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78. Kinh Samapamundika (P. Samanamundikasuttam,
H. YWFISCABF4%) twong dwong Ngii chi vat chd kinh.”
Phan tich gi¢i han cua thuyét khéng lam ac, khéng hanh
nghé &c la thién téi thwong, dic Phat day tiéu chuan cua
bac chan tu gém biét rd thién ac t tw duy dén hanh dong,
nghé nghiép va tu tap; tu tap 4 tinh tan dé nhd 1én gbc ré
cda nghiép va 16i sbng bat thién 1a tham, san, si va cham
dirt duc twdng, san twdng, hai twéng; tu tap 4 thién dinh va
hoan thién 8 chanh dao gitp ngwoi tu tré thanh bac chan tu,
dat dwoc chanh tri va giai thoat.

78. Samanamandika Sutta: Samanamandikaputta. The
Buddha explains how a man is “one who has attained to the
supreme attainment.”

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.
Mot thoi Thé Ton tru & Savattht (Xa-vé), Jetavana (Ky
Vién), tai tinh xa Anathapindika (Cap C6 Ddc).

Lac bdy gi® du si Uggahamana, con cua
Samanamandika, tru & tinh xa cua Mallika tai Ekasalaka, co
hang cay tinduka bao quanh, dwgc xay dwng dé tranh luan
cung v&i dai chung du si khoang ba tram vi.

Roi tho moc Paficakanga vao budi sang sém, di ra khdi
Savattht dé yét kién Thé Tén. Tho moc Paficakanga suy
nghi: "Nay khong phai thoi d& yét kién Thé Ton, Thé Ton
dang an tinh Thién toa; cling khéng phai thei dé yét kién

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

Now on that occasion the wanderer Uggahamana
Samanamandikaputta was staying in Mallika’s Park, the
single-halled  Tinduka plantation for  philosophical
debates,’"* [23] together with a large following of wanderers,
with as many as three hundred wanderers.

2. The carpenter Paficakanga went out from Savatthi at
midday in order to see the Blessed One. Then he thought:
“It is not the right time to see the Blessed One; he is still in
retreat. And it is not the right time to see bhikkhus worthy of




cac vi Ty-kheo dang tu dwéng tam y, cac vi Ty-kheo dang
an tinh Thién toa.

Ta hay di dén tinh xa cta Mallika, tai Ekasalaka, cé hang
cay tinduka bao quanh, dwgc xay dwng dé tranh luan, di
dén du si Uggahamana, con clia Samanamandika". Réi tho
moc Paficakanga di dén tinh xa cda Mallika, tai Ekasalaka,
c6 hang cay tinduka bao quanh, duwoc xay dwng dé tranh
luan.

Lac bay gi® du si Uggahamana, con cla
Samanamandika dang ngdi v&i dai chang du si, dang Ién
tiéng, cao tiéng, to tiéng, ban luan nhiéu van dé phu phiém

nhw vwong luan, tic luan, dai than luan, binh luan, bb uy
luan, chién dau luan, thyc luan, &m luan, y luan, sang luan,
hoa man luan, huwong liéu luan, than téc luan, xa thwa luan,
thén luan, tran luan, thj luan, qudc dé luan,

phu ni luan, anh hung luan, cau chuyén bén Ié duong,
cau chuyén tai ché lay nwdc, cau chuyén vé ngudi da chét,
tap thoai luan, thé gi¢i luan, hai dwong luan, hién hiru, vb
bién hiru luan.

Du si Uggahamana, con qﬂa Sa,manama‘ndika théy tho
moc Pafcakanga tr xa di dén, thay vay lién khuyén cao
chung cda minh:

--- Cac T6n gid hay nhd tiéng! Cac Toén gia hay lang
tiéng! Nay tho moc Paficakanga, dé tlr cia Sa-mon Gotama
dang dén. Khi nao cac dé t&r gia chi méac 4o tréng cia Sa-
moén Gotama tru & Savatthi, thdi tho méc Paficakanga la
mot trong nhirng vi 4y.

Cac vi Ton gid 4y wa mén an tinh, dwoc tu tap vé an tinh,
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esteem; they are still in retreat.

Suppose | went to Mallika’'s Park, to the wanderer
Uggahamana Samanamandikaputta?” And he went to
Mallika’s Park.

3. Now on that occasion the wanderer Uggahamana was
seated with a large assembly of wanderers who were
making an uproar, loudly and noisily talking many kinds of
pointless talk, such as talk of kings... (as Sutta 76, 84)...
whether things are so or are not so.

The wanderer Uggahamana Samanamandikaputta saw
the carpenter Paficakanga coming in the distance. Seeing
him, he quieted his own assembly thus:

“Sirs, be quiet; sirs make no noise. Here comes the
carpenter Paficakanga, a disciple of the recluse Gotama,
one of the recluse Gotama’'s white-clothed lay disciples
staying at Savatthr.

These venerable ones like quiet; they are disciplined in




tan than an tinh, néu biét ching nay an tinh, cé thé ghé tai
day. L
Roi cac du si ay déu im lang.

Tho moc Paficakanga di dén du si Uggahamana, con
clia Samanamandika; sau khi dén, noi lén nhirng 1&i chao
don héi tham véi du si Uggahamana, con cua
Samanamandika; sau khi néi Ién nhirng 1&i chao dén hdi
thdm than hivu, lién ngdi xubng mét bén.

Du si Uggahamana ndéi voi thg méc Pancakanga dang
ngdi mot bén:

--- Nay Thg mgc, ta chu trvong rang moét nguoi thanh
twu bon phap, nguwoi ay sé du’gc thién cu tuc, thié,n toi
thang, la bac Sa-mén thanh dat t6i thwong, vé nang thang.

Thé nao la bdn? O day, nay Tho mdc, khong lam ac
nghiép vé than, khéng noi 16i ac, khong tw duy &c tw duy,
khong sinh sbng (bang) nép sbng ac.

Nay Tho mdc, ta chi trwong rang modt ngwdi nao thanh
twu bdn phap nay, nguwdi dy sé dwoc thién cu tuc, thién tbi
thang, la Sa-mdn thanh dat t6i thwong, vé nang thang.

R&i tho méc Paficakanga khéng hoan hy, khdng kich bac
l&i n6i cua du si Uggahamana, con cua Samanamandika;
khéng hoan hy, khéng kich béac, tv ché ngdi dirng day ra di,
v&i y nght: "Tlr Thé Tén, ta sé biét y nghia I&i néi nay".

Roi tho moc Paficakanga dén chd Thé Ton, sau khi den
danh lé Theé Tén rdi ngdi xudng moét bén. Ngoi xuong mot
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quiet; they commend quiet. Perhaps if he finds our
assembly a quiet one, he will think to join us.” Then the
wanderers became silent.

4. The carpenter Paficakanga went to the wanderer
Uggahamana and exchanged greetings with him. [24] When
this courteous and amiable talk was finished, he sat down at
one side.

The wanderer Uggahamana then said to him:

5. “Carpenter, when a man possesses four qualities, |
describe him as accomplished in what is wholesome,
perfected in what is wholesome, an ascetic invincible
attained to the supreme attainment.

What are the four? Here he does no evil bodily actions, he
utters no evil speech, he has no evil intentions, and he does
not make his living by any evil livelihood.

When a man possesses these four qualities, | describe
him as accomplished in what is wholesome, perfected in
what is wholesome, an ascetic invincible attained to the
supreme attainment.”

6. Then the carpenter Paficakanga neither approved nor
disapproved of the wanderer Uggahamana’s words. Without
doing either he rose from his seat and went away, thinking:
“I shall learn the meaning of this statement in the presence
of the Blessed One.”

7. Then he went to the Blessed One, and after paying
homage to him, he sat down at one side and reported to the




bén, tho mdc Paficakanga thwa lai véi Thé Tén tat ca cau
chuyén gilha minh vé&i du si Uggahamana, con cua
Samanamandika. Khi nghe noéi vay, Thé Ton ndi voi tho
moc Paficakanga:

--- Néu sw tinh Ia nhuw vay théi méot diva con nit con bé
nhd, vo tri, ndm nglra s& dwoc thién cu tuc, thién tdi thang,
la bac Sa-mén, thanh dat tdi thwong, 1a bac vé ndng thang
dung nhuv 1&i du sT Uggahamana, con ciia Samanamandika.

Nay Tho méc, dbi véi dira con nit nhd bé, vo tri, nam
nglra, khéng cé nghi: "Day la than", tr dau no cé thé lam ac
nghiép vé than, trir ra chi biét quo tay quo chan?

Nay Tho méc, ddi voi dira con nit, nhd bé, vo tri, nam
ngtra, khdng cd nght: "Day la |01 noi", tr dau n6 cod thé 1am
ac nghiép vé 16i néi, trir ra chi biét khoc?

Nay Tho méc, dbi véi dira con nit, nhd bé, v tri, nam
nglra, khéng c6 nght: "Pay Ia tw duy", tir dau né co thé tw
duy ac tw duy, tri ra chi biét bap be?

Nay Tho méc, dbdi voi dira con nit, nho be vo tri, nam
ngtra, khdng c6 nght: "Day la nghé sinh song tlr dau no co
thé sinh sbng bang nép sbng &c, trr ra chi biét bu siva me?

Néu su tinh la vay nay Thg méc, thdi mot dra con nit
con bé nhd, vo tri, nam nglra, sé dwoc thién cu thuc, thién
tdi thdng, la bac Sa-mén thanh dat téi thwong, vé nang
thdng, ding nhw I& du si Uggahamana, con cua
Samanamandika.

“Nay Tho mdc, Ta chi trong rang moét ngwoi thanh tuu
bdn phap, ngwoi ay sé khdng dwoc thién cu tuc, thién toi
thang, khéng la bac Sa-mén thanh dat téi thwong, vé nang
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Blessed One his entire conversation with the wanderer
Uggahamana. Thereupon the Blessed One said:

8. “If that were so, carpenter, then a young tender infant
lying prone is accomplished in what is wholesome,
perfected in what is wholesome, an ascetic invincible
attained to the supreme attainment, according to the
wanderer Uggahamana’s statement.

For a young tender infant lying prone does not even have
the notion ‘body,” so how should he do an evil bodily action
beyond mere wriggling?

A young tender infant lying prone does not even have the
notion ‘speech,” so how should he utter evil speech beyond
mere whining?

A young tender infant lying prone does not even have the
notion ‘intention,” so how should he have evil intentions
beyond mere sulking?

A young tender infant lying prone does not even have the
notion ‘livelihood,” so how [25] should he make his living by
evil livelihood beyond being suckled at his mother’s breast?

If that were so, carpenter, then a young tender infant lying
prone is accomplished in what is wholesome... according to
the wanderer Uggahamana’s statement.

“When a man possesses four qualities, carpenter, |
describe him, not as accomplished in what is wholesome or
perfected in what is wholesome or an ascetic invincible




thdng, va nhu vay dé xac chirng dra con nit bé nhd, vo tri,
nam nglra nay.

Thé nao 1a b6n? O day, nay Tho mdc, khéng lam &c
nghiép vé than, khdng néi I&i ac ngly, khéng tw duy ac tw
duy, khéng sinh sbng (bang) nép sbng ac.

Nay Tho méc, Ta chi trwong rang mét ngudi thanh twu
bdn phap nay, ngudi dy sé& khdong duoc thién cu tuc, thién
tdi thang, khéng l1a bac Sa-mén thanh dat téi thwong, vo
nang thang.

Nay th' mdc, Ta chl trwong rang mét nguoi thanh tuyu
muwoi phap, nguwoi ay sé dwoc thién cu tuc, thién toi thang,
la bac Sa-mdn thanh dat toi thwong, vé nang thang.

Ta ndi rang, nhirng phap nay, nay Tho mdc, can phai
dwoc ngudi ay hiéu la nhivng bét thién gidi,

Ta noi rang, nay Tho mdc, nhirng béat thién gidi can phai
duwoc nguodi ay hidu 1a tr day sanh (itosamutthana).

Ta néi rang, nay Tho méc, & day can phai duwoc ngudi ay
hiéu & nhirng bét thién gi¢i dwoc diét trir khéng c6 dw tan.

Ta ndi rang, nay The modc, can phai dwoc ngudi ay hiéu
la thyee hanh nhw vay la sy thwe hanh dwa dén diét trir cac
bét thién gioi.

Ta noi rang, nay Tho mdc, nhitng phap nay can phai
dwoc ngudi y hidu 1a nhivng thién gidi.
Ta noi rang, nay Tho modc, nhitng thién gid¢i can phai
dwoc ngudi ay hiéu la tr day sanh.
Ta néi rang, nay Tho moc, & day, can phai dwgc ngudi
4y hiéu la nhirng thién gi¢i dwoc diét trir khong cd dw tan.
Ta ndi rang, nay Tho moc, can phai dwoc nguwdi ay hiéu
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attained to the supreme attainment, but as one who stands
in the same category as the young tender infant lying prone.

What are the four? Here he does no evil bodily actions, he
utters no evil speech, he has no evil intentions, and he does
not make his living by any evil livelihood.

When a man possesses these four qualities, | describe
him, not as accomplished... but as one who stands in the
same category as the young tender infant lying prone.

9. “When a man possesses ten qualities, carpenter, |
describe him as accomplished in what is wholesome,
perfected in what is wholesome, an ascetic invincible
attained to the supreme attainment.

2 These

[But first of all] I say, it must be understood thus:
are unwholesome habits,’

and thus: ‘Unwholesome habits originate from this,’

and thus: ‘Unwholesome habits cease without remainder
here,’

and thus: ‘One practising in this way is practising the way

to the cessation of unwholesome habits.’

And | say, it must be understood thus: ‘These are
wholesome habits,’

and thus: ‘Wholesome habits originate from this,’

and thus: ‘Wholesome habits cease without remainder
here,’

and thus: ‘One practising in this way is practising the way

to the cessation of wholesome habits.’




la thwe hanh nhw vay 1a sy thwe hanh dwa dén diét trir cac
thién gioi.

Ta néi rang, nay Tho mdc, nhitng (phap) nay can phai
dwoc nguoi ay hidu 1a nhivng bat thién tw duy.

Ta néi rang, nay Tho mdc, can phai dwoc ngudi ay hiéu
la nhirng b4t thién tw duy tlr noi day sanh.

Ta néi rang, ndy Tho moc, & day, can phai dwoc ngudi
4y hiéu cac bét thién tw duy dwoc diét trir khdng c6 dw tan.

Ta néi rang, nay Tho mdc, can phai dwoc ngudi ay hiéu
la thwe hanh nhw vay 1a sy thwe hanh dwa dén diét trir cac
bat thién tw duy.

Ta noi rang, nay Tho modc, nhitng phap nay can phai
dwoc ngwdi dy hiéu 1a nhirng thién tw duy.

Ta néi rang, nay Tho mdc, can phai dwoc ngudi ay hiéu
la nhirng thién tw duy tr noi day sanh.

Ta néi rang, nay Tho moc, & day, can phai dwgc ngudi
4y hiéu la cac thién tw duy duorc trir diét khéng cé dw tan.

Ta néi rang, nay The mdc, can phai dwoc ngudi dy hiéu
la thyee hanh nhw vay la sy thwe hanh dwa dén diét trir cac
thién tw duy.

Va nay Tho méc, thé nao 13 bat thién gi&i? o

Than nghiép bat thién, khau nghiép bat thién, nép song
ac. Nhirng phap nay, nay Thg moc, duwoc goi la bat thién
gioi.

Va nay Tho mdc, nhirng bét thién gi¢i nay sanh khéi nhw
thé nao? Su sanh khé&i clia ching cling dwoc néi dén, can
phai tra 1&i tir tdm sanh khaii.

Thé nao la tdm? Tam cd nhiéu loai, da ching, sai biét.
Tam cé tham, cé san, co si, tr day nhirng bat thién gioi
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And | say, it must be understood thus: ‘These are
unwholesome intentions,’

and thus: ‘Unwholesome intentions originate from this,’
[26]

and thus: ‘Unwholesome
remainder here,’

and thus: ‘One practising in this way is practising the way
to the cessation of unwholesome intentions.’

intentions cease without

And | say, it must be understood thus: ‘These are
wholesome intentions,’

and thus: ‘Wholesome intentions originate from this,’

and thus: ‘Wholesome intentions cease without remainder
here,’

and thus: ‘One practising in this way is practising the way
to the cessation of wholesome intentions.’

10. “What are unwholesome habits?

They are unwholesome bodily actions, unwholesome
verbal actions, and evil livelihood. These are called
unwholesome habits.

“‘And what do these unwholesome habits originate from?
Their origin is stated: they should be said to originate from
mind.

What mind? Though mind is multiple, varied, and of
different aspects, there is mind affected by lust, by hate, and




sanh khoi.

Va nay Tho méc, nhivng bat thién gi¢i nay tlr dau duoc
trir diét, khdng c6 duw tan? Sy trr diét cda chung cling dwoc
noi dén.

O day, nay Tho méc, mot Ty-kheo, sau khi doan trir than
ac hanh, tu tap than thién hanh;

sau khi doan trir khu ac hanh, tu tap khau thién hanh;

sau khi doan trir y ac hanh, tu tap y thién hanh;

sau khi doan trr nép sbng ac sinh séng véi nép séng
chanh.

O day, nhirng bét thién gi¢i ay dwoc trir diét khdng coé
tan duw.

Thwe hanh nhw thé nao, nay Thg méc, la sy thwc hanh
dwa dén diét triv cac bat thién gi&i?

O day, nay Tho méc, vi Ty-kheo khéi Ién y mudn, nd luc,
tinh tan, quyét tdm, sach tan tam; khién cho cac ac, bét
thién phap tir trwédc chwa sanh khéng dwgc sanh khéi; khéi
l&n y mudn nd lwc, tinh tan, quyét tdm, sach tan tam khién
cho cac &c, bat thién phap da sanh dwoc trir diét;

khai 1én y mudn nd lyc, tinh tan, quyét tam, sach tan tam
khién cho cac thién phap chwa sanh nay dwoc sanh khai;

kh&i 1&én y mudn nd lwc, tinh tn, quyét tam, sach tan tam
khién cho céac thién phap da sanh co thé duy tri, khéng cé
mo hd, dwoc tdng trwdng, dwoc quang dai, duwoc tu tap,
dwoc vién man.

Sv ’thl,PC hanh nhw ,véy, nay Tho méc, la sy thywc hanh
dwa dén diét trir cac bat thién gioi.
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by delusion. Unwholesome habits originate from this.

“And where do these unwholesome habits cease without
remainder? Their cessation is stated:

here a bhikkhu abandons bodily misconduct and develops
good bodily conduct;

he abandons verbal misconduct and develops good verbal
conduct;

he abandons mental misconduct and develops good
mental conduct;

he abandons wrong livelihood and gains a living by right
livelihood.””

It is here that unwholesome habits cease without
remainder.

“‘And how practising does he practise the way to the
cessation of unwholesome habits?

Here a bhikkhu awakens zeal for the non-arising of
unarisen evil unwholesome states and he makes effort,
arouses energy, exerts his mind, and strives. He awakens
zeal for the abandoning of arisen evil unwholesome states...

He awakens zeal for the arising of unarisen wholesome
states...

He awakens zeal for the continuance, non-disappearance,
strengthening, increase, and fulfillment by development of
arisen wholesome states, and he makes effort, arouses
energy, exerts his mind, and strives. [27]

One so practising

Practlses the way to the cessation of
unwholesome habits.”"




Va nay Tho moc, thé ndo la thién gi¢i?

Than nghiép thién, khau nghiép thién, nép song thanh
tinh mang; nhirng phap nay, nay Thg méc, dwgc goi la thién
gioi.

Va nay Tho mdc, nhirng thién gidi nay sanh khéi nhu thé
nao? Sy sanh kh&i clia ching cling dwoc néi dén, can phai
tra 1oi 1a tw tdm sinh khi.

Thé nao 14 tam? Tam c6 nhiéu loai, da ching, sai biét.
Tam khéng tham, khong san, khong si, tir day nhirng thién
gi¢i sanh khdi.

Va nay Tho méc, nhirng thién giéi nay tr dau dwoc tri
diét, khdng c6 duw tan? S trir diét cia chung cling dwoc néi
dén. O day, vi Ty-kheo c6 gi¢i hanh, va khéng chép trwdc
gi¢i (silamayo), va vi nay nhw that tué tri tam giai thoat, tué
giai thoat. O’ day, nhirng thién gi¢i &y dworc trir diét, khong
co duv tan.

Thwe hanh nhw thé nao, nay Tho méc, 1a sy thwe hanh
dwa dén trir diét cac thién gigi?

O day, nay Tho méc, vi Ty-kheo khéi 1én y mudn, nd lwc,
tinh tan, quyét tdm, sach tan tam, khién cho cac éac, bat
thién phap, chwa sanh khong dwoc sanh khai;

khién cho cac ac, b4t thién phap da sanh dwoc trir diét;

khién cho cac thién phap chwa sanh nay dwoc sanh khdi;

kh&i lén y mudn nd lwc, tinh tAn, quyét tam, sach tan tam,
khién cho céac thién phap da sanh co thé duy tri, khéng co
mo hd, dwoc tdng trwdng, dwoc quang dai, dwoc tu tap,
dwoc vién man.

Su thwe hanh nhw vay 1a sw thwe hanh dwa dén diét tror
cac thién gioi.

11. “What are wholesome habits?

They are wholesome bodily actions, wholesome verbal
actions, and purification of livelihood. These are called
wholesome habits.

‘And what do these wholesome habits originate from?
Their origin is stated: they should be said to originate from
mind.

What mind? Though mind is multiple, varied, and of
different aspects, there is mind unaffected by lust, by hate,
or by delusion. Wholesome habits originate from this.

“‘“And where do these wholesome habits cease without
remainder? Their cessation is stated: here a bhikkhu is
virtuous, but he does not identify with his virtue, and he
understands as it actually is that deliverance of mind and
deliverance by wisdom where these wholesome habits
cease without remainder.””

“‘“And how practising does he practise the way to the
cessation of wholesome habits?

Here a bhikkhu awakens zeal for the non-arising of
unarisen evil unwholesome states...

for the continuance, non-disappearance, strengthening,
increase,

and fulfilment by development of arisen wholesome
states,

and he makes effort, arouses energy, exerts his mind, and
strives.

One so practisin

! 6practises the way to the cessation of
wholesome habits.




Va nay Tho mdc, thé ndo la bat thién tw duy? Duc tw duy,
sé}n tw duy, hai tw duy. Phap nay, nay Tho mdc, dwec goi la
bat thién tw duy.

Va nay Tho méc, nhitng bat thién tw duy nay sanh khoi
nhw thé nao?

Sw sanh khéi cla chung ciing dwoc ndi dén. Can phai tra
i 1a tir twdng sanh khéi.

Thé nado 1a twdng? Twdng cé nhiéu loai, da ching, sai
biét: duc twdng, san twdng, hai twéng, tir ddy nhirng bét
thién tw duy sanh khéi.

Va nay Tho méc, nhitng bét thién tw duy nay tlr dau
dwoc trir diét, khéng c6 dw tan?

Sw trir diét cha ching ciing dwoc néi dén. O day, nay
Tho moc, vi Ty-kheo ly duc, ly bat thién phap chirng va tra
Thién thir nhat, mét trang thai hy lac do ly duc sanh, vo&i
tam, vai t.

O day, nhitng bat thién tw duy dwoc trir diét, khong cd
duv tan.

Va s thwec hanh nhw thé nao, nay Tho méc, la sy thyc
hanh dwa dén diét trir cac bat thién tw duy?

O day, vi Ty-kheo kh&i 1&n y mudn né lyc, tinh tAn, quyét
tam, sach tan tam khién cho cac ac, bat thién phap chua
sanh khéng dwgc sanh khéi...

khién cho cac ac, bat thién phap da sanh dwoec triv diét;

khién cho cac thién phap chwa sanh nay dwoc sanh khéi;

kh&i 1&én y mudn nd lwc, tinh tan, quyét tam, sach tan tam;
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12. “What are unwholesome intentions? They are the
intention of sensual desire, the intention of ill will, and the
intention of cruelty. These are called unwholesome
intentions.

‘And what do these unwholesome intentions originate
from?

Their origin is stated: they should be said to originate from
perception.

What perception? Though perception is multiple, varied,
and of different aspects, there is perception of sensual
desire, perception of ill will, and perception of cruelty.
Unwholesome intentions originate from this.

‘And where do these unwholesome intentions cease
without remainder?

Their cessation is stated: here, quite secluded from
sensual pleasures, secluded from [28] unwholesome states,
a bhikkhu enters upon and abides in the first jhana, which is
accompanied by applied and sustained thought, with rapture
and pleasure born of seclusion.

It is here that unwholesome intentions cease without
remainder.””’

“‘And how practising does he practise the way to the
cessation of unwholesome intentions?

Here a bhikkhu awakens zeal for the non-arising of
unarisen evil unwholesome states...

for the continuance, non-disappearance, strengthening,
increase,

and fulfillment by development of arisen wholesome
states,




khién cho cac thién phap da sanh cé thé duy tri, khéng co
mo hd, dwoc tang trwdng, dwoc quang dai, dwoc tu tap,
dwoc vién man.

Sy thwc hanh nhw vay la sy thwe hanh dwa dén diét triy
céac bét thién tw duy.

Nay Tho mdc, thé nao Ia thién tw duy? Ly duc tw duy, vo
san tw duy, bat hai tw duy;
nhirng phap nay, nay Tho moc, dwoc goi la thién tw duy.

Va nay Tho méc, nhirng thién tw duy nay sanh khéi nhw
thé nao?

Sw sanh kh&i cla ching ciing dwoc néi dén. Can phai tra
i 1a tr twdng sanh khaii.

Thé nao l1a twdng? Twdng co nhidu loai, da ching, sai
biét: ly duc twdng, vd san twdng, bat hai twéng, tlr day sanh
khé&i la nhirng thién tw duy.

Va nay Thg méc, nhirng thién tw duy nay tr dadu dwoc
diét, khéng c6 dw tan?

Sy trr diét cta chung ciing dwoc néi dén. O day, nay
Tho mdc, vi Ty-kheo diét tAm va t&, chirng va tra Thién the
hai, mét trang thai hy lac do dinh sanh, khéng tam, khéng
ttr, nGi tinh nhat tam.

O day, nhirng thién tw duy ay dwoc trir diét khéong cod dw
tan.

Va sy thuc hanh nhw thé nao, nay Tho méc, la sw thuc
hanh dwa dén diét trir cac thién tw duy?

O day, Ty-kheo kh&i [&n y mubn nd Iwc, tinh tan, quyét
tam, sach tan tam khién cho cac ac, bat thién phap chua
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and he makes effort, arouses energy, exerts his mind, and
strives.

One so practising practises the way to the cessation of
unwholesome intentions.”"®

13. “What are wholesome intentions? They are the
intention of renunciation, the intention of non-ill will, and the
intention of non-cruelty.

These are called wholesome intentions.

“And what do these wholesome intentions originate from?

Their origin is stated: they should be said to originate from
perception.

What perception? Though perception is multiple, varied,
and of different aspects, there is perception of renunciation,
perception of non-ill will, and perception of non-cruelty.
Wholesome intentions originate from this.

“And where do these wholesome intentions cease without
remainder?

Their cessation is stated: here with the stilling of applied
and sustained thought, a bhikkhu enters upon and abides in
the second jhana, which has self-confidence and singleness
of mind without applied and sustained thought, with rapture
and pleasure born of concentration.

It is here that these wholesome intentions cease without
remainder.””

“‘“And how practising does he practise the way to the
cessation of wholesome intentions?

Here a bhikkhu awakens zeal for the non-arising of
unarisen evil unwholesome states...




sanh khéng co6 sanh khoi... ;
khién cho cac ac, bat thién phap da sanh dwoec trir diét...;
khién cho céc thién phap chwa sanh nay dwoc sanh khéi;
kh&i lén y mudn nd lwc, tinh tan, quyét tdm, sach tan tam,
khién cho cac thién phap da sanh, c6 thé duy tri, khéng c6
mo hd, dwoc tang trwdng, dwoc quang dai, duwoc tu tap,
dwoc vién man.
Sw thwe hanh nhw vay 1a sw thwe hanh dwa dén diét tror
cac thién tw duy.

Va nay Tho moc, Ta chu trvong rang mot ngudi thanh
twu muwoi phap nay, ngudi ay duoc thién cu tuc, thi,én toi
thang, la bac Sa-mén thanh dat t6i thwong, vé nang thang.

O day, nay Tho méc, vi Ty-kheo
thanh twu vd hoc chanh tri kién,
thanh twu v6 hoc chanh tw duy,
thanh twu v6 hoc chanh ngi,
thanh twu v6 hoc chanh nghiép,
thanh twu v6 hoc chanh mang,

thanh twu vé hoc chanh tinh tan,
thanh twu vé hoc chanh niém,
thanh twu v6 hoc chanh dinh,
thanh twu v hoc chanh tri,

thanh twu v6 hoc chanh giai thoat.

Nay Tho méc, Ta chi trwong rang mot nguoi thanh tyu
muwdi phap nay sé c,'lu’c_yc thién cu tuc, thi(:an téi thang, la bac
Sa-moén thanh dat t6i thwong, vé nang thang.
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for the continuance, non-disappearance, strengthening,
increase,

and fulfilment by development of arisen wholesome
states,

and he makes effort, arouses energy, exerts his mind, and
strives.

One so practising practises the way to the cessation of
wholesome intentions.”®

14. “Now, carpenter, when a man possesses what ten
qualities [29] do | describe him as accomplished in what is
wholesome, perfected in what is wholesome, an ascetic
invincible attained to the supreme attainment?

Here a bhikkhu possesses

the right view of one beyond training,”®*
the right intention of one beyond training,
the right speech of one beyond training,
the right action of one beyond training,
the right livelihood of one beyond training,

the right effort of one beyond training,

the right mindfulness of one beyond training,
the right concentration of one beyond training,
the right knowledge of one beyond training,

and the right deliverance of one beyond training.

When a man possesses these ten qualities, | describe him
as accomplished in what is wholesome, perfected in what is
wholesome, an ascetic invincible attained to the supreme
attainment.”




Thé Tén thuyét giang nhw vay. Tho moc Paficakanga
hoan hy tin tho I&i Thé Ton day.

That is what the Blessed One said. The carpenter
Paficakanga was satisfied and delighted in the Blessed
One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

771. MA: The park had been built by Queen Mallika, the
wife of King Pasenadi of Kosala, and beautified with flower
trees and fruit trees. At first only one hall was built, which
accounts for its name, but afterwards many halls were built.
Various companies of brahmins and wanderers would
assemble here to expound and discuss their doctrines.

772. MA: First the Buddha shows the plane of the arahant,
the one beyond training (i.e., by mentioning the ten
qualities), then he sets up an outline applicable to the
sekha, the disciple in higher training. The word rendered as
“habits” is sila, which in some contexts can assume a wider
range of meaning than “virtue.”

773. MA explains that this refers to the fruit of stream-
entry, for it is at that point that the virtue of restraint by the
Patimokkha is fulfilled (and, for a lay Buddhist, the
observance of the Five Precepts). MA will also explain the
subsequent passages by reference to the other
supramundane paths and fruits. Although the text of the
sutta does not expressly mention these attainments, the
commentarial interpretation seems to be justified by the
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expression  “cease  without remainder’” (aparisesa
nirujjhanti), for it is only with the attainment of the respective
paths and fruits that a total cessation of the particular
defilement occurs. The commentary’s view is further
supported by the culmination of the entire discourse in the
figure of the arahant.

774. MA: As far as the path of stream-entry he is said to
be practising for their cessation; when he has attained the
fruit of stream-entry they are said to have ceased.

775. This passage shows the arahant, who maintains
virtuous conduct but no longer identifies with his virtue by
conceiving it as “I” and “mine.” Since his virtuous habits no
longer generate kamma, they are not describable as
“‘wholesome.”

776. MA: As far as the path of arahantship he is said to be
practising for their cessation; when he has attained the fruit
of arahantship they are said to have ceased.

777. MA: This refers to the first jhana pertaining to the fruit
of non-returning. The path of non-returning eradicates
sensual desire and ill will, and thus prevents any future
arising of the three unwholesome intentions—those of
sensual desire, ill will, and cruelty.

778. MA: As far as the path of non-returning he is said to
be practising for their cessation; when he has attained the
fruit of non-returning they are said to have ceased.

779. MA: This refers to the second jhana pertaining to the
fruit of arahantship.
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780. MA: As far as the path of arahantship he is said to be
practising for their cessation; when he has obtained the fruit
of arahantship they are said to have ceased. The virtuous
intentions of the arahant are not described as “wholesome.”

781. See MN 65.34.
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