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90. Kinh Kannakatthala (P. Kannakatthalasuttam, H.
T pk4R) twong dwong Nhat thiét tri kinh.®* Birc Phat xac
minh rdng Ngai khéng chap nhan khai niém toan tri la biét
moi th, trong moi lac va trong moi thdi. Nhan do6, Phat
thuyét minh vé thuyét binh dang tam linh trong céac giai cap,
gia trj tinh tAn trong thanh céng va ching dac, gia tri cia
tam khéng ndo hai, c6 thé giup cho con ngudi phat trién
hanh phdc va binh an.

90. Kannakatthala Sutta: At Kannakatthala. King
Pasenadi questions the Buddha on omniscience, on caste
distinctions, and on the gods.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe. ‘ ]
Mot thdi The Toén tra tai Ujuina, gan vwon Loc Uyén &
Kannakatthala.

Luc bay gi®& vua Pasenadi nwéc Kosala di dén Ujufifia co
cong viéc. Roi vua Pasenadi nwéc Kosala bao mét ngudi:

-- Dén day, nay Nguoi kia. Hay di dén Thé T6n; sau khi
dén, nhan danh ta, cti ddu danh I& chan Thé Tén va hai
tham co it bénh, it ndo, khinh an, c6 manh khoe, lac trd va
thwa nhv sau:

"Bach Thé Ton, vua Pasenadi nwéc Kosala cti dau danh
|& chan Thé Tén, hoi tham co it bénh, it ndo, khinh an, cé
manh khoe, lac tri khéng

va thwa nhw sau: "Bach Thé Tén, hdm nay vua Pasenadi

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Ujuina, in the Kannakatthala Deer Park.

2. Now on that occasion King Pasenadi of Kosala had
arrived at Ujufiifa for some business or other. Then he told a
man:

“Come, good man, go to the Blessed One and pay
homage in my name with your head at his feet, and ask
whether he is free from illness and affliction, and is healthy,
strong, and abiding in comfort, saying:

‘Venerable sir, King Pasenadi of Kosala pays homage
with his head at the Blessed One’s feet, and he asks
whether the Blessed One is free from illness... and abiding
in comfort.’




nwéc Kosala, sau budi 8n sang, sé dén yét kién Thé Ton".

-- Thwa vang, tau Dai vwong.

Nguwdi 4y vang dap vua Pasenadi nwéc Kosala, di dén
ché Thé Tén, sau khi dén, danh 1& Thé Tén va ngdi xudng
mot bén. Ngbi xubng mét bén, ngudi &y bach Thé Ton:

-- Bach Thé Tén, vua Pasenadi nwéc Kosala cui dau
danh 1& chan Thé Tén, hdi tham cé it bénh, it ndo, khinh an,
c6 manh khée, lac tri khéng

va thwa nhu sau: "Bach Thé T6n, hdm nay vua Pasenadi
nwdc Kosala, sau bubi &n sang, sé dén yét kién Thé Ton".

Hai chi em Soma va Sakula dwoc nghe: "Hom nay vua
Pasenadi nwéc Kosala sau budi &n sang, sé dén yét kién
Thé Tén".

ROi hai chi em Soma va Sakula di dén vua Pasenadi
nwoc Kosala tai phong an, va thwa nhw sau:

-- Tau Pai vwong, hay nhan danh ching thiép cui dau
danh I& chan Thé Ton, hdi thdm cé dwoc it bénh, it nao,
khinh an, cé manh khée, lac trd khéng

va thwa giup: "Bach Thé Tén, chi em Soma va Sakula cui
dau danh I& chan Thé Toén, hai thdm co dwoc it bénh, it ndo,
khinh an, cé manh khée, lac trd khéng".

R&i vua Pasenadi nwéc Kosala sau budi &n sang di dén
Thé Ton, sau khi danh Ié Thé Ton roi, ngoi xudng mot bén.
Ngb6i xudbng mdét bén, vua Pasenadi nwéc Kosala bach Thé
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And say this: ‘Venerable sir, today King Pasenadi of
Kosala will come to see the Blessed One after he has had
his breakfast.””

“Yes, sire,” the man replied, and he went to the Blessed
One, and after paying homage to him, he sat down at one
side and delivered his message.

3. The sisters Soma and Sakula®*® heard: “Today [126]
King Pasenadi of Kosala will go to see the Blessed One
after he has had his breakfast.”

Then, while the meal was being served, the two sisters
went to the king and said:

“Sire, pay homage in our name with your head at the
Blessed One’s feet, and ask whether he is free from
illness... and abiding in comfort,

saying: ‘Venerable sir, the sisters Soma and Sakula pay
homage with their heads at the Blessed One’s feet, and they
ask whether he is free from illness... and abiding in
comfort.”

4. Then, when he had finished his breakfast, King
Pasenadi of Kosala went to the Blessed One, and after
paying homage to him, he sat down at one side and




TON:

-- Bach Thé Ton, hai chi em Soma va Sakula cli dau
danh Ié chan Thé Tén, hoi tham Thé Tén cé dwoc it bénh, it
nao, khinh an, cé manh khée, lac tru khéng.

-- Thwa Dai virong, vi sao hai chi em Soma va Sakula lai
khéng cé thé nh& maét vi dwa tin khac?

-- Bach Thé Tén, hai chi em Soma va Sakula c6 nghe:
"Hém nay vua Pasenadi nwdc Kosala sau budi &n sang, sé
yét kién Thé Ton".

R6i hai chi em Soma va Sakula di dén con tai phong an
va thwa nhw sau: "Tau Pai vwong, hdy nhan danh chung
thiép cui dau danh 1& chan Thé Tén, hdi tham co duoc it
bénh, it ndo, khinh an, c6 manh khoe, lac tri khéng

va thwa: "Bach Thé Ton, hai chi Soma va Sakula cuti dau
danh 1& chan Thé Tén, hai tham Thé Tén c6 dwoc it bénh, it
nao, khinh an, cé manh khée, lac trd khéng".

-- Thwa Pai vwong, mong rang hai chi em Soma va
Sakula dwoc hanh phuc!

Ro&i vua Pasenadi nwéc Kosala bach Thé Tén:

-- Bach Thé Tén, con ¢6 nghe nhw sau: "Sa-mdn Gotama
c6 noi: "Khéng cé mot Sa-mon hay mét Ba-la-mon nao toan
tri, toan kién, cé thé tw cho la chirng dworc tri kién vién man;
sw tinh nhw vay khong thé xay ra".

Bach Thé Tén, nhirng ai néi nhw sau: "Sa-mén Gotama
c6 noi: "Khdong c6 mdét Sa-mon hay Ba-la-mdn nao toan tri,
toan kién co6 thé cho la ching dwoc tri kien vién man; sy
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delivered the message of the sisters Soma and Sakula.

“‘But, great king, could the sisters Soma and Sakula find
no other messenger?”

“Venerable sir, the sisters Soma and Sakula heard:
‘Today King Pasenadi of Kosala will go to see the Blessed
One after he has had his breakfast.’

Then, while the meal was being served, the sisters Soma
and Sakula came to me

and said: ‘Sire, pay homage in our names with your head
at the Blessed One’s feet, and ask whether he is free from
illness... and abiding in comfort.”

“‘May the sisters Soma and Sakula be happy, great king.”

5. Then King Pasenadi of Kosala said to the Blessed One:

“Venerable sir, | have heard this: ‘The recluse Gotama
says: “There is no recluse or brahmin who is omniscient and
all-seeing, who can claim to have complete knowledge and
vision; that is not possible.”




tinh nhw vay khéng thé xay ra",

bach Thé Tén, c6 phai nhitng vi &y néi 1&i Thé Tén noi,
ho khéng xuyén tac Thé Tén, khéng dung nhw that;

ho giai thich phap dung phap va nhirng ai néi hop phap,
dung phap sé khéng cé co hoi dé chi trich hay khéng?

-- Thwa bai vwong, nhirng ai néi nhw sau: "Sa-mon
Gotama c¢6 nadi: "Khdéng cé6 mét Sa-mon hay Ba-la-moén nao
toan tri, toan kién, cé thé cho la chirng duwoc tri kién vién
man; sw tinh nhw vay khéng thé xay ra",

nhirng vi n6i nhw vay khong néi dung 1&i Ta noi, va ho
xuyén tac Ta mét cach hw nguy, khéng dung sw that.

R6i vua Pasenadi nwéc Kosala ndi voi twédng quan
Vidtudabha:

-- Nay Twéng quan, ai da dem van dé nay vao trong ndi
cung?

_ -- Tau bai vwong, Ba-la-mén Saijaya, thugéc dong ho
Akasa.

R&i vua Pasenadi nwéc Kosala cho goi mot ngudi:

-- Pén day, nay Ngudi kia, hdy nhan danh ta, bdo vo&i Ba-

la-mon Safjaya thuéc dong ho Akasa: "Thwa Ton gia, vua
Pasenadi nwéc Kosala cho goi Ton gia".

-- Thwa vang, tau bai vong. ]
Nguwoi ay vang dap vua Pasenadi nwéc Kosala, di dén
Ba-la-mén Safjaya thuéc dong ho Akasa, sau khi dén, lién
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Venerable sir, do those who speak thus [127] say what
has been said by the Blessed One, and not misrepresent
him with what is contrary to fact?

Do they explain in accordance with the Dhamma in such a
way that nothing that provides a ground for censure can be
legitimately deduced from their assertions?”

“Great King, those who speak thus do not say what has
been said by me, but misrepresent me with what is untrue
and contrary to fact.”

6. Then King Pasenadi of Kosala addressed General
Vidtudabha:
“General, who introduced this story into the palace?”

“It was Safijaya, sire, the brahmin of the Akasa clan.”

7. Then King Pasenadi of Kosala told a man:

“Come, good man, in my name tell Safijaya, the brahmin
of the Akasa clan: ‘Venerable sir, King Pasenadi of Kosala
calls you.”

“Yes, sire,” the man replied. He went to Safjaya, the
brahmin of the Akasa clan, and told him: “Venerable sir,
King Pasenadi of Kosala calls you.”




thwa voi Ba-la-mon Safijaya, thudc dong ho Akasa: "Thwa
Toén gia, vua Pasenadi nuwéc Kosala cho goi Ton gia".

Ro&i vua Pasenadi nwéc Kosala bach Thé Tén:

-- Bach Thé Tén, rat cé thé nhirtng diéu Thé Tén ndi vé
mot van dé khac, dwoc ngudi ta gan vao mot van dé khac.
Bach Thé Tén, lién hé van dé gi Thé Tén ty xem 1a noi
nhirng I&i no6i dy?

-- Thwa Pai vwong, Ta tw xem la da néi nhirng 10 nhw
sau: "Khéng cé mét Sa-mdn hay Ba-la-mén nao cé thé trong
mét IUc, biét hoan toan va thay hoan toan, khéng thé cé sw
tinh nhw vay".

-- Bach Thé T6n, Thé Tén thuyét coé nhan duyén
(heturupam). Bach Thé Tén, Thé Tén thuyét lién hé dén
nhan duyén (saheturupam) va noi nhw sau: "Khéng c6 mot
Sa-mdn nao hay Ba-la-mén nao c6 thé trong mot lic, biét
hoan toan va thiy hoan toan, khoéng thé cé sw tinh nhw
vay".

Bach Thé Tén, cé bén giai cép nay: Sat-dé-lj, Ba-la-mon,
Phé-xa va Tha-da. Bach Thé Tén, gitra bbn giai cap nay c6
nhirng khac biét nao, sai biét nao?

-- Thwa Dai vwong, ¢6 bdn giai cAp nay: Sat-dé-li, Ba-la-
moén, Phé-xa va Thu-da.

Thwa Pai vwong, gitra bdn giai cap nay, hai giai cap Sat-
dé-li va Ba-la-mon dwogc xem la ti thuwong vé xung hé; hai
giai cap kia tlr ché ngdi dirng day, chap tay va giup d& ho
cac cong viéc.
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8. Meanwhile King Pasenadi of Kosala said to the Blessed
One:

“Venerable sir, could something else have been said by
the Blessed One referring to that, and the person
understood it wrongly? In what way does the Blessed One
recall making that utterance?”

“l recall having actually made the utterance in this way,
great king: “There is no recluse or brahmin who knows all,
who sees all, simultaneously; that is not possible.”#*

“What the Blessed One has said appears reasonable,
what the Blessed One has said appears to be supported by
reason: ‘There is no recluse or brahmin [128] who knows all,
who sees all, simultaneously; that is not possible.”

9. “There are these four castes, venerable sir: the nobles,
the brahmins, the merchants, and the workers. Is there any
distinction or difference among them?”

“There are these four castes, great king: the nobles, the
brahmins, the merchants, and the workers.

Two of them, that is, the nobles and the brahmins, are
held to be superior since men pay homage to them, rise up
for them, and accord them reverential salutation and polite
services.”




-- Bach Thé Tén, con khéng héi vé hién tai. Bach Thé
Tén, con hai vé twong lai.

Bach Thé Tén, c6 bdn giai cAp nay: Sat-dé-li, Ba-la-mén,
Phé-xa va Tha-da. Bach Thé Tén, trong bdn giai cap nay,
c6 nhirng khac biét nao, sai biét nao?

-- Thwa Pai vwong, ¢ ndm tinh can chi nay. Thé nao la
nam? O day, thwa Dai vwong, Ty-kheo c6 long tin, tin twéng
sw giac ngd cua Nhuv Lai:

"Day 1a Thé Tén, bac A-la-han, Chanh Bang Giac, Minh
Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong Si, Diéu
Ngw Trwegng Phu, Thién Nhan Sw, Phat, Thé Ton.

Vi 4y it bénh, it ndo, sw tiéu héa dwoc diéu hoa, khéng
lanh qua, khéng nong qua, trung binh, hop v&i tinh tan.

Vi @y khong gian tra, khdng xao tra, néu ré ty minh nhw
chon dbi v&i bac Pao sw, dbi vé&i cac vi sang sudt hay dbi
vOi cac dong Pham hanh.

Vi 4y sbng siéng nang, tinh tan, t& bd cac ac phap, thanh
twu céc thién phap, kién cb, kién tri, khdng tir bé ganh nang
dbi vai thién phap.

Vi &y c6 tri tué, thanh twu tri tué vé sy sanh diét cac
phap, v&i sw thé nhap cla cac bac Thanh, dwa dén chon
chanh doan diét cac khé dau".

Thwa Dai vwong cé bdn giai cap nay: Sat-dé-li, Ba-la-
mon, Phé-xd, Tha-da. ‘
Va néu cac giai cap nay thanh twwu nam tinh can chi nay,
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10. “Venerable sir, | was not askin
| was asking about the life to come.

There are these four castes, venerable sir: the nobles, the
brahmins, the merchants, and the workers. Is there any
distinction or difference among them?”

g7 about this present life;

“Great king, there are these five factors of striving.?*
What five? Here a bhikkhu has faith, he places his faith in
the Tathagata’s enlightenment thus:

‘The Blessed One is accomplished, fully enlightened,
perfect in true knowledge and conduct, sublime, knower of
worlds, incomparable leader of persons to be tamed,
teacher of gods and humans, enlightened, blessed.’

Then he is free from illness and affliction, possessing a
good digestion that is neither too cool nor too warm but
medium and able to bear the strain of striving.

Then he is honest and sincere, and shows himself as he
actually is to his teacher and his companions in the holy life.

Then he is energetic in abandoning unwholesome states
and in undertaking wholesome states, steadfast, launching
his effort with firmness and persevering in cultivating
wholesome states.

Then he is wise; he possesses wisdom regarding rise and
disappearance that is noble and penetrative and leads to
the complete destruction of suffering.

These are the five factors of striving.

“There are these four castes, great king: the nobles, the
brahmins, the merchants, and the workers.
Now if they possessed these five factors of striving, it




nhw vay sé& dwa dén hanh phuc, an lac lau dai cho ho.

-- Bach Thé Tén, cé bbn giai cap nay: Sat-dé-li, Ba-la-
mon, Phé-xa, Thu-da.

Néu nhirng vi nay thanh twu nadm tinh can chi nay, bach
Thé Ton, & day co sw khac biét gi, co sy sai biét gi?

-- Thwa Pai vuwong, & day, Ta néi dén sy sai biét trong
tinh can.

Vi nhw, thwa Dai vwong, gil(ba nhirng con voi dang dwoc
diéu phuc, hay nhirtng con ngwa dang dwoc diéu phuc, hay
nhirng con bd dang dwoc diéu phuc, cé hai con voi, hai con
ngwa, hay hai con bo duwoc khéo diéu phuc, dwoc khéo
huén luyén, va cé hai con voi, hai con ngwa, hay hai con bo
khéng dwoc khéo diéu phuc, khdng dwoc khéo huén luyén.

Thwa Dai Vwong, Dai vwong nghi thé nao? Hai con voi,
hai con ngwa, hay hai con bd dwoc khéo diéu phuc, dwoc
khéo huén luyén, cé phai chung dwoc diéu phuc, dat dwoc
kha ndng diéu phuc (dantakaranam), chung dwoc diéu
phuc, dat dwoc vj tri diéu phuc (dantabhumi)?

-- Thwa vang, bach Thé Tén.

-- Con hai con voi, hai con ngwa, hay hai con bo khéng
dwoc khéo diéu phuc kia, khéng duoc khéo huén luyén kia,
khéng duwoc diéu phuc ma ching dat dwoc kha nang diéu
phuc, khéng dwoc diéu phuc ma chung dat dwoc vi tri diéu
phuc nhw hai con voi, hai con ngwa, hay hai con bo duwoc
khéo diéu phuc kia, dwoc khéo huén luyén kia?

-- Thwa khéng, bach Thé Tén.

would lead to their welfare and happiness for a long time.”

11. “Venerable sir, there are these four castes: the nobles,
the brahmins, the merchants, [129] and the workers.

Now if they possessed these five factors of striving, would
there be any difference among them here in that respect?”

“Here, great king, | say that the difference among them
would lie in the diversity of their striving.

Suppose there were two tamable elephants or tamable
horses or tamable oxen that were well tamed and well
disciplined, and two tamable elephants or tamable horses or
tamable oxen that were untamed and undisciplined.

What do you think, great king? Would the two tamable
elephants or tamable horses or tamable oxen that were well
tamed and well disciplined, being tamed, acquire the
behaviour of the tamed, would they arrive at the grade of the
tamed?”

“Yes, venerable sir.”

“And would the two tamable elephants or tamable horses
or tamable oxen that were untamed and undisciplined, being
untamed, acquire the behaviour of the tamed, would they
arrive at the grade of the tamed, like the two elephants or
horses or oxen that were well tamed and well disciplined?”

“No, venerable sir.”




-- Clng vay, thwa Dai vwong, nhirng gi dat dwoc do Iong
tin, do it bénh tat, do khéng gian tra, khéng dbi tra, do tinh
can tinh tan, do tri tué, ciing sé& do bét tin, do nhiéu bénh tat,
do xdo tra, do dbi tra dat dwoc, sw tinh nhw vay khéng thé
xay ra.

-- Bach The Tén, Thé Ton thuyét co6 nhan duyén
(heturupam), Thé Ton thuyét lién hé dén nhan duyén.

Bach Thé Tén, c6 bén giai cip nay: Sat-dé-lj, Ba-la-mén,
Phé-xa, Thu-da.

Va néu cac vi nay thanh twu nam tinh can chi nay, néu ho
chan chanh tinh can, thi bach Thé Tén, cé thé co sy khac
biét nao, cé thé co sy sai biét nao gilra cac vi nay khong?

-- Thwa Dai vwong, ta néi khéng co sw khac biét gi vé
phwong dién giai thoat doi v&i giai thoat.

Vi nhw, thwa Dai vwong, mét nguwdi dem cui khé tr cay
sa-la lai va nhen Ira, I(ra sé hién ra. Va moét ngudi khac
dem cui kho tir cay sa-la lai va nhen Ira, Itra sé hién ra.

Ro6i c6 mdt ngudi khac dem cui khod tlr cay xoai lai va
nhen Itra, Ira sé hién ra. R6i cé mdt nguwdi khac dem cui
kho tr cay udumbara lai va nhen Itra, Ilra sé hién ra.

Thuwa Pai vwong, Pai vuwong nghi thé nao? Vi rang céac
loai cli dung dé nhen Ilra sai khac, vay c6 nhirng sai khac
gi, gitra ngon Ilra v&i ngon Itra, gitba mau sac véi mau sac,
gilra anh sang voi anh sang?
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“So too, great king, it is not possible that what can be
achieved by one who has faith, who is free from illness, who
Is honest and sincere, who is energetic, and who is wise,
can be achieved by one who has no faith, who has much
iliness, who is fraudulent and deceitful, who is lazy, and who
is not wise.”

12. “What the Blessed One has said appears reasonable,
what the Blessed One has said appears to be supported by
reason.

“There are these four castes, venerable sir: the nobles,
the brahmins, the merchants, and the workers.

Now if they possessed these five factors of striving, and if
their striving was right, would there be any difference among
them in that respect?”

“Here, great king, in this respect | say that among them
there is no difference, that is, between the deliverance of
one and the deliverance of the others.

Suppose a man took dry saka wood, lit a fire, and
produced heat; and then another man took dry sala wood, lit
a fire, and produced heat; [130]

and then another man took dry mango wood, lit a fire, and
produced heat; and then another man took dry fig wood, lit a
fire, and produced heat.

What do you think, great king? Would there be any
difference among these fires lit with different kinds of wood,
that is, between the flame of one and the flames of the
others, or between the colour of one and the colours of the
others, or between the radiance of one and the radiances of




-- Thwa khéng, bach Thé Tén.

-- Clng vay, thwa bai vwong, vdi strc nong do tinh tan
tao nén, do tinh can nhen nhum Ién, & day, Ta ndi khong co
mot sy sai biét gi vé giai thoat doi vai giai thoat.

-- Bach Thé Ton, Thé Ton thuyét co6 nhan duyén, Thé
Toén thuyét lién hé dén nhan duyén. Bach The Tén, nhwng
c6 chw Thién khong?

-- Thwa Pai vwong, sao Pai vuwong cé thé néi: "Bach Thé
Toén, nhwng c6 chw Thién khéng?"

-- Bach Thé T6n, khéng biét chw Thién 4y cé sanh lai tai
day khéng hay khdong sanh lai tai day?

-- Thwa Dai vwong, chuw Thién nao c6 ndo hai tam, sanh
lai tai day; chw Thién nao khéng c6é ndo hai tam, khong
sanh lai tai day.

Khi dwoc nghe néi vay, twéng quan Vididabha bach Thé
TOnN:

-- Bach Thé Tc“m,, chu Thién cc,ﬁ nao hai tam, sanh lai tai
day co the danh dudi hay truc xuat chw Thién khéng cé ndo
hai tdm, khong sanh lai tai day khéng?

Ton gia Ananda khéi 1én y nghi nhw sau: "Twéng quan
Vidadabha nay la con vua Pasenadi nuwédc Kosala, ta la con
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the others?”
“No, venerable sir.”

“So too, great king, when [spiritual] fire is kindled by
energy, lit by striving, there is, | say, no difference, that is,
between the deliverance of one and the deliverance of the
others.”

13. “What the Blessed One has said appears reasonable,
what the Blessed One has said appears to be supported by
reason. But, venerable sir, how is it: are there gods?”

“Why do you ask that, great king?”

“Venerable sir, | was asking whether those gods come
back to this [human] state or whether they do not.”

“Great king, those gods who are still subject to ill will come
back to this [human] state, those gods who are no longer
subject to ill will do not come back to this [human] state.”®*

14. When this was said, General Vididabha asked the
Blessed One:

“Venerable sir, can those gods who are still subject to ill
will and who come back to this [human] state topple or
banish from that place those gods who are no longer subject
to ill will and who do not come back to this [human] state?”

Then the venerable Ananda thought: “This General
Vidudabha is the son of King Pasenadi of Kosala, and | am




Thé Ton. Nay da dén thoi nguoi con néi chuyén voi nguoi
con". RGi Tén gia Ananda néi v&i twéng quan Vidadabha:

-- Nay Twdng quén, nay & day, t6i sé hdi lai Twéng quan
van dé nay. Néu cé thé duorc, Twdng quan hay tra |oi. Nay
Twéng quan, Twéng quan nghi thé nao?

Xa rong cho dén lanh thé clGa vua Pasenadi nudc
Kosala, va tai ché cta vua Pasenadi nwé'c Kosala ngw tri, tri
vi;

tai ché 4y, vua Pasenadi nwdc Kosala cé thé danh dudi
hay truc xuat vi Sa-mén hay Ba-la-mén cé cng dirc tu hanh
hay khéng c6 c¢dng dirc tu hanh, c6 sbng Pham hanh hay
khéng séng Pham hanh ra khdi ché &y khéng?

-- Thwa Tén gid, xa rong cho dén lanh thd cua vua
Pasenadi nwdc Kosala va ché nao vua Pasenadi nwdc
Kosala ngu tri, tri vi;

tai chd 4y, vua Pasenadi nwéc Kosala cé thé danh dubi
hay truc xuét vi Sa-mén hay Ba-la-mén cé céng ddc tu
hanh, hay khéng c¢6 ¢ong dirc tu hanh, cé séng Pham hanh
hay khéng séng Pham hanh ra khai ché Ay.

-- Thwa Twéng quan, Tuwéng quan nghi thé nao? Xa réng
ra ngoai lanh thé cua vua Pasenadi nuwéc Kosala, va tai chd
cua vua Pasenadi nwéc Kosala khong nguy tri, khdng tri vi;

tai ché 4y, vua Pasenadi nwdc Kosala cé thé danh dudi
hay truc xuéat vi Sa-mén hay Ba-la-mén c6 ¢dng dirc tu hanh
hay khéng c6 cdng dirc tu hanh, c6 séng Pham hanh hay
khoéng séng Pham hanh ra khai ché 4y khéng?

-- Thwa Tén gid, xa rdng ra ngoai lanh thdé clia vua
Pasenadi nwéc Kosala, va tai ché cta vua Pasenadi nwéc
Kosala khéng ngw tri, khéng tri vi;
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the son of the Blessed One. This is the time for one son to
talk with the other.” He said to General Vidtudabha:

“General, | shall ask you a question in return. Answer it as
you choose. General, what do you think?

There is the whole extent of King Pasenadi of Kosala’s
realm, where [131] he exercises lordship and sovereignty;

now can King Pasenadi of Kosala topple or banish from
that place any recluse or brahmin, irrespective of whether
that recluse or brahmin has merit or not and whether he
leads the holy life or not?”

“He can do so, sir.”

“What do you think, general? There is the whole extent
that is not King Pasenadi of Kosala’'s realm, where he does
not exercise lordship and sovereignty;

now can King Pasenadi of Kosala topple or banish from
that place any recluse or brahmin, irrespective of whether
that recluse or brahmin has merit or not and whether he
leads the holy life or not?”

“He cannot do so, sir.”




tai ch6 ay, vua Pasenadi nuéc Kosala khong co thé danh
dudi... ra khdi cho ay.

-- Thwa Twéng quan, Twédng quan cé nghe noéi dén chw
Thién & c6i troi Ba mwoi ba khdong?

-- Thwa vang, Tén giad. Chung tdi c6 nghe néi dén chuw
Thién & cdi troi Ba muwoi ba. Va & day, vua Pasenadi nuwoc
Kosala cling nghe c6 noi den chw Thién & céi troi Ba muoi
ba.

-- Nay Tuéng quan, Ong nght thé nao? Vua Pasenadi
nwdc Kosala cd thé danh duoi hay tryc xuat chw Thién & cdi
tr&i Ba mwoi ba ra khoi ch6 ay dwoc khdng?

-- Thwa Tén gid, vua Pasenadi nuwéc Kosala khéng thé
thdy chu Thién & cdi trdi Ba muoi ba, 1am sao vua lai ¢ thé
danh dubi hay truc xuat chw Thién & cbi tréi Ba mwoi ba ra
khdi chd 4y?

-- Clng vay, nay Twéng quan, chw Thién c6 nao hai tam,
sanh lai tai day, khong cé thé thdy dwoc chw Thién khong
c6 nao hai tam, khéng sanh lai tai day, lam sao lai co thé
danh dudi hay tdn xuét chw Thién khéng c6 ndo hai tam,
khéng sanh lai tai day ra khdi chd 4y dwoc?

Ro&i vua Pasenadi nwéc Kosala bach Thé Tén:

-- Bach Thé Tén, Ty-kheo 4y tén goi la gi?

-- Thwa Pai vwong, tén la Ananda!
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“General, what do you think? Have you heard of the gods
of the Thirty-three?”

“Yes, sir, | have heard of them. And King Pasenadi of
Kosala has heard of them too.”

“‘General, what do you think? Can King Pasenadi of
Kosala topple the gods of the Thirty-three or banish them
from that place?”

“Sir, King Pasenadi of Kosala cannot even see the gods of
the Thirty-three, so how could he topple them or banish
them from that place?”

“So too, general, those gods who are still subject to ill will
and who come back to this [human] state cannot even see
those gods who are no longer subject to ill will and who do
not come back to this [human] state; so how could they
topple them or banish them from that place?”

15. Then King Pasenadi of Kosala asked the Blessed
One:

“Venerable sir, what is this bhikkhu’s name?”

“His name is Ananda, great king.”




_ == That hén hoan thay! That hoan hy thay! Ton gia
Ananda thuyét cé nhan duyén, Ananda thuyét lién hé dén
nhan duyén. Bach Thé Ton, cé Pham thién khéng?

-- Thua bai vwong, sao bai vwong co thé noéi nhw vay:
"Bach Thé Ton, cé Pham thién khéng?"

-- Bach Thé Ton, Pham thién cé sanh lai tai day hay
khéng sanh lai tai day?

-- Thuwa E)gi vuwong, néu Pham thiép cO nao hai tdm thi
Pham thién ay co sarjh lai tai day. Néu khéng c6 nao hai
tam, th&i Pham thién ay khéng sanh lai tai day.

R&i mot ngwdi khac tau véi vua Pasenadi nwéc Kosala:

-- Tau bai vwong, Ba-la-mon Safjaya, thuéc dong ho
Akasa da dén.

ROi vua Pasenadi nwéc Kosala néi véi Ba-la-mon
Safjaya, thuéc dong ho Akasa:

-- Nay Ba-la-mén, ai phd bién cau chuyé&n nay trong noi
cung?

-- Tau bai vwong, twéng quan Vidadabha.
Twdng quan Vidudabha lai noi:

-- Tau Dai vwong, chinh Ba-la-mén Safjaya, thu¢c dong
ho Akasa.
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“Ananda [joy] he is indeed, venerable sir, and Ananda he
appears. What [132] the venerable Ananda has said
appears reasonable, what he has said appears to be
supported by reason. But, venerable sir, is there Brahma?”

“Why do you ask that, great king?”

“Venerable sir, | was asking whether that Brahma comes
back to this [human] state or whether he does not.”

“Great king, any Brahma who is still subject to ill will
comes back to this [human] state, any Brahma who is no
longer subject to ill will does not come back to this [human]
state.”

16. Then a man announced to King Pasenadi of Kosala:

“Great king, Safijaya, the brahmin of the Akasa clan, has
come.”

King Pasenadi of Kosala asked Safjaya, the brahmin of
the Akasa clan:

“Brahmin, who introduced this story to the palace?”

“Sire, it was General Vididabha.”
General Vididabha said:

“Sire, it was Safijaya, the brahmin of the Akasa clan.”




Roi c6 mét ngudi tau véi vua Pasenadi nwdc Kosala:
-- Tau Pai vwong, nay da dén thei dung xe.
Ro&i vua Pasenadi nwéc Kosala bach Thé Tén:

-- Bach Thé Tén, ching con da héi Thé Tén vé nhét thiét
tri. Thé Tén da tra 161 vé nhét thiét tri. Cau tra 16 4y lam cho
ching con thodi mai, dwoc ching con chap nhan, nén
chung con hoan hy.

Bach Thé Tén, ching con da héi Thé Tén vé sy thanh
tinh ctia bdn giai cap. Thé Ton da tra |1 cho ching con vé
sw thanh tinh ctia bén giai cap. Cau tra 1o &y 1am cho chung
con thodi mai, dwoc ching con chap nhan, nén ching con
hoan hy.

Bach Thé Tén, ching con héi Thé Tén vé chw Thién
(Adhideve) va Thé Tén da tra I&i vé chw Thién. Cau tra I
4y lam cho chung con thodi mai, dwoc ching con chép
nhan nén chung con hoan hy.

Bach Thé Tén, ching con héi Thé Tén vé Pham thién va
Thé Tén da trd 1&i vé Pham thién. Cau tra 16 4y lam cho
ching con thodi mai, dwgc ching con chap nhan nén lam
chung con hoan hy.

Bach Thé Tén, va nhirng diéu gi ching con héi Thé Tén,
van dé 4y Thé Ton da trd 1&i, va cau trd I&i 4y lam cho
chuing con thoai mai, dwoc ching con chdp nhan nén chang
con hoan hy.

Bach Thé Tén, nay chung con phai di. Chung con co
nhiéu céng viéc, cd nhiéu phan sw phai lam.

-- Pai vuwong hay lam nhirng gi Dai vwong nghi la hop

17. Then a man announced to King Pasenadi of Kosala:
“Sire, it is time to depart.”
King Pasenadi of Kosala said to the Blessed One:

“Venerable sir, we have asked the Blessed One about
omniscience, and the Blessed One has answered about
omniscience; we approve of and accept that answer, and so
we are satisfied.

We have asked the Blessed One about purification in the
four castes, and the Blessed One has answered about
purification in the four castes; we approve of and accept that
answer, and so we are satisfied.

We have asked the Blessed One about the gods, and the
Blessed One has answered about the gods; we approve of
and accept that answer, and so we are satisfied.

We have asked the Blessed One about the Brahmas, and
the Blessed One has answered about the Brahmas; we
approve of and accept that answer, and so we are satisfied.

Whatever we asked the Blessed One, that the Blessed
One has answered; we approve of and accept those
answers, and so we are satisfied. [133]

And now, venerable sir, we depart. We are busy and have
much to do.”

“You may go, great king, at your own convenience.”
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tho.

Roi vua Pasenadi nuwdc Kosala hoan hy, tin tho Ioi Thé
Ton day, tir cho ngdi dirng day, danh lé Thé Ton, than bén
hiru hwéng vé Ngai roi ra di.

18. Then King Pasenadi of Kosala, having delighted and
rejoiced in the Blessed One’s words, rose from his seat, and
after paying homage to the Blessed One, keeping him on
his right, he departed.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

845. MA: These two sisters are the king's wives (not his
sisters!).

846. MA: There is no one who can know and see all—
past, present, and future—with one act of mental adverting,
with one act of consciousness; thus this problem is
discussed in terms of a single act of consciousness
(ekacitta). On the question of the kind of omniscience the
Theravada tradition attributes to the Buddha, see n.714.

847. That is, he is not inquiring about their social status
but about their prospects for spiritual progress and
attainment.

848. As at MN 85.58.
849. MA explains coming back and not coming back as

referring to rebirth, thus suggesting that gods who do not
come back are non-returners, while those who do come
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back are still “worldlings.” The same distinction would apply
to the discussion on Brahmas in §15. The two key terms
that here distinguish the two types of gods appear in the
PTS ed. as savyapajjha and abyapajjha, “subject to ill will”
and “free from ill will,” respectively; in SBJ, as sabyapajjha
and abyapajjha (which is effectively the same in meaning):
in BBS, they appear as sabyabajjhd and abyabajjha,
“subject to affliction” and “not subject to affliction.” The latter
reading has the support of MA, which explains the
distinction by way of mental suffering. In earlier editions of
this translation | translated in accordance with the BBS
reading, but the PTS-SBJ reading now seems to me more
probable. After all, it seems more likely that a prince would
be concerned with the malevolence of the gods than with
their experiences of suffering. Note that the word itthatta,
which in the stock declaration of arahantship signifies any
state of manifest existence, is here glossed by MA as
manussaloka, the human world. K.R. Norman, in an
interesting paper, has proposed a radical re-editing of this
portion of the sutta, which would entail important differences
in translation, but as his proposals are not supported by any
editions | hesitate to follow him. See Norman, Collected
Papers, 2:162-71.
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