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twong dwong Tu-nhan-dé kinh.”® Phan tich sw nguy hiém va
tac hai cla thuyét hwéng lac dbi vai 5 duc lac, dirc Phat gidi
thich giéa trj cGa hanh phtc do tu thién (thién lac). Bang anh
du "hanh phuc cdi tréi cao hon hanh phuc ¢cdi nguwdi” va "sw
dé ngra do cao vét thwong", dirc Phat khang dinh duc lac
sé thiéu dbt con nguwdi trong bat hanh vé 1au dai. Tu 4 cép
thién dinh gilp con ngwdi trdi nghiém hanh phic sau lang,
két thic khé dau.

75. Magandiya Sutta: To Magandiya. The Buddha meets
the hedonist philosopher Magandiya and points out to him
the dangers in sensual pleasures, the benefits of
renunciation, and the meaning of Nibbana.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

Mot thei Thé Ton trd gitra dan chung Kuru, tai thi tran clia
dan chang Kuru tén la Kammasadhamma, trén tham cé
trong nha Ira cua moét Ba-la-mén thudc dong ho
Bharadvaja.

R6i Thé Tén vao budi sang dap y, cam y bat, vao
Kammasadhamma dé khét thuc.

Di khét thwc & Kammasadhamma xong, sau bira &n, trén
duong khi khat thuc vé, Thé Tén di dén mot khu rieng dé
nghi trwa. Sau khi di sdu vao khu rirng 4y, Thé Tén dén ngbi
dwdi mot gbe cay dé nghi trua.

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living in the Kuru country where there was a town
of the Kurus named Kammasadhamma, on a spread of
grass in the fire chamber of a brahmin belonging to the
Bharadvaja clan.

2. Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went into
Kammasadhamma for alms.

When he had wandered for alms in Kammasadhamma
and had returned from his almsround, after his meal he went
to a certain grove for the day’s abiding. Having entered the
grove, he sat down at the root of a tree for the day’s abiding.
[502]




R6i du si Magandiya, trong khi di bd ngao du cuing khap,
dén tai ngdi nha Itra ciia Ba-la-mén thudéc ho Bharadvaja.

Du si Magandiya thay tham cd da soan sn trong nha Ira
cua vi Ba-la-mén thuéc dong ho Bharadvaja, khi thiy vay
lién ndi véi Ba-la-mén thudc dong ho Bharadvaja:

-- Tdm thdm cd nay trong nha Ira cha Tén gia
Bharadvaja da dwoc stra soan cho ai, hinh nhw la ché nam
ngu cta mét Sa-moén?

-- Thwa Ton gia Magandiya, cé Sa-mbén Gotama la Thich
tlr, xuat gia tr dong ho Sakya (Thich-ca).

Tiéng don tét dep sau day dwoc truyén di vé Tén gia
Gotama: "Pay la Thé Tén, bac A-la-han, Chanh Dang Giac,
Minh Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong ST,
Diéu Ngw Trwong Phu, Thién Nhan Sw, Phat, Thé Tén".

Chd nam nay duoc sira soan cho Tén gia Gotama &y.

-- That sw, nay Ton gia Bharadvaja, ching t6i thay mot
sy bat hanh khi chung t6i thay cho ngu cua Ton gia
Gotama, mot vi pha hoai sy song (bhunahuno).

- Nay Magandiya, hay than trong l&i Ong néi. Nay
Magandiya, hay than trong I&i Ong néi. Nhiéu vwong tdc tri
gia, nhiéu Ba-la-mén tri gid, nhiéu Cw si tri gia, nhiéu Sa-
mon tri gid co ldng tin noi Tén gid Gotama &y, va da tu tap
theo Thanh dao, theo Phap va theo (chi) Thién.

-- Nay Tén gia Bharadvaja, néu ching toi thay mat Ton
gia Gotama, chung t6i sé ndi nhw sau treéc mat vi ay: "Sa-
mon Gotama la ngw®i pha hoai sy song". Vi sao vay?
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3. Then the wanderer Magandiya, while walking and
wandering for exercise, went to the fire chamber of the
brahmin belonging to the Bharadvaja clan.

There he saw a spread of grass prepared and asked the
brahmin:

“‘For whom has this spread of grass been prepared in
Master Bharadvaja’s fire chamber? It seems like it might be
a recluse’s bed.”

4. “Master Magandiya, there is the recluse Gotama, the
son of the Sakyans, who went forth from a Sakyan clan.

Now a good report of Master Gotama has been spread to
this effect: ‘That Blessed One is accomplished, fully
enlightened, perfect in true knowledge and conduct,
sublime, knower of worlds, incomparable leader of persons
to be tamed, teacher of gods and humans, enlightened,
blessed.’

This bed has been prepared for that Master Gotama.”

5. “Indeed, Master Bharadvaja, it is an ill sight we see
when we see the bed of that destroyer of growth,”*® Master
Gotama.”

“Be careful what you say, Magandiya, be careful what you
say! Many learned nobles, learned brahmins, learned
householders, and learned recluses have full confidence in
Master Gotama, and have been disciplined by him in the
noble true way, in the Dhamma that is wholesome.”

“Master Bharadvaja, even if we saw that Master Gotama
face to face, we would tell him to his face: “The recluse
Gotama is a destroyer of growth.” Why is that? Because that




Thanh dién cta ching t6i da truyén lai nhw vay.

-- Néu Tén gia Méagandiya hoan hy, t6i sé tin lai sy tinh
nay cho Sa-mon Gotama biét.

-- Ton gia Bharadvaja hay yén long, va hay noi 1én nhirng
diéu gi da dwoc noi.

Thé Tén v&i thien nhi thanh tinh siéu nhan nghe dwgc
cau chuyén gitra Ba-la-mén thuéc dong ho Bharadvaja va
du si Magandiya.

Va Thé Tén vao bubi chiéu, tr Thién tinh déc cw ding
day, di dén nha Ira clGa Ba-la-mén thudc dong ho
Bharadvaja, sau khi dén lién ngdi trén tham cé da soan san.

Roi Ba-la-mén thudc dong ho Bharadvaja di dén chd Thé
Tén, sau khi dén, néi 18n nhirng 1o chao don hdi tham voi
Thé Tén, sau khi néi 1én nhirng |&i chao don héi thdm than
hiru lién ngdi xubng mot bén.

R6i Thé Tén ndi voi Ba-la-mén thuéc dong ho
Bharadvaja dang ngdi mot bén:

-- Nay Bharadvaja, c6 phai co cudc ndi chuyén gitra du
st Magandiya v&i Ong vé van dé thdm cé nay?

Khi nghe ndi vay, Ba-la-mon Bharadvaja hoang hét, 16ng
téc dwng nguoc, bach Theé Ton:

-- Chinh 1a diéu chung con mubn thwa véi Tén gid
Gotama va Tén gia Gotama da doan trwéc chung con.

has come down in our discourse.”

“If Master Magandiya has no objection, may | tell this to
Master Gotama?”

“‘Let Master Bharadvaja be at ease. Tell him just what |
have said.”

6. Meanwhile, with the divine ear, which is purified and
surpasses the human, the Blessed One heard this
conversation between the brahmin of the Bharadvaja clan
and the wanderer Magandiya.

Then, when it was evening, the Blessed One rose from
meditation, went to the brahmin’s fire chamber, and sat
down on the spread of grass made ready.

Then the brahmin of the Bharadvaja clan went to the
Blessed One and exchanged greetings with him. When this
courteous and amiable talk was finished, he sat down at one
side.

The Blessed One asked him:

“‘Bharadvaja, did you have any conversation with the
wanderer Magandiya [503] about this very same spread of
grass?”

When this was said, the brahmin, awestruck and with his
hair standing on end, replied:

“We wanted to tell Master Gotama about that very thing,
but Master Gotama has anticipated us.”




Nhwng cudc néi chuyén nay gitra Thé Tén va Ba-la-mén
thuéc dong ho Bharadvaja néi chwa xong, du si Magandiya,
khi di b&d ngao du cung khép, dén tai ngéi nha Itva ctia Ba-la-
mon thudc dong ho Bharadvaja, dén tai chd Thé Téon,

sau khi dén, néi I&n nhirng 1o chdo don hoi tham véi Thé
Tén, va sau khi noi 1én nhirng 1&i chao don hoi tham than
hiru lién ngdi xubng mot bén. Rdi Thé Tén noi véi du si
Magandiya dang ngdi mot bén:

-- Nay Magandiya, con mét wa thich sac, ai lac sac, hoan
hy sac, va Nhw Lai nhiép phuc, thd hd, ho tri con mat va
thuyét phap dé phong hd con mat.

Nay Magandiya, c6 phai vi vdy ma Ong noi: "Sa-mdn
Gotama la nguwdi pha hoai sy séng?"

-- Chinh vi vay, Ton gia Gotama, ma t6i ndi: "Sa-mon
Gotama pha hoai sy song". Vi sao vay? Thanh dién cua
chung t6i da truyén lai nhw vay.

-- Nay Magandiya, tai wa thich tiéng...

Nay Magandiya, mdi wa thich huong...

Nay Magandiya, lw®i wa thich vi...

Nay Magandiya, than wa thich xuc...

Nay Magandiya, y wa thich phap, ai lac phap, hoan hy
phap va Nhw Lai nhiép phuc, tha hd, ho tri y va thuyét phap
dé phong ho y.

Nay Magandiya, c6 phai vi vay ma ong noi: "Sa-mon
Gotama la nguw&i pha hoai sy séng?

-- Chinh vi vay, Tén gia Gotama, ma tdi noéi: "Sa-mbén
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7. But this discussion between the Blessed One and the
brahmin of the Bharadvaja clan was left unfinished, for then
the wanderer Magandiya, while walking and wandering for
exercise, came to the brahmin’s fire chamber and went up
to the Blessed One.

He exchanged greetings with the Blessed One, and when
this courteous and amiable talk was finished, he sat down at
one side. The Blessed One said to him:

8. “Magandiya, the eye delights in forms, takes delight in
forms, rejoices in forms; that has been tamed by the
Tathagata, guarded, protected, and restrained, and he
teaches the Dhamma for its restraint.

Was it with reference to this that you said: ‘The recluse
Gotama is a destroyer of growth’?”

“It was with reference to this, Master Gotama, that | said:
‘The recluse Gotama is a destroyer of growth.” Why is that?
Because that is recorded in our scriptures.”

“The ear delights in sounds...

The nose delights in odours...

The tongue delights in flavours...

The body delights in tangibles...

The mind delights in mind-objects, takes delight in mind-
objects, rejoices in mind-objects; that has been tamed by
the Tathagata, guarded, protected, and restrained, and he
teaches the Dhamma for its restraint.

Was it with reference to this that you said: ‘The recluse
Gotama is a destroyer of growth’?”

“It was with reference to this, Master Gotama, that | said:




Gotama la ngwdi pha hoai sy séng". Vi sao vay? Thanh
dién cta chang t6i da truyéen lai nhw vay.

-- Ong ngh thé nao, nay Magandiya? O day, co nguoi
trwdc kia dam mé cac sac phap do mat nhan thirc, cac sac
phap nay la kha &i, kha hy, kha lac, kha y, lién hé dén duc,
hap dan.

Nguwdi &y sau mét thdi gian, sau khi nhw chon biét duwoc
s tap kh&i, sw doan diét, vi ngot, sw nguy hiém va sy xuéat
ly clia cac séc phap, sau khi doan tan séc ai, sau khi triv diét
nhiét ndo dbi v&i sac phap, ngwdi nay tra véi khat ai dwoc
doan trir, v&i ndi tam an tinh.

Nay Magandiya, Ong cé néi gi vé ngudi nay?

-- Khéng co gi, Tén gia Gotama.

-- Ong nghi thé nao? Nay Magandiya, & day, cé ngudi
trwéc kia dam mé

céac tiéng do tai nhan thirc...

cac hwong do mii nhén thuece...

cac vi do lw®i nhan thurc...

cac xuc do than nhan thirc, cac xuac nay la kha ai, kha hy,
kha lac, kha y, lién hé dén duc, hap dan.

Nguwoi 4y sau mét thoi gian, sau khi nhw chon biét duoc
suw tap khéi, sw doan diét, vi ngot, s nguy hiém va sw xuét
ly cia cac xuc, sau khi doan tan xdc ai, sau khi trtr diét nhiét
ndo dbi v&i cac xuc, ngudi nay tra voi khat ai dwoc doan
trte, v&i ndi tam an tinh.

Nay Magandiya, Ong cé néi gi vé ngudi nay?

‘The recluse Gotama is a destroyer of growth.” Why is that?
Because that is recorded in our scriptures.”

9. “What do you think, Magandiya? Here someone [504]
may have formerly enjoyed himself with forms cognizable by
the eye that are wished for, desired, agreeable, and
likeable, connected with sensual desire and provocative of
lust.

On a later occasion, having understood as they actually
are the origin, the disappearance, the gratification, the
danger, and the escape in the case of forms, he might
abandon craving for forms, remove fever for forms, and
abide without thirst, with a mind inwardly at peace.

What would you say to him, Magandiya?”

— “Nothing, Master Gotama.”

“What do you think, Magandiya? Here someone may have
formerly enjoyed himself

with sounds cognizable by the ear...

with odours cognizable by the nose...

with flavours cognizable by the tongue...

with tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

On a later occasion, having understood as they actually
are the origin, the disappearance, the gratification, the
danger, and the escape in the case of tangibles, he might
abandon craving for tangibles, remove fever for tangibles,
and abide without thirst, with a mind inwardly at peace.

What would you say to him, Magandiya?”




-- Khdng cé gi, Tén gia Gotama.

-- Nay Magandiya, Ta thué trwdc, khi con la tai gia, Ta
song hwéng thu mét cach day dd, mét cach sung mén, nam
duc trwdng dwéng,

cac sac phap do mat nhan thirc, cac sac phap nay la kha
ai, kha hy, kha lac, kha y, lién hé dén duc, hap dan.

Céc tiéng do tai nhan thirc...

cac hwong do mdi nhan thure...

cac vi do lw®&i nhan thirc...

cac xuc do than nhan thirc, cac xdc nay la kha ai, kha hy,
kha lac, lién hé dén duc, hap dan.

Nay Magandiya, Ta c6 ba toa lau dai, mét cho mua mwa,
mot cho mua déng, mét cho mua ha.

Nay Magandiya, trong bén thang mua mwa, Ta sbng
hwdng thu trong lau dai mua mwa, dwgc nhirng nlr nhac
cong giup vui va khéng buwédc xudng khoi lau dai dy.

R&i Ta sau mét thoi gian, sau khi nhw chon biét dwoc sw
tap khdi, sy doan diét, vi ngot, sw nguy hiém va sw xuét ly
cua cac duc vong, sau khi doan tan duc ai, sau khi trtr diét
nhiét ndo cua cac duc, Ta tra v&i khat ai dwoc doan trir, véi
ndi tdm an tinh.

R6i Ta thay cac chung sanh khac, chwa xa ly tham ai dbi
v@i cac duc dang bi cac duc ai nhai nghién, dang bi duc
nhiét ndo thiéu dét, dang chay theo cac duc. Ta khéng wéc
vong dwoc nhuw ho; & day, Ta khéng ham thich.

— “Nothing, Master Gotama.”

10. “Magandiya, formerly when | lived the home life, |
enjoyed myself, provided and endowed with the five cords of
sensual pleasure:

with forms cognizable by the eye...

with sounds cognizable by the ear...

with odours cognizable by the nose...

with flavours cognizable by the tongue...

with tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

| had three palaces, one for the rainy season, one for the
winter, and one for the summer.

| lived in the rains’ palace for the four months of the rainy
season, enjoying myself with musicians, none of whom were
men, and | did not go down to the lower palace.”*

“On a later occasion, having understood as they actually
are the origin, the disappearance, the gratification, the
danger, and the escape in the case of sensual pleasures, |
abandoned craving for sensual pleasures, | removed fever
for sensual pleasures, and | abide without thirst, with a mind
inwardly at peace.

| see other beings who are not free from lust for sensual
pleasures being devoured by craving for sensual pleasures,
burning with fever for sensual pleasures, indulging in
sensual pleasures, and | do not envy them, nor do | delight
therein.




Vi sao vay? Vi rang, nay Magandiya, c6 hy lac nay, ly
duc, ly bat thién phap, sau khi chirng dat Thién lac, dwoc an
trd, hoan hy trong hy lac dy. Ta khéng ao wéc cai gi thap
kém; & day, Ta khéng ham thich.

Vi nhw, nay Magandiya, mét gia cha hay con mét nguoi
gia chd, giau sang, tai vat nhiéu, s& hiru nhiéu, sdng tho
hwdng mot cach ddy da, mét cach sung man, ndm duc
trwdng dwdng,

cac sac phap do mat nhan thire, kha i, kha hy, kha lac,
kha y, lién hé dén duc, hap dan,

céac tiéng do tai nhan thue...

cac hwong do mdi nhan thure...

cac vi do lw®i nhan thurce...

cac xuc do than nhan thire, kha ai, kha hy, kha lac, kha vy,
lién hé dén duc, hap dan.

Vi 4y, sau khi lam thién than hanh, sau khi 1am thién khau
hanh, sau khi lam thién y hanh, khi than hoai mang chung,
dwoc sanh |én thién tha, Thién gi&i, doi nay, cong tru voi
chw Thién & coi tréi Ba mwoii ba.

Vi 4y & day, trong rirtng Nandana, dwgc ching Thién niy
vay quanh, tho huwdng nam thién duc trwdng dwdng mébt
cach day du, mot cach sung man.

Vi 8y thdy nguoi gia ch hay con nguwdi gia chd dang tho
hwédng nam duc trudng dwéng mot cach day dd, mot cach
sung man.

Nay Magandiya, Ong nghi thé nao? Thién t& &y, duoc
chung Thién nir vay qu:anh, tho hwdng nam thién duc
trwdng duwdng mot cach day da, mot cach sung man,

7

Why is that? Because there is, Magandiya, a delight apart
from sensual pleasures, apart from unwholesome states,
[505] which surpasses even divine bliss.”** Since | take
delight in that, | do not envy what is inferior, nor do | delight
therein.

11. “Suppose, Magandiya, a householder or a
householder’s son was rich, with great wealth and property,
and being provided and endowed with the five cords of
sensual pleasure, he might enjoy himself

with forms cognizable by the eye...

with sounds cognizable by the ear...

with odours cognizable by the nose...

with flavours cognizable by the tongue...

with tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

Having conducted himself well in body, speech, and mind,
on the dissolution of the body, after death, he might
reappear in a happy destination, in the heavenly world in the
retinue of the gods of the Thirty-three;

and there, surrounded by a group of nymphs in the
Nandana Grove, he would enjoy himself, provided and
endowed with the five cords of divine sensual pleasure.

Suppose he saw a householder or a householder's son
enjoying himself, provided and endowed with the five cords
of [human] sensual pleasure.

What do you think, Magandiya? Would that young god
surrounded by the group of nymphs in the Nandana Grove,
enjoying himself, provided and endowed with the five cords




vi &y c6 wéc vong duwoc nhw ngudi gia chd ay, hay con
nguwdi gia chd ay; hay nam duc trwédng duwdng thubc loai
Nguwoi, hay tré lui vé voi cac duc thudc loai Ngudi?

-- Khéng cé vay, thuwa Tén gia Gotama! Vi sao vay? Vi
thién duc, thwa Tén gia Gotama, la ky diéu hon, la vi diéu
hon nhan duc.

-- Cling vay, nay Magandiya, Ta thué trwéec, khi con la tai
gia. Ta hwéng thy mét cach day di, mot cach sung man cac
duc trwdng dwdng

cac sac phap do mat nhan thirc, cac sac phap nay la kha
ai, kha hy, kha lac, kha y, lién hé dén duc, hap dan,

céac tiéng do tai nhan thirc...

cac hwong do mdi nhan thure...

cac vi do lw®i nhan thuec...

cac xuc do than nhan thirc, cac xuc nay la kha ai, kha hy,
kha lac, kha y, lién hé dén duc, hap dan.

Roi Ta sau mét thoi gian, sau khi nhw chon biét dwoc sy
tap khdi, sy diét triv, vi ngot, sy nguy hiém va sw xuét ly clia
cac duc, sau khi doan tan duc ai, sau khi trir diét nhiét ndo
cla cac duc, Ta tra v&i khat ai dwoc doan trie, véi ndi tdm
an tinh.

R6i Ta thay cac chung sanh khac chwa xa ly tham ai dbi
v&i cac duc, dang bi cac duc ai nhai nghién, dang bi duc
nhiét ndo thiéu dét, dang chay theo cac duc. Ta khéng wéc
vong dwoc nhuw ho; & day, Ta khéng ham thich.

Vi sao vay? Vi rang, nay Magandiya, cé hy lac nay, ly
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of divine sensual pleasure,

envy the householder or the householder’s son for the five
cords of human sensual pleasure or would he be enticed by
human sensual pleasures?”

“‘No, Master Gotama. Why not? Because divine sensual
pleasures are more excellent and sublime than human
sensual pleasures.”

12. “So too, Magandiya, formerly when | lived the home
life, | enjoyed myself, provided and endowed with the five
cords of sensual pleasure:

with forms cognizable by the eye...

with tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

On a later occasion, having understood as they actually
are the gratification, the danger, and the escape in the case
of sensual pleasures, | abandoned craving for sensual
pleasures, | removed fever for sensual pleasures, and |
abide without thirst, with a mind inwardly at peace.

| see other beings who are not free from lust for sensual
pleasures being devoured by craving for sensual pleasures,
burning with fever for sensual pleasures, [506] indulging in
sensual pleasures, and | do not envy them nor do | delight
therein.

Why is that? Because there is, Magandiya, a delight apart




duc, ly bat thién phap, sau khi chieng dat thién lac dwoc an
tra, hoan hy trong hy lac ay. Ta khéng ao wdéc cai gi thap
kém; & day, Ta khéng ham thich.

Vi nhw, nay Magandiya, mét ngudi bi bénh cui; véi than
(day) nhirng 1& 16i, v&i than hw théi, nirt chay, bj cac loai
trung duc khoét, dang cao rach miéng cac vét thwong voi
méng tay, ho d6t than minh trén hd than hirng.

Céc ban bé than hiu, ba con huyét théng cla nguoi ay
moi mot y si khoa md x&. Vi y st khoa md x& nay cho nguoi
ay thubéc. Nguoi &y dung thude, dwoc khdi bénh cui, khong
bénh, an lac, tw do, tv tai, cd thé di chd nao ngudi 4y mudn.

Nguwdi 4y thdy mot nguwdi bi bénh cui khac, voi than (day)
nhirng 1& 16i, v&i than hw thdi, nirt chay, bj cai loai trung duc
khoét, dang cao rach miéng céac vét thwong véi mong tay,
ho dét than minh trén hé than hirng.

Nay Magandiya, Ong nghi thé nao? Nguoi ay co wéc
vong dwoc nhw ngwoi cui kia, ho than hieng, hay sy tho
dung dwoc liéu khéng?

-- Khéng, thwa Tén gia Gotama. Vi sao vay? Thuwa Ton
gia Gotama, khi CC')‘ bénh,th(‘)’i can thudc tri bénh, khi khéng
bénh, th&i khéng can thudc tri bénh.

-- Cling vay, nay Magandiya, Ta thud trwéc, khi con 1a tai
gia, Ta hwdng thu mot cach day da, modt cach sung man,
céac duc trwdng dudng, cac sac phap do mét nhan thire, cac
sac phap nay la kha ai, kha hy, kha lac, kha vy, lién hé dén
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from sensual pleasures, apart from unwholesome states,
which surpasses even divine bliss. Since | take delight in
that, | do not envy what is inferior, nor do | delight therein.

13. “Suppose, Magandiya, there was a leper with sores
and blisters on his limbs, being devoured by worms,
scratching the scabs off the openings of his wounds with his
nails, cauterising his body over a burning charcoal pit.

Then his friends and companions, his kinsmen and
relatives, would bring a physician to treat him. The physician
would make medicine for him, and by means of that
medicine the man would be cured of his leprosy and would
become well and happy, independent, master of himself,
able to go where he likes.

Then he might see another leper with sores and blisters
on his limbs, being devoured by worms, scratching the
scabs off the openings of his wounds with his nails,
cauterising his body over a burning charcoal pit.

What do you think, Magandiya? Would that man envy that
leper for his burning charcoal pit or his use of medicine?”

“No, Master Gotama. Why is that? Because when there is
sickness, there is need for medicine, and when there is no
sickness there is no need for medicine.”

14. “So too, Magandiya, formerly when 1| lived the home
life... (asin 812)...




duc, hap dan, cac tiéng do tai nhan thic... cac hwong do
m{i nhan thtrc... cac vi do lv®i nhan thire... cac xuc do than
nhan thire, cac xuc Ay la kha ai, kha hy, kha lac, kha y, lién
hé dén duc, hip dan.

R&i Ta sau mét thoi gian, sau khi nhw chon biét dwoc sw
tap khoi, sw diét trir, vi ngot, sw nguy hiém va sw xuét ly cla
cac duc, sau khi doan tan duc ai, sau khi trtr diét nhiét ndo
cla cac duc, Ta tra v&i khat ai dwoc doan trir, véi ndi tdm
an tinh.

RGi Ta thay cac ching sanh khac chwa xa ly tham ai doi
vOi cac duc, daqg bi cac duc ai nhai nghién, dang bi duc
nhiét nao thiéu dot, dang chay theo cac duc.

Ta khéng wéc vong dwoc nhuw ho; & day, Ta khéng ham
thich. Vi sao vay? Vi rang, nay Magandiya, cé hy lac nay, ly
duc, ly bat thién phap, sau khi chirng dat thién lac, dwoc an
trd, hoan hy trong hy lac 4y. Ta khéng ao wéc cai gi thap
kém; & day Ta khéng ham thich.

Vi nhw, nay Magandiya, mét ngwdi bi bénh cui, voi than
(day) nhirng 1& 16i, v&i than hw thdi, nt chay, bi cac loai
trung duc khoét, dang cao rach miéng cac vét thwong voi
mong tay, ho dét than minh trén hd than hirng.

Céc ban bé than hiru, ba con huyét thdng clia ngudi ay
m&i mot y s khoa md xé.

Vi y si khoa md x& nay cho nguoi dy thuéc. Ngudi ay
dung thudc dwoc khdi bénh cui, khéng bénh, an lac, tw do,
tw tai, co thé di ché nao nguwdi 4y mudn.

R&i ¢6 hai lwc sT, ndm chat (hai) canh tay nguoi ay va 16i
kéo ngudi dy dén hé than hirng.
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Since | take delight in that, | do not envy what is inferior,
nor do | delight therein. [507]

15. “Suppose, Magandiya, there was a leper with sores
and blisters on his limbs, being devoured by worms,
scratching the scabs off the openings of his wounds with his
nails, cauterising his body over a burning charcoal pit.

Then his friends and companions, his kinsmen and
relatives, brought a physician to treat him.

The physician would make medicine for him, and by
means of that medicine the man would be cured of his
leprosy and would become well and happy, independent,
master of himself, able to go where he likes.

Then two strong men would seize him by both arms and




Nay Magandiya, Ong nghi thé nao? Nguwdi dy cé co rut
than, vat qua vat lai phia nay phia kia khéng?

-- Thwa Tén gia Gotama, c6. Vi sao vay? Vi sy xuc pham
v@i Itra, la dau kho, thwa Ton gia Gotama, rat la nong chay,
rat 1a nhiét ndo.

-- Nay Magandiya, Ong nghi thé nao? Cé phai chi hién tai
sw xtc cham véi Iva 8y la dau khd, rat 1a néng chay, rat [a
nhiét ndo, hay la trwdc day, sw xic cham v&i Ira dy da 1a
dau khé, rat Ia ndng chay, rat la nhiét nao?

-- Thwa Tén gid Gotama, hién tai sy xtic cham v&i Itra ay
la dau khd, rat la néng chay, rat la nhiét ndo, va xwa kia, sy
xuc cham v&i Ira 8y da 1a dau khd, rat 1a ndng chay va rat
la nhiét nao.

Tuy vay, thwa Ton gia Gotama, ké bi bénh cui nay, v&i
than (day) nhirng 1& 16i, v&i than hw thdi nit chay, bi cac
loai trung duc khoét, dang cao rach miéng cac vét thwong
v&i moéng tay, v&i cac can bi hw hoai do sy xuc cham dau
khd véi ngon Ira, lai c6 phan twéng 1a dwoc lac tho.

-- Clng vay, nay Magandiya, sy xuc cham v&i cac duc
trong th&i qua khi cling 1a dau khd, rat 1a néng chay, rat l1a
nhiét n&o, va sy xuc cham v&i cac duc trong thoi vi lai cling
la dau khd, rat 1a néng chay, rat 1a nhiét ndo, va sw xdc
cham v&i cac duc trong thdi hién lai ciing 1a dau khé, rat 1a
ndng chay, rat 1a nhiét nio.

Va nay Magandiya, nhirng chung sanh nay chwa doan

drag him towards a burning charcoal pit.

What do you think, Magandiya? Would that man twist his
body this way and that?”

“Yes, Master Gotama. Why is that? Because that fire is
indeed painful to touch, hot, and scorching.”

“What do you think, Magandiya? Is it only now that that
fire is painful to touch, hot, and scorching, or previously too
was that fire painful to touch, hot, and scorching?”

“‘Master Gotama, that fire is now painful to touch, hot, and
scorching, and previously too that fire was painful to touch,
hot, and scorching.

For when that man was a leper with sores and blisters on
his limbs, being devoured by worms, scratching the scabs
off the openings of his wounds with his nails, his faculties
were impaired; thus, though the fire was actually painful to
touch, he acquired a mistaken perception of it as pleasant.”

16. “So too, Magandiya, in the past sensual pleasures
were painful to touch, hot, and scorching; in the future
sensual pleasures will be painful to touch, hot, and
scorching; and now at present sensual pleasures are painful
to touch, hot, and scorching.

But these beings who are not free from lust for sensual
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trir tham ai dbi v&i cac duc, dang bi cac duc ai nhai nghién,
dang bi duc nhiét ndo thiéu dét, v&i cac can bi hw hoai, do
sw xuc cham dau khd véi cac duc, lai c6 phan twéng la
duwoc lac tho.

Vi nhw, nay Magandiya, mét ngwdi bi bénh cui than (day)
|& 16i, than bj hw thdi nit chdy, bi cac loai trung duc khoét,
dang cao rach miéng cac vét thwong véi mong tay, ho dét
than minh trén hé than hing.

Nay Magandiya, ngu®i bi bénh cui v&i than (day) 1& 16i,
than bj hw thdi nit chay, bi cac loai trung duc khoét, cang
cao rach miéng cac vét thwong védi cac méng tay, cang ho
dét than minh trén hd than hrng chirng nao thdi miéng cac
vét thwong 4y lai cang thém béat tinh, cang thém héi thbi va
cang thém théi nat, va nguoi ay chi cé cdm giac dé chiu,
thda thich do nhan duyén gai nglra miéng céac vét thwong;

clng vay, nay Magandiya, cac chung sanh, chwa doan
trir tham ai déi v&i cac duc, dang bi cac duc ai nhai nghién,
dang bi duc nhiét ndo thiéu dét, chay theo céac duc.

Nay Magandiya cac chung sanh, chwa doan trie tham ai
dbi v&i cac duc, dang bj cac duc ai nhai nghién, dang bj duc
nhiét ndo thiéu dbt, cang chay theo duc chirng nao, thdi duc
ai cac chung sanh 4y cang tang trwdng, cang bi duc nhiét
n&o thiéu dbt, va ho chi cé6 cdm giac dé chju, thda thich do
duyén nam duc trwedng dudng.

Nay Magandiya, Ong nghi thé nao? Ong cé thdy hay
nghe mét vi vua hay vi dai than cta vua hwéng thu mét
cach day du, mot cach sung man ndm duc trwdng dwéng,

duc ai chuwa duwoc doan tan, duc nhiét ndo chwa duoc tri
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pleasures, who are devoured by craving for sensual
pleasures, who burn with fever for sensual pleasures, have
faculties that are impaired; thus, though sensual pleasures
are actually painful to touch, they acquire a mistaken
perception of them as pleasant.”*

17. “Suppose, Magandiya, there was a leper with sores
and blisters on his limbs, being devoured by worms,
scratching the scabs off the openings of his wounds with his
nails, cauterising his body over a burning charcoal pit;

the more he scratches the scabs and cauterises his body,
[508] the fouler, more evil-smelling and more infected the
openings of his wounds would become, yet he would find a
certain measure of satisfaction and enjoyment in scratching
the openings of his wounds.

So too, Magandiya, beings who are not free from lust for
sensual pleasures, who are devoured by craving for sensual
pleasures, who burn with fever for sensual pleasures, still
indulge in sensual pleasures;

the more such beings indulge in sensual pleasures, the
more their craving for sensual pleasures increases and the
more they are burned by their fever for sensual pleasures,
yet they find a certain measure of satisfaction and
enjoyment in dependence on the five cords of sensual
pleasure.

18. “What do you think, Magandiya? Have you ever seen
or heard of a king or a king’s minister enjoying himself,
provided and endowed with the five cords of sensual
pleasure




diét, da tru, dang tru hay sé tru vo&i khat ai dwoc doan truw,
v&i ndi tam an tinh khéng?

-- Thwa khéng, Tén gia Gotama.

-- Lanh thay, nay Magandiya! Nay Magandiya, Ta cling
khéng thay, cling khdng nghe mét vi vua hay vi dai than cla
vua hwéng thu mét cach day dd, méot cach sung man nadm
duc trwdng dwdng,

duc ai chwa dwoc doan tan, duc nhiét ndo chwa duwoc triv
diét, da tru, dang tru hay sé tru voi khat ai dwoc doan tru,
v&i ndi tam an tinh.

Nhwng nay Magandiya, nhirng vi Sa-mon hay Ba-la-mon
nao da song, dang song hay sé sbng vo&i khat ai dwoc doan
trte, v&i ndi tdm an tinh, tat ca nhirng vi nay, sau khi nhw
chon biét sy tap khéi, sy doan diét, vi ngot, sw nguy hiém

va sw xuét ly cta cac duc 4y, véi duc ai dwoc doan tan,
vOi duc nhiét ndo dwoc trwe diét, da tru, dang tru hay sé tru
v@i khat ai dwoc doan triv, v&i ndi tdm dwoc an tinh.

R6i Thé Tén, thdi Ay noi 1én cdm hirng ngr nhw sau:

Khéng bénh, loi téi thang,
Niét-ban, lac téi thang,
Bat chanh la doc dao,

An 6n va bat tir.
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who, without abandoning craving for sensual pleasures,
without removing fever for sensual pleasures, was able to
abide free from thirst, with a mind inwardly at peace, or who
is able or who will be able to so abide?”

— “No, Master Gotama.”

“‘Good, Magandiya. | too have never seen or heard of a
king or a king’s minister enjoying himself, provided and
endowed with the five cords of sensual pleasure

who, without abandoning craving for sensual pleasures,
without removing fever for sensual pleasures, was able to
abide free from thirst, with a mind inwardly at peace, or who
is able or who will be able to so abide.

On the contrary, Magandiya, those recluses or brahmins
who abided or abide or will abide free from thirst, with a
mind inwardly at peace, all do so after having understood as
they actually are the origin, the disappearance, the
gratification, the danger,

and the escape in the case of sensual pleasures, and it is
after abandoning craving for sensual pleasures and
removing fever for sensual pleasures that they abided or
abide or will abide free from thirst, with a mind inwardly at
peace.”

19. Then at that point the Blessed One uttered this
exclamation:

“The greatest of all gains is health,
Nibbana is the greatest bliss,

The eightfold path is the best of paths
For it leads safely to the Deathless.”




Khi dwoc nghe vay, du st Magandiya bach Thé Tén:
-- That hy hiru thay, Ton gia Gotama! That vi diéu thay,
Tén gia Gotama! L&i nay dwoc Tén gia Gotama khéo noi:

Khong bénh, lgi toi thang,
Niét-ban, lac t6i thang.

Con ciing vay, thwa Tén gia Gotama, con cling da dwoc
nghe 1&i nay, do cac vi Ton sw, dai Tén sw cac du si da néi:

Khong bénh, lgi toi thang,

Niét-ban, lac t6i thang.

Nhw vay, thwa Tén gia Gotama, 1&i néi nay |1 néi kia phu
hop nhau.

-- Nhwng nay Magandiya, diéu ma Ong da duoc nghe do
cac vi Tén sw, dai Tén sw cac du si da noi:

Khong bénh, lgi t6i thang,

Niét-ban, lac t6i thang.

Thé nao la khéng bénh? Thé nao la Niét-ban?

Khi dwoc noi vay, du si Magandiya, tw 1y tay xoa bép
chan tay cda minh va noi:

-- Thé nao 1a khéng bénh, thwa Tén gid Gotama? Thé

When this was said, the wanderer Magandiya said to the
Blessed One:

“It is wonderful, Master Gotama, it is marvellous how well
that has been expressed by Master Gotama: [509]

‘The greatest of all gains is health,
Nibbana is the greatest bliss.’

We too have heard earlier wanderers who were teachers
and teachers of teachers saying this, and it agrees, Master
Gotama.”

“But, Magandiya, when you heard earlier wanderers who
were teachers and teachers of teachers saying this, what is
that health, what is that Nibbana?”

When this was said, the wanderer Magandiya rubbed his
own limbs with his hands and said:

“This is that health, Master Gotama, this is that Nibbana;
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nao 1a Niét-ban, thwa Tén gid Gotama? Toi nay khéng bénh,
an lac, khéng co6 bénh tat gi & toi.

-- Nay Magandiya, vi nhw nguw®i sanh ra da@ mu, khbng
thdy sac den hay séc trang, khong thdy sac xanh, khoéng
thay séc vang, khong thay sac do, khong thay sac do tia,
khdng thay cai gi thang bang, khéng thang bang, khong
thiy cac vi sao, khéng thdy mét trang, mat troi.

Nguoi ay nghe mot ngwdi c6 mét noi nhw sau: "That tot
dep thay tam vai trang xinh dep, khéng cau ué, thanh tinh".
Va ngudi 4y tim tAm vai trang.

R6i c6 mdt ngwdi khac danh Ilra ngwdi dy véi mot thm y
thd, dinh diu va dat va noi: "Nay ban, day Ia tdm vai tréng,
xinh dep, khong cau ug, thanh tinh cho ban".

Nguwoi ay ldy tAm y ay, sau khi |y, dap trén minh. Sau
khi dap trén minh, nguoi ay hoan hy thét 18n I&i ndi tw man:
"That tét dep thay tdm vai trdng xinh dep, khdng ciu ué,
thanh tinh".

Nay Magandiya, Ong nghi thé ndo? Ké sanh ra da mu
kia, do biét, do thay, lay tAm y tho, dinh dau va dat 4y dé roi
sau khi 14y nguoi &y dép trén minh, sau khi dap trén minh;

nguwoi dy hoan hy thét 18n 1o néi tw man: "That tot dep
thay, tdm vai trang xinh dep, khéng ciu ué, thanh tinh, hay
la do long tin nguwdi cé6 mét?

-- Thwa Tén gid Gotama, do khéng biét, khéng thay, ké
sanh ra da mu kia lay tam y tho, dinh dau va dat ay dé roi
sau khi Iay, nguoi ay dap trén minh, sau khi dap trén minh,

nguoi ay hoan hy thét 1&n I&i noi tw man: "That tét dep
thay tdm vai trdng, xinh dep, khéng ciu ué, thanh tinh" 1a do
long tin ngudi cé mat.

for | am now healthy and happy and nothing afflicts me.”"**

20. “Magandiya, suppose there was a man born blind who
could not see dark and light forms, who could not see blue,
yellow, red, or pink forms, who could not see what was even
and uneven, who could not see the stars or the sun and
moon.

He might hear a man with good eyesight saying: ‘Good
indeed, sirs, is a white cloth, beautiful, spotless, and clean!
and he would go in search of a white cloth.

Then a man would cheat him with a dirty soiled garment
thus: ‘Good man, here is a white cloth for you, beautiful,
spotless, and clean.’

And he would accept it and put it on, and being satisfied
with it, he would utter words of satisfaction thus: ‘Good
indeed, sirs, is a white cloth, beautiful, spotless, and clean!

What do you think, Magandiya? When that man born blind
accepted that dirty soiled garment, put it on,

and being satisfied with it, uttered words of satisfaction
thus: ‘Good indeed, sirs, is a white cloth, beautiful, spotless,
and clean!” — did he do so knowing and seeing, or out of
faith in the man with good eyesight?”

“Venerable sir, he would have done so unknowing and
unseeing, [510] out of faith in the man with good eyesight.”
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-- Cling vay, nay Magandiya, cac du si mu loa, khong co
mat, khéng biét khéng bénh, khong thay Niét-ban nhwng naoi
|én cau ké nay:

Khong bénh, lgi toi thang,
Niét-ban, lac t6i thang.

Nay Magandiya, cau ké nay trong thoi qua khtr da dwoc
cac bac A-la-han, Chanh bang Giac ndi Ién:

Khéng bénh, loi téi thang,
Niét-ban, lac téi théng.
Bat chanh la doc dao,

An 6n va bat tir.

Va cau ké ay nay dwoc dan dan lan tran dén dan chung
pham phu.

Nhwng nay Magandiya, than nay tré thanh bénh khd, tr&
thanh cuc bwéu, tré thanh mii tén, trd thanh bat hanh, tré
thanh bénh chwéng va véi than tré thanh bénh khd, tré
thanh cuc bwéu, tré thanh mii tén, trd thanh bat hanh, tré
thanh bénh chwdng nay, Ong néi: "Thwa Tén gid Gotama,
cai nay la khong bénh ay, cai nay la Niét-ban ay".

Nhw vay, nay Magandiya, Ong khong c6 Thanh nhan ay
v&i Thanh nhan 4y Ong c6 thé biét khong bénh, cé thé thay
Niét-ban.

-- Con ¢6 long tin Ton gia Gotama nhw sau: "Ton gia
Gotama ¢ thé thuyeét phap cho ta dé ta co6 thé biét khong
bénh, cé thé thay Niét-ban".

-- Nay Magandiya, vi nhw nguw¢i sanh ra da mu, khéng
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21. “So too, Magandiya, the wanderers of other sects are
blind and visionless. They do not know health, they do not
see Nibbana, yet they utter this stanza thus:

‘The greatest of all gains is health,
Nibbana is the greatest bliss.’

This stanza was uttered by the earlier Accomplished
Ones, Fully Enlightened Ones, thus:

‘The greatest of all gains is health,
Nibbana is the greatest bliss,

The eightfold path is the best of paths
For it leads to safety, to the Deathless.’

Now it has gradually become current among ordinary
people.”

And although this body, Magandiya, is a disease, a
tumour, a dart, a calamity, and an affliction, referring to this
body you say: ‘This is that health, Master Gotama, this is
that Nibbana.’

You do not have that noble vision, Magandiya, by means
of which you might know health and see Nibbana.”

22. “l have confidence in Master Gotama thus: ‘Master
Gotama is capable of teaching me the Dhamma in such a
way that | can come to know health and to see Nibbana.”

“‘Magandiya, suppose there was a man born blind who




thay sac den hay séc trang, khong thay sac xanh, khong
thay séc vang, khong thdy sac dd, khéng thay sac dd tia,
khong thay cai gi thang bang, khéng thang bang, khéng
thdy cac vi sao, khéng thy mat trdng, mat trovi.

Céc ban bé than hiru, ba con huyét thdng cla ngudi ay
mo&i mot y si khoa md xé.

Vi y si khoa md xé nay cho nguei ay thubc. Ngudi dy sau
khi dung thudc, mat khéng khéi I&n, mat khéng dwoc sang
to.

~ Nay Magandiya, Ong nght thé nao? C6 phai vi thay thudc
ay cam thay mét mai, phién nao khéng?

-- Thwa vang, Ton gia Gotama.

-- Clng vay, nay Magandiya, néu Ta thuyet phap cho
Ong: "Day la khong bénh ay, day la Niét-ban 4y", va Ong
khong biét khong bénh, khéng biét Niét-ban théi nhw vay
lam Ta mét méi, lam Ta phién nao.

-- Con ¢6 long tin Ton gia Gotama nhw sau: "Ton gia
Gotama co thé thuyét phap cho ta dé ta cd thé biét khéng
bénh, c6 thé thay Niet-ban".

-- Nay Magandiya, vi nhw nguwdi sanh ra da@ mu, khéng
thdy sac den hay sdc trang, khong thdy sac xanh, khéng
thdy sac vang, khong thdy séc dd, khong thdy sac dé tia,
khong thdy cai gi thang bang, khong thang bang, khong
thiy cac vi sao, khong thay mét trang, mat troi.

Nguoi ay nghe mot nguwdi c6 mat noi nhw sau: "That t6t
dep thay tam vai trang, xinh dep, khong cau ué, thanh tinh",
va ngudi ay di tim tAm vai trng.
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could not see dark and light forms... or the sun and moon.

Then his friends and companions, his kinsmen and
relatives, would bring a physician to treat him.

The physician would make a medicine for him, yet by
means of that medicine the man’s vision would not arise or
be purified.

What do you think, Magandiya, would that doctor reap
weariness and disappointment?”

— “Yes, Master Gotama.”

— “So too, Magandiya, if | were to teach you the Dhamma
thus: ‘This is that health, this is that Nibbana,’ you might not
know health or see Nibbana, and that would be wearisome
and troublesome for me.” [511]

23. “I have confidence in Master Gotama thus: ‘Master
Gotama is capable of teaching me the Dhamma in such a
way that | can come to know health and to see Nibbana.””

“Magandiya, suppose there was a man born blind who
could not see dark and light forms... or the sun and moon.

He might hear a man with good eyesight saying: ‘Good
indeed, sirs, is a white cloth, beautiful, spotless, and clean!
and he would go in search of a white cloth.




ROi c6 mdt ngwdi khac danh Itra ngudi 4y véi mot tm y
thd, dinh diu va dat va noi: "Nay ban, day Ia tAm vai tréng,
xinh dep, khong cau ué, thanh tinh cho ban".

Nguoi ay Iay tam y 4y. Sau khi lay, ngwdi &y dap trén
minh, sau khi dap trén minh nguoi 4y, cac ban bé than hiru,
ba con huyét théng ciia nguwdi &y moi mot y si khoa mé xé.

Vi y sT khao mé x& nay cho nguoi dy thubc bai tiét cac
nho ban vé phia trén, bai tiét cac nho ban vé phia dudi,
xtrc thudc mat, thoa dau cho mét, cho thuéc qua 16 mii.
Nguwdi 4y sau khi dung thudc, mat dwoc khéi 18n, mat dwoc
sang to.

Vé&i mat dwoc khdi [én, nguwdi 4y doan trir tham duc dbi
véi tdm y thd, dinh dau va dinh dat kia, va ngudi dy coé thé
xem nguoi kia 1a khéng phai ban, c6 thé xem ngudi kia la
thu dich va nghi dén sat hai sinh mang (ctia nguoi kia):

"That sy trong mot thoi gian dai, Ta bi nguwoi nay lvdng
gat, lra déi, phinh gat v&i tdm y tho, dinh dau va dat: "Nay
ban, day la tdm vai tréng, xinh dep, khéng céu ué, thanh
tinh cho ban".

Ciing vay, nay Magandiya, néu Ta thuyét phap cho Ong:
"Day |a khéng bénh 4y, day 1a Niét-ban 4y", Ong c6 thé biét
khong bénh, Ong c6 thé thay Niét-ban.

Va véi mét duwoc khéi 18n cho Ong, 16ng tham duc dbi voi
nam tha uan dwoc doan tri;

va Ong c6 thé nghi nhw sau: "That su trong mét thdi gian
dai, ta bi tam nay lvong gat, Itra ddi, phinh gat,
chép thu sac, ta da chap tha,
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Then a man would cheat him with a dirty soiled garment
thus: ‘Good man, here is a white cloth for you, beautiful,
spotless, and clean.’

And he would accept it and put it on. Then his friends and
companions, his kinsmen and relatives, would bring a
physician to treat him.

The physician would make medicine — emetics and
purgatives, ointments and counter-ointments and nasal
treatment — and by means of that medicine the man’s
vision would arise and be purified.

Together with the arising of his vision, his desire and liking
for that dirty soiled garment would be abandoned; then he
might burn with indignation and enmity towards that man
and might think that he ought to be killed thus:

‘Indeed, | have long been tricked, cheated, and defrauded
by this man with this dirty soiled garment when he told me:
“Good man, here is a white cloth for you, beautiful, spotless,
and clean.”

24. “So too, Magandiya, if | were to teach you the
Dhamma thus: ‘This is that health, this is that Nibbana,” you
might know health and see Nibbana.

Together with the arising of your vision, your desire and
lust for the five aggregates affected by clinging might be
abandoned.

Then perhaps you might think: ‘Indeed, | have long been
tricked, cheated, and defrauded by this mind. For when
clinging,




chép thu tho, ta da chép tha,

chap tha twéng, ta da chap tha,

chép thi cac hanh, ta da chép tha,

chép thu thirc, ta da chap tha, ndo khéi lén.
Nhuw vay |a sy tap khéi clia toan bd Khd uan".

Do duyén chép tha &y noi ta, nén co hivu;
do duyén hiru, cé sanh; ]
do duyén sanh, c6 gia chét, sau, bi, khd, wu

-- Con co Iong tin Ton gia Gotama nhw sau: "Ton gia
Gotama c6 thé thuyét phap cho ta khién ta co thé tir cho
ngoi nay ding day, khéng con mu nira".

-- Vay nay Magandiya, hay than can cac vi chan nhan.

Nay Magandiya, do Ong than can cac vi chan nhan, thoi
nay Magandiya, Ong sé dwoc nghe diéu phap.

Nay Magandiya, do Ong dwoc nghe diéu phap, thoi nay
Magandiya, Ong sé sbng dung v&i Chanh phap va tuy phap.

Nay Magandiya, do Ong song ding véi Chanh phap va
tuy phap, thoi nay Magandiya, Ong sé tw minh biét, tw minh
thay:

"Day la nhirng bénh chwong, nhirtng cuc bwdu, nhirng
mdi tén. O day, nhirng bénh chwdng, nhirng cuc bwéu,
nhi*rng mai tén dwoc trir diét, khdéng cé dw tan.

Do chép thi dwoc diét & ta, nén hiru diét;
do hiru diét, sanh diét; . .
do sanh diét, gia, chét, sau, bi, kho, wu, ndo duoc diét

| have been clinging just to material form,

| have been clinging just to feeling,

| have been clinging just to perception,

| have been clinging just to formations,

| have been clinging just to consciousness.’*®

With my clinging as condition, being [comes to be];

with being as condition, birth;

with birth as condition, ageing and death, sorrow,
lamentation, pain, grief, [512] and despair come to be.

Such is the origin of this whole mass of suffering.”

25. “I have confidence in Master Gotama thus: ‘Master
Gotama is capable of teaching me the Dhamma in such a
way that | might rise up from this seat cured of my
blindness.”

“Then, Magandiya, associate with true men.

When you associate with true men, you will hear the true
Dhamma.

When you hear the true Dhamma, you will practise in
accordance with the true Dhamma.

When you practise in accordance with the true Dhamma,
you will know and see for yourself thus:

‘These are diseases, tumours, and darts; but here these
diseases, tumours, and darts cease without remainder.”*’

With the cessation of my clinging comes cessation of
being;
with the cessation of being, cessation of birth;
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trer.
Nhuw vay la sy doan diét cua toan bd khd uan nay".

Khi dwoc nghe néi vay, du s Magandiya bach Thé Ton:

-- That vi diéu thay, Ton gia Gotama! That vi diéu thay,
Tén gia Gotama!

Thuwa Tén gia Gotama, nhw nguwdi dwng dirng lai nhirng
gi bi quéng nga xubng, phoi bay ra nhirng gi bj che kin, chi
dwdng cho ké lac hwéng, dem dén sang vao trong béng toi
dé nhirng ai c6 mét cé thé thay sac;

cling vay, Chanh phap da dwoc cac Ton gia Gotama
dung nhiéu phuong tién trinh bay giai thich.

Nay con xin quy y Tén gia Gotama, quy y Phap va quy y
Ty-kheo Tang.
Con xin xuat gia v&i Tén gia Gotama, con xin tho dai gidi.

-- Nay Magandiya, ai trwéc kia la ngoai dao nay mudn
xuat gia, mudn tho dai gi¢i trong Phap va Luat nay phai
sbng bdn thang biét tru.

Sau khi séng bdn thang biét trd, cac Ty-kheo néu déng y
sé& cho xuét gia, cho tho dai gi¢i dé thanh vj Ty-kheo.

Nhwng Ta nhan thdy céac tanh con ngudi sai biét nhau.

-- Thwa Tén gid Gotama, néu nhitng ngudi xwa kia 1a
ngoai dao, nay muén xuét gia, mudn tho dai gi¢i trong Phap
va Luat nay, phai sdng bdn thang biét tra,

sau khi séng bdn thang biét tri, cac Ty-kheo néu déng y

with the cessation of birth, ageing and death, sorrow,
lamentation, pain, grief, and despair cease.
Such is the cessation of this whole mass of suffering.”

26. When this was said, the wanderer Magandiya said:

“‘Magnificent, Master Gotama! Magnificent, Master
Gotama!

Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been
overthrown, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the dark for those

with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus.

| would receive the going forth under Master Gotama. |
would receive the full admission.”

27. “Magandiya, one who formerly belonged to another
sect and desires the going forth and the full admission in
this Dhamma and Discipline lives on probation for four
months.

At the end of four months, if the bhikkhus are satisfied
with him, they give him the going forth and the full admission
to the bhikkhus’ state.

But | recognise individual differences in this matter.”

“Venerable sir, if those who formerly belonged to another
sect and desire the going forth and the full admission in this
Dhamma and Discipline live on probation for four months,

and if at the end of the four months the bhikkhus being
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sé& cho xuét gia, cho tho dai gi&i;

thdi con sé xin sdng biét trd bén nam,

sau khi sdng biét trd bdn nam, néu cac Ty-kheo déng v,
hay cho con xuét gia, hay cho con tho dai gi¢i dé thanh Ty-
kheo.

Va du si Magandiya dwoc xuat gia véi Thé Tén, duwoc tho
dai gidi.

Tho dai gi¢i khéng bao lau, Ton gia Magandiya & mot
minh an tinh, khéng phong dat, séng nhiét tam, can man.

Va khéng bao lau, vi nay chirng dwoc muc dich téi cao
ma con chau cac lwong gia da xuét gia, tr bd gia dinh, sbng
khéng gia dinh hwéng dén. Po 1a muc dich cha vo thuwong
Pham hanh, ngay trong hién tai, v&i thwong tri tw minh
chirng ngd, chirng dat va an tru:

"Sanh da tan, Pham hanh da thénh, nhirng gi nén lam da
lam, sau doi nay sé khdng co doi song khac nira". Ton gia
Magandiya hiéu biét nhw vay.

Va Tén gia Magandiya tré thanh mét vi A-la-han nira.
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satisfied with them give them the going forth and the full
admission to the bhikkhus’ state,

then | will live on probation for four years.

At the end of the four years if the bhikkhus are satisfied
with me, let them give me the going forth and the full
admission to the bhikkhus’ state.” [513]

28. Then the wanderer Magandiya received the going
forth under the Blessed One, and he received the full
admission.

And soon, not long after his full admission, dwelling alone,
withdrawn, diligent, ardent, and resolute,

the venerable Magandiya, by realising for himself with
direct knowledge, here and now entered upon and abided in
that supreme goal of the holy life for the sake of which
clansmen rightly go forth from the home life into
homelessness.

He directly knew: “Birth is destroyed, the holy life has
been lived, what had to be done has been done, there is no
more coming to any state of being.”

And the venerable Magandiya became one of the
arahants.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

740. Bhiinahuno. In Ms, Nm had rendered this cryptic
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expression “a wrecker of being.” | follow Horner in
translating after the commentarial gloss hatavadghino
mariyadakarakassa. MA explains that he held the view that
“growth” should be accomplished in the six senses by
experiencing whatever sense objects one has never
experienced before without clinging to those that are already
familiar. His view thus seems close to the contemporary
attitude that intensity and variety of experience is the
ultimate good and should be pursued without inhibitions or
restrictions. The reason for his disapproval of the Buddha
will become clear in §8.

741. MA glosses the term nippurisa, lit. “non-men,” as
meaning that they were all women. Not only the musicians,
but all posts in the palace, including the door-keepers, were
filled by women. His father, the king, had provided him with
three palaces and the entourage of women in hopes of
keeping him confined to the lay life and distracting him from
thoughts of renunciation.

742. MA: This is said referring to the attainment of the fruit
of arahantship based on the fourth jhana.

743 The expression viparitasanna alludes to the
“perverted perception” (sannavipallasa) of perceiving
pleasure in what is really painful. MT says that sensual
pleasures are painful because they arouse the painful
defilements and because they vyield painful fruits in the
future. Horner misses the point by translating the line “(they
may) receive a change of sensation and think it pleasant”
(MLS 2:187).

744. Magandiya evidently understands the verse in line




with the fifty-eighth wrong view of the Brahmajala Sutta:
“When this self, furnished and supplied with the five strands
of sense pleasures, revels in them—at this point the self
attains supreme Nibbana here and now” (DN 1.3.20/i.36).

745. MA: The full verse had been recited by the previous
Buddhas seated in the midst of their fourfold assemblies.
The multitude learned it as “a verse concerned with the
good.” After the last Buddha passed away, it spread among
the wanderers, who were able to preserve only the first two
lines in their books.

746. The emphatic yeva, “just,” implies that he was
clinging to material form, feeling, etc., misconceived to be
“,. “mine,” and “my self.” With the arising of vision—a
metaphorical expression for the path of stream-entry—
identity view is eradicated and he understands the
aggregates to be mere empty phenomena devoid of the
selfhood that he had earlier imputed to them.

747. “These” refers to the five aggregates.
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