe
chang? Tai cac bién dia, qudc ddé khac nhu’ Yona va
Kamboja, chi cé hai giai cap: chd nhan va day t¢. Sau khi
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was finished, he sat down at one side and said to the
Blessed One:

“‘Master Gotama, the brahmins say thus: ‘Brahmins are
the highest caste, those of any other caste are inferior;
brahmins are the fairest caste, those of any other caste are
dark; only brahmins are purified, not non-brahmins;

brahmins alone are the sons of Brahma, the offspring of
Brahma, born of his mouth, born of Brahma, created by
Brahma, heirs of Brahma.” What does Master Gotama say
about that?”

“‘Now, Assalayana, the brahmin women are seen having
their éz)erlods becoming pregnant, giving birth, and giving
suck.

And yet those brahmins, though born from the womb, say
thus: ‘Brahmins are the highest caste...

brahmins alone are the sons of Brahma, the offspring of
Brahma, born of his mouth, born of Brahma, created by

Brahma, heirs of Brahma.” [149]

6. “Although Master Gotama says this, still the brahmins
think thus: ‘Brahmins are the highest caste... heirs of
Brahma.”

“What do you think, Assalayana? Have you heard that in
Yona and Kamboja®’® and in other outland countries there
are only two castes, masters and slaves, and that masters




lam ch( nhan, lai tré thanh day té&; sau khi lam day to, lai
tré thanh chd nhan?

-- Thwa vang, con cé nghe. Trong cac quéc dé bién dia
nhw Yona, Kamboja, chi cé hai giai cap: chi nhan va day
t&. Sau khi l[am chd nhan, lai tré thanh day t&, sau khi lam
day t&, lai tré thanh chi nhan.

-- O’ day, nay Assalayana, do sirc manh gi, do xac tin gi
cua cac Ba-la-mén, ma & day cac vi Ba-la-mon lai noi: "Chi
c6 giai cap Ba-la-mén la téi thwong, giai cap khac la ha
liét... la con chau thira tw Pham thién"?

-- Dau T6n gid Gotama c6 néi nhw vay, nhwng & day vi
Ba-la-mén van nghi nhw sau: "Chi ¢c6 giai cap Ba-la-mén la
tdi thwong, giai cdp khac 1a ha liét... 1a con chau thira tw
Pham thién".

-- Nay Assaldayana, Ong nghi thé nao? Chi c6 nguoi
Khattiya (Sat-dé-ly) sat sanh, Iy ctia khéng cho, ¢é ta hanh
trong cac duc, ndi lao, ndéi hai lw@i, néi ac khau, noi I phu
phiém, c6 tam tham, c6 tm san, co6 ta kién:

sau khi than hoai mang chung mai bi sanh vao céi div, ac
thu, doa xtr, dia nguc. Ba-la-mén khéng phai nhw vay?

Va chi c6 nguoi Vessa va nguwdi Sudda sat sanh, lay cua
khéng cho, c6 ta hanh trong cac duc, néi lao, néi hai lvdi,
ndi ac khau, ndi i phu phiém, cé tham tdm, c6 san tam, ¢
ta kién,

sau khi than hoai mang chung, md&i bi sanh vao céi di,
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become slaves and slaves masters?”

“So | have heard, sir.”

“Then on the strength of what [argument] or with the
support of what [authority] do the brahmins in this case say
thus: ‘Brahmins are the highest caste... heirs of Brahma’?”

7. “Although Master Gotama says this, still the brahmins
think thus: ‘Brahmins are the highest caste... heirs of
Brahma.”

“What do you think, Assalayana?®’® Suppose a noble
were to kill living beings, take what is not given, misconduct
himself in sensual pleasures, speak falsely, speak
maliciously, speak harshly, gossip, be covetous, have a
mind of ill will, and hold wrong view.

On the dissolution of the body, after death, would only he
[be likely to] reappear in a state of deprivation, in an
unhappy destination, in perdition, even in hell — and not a
brahmin?

Suppose a merchant... a worker were to Kkill living
beings... and hold wrong view.

On the dissolution of the body after death, would only he
[be likely to] reappear in a state of deprivation, in an
unhappy destination, in perdition, even in hell — and not a




ac thu, doa x, dia nguc. Cac Ba-la-mén khéng phai nhw
vay?

-- Khéng phai nhw vay, Tén gia Gotama. Nguwoi Khattiya
cling vay, Tén gid Gotama, néu sat sanh, lay cia khéng
cho, c6 ta hanh trong cac duc, ndi lao, néi hai lwdi, néi ac
khau, noi 1oi pht phiém, c6 tham tam, cé san tam, co ta
kién,

sau khi than hoai mang chung, cling bi sanh vao cai dir,
ac thu, doa xw, dia nguc.

Ba-la-mén ciing vay, Ton gia Gotama, Vessa cling vay,
Tén gid Gotama, Sudda cling vay, Tén gia Gotama. Téat ca
bdn giai cap, Tén gid Gotama, néu sat sanh, 1ay ctia khong
cho, c6 ta hanh trong cac duc, néi lao, néi hai lwdi, ndi ac
khau, noi I&i phu phiém, cé tham tam, c6 san tam, cé ta
kién,

sau khi than hoai mang chung déu sanh vao cdi di¥, ac
thu, doa xwr, dia nguc.

-- O day, nay Assalayana, do sirc manh gi, do xac tin gi
clia Ba-la-mén, ma cac Ba-la-mén lai néi: "Chi ¢ giai cap
Ba-la-mén la téi thwong, giai cAp khac la ha liét... 1a con
chau thtra tw Pham thién"?

-- Dau Ton gia Sa-mén co6 noi nhw vay, nhwng & day, cac
Ba-la-mén van nghT nhw sau: "Chi c6 Ba-la-moén 1a giai cap
tdi thwong, giai cap khac la ha liét... 1a con chau thira tw
Pham thién".

-- Nay Assalayana, Ong nght thé nao? Chi c6 Ba-la-mon
tlr bo sat sanh, tlr bo 13y cta khdng cho, tir b ta hanh trong
cac duc, tir bd noi lao, ttr bo noi hai lwdi, tir bd ac khau, tir
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brahmin?”

“‘No, Master Gotama. Whether it be a noble, or a brahmin,
or a merchant, or a worker — those of all four castes who
kill living beings [150]... and hold wrong view,

on the dissolution of the body, after death, [are likely to]
reappear in a state of deprivation, in an unhappy
destination, in perdition, even in hell.”

“Then on the strength of what [argument] or with the
support of what [authority] do the brahmins in this case say
thus: ‘Brahmins are the highest caste... heirs of Brahma'?”

8. “Although Master Gotama says this, still the brahmins
think thus: ‘Brahmins are the highest caste... heirs of
Brahma.”

“What do you think, Assalayana? Suppose a brahmin
were to abstain from killing living beings, from taking what is
not given, from misconduct in sensual pleasures, from false




bd néi 1o phu phiém, khéng c6 tham tam, khéng cé san
tam, cé chanh kién,

sau khi than hoai mang chung duwgc sanh vao thién thu,
Thién gi®i, cb6i doi nay. Khattiya khong dwoc vay, Vessa
khéng dwoc vay, Sudda khéng dwoc vay?

-- Khéng phai vay, Tén gia Gotama. Khattiya cling vay,
Tén gid Gotama, néu tir bd sat sanh, tir bé 1dy cltia khéng
cho, tlr bd ta hanh trong cac duc, ttr bé nai lao, ttr bd noéi hai
lwdi, ttr bd ac khau, tlr bd ndi & phu phiém, khéng c6 tham
tam, khéng c6 san tam, co chanh kién,

thi sau khi than hoai mang chung ciing dwoc sanh vao
thién thu, Thién gi¢i; cdi doi nay.

Ba-la-mén ciing vay, Ton gia Gotama; Vessa cling vay,
Tén gid Gotama; Sudda ciing vay, Tén gid Gotama. Tat ca
bdn giai cip, Tén gid Gotama, néu tir bd sat sanh, tir bo 1ay
cua khdng cho, tlr bé ta hanh trong cac duc, tr bé nai lao,
tr bd ndi hai lwdi, tr bd ac khau, tlr bd noi 1&i phu phiém,
khéng c6 tham tam, khéng c6 sén tam, c6 chanh kién,

thi sau khi than hoai mang chung, déu dwoc sanh vao
thién thu, Thién gi®i, cdi doi nay.

-- O day, nay Assalayana, do strc manh gi, do xac tin gi
ctia Ba-la-mbn, ma cac Ba-la-mén lai néi: "Chi c6 Ba-la-mén
la giai cap tbi thwong, giai cap khac 1a ha liét... 1a con chau
thira twv Pham thién"?

-- Dau Ton gia Gotama cd ndi nhw vay, nhwng & day, cac
Ba-la-mon van nght rang: "Chi c6 Ba-la-mén la giai cap t6i
thwong, giai cp khac 1a ha liét... 1a con chau thira tw Pham
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speech, from malicious speech, from harsh speech, and
from gossip, and were to be uncovetous, to have a mind
without ill will, and to hold right view.

On the dissolution of the body, after death, would only he
[be likely to] reappear in a happy destination, even in the
heavenly world — and not a noble, or a merchant, or a
worker?”

“No, Master Gotama.

Whether it be a noble, or a brahmin, or a merchant, or a
worker — those of all four castes who abstain from killing
living beings... and hold right view,

on the dissolution of the body, after death, [are likely toO]
reappear in a happy destination, even in the heavenly
world.”

“Then on the strength of what [argument] or with the
support of what [authority] do the brahmins in this case say
thus: ‘Brahmins are the highest caste... heirs of Brahma’?”

9. “Although Master Gotama says this, [151] still the
brahmins think thus: ‘Brahmins are the highest caste... heirs
of Brahma.”




thién".

-- Nay Assalayana, Ong nghf thé nao? Chi c6 Ba-la-mon
mé&i co thé trong qudc dd nay tu tap tlr tam, khéng han,
khong san, Khattiya khong thé dwoc, Vessa khong thé
dwoc, Sudda khéng thé dwoc?

-- Khéng phai vay, Ton gia Gotama. Khattiya, Ton gia
Gotama, cling c6 thé trong quéc dd nay tu tap tlr tam,
khéng han, khéng san. Ba-la-mdén cling vay, Tén gia
Gotama; Vessa cling vay, Ton gia Gotama; Sudda ciing
vay, Ton gia Gotama. Tat ca bbn giai cap, Tén gid Gotama,
déu co thé trong qudc dd nay tu tap tir tdm, khéng han,
khong san.

-- O’ day, nay Assalayana, do sirc manh gi, do xac tin gi
cua Ba-la-mén, ma & day cac Ba-la-mén lai néi nhw sau:
"Ba-la-mon la giai cip tdi thwong, giai cap khéac 1a ha liét...
la con chau thwra tw Pham thién"?

-- Dau Ton gia Gotama co6 ndi nhw vay, nhung & day cac
Ba-la-mon van nght rang: "Ba-la-moén la giai cap toi thwong,
giai cap khac la ha liét... Ia con chau thtra ty Pham thién".

-- Nay Assalayana, Ong nghi thé nao? Chi cé Ba-la-mén
m&i ¢ thé, sau khi cdm cao lwng va bot tdm di dén séng
tdm sach bui bdm, Khattiya khéng thé duoc, Vessa khong
thé dwoc, Sudda khong thé dwoc?

-- Khéong phai vay, thwa Tén gia Gotama. Ton gia
Gotama, Khattiya ciing cé thé, sau khi cdm cao lwng va bot
tam, di dén séng tdm sach bui bam. Ba-la-mén ciing vay,
Tbén gia Gotama; Vessa ciing vay, Ton gia Gotama; Sudda
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“What do you think, Assalayana? Is only a brahmin
capable of developing a mind of loving-kindness towards
this region, without hostility and without ill will, and not a
noble, or a merchant, or a worker?”

“‘No, Master Gotama. Whether it be a noble, or a brahmin,
or a merchant, or a worker — those of all four castes are
capable of developing a mind of loving-kindness towards
this region, without hostility and without ill will.”

“Then on the strength of what [argument] or with the
support of what [authority] do the brahmins in this case say
thus: ‘Brahmins are the highest caste... heirs of Brahma'?”

10. “Although Master Gotama says this, still the brahmins
think thus: ‘Brahmins are the highest caste... heirs of
Brahma.”

“What do you think, Assalayana? Is only a brahmin
capable of taking a loofah and bath powder, going to the
river, and washing off dust and dirt, and not a noble, or a
merchant, or a worker?”

“‘No, Master Gotama. Whether it be a noble, or a brahmin,
or a merchant, or a worker —

those of all four castes are capable of taking a loofah and
bath powder, going to the river, and washing off dust and




cling vay, Ton gia Gotama.
Tat ca bon giai cap, Ton gia Gotama, deu co thé, sau khi
cam cao lwng va bot tam, di dén séng tam sach bui bam.

-- O day, nay Assalayana, do strc manh gi, xac tin gi cla
cac Ba-la-mbén, ma & day cac Ba-la-mén lai néi nhw sau:
"Ba-la-mén la giai cip tdi thwong, giai cap khac 1a ha liét...
la con chau thtra tw Pham thién"?

-- Dau Ton gia Gotama c6 noi nhw vay, nhung & day cac
Ba-la-mo6n van nghi nhw sau: "Ba-la-mon la giai cap toi
thwong, giai cap khac la ha liét... Ia con chau thwra tw Pham
thién".

-- Nay Assalayana, Ong nghi thé nao? O day, néu cé vua
Khattiya da lam 1& quan danh, cho hdi hop mot tram nguoi
thudc nhiéu chdng tanh khac nhau va néi:

"Quy vi hay dén day, quy vi ndo thudc gia dinh Khattiya,
thudc gia dinh Ba-la-mén, sanh ra tr hoang toc, hay dem
dén phan trén cha db quay Ia, bang cay sa-la, hay cay
salala, hay cay chién-dan, hay cay sen, quay cho Ira va
swrc nong hién ra.

Con nhitng ngudi thudc gia dinh Chién-da-la (ha tién),
thudc gia dinh san ban, thudc gia dinh lam dé tre, thudc gia
dinh lam xe c®, thudc gia dinh d& phan, hay dem dén bo
phan trén cta dd quay Ira lam bang gé mang ché an, hay
mang heo an, hay mang giat dé, hay cli khé tw cay y lan
(elanda: cay thu d thdu dau), va quay cho bac Itra va sirc
nong hién ra".

Nay Assaldayana, Ong nghi thé nao? Cé phai chi c6 ngon
Itra dwoc nhen Ién va sirc ndng duoc tao ra tr nguwdi thudec
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dirt.”

“Then on the strength of what [argument] or with the
support of what [authority] do the brahmins in this case say
thus: ‘Brahmins are the highest caste... heirs of Brahma’?”

11. “Although Master Gotama says this, still the brahmins
think thus: ‘Brahmins are the highest caste... heirs of
Brahma.”

“What do you think, Assalayana? [152] Suppose a head-
anointed noble king were to assemble here a hundred men
of different birth and say to them:

‘Come, sirs, let any here who have been born into a noble
clan or a brahmin clan or a royal clan take an upper fire-
stick of sala wood, salala wood, sandalwood, or padumaka
wood and light a fire and produce heat.

And also let any who have been born into an outcast clan,
a trapper clan, a wicker workers’ clan, a cartwrights’ clan, or
a scavengers’ clan take an upper fire-stick made from a
dog’s drinking trough, from a pig’s trough, from a dustbin, or
from castor-oil wood and light a fire and produce heat.’

“What do you think, Assalayana? When a fire is lit and
heat is produced by someone in the first group, would that




gia dinh Khattiya, thuéc gia dinh Ba-la-mén sanh tr hoang
tdc, sau khi dem dén bd phan trén cha dé quay Ira, lam
bang cay sa-la, hay cay salala, hay cay chién-dan, hay cay
sen,

chi ¢c6 Ira &y m&i c6 ngon, méi c6 mau sac, méi cé anh
sang, va chi c6 ngon Ira &y méi dung dwoc vao cac cong
viéc do Itra dem lai.

Con ngon Itra dwoc nhen 1én va sirc néng dwoc tao ra tw
ngwoi thudc gia dinh ha tién, thudc gia dinh san ban, thudc
gia dinh 1am db tre, thudc gia dinh lam xe cd, thudc gia dinh
lam db6 phan, sau khi dem dén bd phan trén ctia dd quay Ira
lam bang gé mang ché an, hay mang heo &n, hay mang giéat
dd, hay cli kho tir cay y-lan,

Itra &y khéng cé ngon, khdng c6 mau sac, khdng cé anh
sang, va ngon Itra 4y khéng c6 thé dung dwoc vao cac cong
viéc do Itra dem lai?

-- Khdng phai vay, thua Toén gia Gotama. Ngon Itra dwoc
nhen |én, strc ndNg dugc tao ra, Tén gia Gotama, tir nguoi
thuéc gia dinh Khattiya, thudéc gia dinh Ba-la-mén sanh tw
hoang tdc, sau khi dem dén bo phan trén cta dd quay Itra,
lam bang cay sa-la, hay cay salala, hay cay chién-dan, hay
cay sen,

Itra 4y cé ngon, c6 mau sac, cé anh sang, ngon Ira Ay
dung dwoc vao cac céng viéc do Itra dem lai.

Va ngon Itra dwoc nhen 1én, va strc néng dugc tao ra tw
ngwoi thudc gia dinh ha tién, thudc gia dinh san ban, thudc
gia dinh lam do tre, thudc gia dinh lam xe cd, thudc gia dinh
dé phan, sau khi dem dén bd phan trén cta dd quay Itra,
lam bang gb mang cho an, hay mang heo an, hay mang giat
dd, hay cui khé tir cay y-lan, Itra &y ciing c6 ngon,
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fire have a flame, a colour, and a radiance, and would it be
possible to use it for the purposes of fire, while when a fire is
lit and heat is produced by someone of the second group,

that fire would have no flame, no colour, and no radiance,
and it would not be possible to use it for the purposes of
fire?”

“‘No, Master Gotama. When a fire is lit and heat is
produced by someone in the first group,

that fire would have a flame, a colour, and a radiance, and
it would be possible to use it for the purposes of fire.

And when a fire is lit and heat is produced by someone of
the second group,

that fire too would have a flame, a colour, and a radiance,
and it would be possible to use it for the purposes of fire.




cling c6 mau séc, cling cé anh sang, va ngon Ira 4y co
thé dung dwoc vao cdng viéc do Itra dem lai.

Thwa Tén gid Gotama, tat ca loai Ira déu cd ngon, déu
c6é mau sac, déu coé anh sang; tat ca loai I(ra deu co the
dwoc dung vao cac céng viéc do Itra dem lai.

-- O day, nay Assalayana, do strc manh gi, do xac tin gi
cua cac Ba-la-mbén ma cac Ba-la-moén & day lai noi: "Chi cé
Ba-la-mén |a giai cap téi thwong, giai cap khac la ha liét. Chi
c6 Ba-la-mén la da tréng, giai cAp khac 1a da den. Chi c6
Ba-la-mén 1a thanh tinh, cac giai cp phi Ba-la-mén khong
phai nhu vay.

Chi cé Ba-la-mén mai 1a con chinh théng Pham thién,
sanh ra t* miéng Pham thién, do Pham thién sanh, do
Pham thién tao ra, Ia con chau thtra tw Pham thién"?

-- Dau Ton gia Gotama co6 ndi nhw vay, nhung & day cac
Ba-la-mon van nghT nhu sau: "Chi c6 Ba-la-mon la giai cap
tbi thwong, giai cap khac la ha liét... 1a con chau thwa tw
Pham thién".

-- Nay Assalayana, Ong nghi thé nao? O’ day mot nam tir
Khattiya cwéi mot nliv nhan Ba-la-mén lam vo. Do hén phéi
nay, ho sanh dwgc dira con trai.

DPra con trai 4y sanh ra tlr nam tir Khattiya va nir nhan
Ba-la-mén. N6 gidbng me nd hay gidbng cha né; né dwoc goi
la Khattiya hay dwoc goi la Ba La M6n?

-- Thwa Tén gid Gotama, dta con trai &y sanh ra tlr nam
t&r Khattiya va nir nhan Ba-la-mén; né gibng me né va ciing
gibng cha né, va dwoc goi la Khattiya va ciing dwoc goi la
Ba-la-mon.
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For all fire has a flame, [153] a colour, and a radiance,
and it is possible to use all fire for the purposes of fire.”

“Then on the strength of what [argument] or with the
support of what [authority] do the brahmins in this case say
thus: ‘Brahmins are the highest caste... heirs of Brahma'?”

12. “Although Master Gotama says this, still the brahmins
think thus: ‘Brahmins are the highest caste... heirs of
Brahma.”

“What do you think, Assalayana? Suppose a noble youth
were to cohabit with a brahmin girl, and a son was born from
their cohabitation.

Should a son born from a noble youth and a brahmin girl
be called a noble after the father or a brahmin after the
mother?”

“He could be called both, Master Gotama.”




-- Nay Assalayana, Ong nghi thé nao? O day, mot nam
tlr Ba-la-mén cwdi mét nlk nhan Khattiya va do hén phbi
nay, ho sanh dwgc dira con trai.

Ngu®i con trai &y dwoc sanh tlr nam tlr Ba-la-mén va niv
nhan Khattiya; né gibng me né, hay giébng cha né; né dwoc
goi la Khattiya, (hay) cling dwgc goi la Ba-la-mon?

-- Thwa Ton gia Gotama, nguwdi con trai sanh ra tr nam
t¢ Ba-la-mén va n nhan Khattiya; né gibng me né; va
gibng cha né, va né duoc goi la Khattiya, va ciing dwoc goi
la Ba-la-mon.

-- Nay Assalayana, Ong nghi thé nao? O day, cé con
ngwa cai giao phdi v&i con Iiva. Do sy giao phdi nay, ching
sanh dworc con la.

Con la 8y sanh ra t& con ngwa céi va con Ira; nd gidng
me no, hay giéng cha no; né dwoc goi la ngwa, hay no
dwoc goi la Itra?

-- Ton gia Gotama, do sw giao phdi khac gibng nhuw vay,
né la con la. D6 la sy sai khac, thwa Ton gia Gotama, ma toi
thdy & day. Nhwng & chd khac, dbi voi sy vat khac, t6i
khong thay sai biét gi.

-- Nay Assalayana, Ong nghi thé nao? O day, c6 hai anh
em thanh nién, ddng me khac cha; mét nguwdi doc tung,
théng hiéu Thanh dién; mét nguwdi khéng doc tung, khong
hiéu Thanh dién.

O day, gitra hai vi nay, cac Ba-la-mén sé cung dwong ai
trwéc cac vat cing cho ngudi chét, cac thuc vat té dan, cac
mén an trong cac |& hy sinh, cac db &n dai khach?
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13. “What do you think, Assalayana? Suppose a brahmin
youth here were to cohabit with a noble girl, and a son were
to be born from their cohabitation.

Should the son born from a brahmin youth and a noble girl
be called a noble after the mother or a brahmin after the
father?”

“He could be called both, Master Gotama.”

14. “What do you think, Assalayana? Suppose a mare
were to be mated with a male donkey, and a foal were to be
born as the result.

Should the foal be called a horse after the mother or a
donkey after the father?”

‘It is a mule, Master Gotama, since it does not belong to
either kind. [154] | see the difference In this last case, but |
see no difference in either of the former cases.”

15. “What do you think, Assalayana? Suppose there were
two brahmin students who were brothers, born of the same
mother, one studious and acute, and one neither studious
nor acute.

Which of them would brahmins feed first at a funeral feast,
or at a ceremonial milk-rice offering, or at a sacrificial feast,
or at a feast for guests?”




-- Thwa Tén gia Gotama, vi thanh nién nao doc tung,
théng hiéu Thanh dién, cac Ba-la-mén sé cung dudng
nguoi dy trwdc, cac vat cing cho nguwdi chét, cac thuc vat
t& dan, cac moén an trong cac I& hy sinh, cac d6 an dai
khéach.

B&i vi, thwa Tén gia Gotama, cung duwdng cho nguoi
khéng doc tung, khéng théng hiéu Thanh dién lam sao c6
qua lén duwoc!

-- Nay Assalayana, nha ngwoi nghi thé nao? O day, co
hai anh em thanh nién (Ba-la-mén) déng me khac cha; mét
ngwdi doc tung thdng hiéu Thanh dién, theo ac gidi, hanh
ac phap; mét ngwdi khéng doc tung, khéng théng hiéu
Thanh dién, tri gi¢i, hanh thién phap.

O day, cac nguwodi Ba-la-mén cung dwéng cho ai trwdc
cac vat cung cho ngudi chét, cac thue vat t& dan, cac mon
an trong céc & hy sinh, hay cac dé &n dai khach?

-- Thwa Tén gia Gotama, vi thanh nién nao khéng doc
tung, khong théng hiéu Thanh dién, nhung tri gi¢i, hanh
thién phap; & day, cac Ba-la-mén cung dwéng cho ngudi 4y
trwdc, cac vat cung cho ngudi chét, cac thyc vat té dan,
cac mén an trong cac |& hy sinh, hay cac dé an dai khach.

B&i vi, thwa Ton gia Gotama, cung duwdng cho nguoi
theo ac gi¢i, hanh ac phap lam sao c6 qua Ion duoc!

-- Nay Assalayana, trwéc hét Ong di vé sanh chling. Bo
sanh ching, Ong di vé Thanh dién. B6 Thanh dién, Ong di
ve s thanh tinh cua bon giai cap ma Ta da chu trwong.

Nghe ndi vay, thanh nién Assalayana ngdi im lang, U rd,
co vai, cui dau, sirng s&, m& miéng khéng ra Ioi.
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“On such occasions, brahmins would feed first the one
who was studious and acute, Master Gotama;

for how could what is given to one who is neither studious
nor acute bring great fruit?”

16. “What do you think, Assalayana? Suppose there were
two brahmin students who were brothers, born of the same
mother, one studious and acute, but immoral and of bad
character, and one neither studious nor acute, but virtuous
and of good character.

Which of them would brahmins feed first at a funeral feast,
or at a ceremonial milk-rice offering, or at a sacrificial feast,
or at a feast for guests?”

“On such occasions, brahmins would feed first the one
who was neither studious nor acute, but virtuous and of
good character, Master Gotama,;

for how could what is given to one who is immoral and of
bad character bring great fruit?”

17. “First, Assalayana, you took your stand on birth, and
after that you took your stand on scriptural learning, and
after that you have come to take your stand on the very
ground that purification is for all four castes, as | describe it.”

When this was said, the brahmin student Assalayana sat
silent and dismayed, with shoulders drooping and head




R6i Thé Tén sau khi biét dwoc thanh nién Assalayana im
lang U rd, co vai, cui dau, strng s&, mé& miéng khong ra 10,
lieén ndi v&i thanh nién Assalayana:

-- Thu® xwa, nay Assalayana, trong khi bay an si Ba-la-
moén thao ludn trong nhitng am that bang 1a tai mét khu
rirng, ac kién sau day dwoc khdi 1én: "Ba-la-mén la giai cap
t6i thwong, giai cAp khac la ha liét... 14 con chau thwra tw
Pham thién".

Nay Assalayana, an si Asita Devala dwoc nghe: "Trong
khi bay an si Ba-la-mén thdo luan trong nhixng am théat bang
|4, tai mot khu rirng, ac kién sau day dwoc khai [én: "Ba-la-
mén la giai cap téi thwong, giai cdp khac la ha liét... con
chau thira tw Pham thién"?

An si Asita Devala, sau khi stra soan rau téc, dap y vai
mau do tia, di dep voi nhiéu 1&p (dwong vién) kién cd, cam
mot cay gay bang vang, lién hién ra trong hanh lang am that
clia bay vi an si Ba-la-mon.

R6i nay Assalayana, an si Asita Devala di qua, di lai
trong hanh lang am that cta bay vi an si Ba-la-mén va noi:

-- "Nay nhi*ng Tén gia an sT Ba-la-mon nay di dau? Nay
nhirng Tén gia an si Ba-la-moén nay di dau?"

R&i nay Assalayana, bay vi an si Ba-la-mén suy nghi nhw
sau: "Ké kia la ai dang di qua lai trong hanh lang am thét
bay vi 4n si Ba-la-mén nhw mot con bod di vong tron, lai néi
nhw sau: "Nay nhirng vi 4n si Ba-la-mén nay di dau? Nay
nhirng vi 4n si Ba-la-mén nay di dau?"

Chuing ta hdy dung chu thuat tri yém Ong ta". Roi nay
Assalayana, bay an si Ba-la-mén dung chu thuat tri yém an

down, glum, and without response. Knowing this, the

Blessed One said to him:

18. “Once, Assalayana, when seven brahmin seers were
consulting together in leaf huts in the forest, this pernicious
view arose in them: ‘Brahmins are the highest caste...
[155]... heirs of Brahma.’

Now the seer Devala the Dark heard this.®’* Then he
arranged his hair and beard, dressed in ochre-coloured
garments, put on stout sandals, and taking a staff made of
gold, he appeared in the courtyard of the seven brahmin
seers.

Then, while walking up and down the courtyard of the
seven brahmin seers, the seer Devala the Dark spoke thus:

‘Where have those worthy brahmin seers gone? Where
have those worthy brahmin seers gone?’

Then the seven brahmin seers thought: ‘Who is walking
up and down in the courtyard of the seven brahmin seers
like a village lout speaking thus: “Where have those worthy
brahmin seers gone? Where have those worthy brahmin
seers gone?”

Let us curse him!” Then the seven brahmin seers cursed
the seer Devala the Dark thus: ‘Be ashes, vile one! Be
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si Asita Devala: "Hay tr& thanh tro tan ha liét".

Nhwng nay Assaldayana, bay an si cang dung chu thuat
tru yém, an si Asita Devala cang tr& thanh dep dé, tré thanh
dé nhin, tré thanh kha ai.

R&i nay Assalayana, bay vi an si Ba-la-mén suy nghi nhw
sau: "That trdng réng thay, khé hanh clia ching ta! Pham
hanh cua chdng ta khéng cé hiéu qua. Trwéec kia, khi ching
ta dung cha thuat trd yém nguoi ndo: "Hay tré thanh tro tan
ha liét" Nguoi Ay trd thanh tro tan ngay.

Nhwng nay ching ta cang dung chud thuat trd yém nguoi
nay, ngwdi nay lai cang tré nén dep dé, tré thanh dé nhin,
tré thanh kha ai".

"-- Khé hanh, chw Tén gia, khéng phai tréng réng, Pham
hanh (quy vi) khong phai khéng hiéu qua. Chw Ton gia, hay
ttr bé tdm oan han doi voi ta".

"-- C6 tdm odan han nao dbi v&i Tan gid, chung tdi sé& bd.
Tén gia la ai?"

"-- Chw Tén gid c6 nghe noéi dén an si Asita Devala
khéng?"

" Thwa cé nghe, Ton gia".

"-- Chw Tén gia, vi dy la ta".

Roi nay Assalayana, bay an si Ba-la-mén dén danh I& an
si Asita Devala. R0Oi an si Asita Devala néi v&i bay an si Ba-
la-mon:

_ "-- Chw T6n gia, t6i c6 nghe nhw sau: "Trong khi bay vi
an si Ba-la-mén thao luan tai am that bang la trong khu
rirng, ac ta kien nhw sau khéi Ién: Chi c6 Ba-la-mon la giai
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ashes, vile one!’

But the more the seven brahmin seers cursed him, the
more comely, beautiful, and handsome the seer Devala the
Dark became.

Then the seven brahmin seers thought: ‘Our asceticism is
in vain, our holy life is fruitless; for formerly when we cursed
anyone thus: “Be ashes, vile one! Be ashes, vile one!” he
always became ashes;

but the more we curse this one, the more comely,
beautiful, and handsome he becomes.’

[113

Your asceticism is not in vain, sirs, your holy life is not
fruitless. But, sirs, put away your hatred towards me.’ [156]

“We have put away our hatred towards you, sir. Who are
you?’

“Have you heard of the seer Devala the Dark, sirs?’
— Yes, sir.’
— ‘I am he, sirs.’

“Then the seven brahmin seers went to the seer Devala
the Dark and paid homage to him. Then he said to them:

‘Sirs, | heard that while the seven brahmin seers were
dwelling in leaf huts in the forest, this pernicious view arose
in them: “Brahmins are the highest caste... heirs of




cap toi thwong, giai cap khac la ha liét. Chi c6 Ba-la-mén
mau da trang, giai cap khac mau da den. Chi c6 Ba-la-mon
la thanh tinh, cac giai cp phi Ba-la-mén khéng dwoc nhw
vay.

Chi c6 Ba-la-mén la con chinh théng Pham thién, sanh ra
tr miéng Pham thién, do Pham thién sanh, do Pham thién
tao ra, la con chau thira tw Pham thién".

"-- Thwa vang, Ton gia".

"-- Nhwng chw Tén gid, chw tén gid co biét me sanh cla
ho chi giao hop véi cac Ba-la-mén, khéng v&i phi Ba-la-
mon?"

"-- Thwa khéng vay, Tén gia".

"-- Nhung chw Ton gid, chw Ton gia co biét me sanh cla
ho, cho dén bay d&i t6 mau cua ho chi giao hgp véi cac Ba-
la-mdn, khéng voi phi Ba-la-mon?*"

"-- Nhuwng chw Tén gid, chw Ton gia co biét cha sanh cla
ho chi giao hgp v&i cac nlr Ba-la-mon, khéng v&i phi nivr Ba-
la-mon?"

"-- Thwa khdéng vay, Ton gia".

"-- Nhwng chw Tén gid, chw Ton gia ¢ biét cha sanh cla
ho, cho dén bay doi td phu cta ho chi giao hop véi cac niv
Ba-la-mén, khéng v&i phi Ba-la-mon?"

"-- Khéng phai vay, Tén gia".

"_- Chw Tén gid, chuw Tén gia cé biét nhap thai la nhu thé
nao?"

"_- Thwa Tén gia, ching con biét nhap thai nhw thé nay.
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Brahma.”
— ‘That is so, sir.’

“But, sirs, do you know if the mother who bore you went
only with a brahmin and never with a non-brahmin?’
— ‘No, sir.’

[113

But, sirs, do you know if your mother’'s mothers back to
the seventh generation went only with brahmins and never
with non-brahmins?’

— ‘No, sir.’

“But, sirs, do you know if the father who begot you went
only with a brahmin woman and never with a non-brahmin
woman?’

— ‘No, sir.’

“But, sirs, do you know if your father’s fathers back to the
seventh generation went only with brahmin women and
never with non-brahmin women?’

— ‘No, sir.’

“But, sirs, do you know how the descent of an embryo
comes about?’

Sir, we know how the descent of an embryo comes




O’,déy, me cha phai giao hgp, ngwdi me phai trong thoi (co
thé tho sanh), hwong am (gandhabha) phai hién hiru, ba sw
nhw vay co hoa hop, nhap thai méi thanh twu".

"-- Chw Tén gid, chw Tén gid co biét hwong dm &y la
Khattiya, hay Ba-la-moén, hay Vessa, hay Sudda?"

"-- Thwa Tén gid, chung tdi khéng biét hwong dm &y la
Khattiya, hay Ba-la-moén, hay Vessa, hay Sudda".

"-- Chw Tén gid, sw tinh la nhw vay, chw Tén giad co biét
chw Ton gia la ai khéng?"

"-- Thwa Ton gia, s tinh la nhw vay, chung t6i khéng co
biét chang t6i la ai".

Nay Assalayana, bay vi an si Ba-la-mon ay bi &n si Asita
Devala, chat van, cat van, nan van vé van dé sanh chiing
(jativada) ctia ho, khéng cé thé (rng dap dugc.

Lam sao nay Ong bij ta chat van, cat van, nan van vé van
dé sanh chung ctia Ong lai ¢6 thé &ng dap duoc, khi Ong
cung moét Bao sw v&i ho va khéng c6 Punna, nguoi biét st
dung thia d6 sira (lam I& té tw).

Khi dwoc noi vay, thanh nién Assalayana bach Thé Tén:

-- That vi diéu thay, Tén gia Gotama! That vi diéu thay,
Ton gia Gotama! Nhw nguwdi dywng ding lai nhitng gi bi
quang ngad xuong, phoi bay ra nhirng gi bi che kin, chi

about. [157] Here, there is the union of the mother and
father, and the mother is in season, and the gandhabba is
present. Thus the descent of an embryo comes about
through the union of these three things. "

“Then, sirs, do you know for sure whether that gandhabba
is a noble, or a brahmin, or a merchant, or a worker?’

“Sir, we do not know for sure whether that gandhabba is a
noble, or a brahmin, or a merchant, or a worker.’

[113

That being so, sirs, then what are you?’

[113

That being so, sir, we do not know what we are.’

“‘Now, Assalayana, even those seven brahmin seers, on
being pressed and questioned and cross-questioned by the
seer Devala the Dark on their own assertion about birth,
were unable to support it.

But how shall you, on being pressed and questioned and
cross-questioned by me now on your assertion about birth,
be able to support it? You, who rely on the teachers’
doctrines, are not [even fit to be] their spoon-holder
Punna.”®"®

19. When this was said, the brahmin student Assalayana
said to the Blessed One:

“‘Magnificent, Master Gotama! Master
Gotamal... (as Sutta 91, §37)...

Magnificent,
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duwong cho nguwoi bi lac hwédng, dem den sang vao trong
bong tdi dé nhirng ai c6 mat c6 thé thay sac;

cling vay, Chanh phap da dwoc Ton gia Gotama dung
nhiéu phwong tién trinh bay, giai thich.

Con xin quy y Thé Tén, quy y Phap va quy y chung Ty-
kheo. Mong Tén gia Gotama nhén con lam dé t&, tv nay
cho dén mang chung, con xin tron d&i quy nguwéng.
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From today let Master Gotama remember me as a lay
follower who has gone to him for refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

869. The argument in favour of this thesis is set forth at
MN 90.10-12.

870. MA: They speak thus intending to say: “Having
studied the Three Vedas, you have trained in the mantras
by which those who go forth undertake their going forth and
the mantras they maintain after they have gone forth. You
have practised their mode of conduct. Therefore, you will
not be defeated. Victory will be yours.”

871. This statement is intended to show that brahmins are
born of women, just like other human beings, and there is
thus no substance to their claim that they are born of
Brahma’s mouth.

872. Yona is the Pali transliteration of lonia. Kamboja is a
region to the northwest of the Indian “Middle Country.”




873. The argument of 887-8 here is substantially identical
with that of MN 84.

874. MA identifies Devala the Dark, Asita Devala, with the
Buddha in an earlier life. The Buddha undertakes this
teaching to show: “In the past, when you were of a superior
birth and | was of an inferior birth, you could not answer a
guestion | asked you about an assertion concerning birth.
So how can you do so now, when you are inferior and |
have become a Buddha?”

875. As in MN 38.26. See n. 411. Note that the dialogue
just below establishes the meaning of gandhabba as the
deceased being about to be reborn.

876. MA: Punna was the name of a servant of the seven
seers; he would take a spoon, cook leaves, and serve them.
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