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79. Tiéu kinh Sakuludayi (P. Cilasakuludayisuttam, H.
24 1B I 3/ ) twong dwong Tién mao kinh.2° Pha dinh
thuyét toan tri trong khi thirc va ngla cda Ni-kién tl&, dic
Phat day thuyét twong duyén vé sw sinh diét ctia con nguoi
va van vat. Phat liét dan cac loai anh sang, gébm anh sang
dom dém, dén cay, dubc, dbéng Itra I&n, ngdi sao, mét tréng
ram, mat tréi dieng bong, va cho rang anh sang tri tué 1a
tuyét voi nhat. D& chirng dac Tam minh, téc tri tué cla bac
Giac ngd, con nguoi can tu dao dirc va 4 thién dinh, nhd dé
két thuc khd dau.

79. Cualasakuludayi Sutta: The Shorter Discourse to
Sakuludayin. The Buddha examines the doctrine of a
wandering ascetic, using the simile of “the most beautiful girl
in the country” to expose the folly of his claims.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.
Mot thoi Thé Ton tru & Rajagaha (Vwong Xa). Veluvana
(Trc Lam), & Kalandakanivapa (ch0 nubi duwdng soéc).

Luc bay gi®, du si Sakuludayi & tai Moranivapa (Khéng
Twoe Lam), moét tinh xa du si, cung véi dai chung du si.

R6i Thé Ton budi sang dap y, cAm bat vao Vwong Xa dé
khéat thwc. Thé Ton kh&i 18n y nghi: "Nay con qua sém dé di
khat thwe & Vwong Xa, Ta hay di dén tinh xa du si Khéng
Twéc LAm, dén du si Sakuludayi”.

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Rajagaha in the Bamboo Grove, the
Squirrels’ Sanctuary.

Now on that occasion the wanderer Sakuludayin was
staying in the Peacocks’ Sanctuary, the wanderers’ park,
with a large assembly of wanderers.

2. Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went to Rajagaha for
alms. Then he thought: “It is still too early to wander for alms
in Rajagaha. Suppose | went to the wanderer Sakuludayin
in the Peacocks’ Sanctuary, the wanderers’ park.”




RGi Thé Ton di dén tinh xa du sT Khong Twéc Lam. Lic
bay gi®, du si Sakuludayi dang ngdi v&i dai chung du si,
dang 16n tiéng, cao tiéng, to tiéng ban luan nhiéu van dé
phu phiém,

nhw ban vé vua, ban vé an trédm, ban vé Dai than, ban vé
binh, ban vé so hai, ban vé chién dau, ban vé do &n, ban vé
dd ubng, ban vé y phuc, ban ve giwvdng nam, ban vé vong
hoa, ban vé hwong liéu, ban ve ba con, ban vé xe ¢, ban
vé lang, ban vé thj tran, ban vé quéc do,

ban vé phu ni¥, ban v& anh hung, cau chuyén bén |é
dwdng, cau chuyén tai chd lay nwéc, cau chuyén vé nguoi
da chét, ban viéc tap nhap, ban vé thé gi®i, ban vé bién ca,
ban vé hién hiru va khéng hién hiru.

Du sT Sakuludayi thay Thé Ton tir xa di dén, thay vay lién
khuyén cao chiang ciia minh:

-- Cac T6n gia hay nhd tiéng! Cac Tén giad hay lang tiéng!
Nay Sa-mdén Gotama nay dang dén. Sa-mén Gotama wa
mén an tinh, tan than an tinh. Néu biét ching nay an tinh, cé
thé ghé tai day.

Roi cac du si 4y déu im l&ng. Thé Tén dén chd du si

Sakuludayi. Du si Sakuludayi bach Thé Tén:

-- Bach Thé Tén, Thé Ton hay dén! Bach Thé Tén, thién
Iaj Thé Tén!, ba lau Thé‘Tén mo&i tao co hoi néy, nghia la
dén day. Thé Tdén hay ngbi! Day la ché da soan san.

Thé Ton ngdi trén chd da soan san. Du sT Sakuludayi lay
mot ghé thap khac r6i ng6i xudng mét bén. Thé Ton ndi voi
du si Sakuludayi dang ngbi mét bén:

-- Nay Udayi, nay cac vi h6éi hop nhau & day, dang ban
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3—4. Then the Blessed One went to the Peacocks’
Sanctuary, the wanderers’ park. Now on that occasion the
wanderer Sakuludayin was seated with a large assembly of
wanderers who were making an uproar... (as Sutta 77, 884—
5) [30]...

“For what discussion are you sitting together here now,




van dé gi? Va cau chuyén gi gitra cac vj gian doan?

-- Bach Thé Tén, hay gac mét bén van dé chung con
dang hdi hop ban luan. V& sau Thé Tén nghe lai ciing
khéng kho khan gi. Bach Thé Tén, khi con khéng & gan
ching nay, thdi ching nay ngdi néi nhiéu cau chuyén phu
phiém.

Va bach Thé Tén, khi con & gan chung nay, thdi ching
nay ngdi nhin thdng mét con va nght: "Sa-mén Udayi thuyét
phap gi, chung ta sé nghe".

Bach Thé Tén, khi nao Thé Tén dén véi ching nay thoi
con va chung nay, ngdi nhin thdng mat Thé Tén va nght:
"Thé T6én thuyét phap gi, chung ta s& nghe".

-- Vay nay Udayi, hay néi Ién & day van de gi, dé Ta co
thé ndi chuyén.

-- Thu® xwa, bach Thé Ton, rat xa xwa, bac biét tat ca,
thdy tat ca tw nhan minh co tri kién khéng dw thira: "Khi ta
di, khi ta ding, khi ta ngti va khi ta thire, tri kién duoc ton tai
lién tuc thworng hang'".

Vi 4y khi dwoc con hdi cau hdéi vé qua khi, lién tranh né
véi mot cau hdi khac, trd 1o ra ngoai dé, va td 16 phan no,
san han, va bat man.

Do vay, bach Thé Ton, con khéi 1én niém hoan hy doéi voi
Thé Ton: "Thét sw Thé Toén, that sw bac Thién Thé la bac
thién xao vé nhirng phap nay".

Udayin? And what was vyour discussion that was

interrupted?”

5. “Venerable sir, let be the discussion for which we are
now sitting together here. The Blessed One can well hear
about it later. Venerable sir, when | do not come to this
assembly, then it sits talking many kinds of pointless talk.

But when | have come to this assembly, then it sits looking
up to me, thinking: ‘We shall hear the Dhamma that the
recluse Udayin will expound to us.’

However, when [31] the Blessed One comes, then both |
and this assembly sit looking up to the Blessed One,
thinking: ‘We shall hear the Dhamma that the Blessed one
will expound to us.”

6. “Then, Udayin, suggest something that | should speak
about.”

“Venerable sir, in recent days there was one claiming to
be omniscient and all-seeing, to have complete knowledge
and vision thus: ‘Whether | am walking or standing or
sleeping or awake, knowledge and vision are continuously
and uninterruptedly present to me.’

When | asked him a question about the past, he
prevaricated, led the talk aside, and showed anger, hate,
and bitterness.

Then rapture regarding the Blessed One arose in me thus:
‘Ah, surely it is the Blessed One, surely it is the Sublime
One who is skilled in these things.”




-- Nay Udayi, vi nao 1a bac biét tat ca, thiy tat ca va tw
nhan minh cé tri kién khéng dw thtra: "Khi ta di, khi ta dirng,
khi ta ngu, khi ta thire, tri kién dwoc ton tai, lién tuc thwdng
hang"?

Vi 8y la ai ma khi dwoc Ong héi cau héi vé qua kh lién
tranh né véi mot cau hdi khac, tré I&i ra ngoai dé, va té 16
phan nd, san han va bat man?

-- Bach Thé Tén, vi 4y la Nigantha Nataputta.

-- Nay Udayi, vi nao nh& dén cac doi séng qua khir sai
biét nhw mot doi, hai doi... nhé dén nhiéu doi sébng qua khi
cuing véi cac nét dai cwong va cac chi tiét.

Hoéc la vi &y héi Ta cau hdi vé qua kh,

hay la Ta héi vi &y cau hdi vé qua khi.

Hoac la vi 4y l1am tam Ta thda man v&i cau tra 1o cau hoi
vé quéa kh;

hay la Ta lam tdm vj 4y thda man v&i cau trd 10 cau hdi
vé qua khtr.

Nay Udayi, vi nao vé&i thién nhan thuan tinh, siéu nhan
thdy sw sdng va chét cia chung sanh, vi 8y biét rd réng
chung sanh ngu i ha liét ké cao sang, nguwoi dep dé ke tho
xau, nguwdi may man ké bat hanh déu do hanh nghiép cla
ho.

Hoac Ia vi 4y hdi Ta cau héi vé twong lai, hay la Ta hdi v
4y cau hdi vé twong lai. Hodc 1a vi 4y lam tam Ta théa man
VGi cau tra I&i cau hdi vé twong lai, hay la Ta lam tam vi ay
thda man v&i cau tra |&i cau hoi vé twong lai.

Va thoéi, nay Udayi, hdy dirng lai & qua khir, hdy dirng lai
& twong lai! Ta sé thuyét phap cho Ong: Cai nay cé mét thi
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“But, Udayin, who was it that claimed to be omniscient
and all- seeing...

yet when asked a question by you about the past,
prevaricated, led the talk aside, and showed anger, hate,
and bitterness?”

“It was the Nigantha Nataputta, venerable sir.”

7. “Udayin, if someone should recollect his manifold past
lives, that is, one birth, two births... thus, with their aspects
and particulars, should he recollect his manifold past lives,

then either he might ask me a question about the past

or I might ask him a question about the past,

and he might satisfy my mind with his answer to my
guestion

or | might satisfy his mind with my answer to his question.

If someone with the divine eye, which is purified and
surpasses the human, should see beings passing away and
reappearing, inferior and superior, fair and ugly, fortunate
and unfortunate... and understand how beings pass on
according to their actions,

then either he might ask me a question about the future
[32] or | might ask him a question about the future, and he
might satisfy my mind with his answer to my question or |
might satisfy his mind with my answer to his question.

But let be the past, Udayin, let be the future. | shall teach
you the Dhamma: When this exists, that comes to be; with




cai day c6é mat; do cai nay sanh, cai day sanh. Cai nay
khéng c6 mat thi cai day khéng c6 mat; do cai nay diét, cai
day diét".

-- Bach Thé Tén, cho dén trong pham vi kinh nghiém vé&i
tw nga nay (attabhava), con con khdéng cé thé nhé dén céac
nét dai cwong va cac chi tiét, tir dau con cé thé nhé dén
nhiéu doi sdng qua khir, nhuw mét doi, hai doi... con co thé
nh& dén nhidu doi sbng qua khir, véi cac nét dai cwong va
céac chi tiét nhw Thé Tén?

Bach Thé Tén, nay con con khéng thdy dwoc con phiéu
phong quy (pamsaplsacaka) ttr dau, véi thién nhan thanh
tinh siéu nhan con c6 thé tué tri rang chung sanh nguwoi ha
liét ké cao sang, nguwoi dep dé ké thd xau, nguwdi may man
ké bat hanh, nhw Thé Tén?

Do vay, bach Thé Tén, khi Thé Tén néi véi con nhw sau:
"Nay Udayi, hay dirng lai & qua khir, hay dirng lai & twong
lai. Ta sé& thuyét phap cho Ong:

"Cai nay c6 mat thi cai day cé6 mat; do cai nay sanh, cai
day sanh. Cai nay khéng c6 mat thi cai day khéng co6 mat;
do cai nay diét, cai day diét", thdi con lai cang khéng nhan
rd boi phan.

Tuy vay, bach Thé Tén, con cé thé |am tam Thé Tén théa
man v&i cau tra 1oi cau hdi vé bac Pao sw clia minh.

-- Nay Udayi, bac Pao sw cia Ong day nhirng gi?

-- Bach Thé Tén, bac Pao sw cla chung con day ching
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the arising of this, that arises. When this does not exist, that
does not come to be; with the cessation of this, that

ceases.” %?

8. “Venerable sir, | cannot even recollect with their
aspects and particulars all that | have experienced within
this present existence, so how should | recollect my
manifold past lives, that is, one birth, two births... with their
aspects and particulars, as the Blessed One does?

And | cannot now even see a mud-goblin, so how should |
with the divine eye, which is purified and surpasses the
human, see beings passing away and reappearing, inferior
and superior, fair and ugly, fortunate and unfortunate... and
understand how beings pass on according to their actions,
as the Blessed One does?

But, venerable sir, when the Blessed One told me: ‘But let
be the past, Udayin, let be the future. | shall teach you the
Dhamma:

When this exists, that comes to be; with the arising of this,
that arises. When this does not exist, that does not come to
be; with the cessation of this, that ceases’ — that is even
more unclear to me.

Perhaps, venerable sir, | might satisfy the Blessed One’s
mind by answering a question about our own teachers’
doctrine.”

9. “Well,
doctrine?”

Udayin, what is taught in your own teachers’

“Venerable sir, it is taught that in our own teachers’




con rang: "Sac nay la tbi thwong, sac nay la t6i thwong".

-- Nay Udayi, khi bac Dao sw cia Ong day Ong rang:
"Sac nay la t6i thwong, sac nay la t6i thuwong", thoi sac toi
thwong ay la sac gi?

-- Bach Thé Ton, khi mét séc nao khong co mét sac khac
cao thwgng hon, hay thu thang hon, thdi sac ay la sac toi
thwong.

_-- Nay Udayi, sac ay la sac gi, khi sac ay khong c6 mét
sac nao khac cao thwgng hon, hay thu thang hon?

-- Bach Thé Ton, khi mét séc nao khong co mét sac khac
cao thwgng hon, hay thu thang hon, thdi sac ay la sac toi
thuong.

-- Nay Udayi, I&i giai thich ca Ong chi dai nhw vay, Ong
phai giai thich rong rai thém. Néu Ong noi: "Bach Thé Tén,
khi mét sdc ndo khéng c6 mot sac khac cao thwong hon
hay thu thang hon, sac 4y la sac téi thwong thei Ong khéng
chiré sac ay.

Nay Udayi, nhw co ngu@i néi: "Toi yéu va luyén ai mot co
gai dep trong nwdc nay". Co nguwoi hdi: "Nay Ban, cb gai
dep ma ban yéu va luyén ai 4y, ban cé biét la nguoi giai cap
nao, la Sat-dé-li, hay Ba-la-mén, hay Phé-xa, hay Tha-da?"
Khi dwoc hdi, nguwdi dy tra i khong biét.

Co nguoi hoi: "Nay ban, co gai dep ban yéu va luyén ai
ay, ban co biét tén gi, ho gi, I&n nguwdi, thAp nguwdi, hay
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doctrine: ‘This is the perfect splendour, this is the perfect

'”’

splendour!

“‘But, Udayin, since it is taught in your own teachers’
doctrine: ‘This is the perfect splendour, this is the perfect
splendour!” — what is that perfect splendour?”

“Venerable sir, that splendour is the perfect splendour
which is unsurpassed by any other splendour higher or
more sublime.”

“But, Udayin, what is that splendour which is unsurpassed
by any other splendour higher or more sublime?” [33]

“Venerable sir, that splendour is the perfect splendour
which is unsurpassed by any other splendour higher or
more sublime.”

10. “Udayin, you might continue for a long time in this
way. You say: ‘Venerable sir, that splendour is the perfect
splendour which is unsurpassed by any other splendour
higher or more sublime,’ yet you do not indicate what that
splendour is.

Suppose a man were to say: ‘| am in love with the most
beautiful girl in this country.” Then they would ask him:
‘Good man, that most beautiful girl in this country with whom
you are in love — do you know whether she is from the
noble class or the brahmin class or the merchant class or
the worker class?’ and he would reply: ‘No.’

Then they would ask him: ‘Good man, that most beautiful
girl in this country with whom you are in love — do you know




ngwoi bac trung? Da den sém,,da ngam ngam den hay da
hdng hao? O tai lang nao, thi tran nao, hay thanh ph6 nao?"
Khi dwoc héi vay ngudi ay tra 1oi khéng biéet.

Co6 ngudi héi: "Nay ban, nhw vay cé phai ban da yéu va
da luyén ai mot ngwdi ban khéng biét, khong thay?" Puoc
hdi vay, vi ay trd 1&i phai. -- Nay Udayi, Ong nghi thé nao?
Sw tinh & nhw vay thdi 161 néi cla ngudi &y co phai la
khéng hiéu nang khéng?

-- Bach Thé Ton, sy tinh Ia nhw vay thoi 167 néi cla
ngwoi ay that sy la khdng hiéu nang.

-- Cling vay, nay Udayi, khi Ong néi: "Bach Thé Tén khi
mot sédc ndo khéng c6 mot sac khac cao thwong hon hay
thu thdng hon, thdi séc ay la sac téi thwong", thoi Ong
khéng chi rd sac ay.

-- Bach Thé Tén, vi nhw mot hon Iwu ly bao chau, dep dé,
trong sudt, cd tdm mat, khéo diia, khéo mai, dwoc dat trén
mot tAm man mau nhat, tw né sang lén, chéi lén, birng sang
|&n; v&i séc nhw vay, tw nga la khéng bénh, sau khi chét.

-- Nay Udayi, Ong nghi thé nao? Mét hon Iwu ly bdo chau
nao, dep dé&, trong subt, co tdm mat, khéo dda, khéo mai,
dwoc dat trén mét tAm man mau nhat, tw né sang 1én, chdi
|én, birng sang |&n; hay con sau dom dém trong dém den tdi
mu,

gitra hai quang sac nay, quang sac nao vi diéu hon, va
thu thdng hon?

-- Bach Thé T6n, con sau dom dém trong dém den tbi
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her name and clan?... Whether she is tall or short or of
middle height?... Whether she is dark or brown or golden-
skinned?... What village or town or city she lives in?’ and he
would reply: ‘No.’

And then they would ask him: ‘Good man, do you then
love a girl you have never known or seen?’ and he would
reply: “Yes.” What do you think, Udayin, that being so, would
not that man’s talk amount to nonsense?”

“Surely, venerable sir, that being so, that man’s talk would
amount to nonsense.”

‘But in the same way, Udayin, you say thus: ‘That
splendour is the perfect splendour which is unsurpassed by
any other splendour higher or more sublime,’ yet you do not
indicate what that splendour is.”

11. “Venerable sir, just as a beautiful beryl gem of purest
water, eight-faceted, well cut, lying on red brocade, glows,
radiates, and shines, of such splendour is the self [surviving]
unimpaired after death.””®®

12. “What do you think, Udayin? This beautiful beryl gem
of purest water, eight-faceted, well cut, lying on red brocade,
[34] which glows, radiates, and shines, or a glowworm in the
thick darkness of the night —

of these two, which gives off the splendour that is more
excellent and sublime?”

— “The glowworm in the thick darkness of the night,




ml, quang sac nay vi diéu hon va thu thang hon gira hai
quang sac.

-- Nay Udayi, Ong nghi thé nao? Con sau dom dém trong
dém den td6i mu hay 1a ngon dén dau trong dém den téi mu,

gita hai quang sac nay, quang sac nao vi diéu hon va
thu thdng hon?

-- Bach Thé Tén, ngon dén dau trong dém den to6i mu,
quang sac (ngon den dau) nay vi diéu hon va thu thang hon
gitra hai quang sac.

-- Nay Udayi, Ong nghi thé nao? Ngon dén dau trong
dém den to6i mu, hay la mét dong Itra Ién trong dém den toi
mu,

gilra hai quang séc nay, quang sac nao vi diéu hon va
thu thang hon?

-- Bach Thé Ton, dong Ira lon trong dém den t6i mu,
quang sac nay vi diéu hon va thu thang hon gitra hai quang
sac.

-- Nay Udayi, Ong nghi thé nao? Bbng Ira I&n trong dém
den t6i mu, hay ngdi sao mai trong mét bau trdi trong sang
khong may vao lac binh minh,

gita hai quang sac nay, quang sac nao vi diéu hon va
thu thang hon?

-- Bach Thé Ton, ngdi sao mai trong mét bau troi trong
sang khong may vao luc binh minh, quang sac nay vi diéu
hon va thu thang hon gilra hai quang sac.

venerable sir.”

13. “What do you think, Udayin? This glowworm in the
thick darkness of the night or an oil-lamp in the thick
darkness of the night —

of these two, which gives off the splendour that is more
excellent and sublime?”

— “The oil-lamp, venerable sir.”

14. “What do you think, Udayin? This oil-lamp in the thick
darkness of the night or a great bonfire in the thick darkness
of the night —

of these two, which gives off the splendour that is more
excellent and sublime?”

— “The great bonfire, venerable sir.”

15. “What do you think, Udayin? This great bonfire in the
thick darkness of the night or the morning star towards dawn
in a clear cloudless sky —

of these two, which gives off the splendour that is more
excellent and sublime?”

— “The morning star towards dawn in a clear cloudless
sky, venerable sir.”




-- Nay Udayi, Ong nghi thé nao? Ngéi (sao Thai Bach)
sao mai trong bau trdi trong sang khéng may, trong Iic binh
minh, hay |a mat trang trong khi dirng béng, trong mét bau
troi trong sang khong may vao luc nira dém, trong ngay
Uposatha (B6-tat) vao ngay Ram,

gitra hai quang sdc nay, quang sac nao vi diéu hon va
thu thdng hon?

-- Bach Thé Tén, mat trang trong khi dirng bdng, trong
mot bau trdi quang dang khéng may, vao luc ntra dém,
trong ngay Uposatha (B4 tat) vao ngay Ram,

quang sac nay vi diéu hon va thu thdng hon gitra hai
quang sac.

-- Nay Udayi, Ong nghi thé nao? Mat trdng trong khi
dirng béng, trong mét bau trdi quang dang khdng may, vao
lic nira dém, trong ngay Uposatha (Bb-tat) vao ngay Ram,
hay 1& mat tr&i trong luc dirng béng, trong mot bau troi
quang dang, khéng may, vao luc gitra trwa, trong thang cubi
mua muwa vé mua thu,

gita hai quang sac nay, quang sac nao vi diéu hon va
thu thang hon?

-- Bach Thé Tén, mat troi trong lic dirng bong, trong mot
bau troi quang dang khéng may, vao Iic gitra trwa, trong
thang cudi mua mwa vé mua thu,

quang sac nay vi diéu hon va thu thang hon.

-- Nay Udayi, hon tat ca nhirng quang séc 4y co6 nhiéu,
rat nhiéu chw Thién, ma anh sang clia nhirtng mat trang mat
troi nay khong thé chiéu sang. Ta biét nhitng chw Thién ay.
Va Ta khong ndéi: "Khdng ¢ mét quang sac nao khac vi diéu
hon va thu thang hon quang séc ay.

16. “What do you think, Udayin? The morning star towards
dawn in a clear cloudless sky or the full moon at midnight in
a clear cloudless sky on the Uposatha day of the fifteenth —

of these two, which gives off the splendour that is more
excellent and sublime?”

— “The full moon at midnight in a clear cloudless sky on
the Uposatha day of the fifteenth, venerable sir.” [35]

17. “What do you think, Udayin? The full moon at midnight
in a clear cloudless sky on the Uposatha day of the fifteenth,
or the full disk of the sun at midday in a clear cloudless sky
in autumn in the last month of the rainy season —

of these two, which gives off the splendour that is more
excellent and sublime?”

— “The full disk of the sun at midday in a clear cloudless
sky in autumn in the last month of the rainy season,
venerable sir.”

18. “Beyond this, Udayin, | know of very many gods
[whose splendour] the radiance of the sun and moon does
not match, yet | do not say that there is no other splendour
higher or more sublime than that splendour.

But you, Udayin, say of that splendour which is lower and




con Ong, nay Udayi, Ong lai noi: "Quang séc nay, thap
kém hon, yéu dubi hon quang sac con sau dom doém,
quang sac ay la téi thang". Va Ong khéng chi ré quang sac

ay.

-- Thé Tén da cat dit cau chuyén. Thién Thé da cat dut
cau chuyén.

-- Nay Udayi, sao Ong lai néi: "Thé Ton da cat dit cau
chuyén. Thién thé da cat dwt cau chuyén"?

-- Bach Thé Tén, cac vj Pao suv clia ching con day nhw
sau: "Quang sac nay la tbi thwong, quang sac nay 1a tbi
thuwong".

Nhwng bach Thé Tén, cac bac Pao sw cla ching con khi
bi Thé Tén dbi nan, cat nan, van nan, (tw té 1a) tréng khéng,
hw vong, that bai.

-- Nhwng nay Udayi, c6 mot thé,gié’i nhirt hwdng lac
khéng? Co6 dao 16 hop ly nao dwa dén chirng dac thé gidi
nhit hwéng lac?

-- Bach Thé Tén, péc bac Dao sw cua chung con cé day
nhw sau: "Co mot thé gigi nhut hwong lac. Co dao 16 hop ly
dwa dén chirng dac thé gi¢i nhirt hwong lac”.

-- Nay Udayi, dao 16 hop ly dwa dén chirng dac thé gioi
nhit hwéng lac la gi?

-- O day, bach Thé Tén,

c6 ngudi doan trir sat sanh, tir bé sat sanh,

doan triv 1ay clia khdng cho, tir bd 18y ctia khéng cho,
doan trtr ta dam, ttr bd ta dam,

meaner than a glowworm’s: ‘This is the perfect splendour,’
yet you do not indicate what that splendour is.”

19. “The Blessed One has terminated the discussion; the
Sublime One has terminated the discussion.”

“But, Udayin, why do you say that?”

“Venerable sir, it is taught in our own teachers’ doctrine:
‘This is the perfect splendour, this is the perfect splendour.’

But on being pressed and questioned and cross-
qguestioned about our own teachers’ doctrine by the Blessed
One, we are found empty, hollow, and mistaken.”

20. “How is it, Udayin, is there an exclusively pleasant
world? Is there a practical way to realise an exclusively
pleasant world?”

“Venerable sir, it is taught in our own teachers’ doctrine:
‘There is an exclusively pleasant world; there is a practical
way to realise an exclusively pleasant world.”

21. “But, Udayin, what is that practical way to realise an
exclusively pleasant world?”

“Here, venerable sir,

abandoning the killing of living beings, someone abstains
from killing living beings;

abandoning the taking of what is not given, he abstains
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doan trtr n6i lao, tir bd nadi lao,

hay song sau khi tho tri mét loai khd hanh. ,
Bach Thé Ton, do la dao 16 hop ly dwa dén chirng dac
thé gioi nhut hwéng lac.

-- Nay Udayi, Ong nghf thé nao? Trong khi doan trir sat
sanh, tir bd sat sanh, trong khi ay tw nga la nhit huéng lac
hay ca lac ca kho?

-- Bach Thé Tén, ca lac ca khé.

-- Nay Udayi, Ong nght thé nao? Trong khi doan triv Iy
cta khong cho, tir bd lay cia khdng cho, trong khi ay, tw
nga la nh&t hwdng lac hay ca lac ca kho?

-- Bach Thé Tén, ca lac ca khd.

-- Nay Udayi, Ong nghi thé nao? Trong khi doan trr ta
dam, tir bo ta dam, trong khi ay tw ngé la nhirt huéng lac,
hay ca lac ca kho?

-- Bach Thé Tén, ca lac ca kho.

-- Nay Udayi, Ong nghi thé ndo? Trong khi doan tr&r noi

lao, ttr bo nodi lao, trong khi 4y tw nga 1a nhirt hwéng lac, hay
ca lac ca kho?
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from taking what is not given;

abandoning misconduct in sensual pleasures, he abstains
from misconduct in sensual pleasures; [36]

abandoning false speech, he abstains from false speech;

or else he undertakes and practises some kind of
asceticism.

This is the practical way to realise an exclusively pleasant
world.”

22. “What do you think, Udayin? On an occasion when he
abandons the killing of living beings and abstains from killing
living beings, does his self then feel only pleasure or both
pleasure and pain?”

“Both pleasure and pain, venerable sir.”

“What do you think, Udayin? On an occasion when he
abandons the taking of what is not given and abstains from
taking what is not given...

when he abandons misconduct in sensual pleasures and
abstains from misconduct in sensual pleasures...

when he abandons false speech and abstains from false
speech, does his self then feel only pleasure or both
pleasure and pain?”




-- Bach Thé Tén, ca lac ca kho.

-- Nay Udayi, Ong nght thé nao? Trong khi song tho tri
mot loai kho haqh, trong khi ay tw nga la nhat hwdng lac,
hay ca lac ca kho?

-- Bach Thé Tén, ca lac ca khé.

-- Nay Udayi, Ong nght thé nao? Nhw vay dao 16 dé
ching dac mot the gidi nhirt hudng lac, dao 16 ay ca lac ca
kho xen 1an?

-- Thé Tén da cat dit cau chuyén, Thién Thé da cat dut
cau chuyén.

-- Nay Udayi, sao Ong lai néi nhw vay: "Thé Tén da cat
dwt cau chuyén, Thién Thé da cat diet cau chuyén"?

-- Bach Thé Tén, cac bac Pao sw cla chung con co6 day
nhw sau: "Co mot thé gi¢i nhtt hwdng lac, cd mot dao 16
hop ly dé chirng déc thé gi¢i nhirt hwdng lac”.

Nhwng cac bac Pao sw cla ching con khi bi Thé Tén dbi
nan, cat nan, van nan, (tw t8 1a) tréng khéng, hw vong, that
bai.

Nhwng bach Thé Tén, cé mot thé gidi nhirt huwéng lac
khéng? C6 moét dao 16 hop ly dwa dén chirtng dac mot thé
gi&¢i nhrt hwéng lac khéng?

-- Nay Udayi, c6 mét thé gidi nhirt hwdng lac; co mét dao
16 hop ly dwa dén chirng dac thé gi¢i nhirt hwdng lac.

-- Bach Thé Ton, thé nao la dao 16 hop ly ay dwa dén
chirng dac thé giéi nhit hwéng lac?
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“Both pleasure and pain, venerable sir.”

“What do you think, Udayin? On an occasion when he
undertakes and practises some kind of asceticism, does his
self then feel only pleasure or both pleasure and pain?”

“Both pleasure and pain, venerable sir.”

“What do you think, Udayin? Does the realisation of an
exclusively pleasant world come about by following a way of
mixed pleasure and pain?”

23. “The Blessed One has terminated the discussion; the
Sublime One has terminated the discussion.”

“But, Udayin, why do you say that?”

“Venerable sir, it is taught in our own teachers’ doctrine:
‘There is an exclusively pleasant world; there is a practical
way to realise an exclusively pleasant world.’

But on being pressed and questioned and cross-
questioned about our own teachers’ doctrine by the Blessed
One, we are found empty, hollow, and mistaken.

But how is it, venerable sir, is there an exclusively
pleasant world? Is there a practical way to realise an
exclusively pleasant world?” [37]

24. “There is an exclusively pleasant world, Udayin; there
is a practical way to realise an exclusively pleasant world.”

“Venerable sir, what is that practical way to realise an
exclusively pleasant world?”




-- O day, nay Udayi, vi Ty-kheo ly duc... chirng déc va tru
Thién tht nhat; sau khi diét tm va t@... chirng dac va tra
Thién th hai... chirng dac va tra Thién the ba.

Nhw vay, nay Udayi, la dao 16 hop ly dwa dén chirng déc
thé gi¢i nhit hwéng lac.

-- Bach Thé Ton, dao 16 &y khong phai 1a dao 16 dwa dén
chirng dac thé gidi nhirt hwong lac. Ching dac nhw vay,
bach Thé Tén (phai chang) la thé gi¢i nhirt hwéng lac?

-- Nay Udayi, chirng dac nhuw vay chwa phai la thé gioi
nhit hwong lac. Bao 16 ay chi la dao 16 hop ly dua dén
chirng dac thé gi¢i nhit hwéng lac.

_Khi dwoc noi vay, hdi chung cla du si Sakuludayi Ion
tieng, cao tiéng, to tieng nhw sau:

-- O day, chung t6i da dwoc nghe tir cac vi Pao sw. O
day, chung t6i da duwgc nghe tlr cac vi bao sw. Chung toi
khéng dwgc biét gi hon nhw vay nira.

“ROi du sT Sakuludayi sau khi lam cho cac vi du sT &y lang
tieng xudng, lién bach Thé Tén:

-- Phai dén mrc nhw thé nao, méi 1a chivng dac thé gioi
nhit hwdng lac?

-- O day, nay Udayi, Ty-kheo doan triv lac... chirng dat va
an tra Thién th tuw; ]
cd bao nhiéu chw Thién duwoc sanh vao thé gidi nht
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25. “Here, Udayin, quite secluded from sensual pleasures,
secluded from unwholesome states, a bhikkhu enters upon
and abides in the first jhana... With the stilling of applied
and sustained thought, he enters upon and abides in the
second jhana... in the third jhana...

This is the practical way to realise an exclusively pleasant
world.”

“Venerable sir, that is not the practical way to realise an
exclusively pleasant world; at that point an exclusively
pleasant world has already been realised.”

“‘Udayin, at that point an exclusively pleasant world has
not yet been realised; that is only the practical way to realise
an exclusively pleasant world.”

26. When this was said, the wanderer Sakuludayin’s
assembly made an uproar, saying very loudly and noaisily:

“We are lost along with our own teachers’ doctrines! We
are lost along with our own teachers’ doctrines! We know
nothing higher than that!”"®*

Then the wanderer Sakuludayin quieted those wanderers
and asked the Blessed One:

27. “Venerable sir, at what point is an exclusively pleasant
world realised?”

“Here, Udayin, with the abandoning of pleasure and pain,
and with the previous disappearance of joy and grief, a
bhikkhu enters upon and abides in the fourth jhana, which




hwéng lac, Ty-kheo cung dirng v&i cac chw Thién &y, cung
noi chuyén, cung dam luan.

Cho dén mrc d6 nhw vay, nay Udayi, méi la chirng déc
thé gi¢i nhit hwéng lac.

-- Bach Thé Tén, co phai chi vi nhan duyén chirng dac
thé gidi nhirt hwdng lac ma cac Ty-kheo song Pham hanh
duwdi sw chi dan cta Thé Ton?

-- Nay Udayi, khong phai chi vi nhan duyén chirng dac
thé gi¢i nhirt hudng lac ma cac Ty-kheo song Pham hanh
duwdi sw chi dan cua Ta.

Nay Udayi, c6 nhitng phap khac cao thwong hon, thu
thang hon. Vi nhon duyén chirng dac cac phap ay, cac Ty-
kheo song Pham hanh duw&i sy chi dan cta Ta.

-- Bach Thé Tén, thé nao Ia nhitng phap cao thwong
hon, tha thang hon, vi nhon duyén chirng dac cac phap ay,
cac Ty-kheo song Pham hanh dwéi sy chi dan cia The
ToNn?

-- O day, nay Udayi, Nhw Lai xuat hién & doi 1a bac A-la-
han, Chanh Bién Tri, Minh Hanh Tuc, Thién Thé, Thé Gian
Giai, V&6 Thwong Si, Piéu Ngw Trwong Phu, Thién Nhan
Sw, Phat, Thé Tén.

Nhw Lai sau khi riéng tw chirng ngd véi thwong tri, thé
gi¢i nay 1a Thién gi¢i, Ma gi&i, Pham thién gi&i, gém ca thé
gi¢i nay vé&i Sa-mon, Ba-la-mén, Thién, Nhon, lai tuyén bd
diéu Ngai da chirng ngo.

has neither-pain-nor-pleasure and purity of mindfulness due
to equanimity.

He dwells with those deities who have arisen in an entirely
pleasant world and he talks with them and enters into
conversation with them.”®

It is at this point that an exclusively pleasant world has
been realised.”

28. “Venerable sir, surely it is for the sake of realising that
exclusively pleasant world that bhikkhus lead the holy life
under the Blessed One.”

“It is not for the sake of realising that exclusively pleasant
world that bhikkhus lead the holy life under me.

There are other states, Udayin, higher and more sublime
[than that] and it is for the sake of realising them that
bhikkhus lead the holy life under me.” [38]

“What are those higher and more sublime states,
venerable sir, for the sake of realising which bhikkhus lead
the holy life under the Blessed One?”

29-36. “Here, Udayin, a Tathagata appears in the world,
accomplished, fully enlightened... (as Sutta 51, §812-19)...
he purifies his mind from doubt.
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Ngai thuyét phap so thién, trung thién, hau thién, day da
van nghia, Ngai truyén day Pham hanh hoan toan day du
thanh tinh.

Nguwoi gia trwdng hay con nguwdi gia trwdng, hay mot
nguw®i sanh & giai cap (ha tién) nghe phap 4y, sau khi nghe
phap, nguoi ay sanh long tin ngwdng Nhw Lai. Khi co long
tin ngudng ay, nguwdi ay suy nght:

"D&i song gia dinh day nhirng trién phwoc, con dwdng
day nhirng bui doi. Bdi sdng xuét gia phong khoang nhw hw
khoéng. That khéng dé gi cho mét ngudi sdng & gia dinh ¢
thé sbng theo Pham hanh hoan toan day da, hoan toan
thanh tinh, trang bach nhw vé éc.

Vay ta nén cao bo rau toc, dap 4o ca-sa, xuét gia, to bé
gia dinh, sbng khong gia dinh". M6t thoi gian sau, nguoi ay
bd tai san nhd, hay bd tai san Ién, bd ba con quyén thubc
nhd, hay bé ba con quyén thudc 1&n, cao bd rau téc, dap ao
ca-sa, va xuét gia, tir bd gia dinh, séng khéng gia dinh.

Vi &y xuét gia nhw vay, hanh tri cac hoc gidi va hanh
sbng cac Ty-kheo, tr bd sat sanh, tranh xa sat sanh, bd
trwong, bd kiém, biét xdu hd, so hai, cd long tir, sbng
thwong x6t dén hanh phuc tat cd ching sanh va loai hiru
tinh.

Vi &y tlr bd 14y clia khoéng cho, tranh xa lay cta khéng
cho, chi mong nhitng vat da cho, tw sbng thanh tinh, khong
co trdm cwop. Vi ay tir bo doi song khong Pham hanh song
theo Pham hanh, sbng d®i séng vién ly, tranh xa dam duc
ha liét.
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Vi ay tr bo ndi lao, ndi nhirng 107 chan that, lién hé dén
sw that, chic chén, dang tin cay, khéng lwdng gat doi. Vi ay
tlr bo ndéi hai lwdi, tranh xa noéi hai lwdi, nghe diéu gi & chd
nay, khédng dén chd kia noi d& sanh chia ré & nhirng nguoi
nay; nghe diéu gi & chd kia, khdng di ndi v&i nhivng ngudi
nay dé sanh chuyén chia ré & nhirng nguoi kia.

Nhw vay, vi 8y sdng hoa hop nhirng ké ly gian, khuyén
khich nhirng ké hdoa hop, hoan hy trong hoa hop, thich thu
trong hoa hgp, han hoan trong hoa hop, néi nhirng 1&i dwa
dén hoa hop.

Vi 8y tir bd noi ddc ac, tranh xa 1&i néi doc ac, noéi nhirng
|1 néi diju hién, dep tai, dé thwong, thong cam dén tam, tao
nha, dep long nhiéu ngwdi; vi &y ndi nhirng &1 néi nhw vay.
Vi 4y tr bd 16 néi phu phiém, tranh xa 16 néi phu phiém,
noi dung thoi, noi chan that, ndi cé y nghia, néi phap, noi
luat, n6i nhirng 101 dang dwoc gin gilr, nhirng 1&i hop thoi,
hop ly cé6 mach lac hé th(“')ng, co ich loi.

Vi 4y tlr bd khéng 1am hai dén cac hat gibng va cac loai
cay cd, dung mét ngay mét bira, khdng an ban dém; tor bé
cac mon an phi thoi; tir bé khéng di xem mua, hat, nhac,
cac cudc trinh dién; tir bd khéng dung vong hoa, hwong
liéu, dau thoa, trang sirc, va cac thdi trang; tr bé khong
dung giwdng cao va giwong lon;

tlr bd khdng nhan vang va bac; tr bé khéng nhan cac hat
sbng; tlr bd khéng nhan thit sdng, tr bdé khéng nhan dan ba
con gai; tr bé khéng nhan nd ty gai va trai; tir béd khéng
nhan ctru va dé; tir bé khédng nhan gia cdm va heo; tr bd
khéng nhan voi, bd, ngwa va ngwa cai;
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tr bd khéng nhan ruéng nwong dat dai; tir bdé khéng
dung nguwoi lam moi gidi hoac ty minh lam méi gidi; tr bo
khéng buén ban; tr bd cac sw gian 1an bang can, tién bac
va do lwong; tr bd cac ta hanh nhw héi 16, gian tra, Itra déo;
tr bé khoéng lam thwong tén, sat hai, cau thuc, birc doat,
trdm cap, cudp pha.

Vi 4y sbng biét du, bang long véi tAm y dé che than voi
dd an khat thwc dé nudi bung, di tai chd nao cling mang
theo (y va binh bat).

Nhw con chim bay dén chd nao ciing mang theo hai
canh, ciing vay, Ty-kheo bang long véi tdm y dé che than,
v&i dd an khéat thwe dé& nuéi bung, di tai chd nao ciing mang
theo. Vi 8y thanh twu Thanh giéi uan nay, néi tam hwéng
lac tho khéng khuyét pham.

Khi mat thay sac, vi 4y khong nam gitr twong chung,
khong nam gity twong rieng. Nhirng nguyén nhan gi, vi con
mat khéng dwoc ché ngw, khién tham &i, wu bi, céc éc, bat
thién phap khai 1én, vi y tw ché ngw cac nguyén nhan 4y,
ho tri con mat, thL_J’C hanh sy hd tri con mat. Khi tai nghe
tiéng... mii nglri hwong... lwdi ném vi... than cdm xuc...

y nhan thirc cac phap, vi ay khdng nam gitk twéng chung,
khéng nam gitr twdng riéng, nhirng nguyén nhan gi, vi y
can khong dwoc ché ngy, khién tham ai, wu bi, cac ac béat
thién phap khai lén, vi &y ché ngw nguyén nhan 8y, ho tri y
can, thwc hanh sy ho tri y can. Vi éy thanh twu Thanh ho tri
cac can nay ndi tam hudng lac tho khéng ué nhiém.

Vi 8y khi di toi, khi di lui déu tinh giac; khi nhin thépg, khi
nhin quanh deéu tinh giac; khi co tay, khi dudi tay déu tinh
giac; khi mang y kép, binh bat, thwong y déeu tinh giac;
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khi an, uéng, nhai, nudt déu tinh giac; khi di dai tién, tiéu
tién deu tinh giac; khi di, dirng, ngdi, nam, thirc, ndi, yén
lang déu tinh giac.

Vi 8y thanh twu Thanh gi&i udn nay, thanh twu Thanh ho
tri cac can nay, thanh twu Thanh chanh niém tinh giac nay,
lwa mét tra x& thanh vang, nhw khu rixng, gbc cay, khe ndi,
hang da, bai tha ma, lum cay ngoai trévi, ddng rom.

Sau khi &n xong va di khat thuyc tré vé, vi &y ngbi kiét-gia,
lwng thang tai chd ndi trén, va an trd chanh niém trwdc mat.
Vi &y tir bd duc tham & doi, sdng véi tam thoat ly duc tham,
got riva tam hét duc tham.

Tw bd san han, vi 4y séng voi tam khéng san han, long
tr man thwong xét tat cd ching sanh hiru tinh, gét rira tam
hét san han.

Tw bd hén trAm thuy mién, vi 4y séng thoat ly hén tram
thuy mién, v&i tam twong huwdng vé anh sang chanh niém
tinh giac, got rira tdm hét hon trdm thuy mién. T bd trao
ctr, hoi qua, Vi ay song khéng trao ctr, ndi tam tram lang, got
rira tam hét trao ct, hdi qua.

T bd nghi ngd®, vi &y sbng thoat khoi nghi ng®, khdng
phan van lwéng lw, got rira tdm hét nghi ngd dbi vai thién

phap.
Vi ay sau khi tir bd nam trién cai nay, cac phap lam tam
cau ue, lam tri tué tré thanh yeu 6t, vi ay ly duc, ly phap bat

thién, chirng va tri Thién thr nhat, mét trang thai hy lac do
ly duc sanh, v&i tam voi t.

Pay la phap, nay Udayi, cao thwong hon va thu thang

37. “Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom, quite
secluded from sensual pleasures, secluded from
unwholesome states, a bhikkhu enters upon and abides in
the first jhana...

This, Udayin, is a higher and more sublime state for the
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hon, do nhan duyén chirng dac phap nay ma Ty-kheo song
Pham hanh dw&i sw chi dan cta Ta.

Lai niva, nay Udayi, vi ay diét tam va t&, ching va trd
Thién th& hai, mot trang thai hy lac do dinh sanh, khong tam
khéng tt, ndi tinh nhat tam.

Pay la phap, nay Udayi, cao thwong hon va thu thang
hon, do nhan duyén chirng dac phap nay ma Ty-kheo sOng
Pham hanh dw@i sy chi dan cta Ta.

Lai nira, nay Udayi, vi &y ly hy tri x4, chanh niém tinh
giac, than cam sy lac tho ma cac bac Thanh goi la xa niém
lac tra, chieng va an tra Thién th ba.

Day la phap, nay Udayi, cao thwong hon va thu thang
hon, do nhan duyén ching dac phap nay ma Ty-kheo sbng
Pham hanh dw&i sy chi dan cda Ta.

Lai nira, nay Udayi, vi ay xa lac, xa kho, diét hy wu da
cam tho truwdc, chirng va tra Thién th tw, khdng kho, khéng
lac, xa niém thanh tinh.

bay la phap, nay Udayi, cao thwong hon va tha théng
hon, do nhan duyén chirng dac phap nay ma Ty-kheo song
Pham hanh dw&i sw chi dan cta Ta.

V&i tdm dinh tinh, thanh tinh, trong sang khéng cau ué,
v&i cac phién ndo dwoc doan trir, nhu nhuyén, dé st dung,
virtng chac, bat dong nhuw vay, vi &y hwdng tdm dén tac
mang tri.

Vi &y nh& nhiéu doi & qua khir, nhw mot doi, hai doi...
nhé& dén nhiéu doi sbng & qua khir, véi cac nét dai cwong

sake of realising which bhikkhus lead the holy life under me.

38-40. “Again, with the stilling of applied and sustained
thought, a bhikkhu enters upon and abides in the second
jhana...

the third jhana...

the fourth jhana.

This too, Udayin, is a higher and more sublime state for
the sake of realising which bhikkhus lead the holy life under
me.

41. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the recollection of past lives.

He recollects his manifold past lives, that is, one birth, two
births... (as Sutta 51, 824)... Thus with their aspects and
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va cac chi tiét.

bay la phap, nay Udayi, cao thuwgng hon va thu théng
hon, do nhon duyén chivtng dac phap ay, Ty-kheo song
Pham hanh dw&i sw chi dan cta Ta.

V&i tam dinh tinh, thanh tinh, trong sang, khéng cau ué,
v&i cac phién ndo dwoc doan triv, nhu nhuyén, dé s dung,
virng chac, bat ddng nhw vay, vi &y huwéng tam dén sanh tor
tri cia chung sanh.

Vi 4y véi thién nhan thanh tinh, siéu nhan, thay ré sw
sbng va chét ctia ching sanh. Vj 4y biét ré rang ching sanh
nguoi ha liét ké cao sang, nguwdi dep dé ké thd xau, nguoi
may man ké bat hanh déu do hanh nghiép cua ho.

bay la phap, nay Udayi, cao thwong hon va thu thang
hon, do nhon duyén chirng dac phap nay, vi Ty-kheo sbng
Pham hanh dw@i sw chi dan cta Ta.

Vi tam dinh tinh, thanh tinh, trong sang, khong ciu ué,
v&i cac phlen ndo dwoc doan trir, dé st dung, nhu nhuyen
virtng chac, bat ddong nhw vay, vi Ty-kheo hwéng tam dén
lAu tan tri.

Vi &y nhu that biét: "Pay la Khé"... "Pay la Khd tap"...
"Day la Khé diét"... "Pay la con Buwdng dwa dén khé diét".

Vi &y nhu that biét: "Pau 1a nhitng 1au hoac"... "Pay la
nguyén nhan cua lau hoac"... "Pay la sy diét trir cac lau
hoac". Vi 4y nhw that biét: "Pay I1a con dwdng dwa dén su
diét trtr cac lau hoac".

particulars he recollects his manifold past lives.

This too, Udayin, is a higher and more sublime state for
the sake of realising which bhikkhus lead the holy life under
me.

42. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the passing away and reappearance of beings... (as Sutta
51, 825)...

Thus with the divine eye, which is purified and surpasses
the human, he sees beings passing away and reappearing,
inferior and superior, fair and ugly, fortunate and
unfortunate, and he understands how beings pass on
according to their actions.

This too, Udayin, is a higher and more sublime state for
the sake of realising which bhikkhus lead the holy life under
me.

43. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the destruction of the taints.

He understands as it actually is: ‘This is suffering’...
Sutta 51, §26) [39]...

(as

He understands as it actually is: ‘This is the way leading to
the cessation of the taints.’
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Nh& hiéu biét nhw vay, thdy nhw vay, tam vi ay thoat khai
duc lau, thoat khai hiru lau, thoat khéi vdé minh lau.

Déi voi ty than dwoc gidi thoat nhw vay, vi ay khéi [én sw
hiéu biét: "Ta da giai thoat". Vi Ay biét: "Sanh da tan, Pham
hanh da thanh, viéc can lam da lam, sau doi hién tai khéng
c6 doi sbng ndo khac niva".

Pay 1a phap, nay Udayi, cao thwong hon, thu thang hon,
do nhan duyén chirng dac phap nay, cac Ty-kheo sbng
Pham hanh du@i sw chi dan cta Ta.

bay la nhirng phap, nay Udayi, cao thuwgng hon, tha
thang hon, do nhon duyén chirng dac nhivng phap nay, cac
Ty-kheo song Pham hanh duw&i sw chi dan cta Ta.

Khi nghe néi vay, du si Sakuludayi bach Thé Tén:

-- That vi diéu thay, bach Thé Toén! That vi diéu thay,
bach Thé Tén!

Nhw nguoi dwng dirng lai nhirng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi duwdng cho nhirng
nguwdi bi lac hwéng, dem dén sang vao trong béng téi dé
nhirng ai c6 mat cé thé thay séc;

cling vay, Chanh phap da dwoc Thé Tén dung nhiéu
phuwong tién trinh bay giai thich.

Con xin quy y Thé Tén, quy y Phap va quy y Ty-kheo
Tang. Bach Thé Tén, mong Thé Tén cho con xuét gia, dwdi
sw chi dan Thé Tén, mong Thé Tén cho con tho dai gioi.

44. “When he knows and sees thus, his mind is liberated
from the taint of sensual desire, from the taint of being, and
from the taint of ignorance.

When it is liberated there comes the knowledge: ‘It is
liberated.” He understands: ‘Birth is destroyed, the holy life
has been lived, what had to be done has been done, there
is no more coming to any state of being.’

This too, Udayin, is a higher and more sublime state for
the sake of realising which bhikkhus lead the holy life under
me.

“These, Udayin, are those higher and more sublime states
for the sake of realising which bhikkhus lead the holy life
under me.”

45. When this was said, the wanderer Sakuludayin said to
the Blessed One:

“Magnificent, venerable sir! Magnificent, venerable sir!

The Blessed One has made the Dhamma clear in many
ways, as though he were turning upright what had been
overthrown, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the dark for those
with eyesight to see forms.

| go to the Blessed One for refuge and to the Dhamma
and to the Sangha of bhikkhus. | would receive the going
forth under the Blessed One, venerable sir, | would receive
the full admission.”
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Khi dwgc nghe néi vay, chung du si cua Sakuludayi néi
v&i du sT Sakuludayi:

-- Tén gid Udayi, ché c6 sbng Pham hanh dwéi sw chi
dan clia Sa-mén Gotama. Ton gid Udayi, da |a bac Dao sw,
nay ché co sdng lam dé ti.

Nhw mét ghé nwéc tét, nay bi thing 16 bi chay nwéc;
hanh déng ctia Ton gia Udayi cling sé nhw vay.

Tén gid Udayi, ché cé sbng Pham hanh dwéi sy chi dan
cua Sa-moén Gotama! Tén gia Udayi da la bac Bao sw, nay
ché cd séng lam dé tor.

Nhw vay, chinh chung du si ctua Sakuludayi da lam mot
chwdng ngai phap cho du si Sakuludayi song Pham hanh
duwdi sw chi dan cta Thé Ton.

46. When this was said, the wanderer Sakuludayin’s
assembly addressed him thus:

‘Do not lead the holy life under the recluse Gotama,
Master Udayin. Having been a teacher, Master Udayin, do
not live as a pupil.

For Master Udayin to do so would be as if a water jug
were to become a pitcher.

Do not lead the holy life under the recluse Gotama,
Master Udayin. Having been a teacher, Master Udayin, do
not live as a pupil.”

That is how the wanderer Sakuludayin’s assembly
obstructed him from leading the holy life under the Blessed
One."®®

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

782. See n.408.

783. Evamvanno atta hoti arogo param marana. The word
arogo, normally meaning healthy, here should be
understood to mean permanent. MA says that he speaks
with reference to rebirth in the heavenly world of Refulgent
Glory, the objective counterpart of the third jhana, of which
he has heard without actually attaining it. His view would
seem to fall into the class described at MN 102.3.
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784. Previous translators seem to have been perplexed by
the verb anassdma. Thus Nm in Ms renders the line: “We
don’t renounce our teachers’ doctrines for this reason.” And
Horner: “We have heard to here from our own teachers.” But
anassama is a first-person plural aorist of nassati, “to perish,
to be lost.” The same form occurs at MN 27.7. MA explains
that they knew that in the past meditators would do the
preparatory work on the kasina, attain the third jhana, and
be reborn in the world of Refulgent Glory. But as time went
on, the preparatory work on the kasina was no longer
understood and meditatorswere not able to attain the third
jhana. The wanderers only learned that “an entirely pleasant
world” exists and that the five qualities mentioned at 821
were the “practical way” to it. They knew of no entirely
pleasant world higher than the third jhana, and of no
practical way higher than the five qualities.

785. MA: Having attained the fourth jhana, by
supernormal power he goes to the world of Refulgent Glory
and converses with the deities there.

786. MA explains that in a previous life, as a monk during
the time of the Buddha Kassapa, he had persuaded another
monk to return to lay life in order to gain his robes and bowl,
and this obstructive kamma prevented him from going forth
under the Buddha in this life. But the Buddha taught him two
long suttas to provide him with a condition for future
attainment. During the reign of King Asoka he attained
arahantship as the Elder Assagutta, who excelled in the
practice of loving-kindness.
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