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68. Kinh Nalakapana (P. Nalakapanasuttam, H. HSZ&1l
B EAHEE) twong dwong Sa-ké-dé tam toc tanh t& kinh.®®
Pwc Phat khen ngoi va khich 1& nhirng ngudi di tu vi ly
twdng cao quy, gitr gi¢i hanh, tu thién dinh, dat tri tué,
nham gidi phéng khd dau cia ban than va mang lai hanh
phic cho tha nhan. Birc Phat xac quyét rang chi vi muébn
mang lai loi ich cho con nguwdi, dlec Phat ndi vé canh gidi
tai sanh lanh cda Tang Ni va Phat t& sau khi qua doi.

68. Nalakapana Sutta: At Nalakapana. The Buddha
explains why, when his disciples die, he declares their level
of attainment and plane of rebirth.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thdi Thé Tén tra gilka dan chung Kosala (Cau-tat-la)
tai Nalakapana, rieng cay Palasa.

Luc bAy gid nhiéu Thién gia nam tlr cé danh tiéng, vi long
tin Thé Tén, da xuat gia, t» bd gia dinh, sbng khdng gia
dinh, nhw Tén gia Anuruddha (A-na-luat-da), Tén gia
Nandiya, Tén gia Kimbila, Tén gia Bhagu, Toén gia
Kundadhana, Tén gid Revata, Tén gid Ananda va mot sé
Thién gia nam t& danh tiéng khac.

Luc bay gio, Thé Tén ngdi & gilra troi, co chung Ty-kheo
vay quanh. RGi Thé Tén nhan vi cac Thién gia nam t& ay,
bao cac Ty-kheo:

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living in the Kosalan country at Nalakapana in the
Palasa Grove.

2. Now on that occasion many very well known clansmen
had gone forth out of faith from the home life into
homelessness under the Blessed One — the venerable
Anuruddha, the venerable Nandiya, the venerable Kimbila,
the venerable Bhagu, the venerable Kundadhana, the
venerable Revata, the venerable Ananda, and other very
well-known clansmen.

3. And on that occasion the Blessed One was [463]
seated in the open surrounded by the Sangha of bhikkhus.
Then, referring to those clansmen, he addressed the
bhikkhus thus:




-- Nay céc Ty-kheo, cac Thién gia nam t& 4y vi long tin
Ta da xuét gia, tr bd gia dinh, sbng khéng gia dinh. Nay
cac Ty-kheo, cac Ty-kheo &y cé hoan hy trong Pham hanh
khong?

Khi dwoc néi vay, cac Ty-kheo ay gilv im lang.

Lan thi hai... 1an thi ba, réi Thé Ton, nhan vi cac Thién
gia nam t& ay, bao cac Ty-kheo:

-- Nay céac Ty-kheo, cac Thién gia nam t& 4y vi long tin
Ta da xuét gia, tr bd gia dinh, sbng khéng gia dinh. Nay
cac Ty-kheo, cac Ty-kheo 4y cé hoan hy trong Pham hanh
khong?

Cho dén 1an tht ba, cac Ty-kheo &y gilr im lang.

R6i Thé Ton suy nghi nhw sau: "Nay Ta hay hoi céac
Thién gia nam t&r ay".

R&i Thé Ton bao Tén gia Anuruddha:
-- Nay cac Anuruddha, cac Ong cé hoan hy trong pham
hanh khéng?

-- Bach Thé Ton, that sw chung con hoan hy trong Pham
hanh.

-- Lanh thay, lanh thay, cac Anuruddha. Nay céac
Anuruddha, that xirng dang cho cac Ong, nhirng Thién gia
nam t, vi long tin xuét gia, tr bd gia dinh, séng khéng gia
dinh, cac Ong cé hoan hy trong Pham hanh.

Nay cac Anuruddha, trong khi cac Ong voi tubi tré tbt
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“Bhikkhus, those clansmen who have gone forth out of
faith from the home life into homelessness under me — do
they delight in the holy life?”

When this was said, those bhikkhus were silent.

A second and a third time, referring to those clansmen, he
addressed the bhikkhus thus:

“‘Bhikkhus, those clansmen who have gone forth out of
faith from the home life into homelessness under me — do
they delight in the holy life?”

For a second and a third time, those bhikkhus were silent.

4. Then the Blessed One considered thus: “Suppose |
question those clansmen?”

Then he addressed the venerable Anuruddha thus:
“‘Anuruddha, do you all delight in the holy life?”

“Surely, venerable sir, we delight in the holy life.”

5. “Good, good, Anuruddha! It is proper for all you
clansmen who have gone forth out of faith from the home
life into homelessness to delight in the holy life.

As you are still endowed with the blessing of youth, black-
haired young men in the prime of life, you could have




dep, trong tudi thanh xuan, v&i téc den nhanh, co6 thé hwéng
thu cac duc lac, thoi cac Ong, nay cac Anuruddha, véi tudi
tré tét dep, trong tudi thanh xuan, véi téc den nhanh, lai xuét
gia, tr bd gia dinh, séng khéng gia dinh.

Nay cac Anuruddha, cac Ong khéng vi ménh I&énh cla
vua ma xuét gia, tr bd gla dinh, séng khéng gia dinh. Cac
Ong khong vi ménh Iénh clia ké an trom ma xuét gia, tr bo
gia dinh, séng khéng gia dinh. Cac Ong khéng vi no nan,
khdng vi s¢' hai, khong vi méat nghé sinh sbng ma xuét gia,
tw bd gia dinh, séng khéng gia dinh.

Nhwng co phéi voi tv twdng nhu sau: "Ta bi sanh, gia,
chét, sau, bi, khd, ndo ap birc, bi khd ap birc, bj khd chi
phéi. Tuy vay, ta mong c6 thé thay dwoc sw cham dit toan
bd khd uan nay"

ma cac Ong nay cac Anuruddha, vi ldng tin, xuat gia tw
bd gia dinh, song khdng gia dinh?

-- Thwa vang, bach Thé Tén.

-- Va xuét gia nhw vay, nay cac Anuruddha, ngwdi Thién
gia nam t& can phai lam gi?

Nay cac Anuruddha, ly duc, ly bat thién phap. Néu khéng
chirng dwoc hy lac hay mét trang thai khac an tinh hon,

thei duc tham xam chiém tam va an tru,

san xam chiém tam va an tru,

hén trdm thuy mién...

trao ctv, héi qua...

nghi hoac...
bat lac...
giai dai xam chiém tadm va an tru.

indulged in sensual pleasures, yet you have gone forth from
the home life into homelessness.

It is not because you have been driven by kings that you
have gone forth from the home life into homelessness, or
because you have been driven by thieves, or owing to debt,
fear, or want of a livelihood.

Rather, did you not go forth out of faith from the home life
into homelessness after considering thus: ‘I am a victim of
birth, ageing, and death, of sorrow, lamentation, pain, grief,
and despair; | am a victim of suffering, a prey to suffering.

Surely an ending of this whole mass of suffering can be
known’?”

— “Yes, venerable sir.”

6. “What should be done, Anuruddha, by a clansman who
has gone forth thus?

While he still does not attain to the rapture and pleasure
that are secluded from sensual pleasures and secluded
from unwholesome states, or to something more peaceful
than that,®®

covetousness invades his mind and remains,

il will invades his mind and remains,

sloth and torpor invade his mind and remain,

restlessness and remorse invade his mind and remain,

doubt invades [464] his mind and remains,




Nay cac Anuruddha, khi chwa ly duc, chuwa ly béat thién
phap, vi ay khong chirng dwoc hy lac hay mét trang thai
khac an tinh hon.

Nay cac Anuruddha, ly duc, ly b4t thién phap, vi &y chirng
dwoc hy lac hay mét trang thai khac an tinh hon,

thdi duc tham khéng xam chiém tam va an tra,

san khoéng xam chiém tam va an tru,

hén tram thuy mién...

trao ct héi qua...

nghihoéc".
bat lac... ]
giai dai khbng xadm chiém tam va an tru.

Nay cac Anuruddha, ly duc, ly b4t thién phap, vi &y chirng
dworc hy lac hay mét trang thai khac an tinh hon.

Nay cac Anuruddha, cac Ong nghi vé Ta nhw thé nao?

Cac lau hodc nao lien hé dén phién ndo sanh kh&i hau
hiru, dang s¢ hai, dwa dén qua khd di thuc, huwéng dén
sanh, gia, chét trong twong lai, cac lau hoac 4y chwa dwoc
Nhw Lai doan trir.

Do vay, Nhw Lai sau khi suy tw phan tich, tho dung mét
phéap; sau khi suy tw phan tich, nhan tho mét phap; sau khi

discontent invades his mind and remains,
weariness invades his mind and remains.

That is so while he still does not attain to the rapture and
pleasure that are secluded from sensual pleasures and
secluded from unwholesome states, or to something more
peaceful than that.

When he attains to the rapture and pleasure that are
secluded from sensual pleasures and secluded from
unwholesome states, or to something more peaceful than
that,

covetousness does not invade his mind and remain,

il will...

sloth and torpor...

restlessness and remorse...

doubt...
discontent...
weariness does not invade his mind and remain.

That is so when he attains to the rapture and pleasure that
are secluded from sensual pleasures and secluded from
unwholesome states, or to something more peaceful than
that.

7. “How then, Anuruddha, do you all think of me in this
way:

‘The Tathagata has not abandoned the taints that defile,
bring renewal of being, give trouble, ripen in suffering, and
lead to future birth, ageing, and death.

That is why the Tathagata uses one thing after reflecting,
endures another thing after reflecting, avoids another thing




suy tw phan tich, tr bé mét phap, sau khi suy tw phan tich,
doan trir mét phap?

-- Bach Thé Tén, ching con khéng c6 nghi nhw vay vé
Thé Ton:

"Cac lau hodc nao lien hé dén phién nao, sanh khéi hau
hiru, dang s hai, dwa dén qua khd di thuc, huwéng dén
sanh, gia, chét trong twong lai, cac lau hoac 4y chwa dwoc
Nhuw Lai doan trur.

Do vay, Nhw Lai sau khi suy tw phan tich, tho dung mét
phéap; sau khi suy tw phan tich, nhan tho mét phap; sau khi
suy tw phan tich, ttr bé mét phap; sau khi suy tw phan tich,
doan trtr mét phap".

Bach Thé Tén, chung con nghi vé Thé Tén nhw sau:

"Cac lau hodc nao lien hé dén phién nao, sanh khéi hau
hiru, dang so hai, dwa dén qua khd di thuc, huwéng dén
sanh, gia, chét trong twong lai, cac lau hodc 4y da dwoc
Nhw Lai doan trwr.

Do vay, Nhw Lai sau khi suy tw phan tich, tho dung mot
phéap; sau khi suy tw phan tich, nhan tho mét phap, sau khi
suy tw phan tich, ttr bé mét phap; sau khi suy tw phan tich,
doan trr mét phap.

-- Lanh thay, lanh thay, nay cac Anuruddha! Cac lau hoac
lién hé dén phlen n&o, sanh kh&i hau hiru, dang so hai, dua
dén qua khd di thuc, hwéng dén sanh, gia, chét trong twong
lai d& dwoc Nhw Lai doan triv, cat tan gbc ré, lam cho nhw
than cay sa-la khong thé sanh lai, khéng thé sanh kh&i
trong twong lai.

Vi nhuw, néx cac Anuruddha, cay sa-la dau cay da bi chat
dut, khéng thé I&n 1én nira, cing vay nay cac Anuruddha,
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after reflecting, and removes another
,?”689

reflecting’”

thing after

“No, venerable sir, we do not think of the Blessed One in
that way.

We think of the Blessed One in this way:

‘The Tathagata has abandoned the taints that defile, bring
renewal of being, give trouble, ripen in suffering, and lead to
future birth, ageing, and death.

That is why the Tathagata uses one thing after reflecting,
endures another thing after reflecting, avoids another thing
after reflecting, and removes another thing after reflecting.”

“Good, good, Anuruddha! The Tathagata has abandoned
the taints that defile, bring renewal of being, give trouble,
ripen in suffering, and lead to future birth, ageing, and
death; he has cut them off at the root, made them like a
palm stump, done away with them so that they are no longer
subject to future arising.

Just as a palm tree whose crown is cut off is incapable of
further growth, so too, the Tathagata has abandoned the




cac lau hoac lién hé dén phién n3o... da dwoc Nhw Lai doan
triv, cat tan gbc ré, lam cho nhw than cay sa-la khéng thé
sanh lai, khdng thé sanh khéi trong twong lai.

Do vay, Nhw Lai sau khi suy tw phan tich, tho dung mét
phép; sau khi suy tw phan tich, nhan tho mét phap; sau khi
suy tw phan tich, tr bé mét phap; sau khi suy tw phan tich,
doan trtr mét phap.

Nay cac Anuruddha, cac Ong nghi thé nao? Do thay muc
dich dac biét nao, Nhw Lai giai thich sy tai sanh cua cac dé
tlr da tlr trdn, d& ménh chung, noi rang. "Vi nay tai sanh &
chd nay, vi nay tai sanh & chd nay".

-- Bach Thé Tén, dbi véi ching con, cac phap dwa Thé
Tén lam can ban, hwéng Thé Tén lam 1anh dao, nwong twa
Thé Tén l1am y ct. Bach Thé Tén, tét lanh thay néu Thé Tén
thuyét gidng cho y nghia nay. Sau khi dwoc nghe Thé Tén,
cac Ty-kheo sé tho tri.

-- Nay cac Anuruddha, Nhw Lai khéng vi muc dich lwong
gat quan chang, khéng vi muc dich ninh hét quan chung,
khong vi muyc dich lgi 10c, trong vong, danh xwng, quyén |Qi
vat chat, khéng vi véi y nghi: Nhw vay quan ching sé biét
Ta";

mé Nhuw Lai gidi thich sw tai sanh cac vi dé tlr da tr tran
da ménh chung, néi rang: "Vi nay tai sanh & chd nay, vi nay
tai sanh & ché nay".

Va nay cac Anuruddha, cé nhirng Thién gia nam t&r co tin
twdng vaoi tin tho cao thwong, v&i hoan hy cao thwong, sau
khi dwgc nghe nhuw vay, sé chu tam trén nhw that (Tathata).
Nhw vay, nay cac Anuruddha, la hanh phuc, la an lac lau
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taints that defile... cut them off at the root, made them like a
palm stump, done away with them so that they are no longer
subject to future arising.

8. “What do you think, Anuruddha? What purpose does
the Tathagata see that when a disciple has died, he
declares his reappearance thus: ‘So-and-so has reappeared
in such-and-such a place; so-and-so has reappeared in
such-and-such a place "?7°%° [465]

“Venerable sir, our teachings are rooted in the Blessed
One, guided by the Blessed One, have the Blessed One as
their resort. It would be good if the Blessed One would
explain the meaning of these words. Having heard it from
the Blessed One, the bhikkhus will remember it.”

9. “Anuruddha, it is not for the purpose of scheming to
deceive people or for the purpose of flattering people or for
the purpose of gain, honour, or renown, or with the thought,
‘Let people know me to be thus;’

that when a disciple has died, the Tathagata declares his
reappearance thus: ‘So-and-so has reappeared in such-
and-such a place; so-and-so has reappeared in such-and-
such a place.’

Rather, it is because there are faithful clansmen inspired
and gladdened by what is lofty, who when they hear that,
direct their minds to such a state, and that leads to their
welfare and happiness for a long time.




ddi cho cac vi ay.

O day, nay cac Anuruddha, Ty-kheo co nghe: "Ty-kheo
voi tén nhw thé nay da ménh chung. Thé Ton co tuyén bd
vé vi nay: "Vi ay an tru chanh tri".

Vi Tén gid 4y da duwoc thay hay da dwoc nghe: "Tén gia
nay c6 gi¢i hanh nhw vay, Tén gia nay cé phap nhuw vay,
Tén gia nay co tri tué nhw vay, Tén gia nay cé an tru nhw
vay, Ton gia nay co giai thoat nhw vay".

Ty-kheo khi nhé& dén long tin, gi¢i hanh, da van, bé thi va
tri tué cua vi kia, bén chu tam trén nhw that. Nhw vay, nay
cac Anuruddha, Ty-kheo duwgc song lac tru.

O day, nay cac Anuruddha, Ty-kheo c6 nghe: "Ty-kheo
v&i tén nhw thé nay, da ménh chung. Thé Tén cé tuyén bd
vé vi nay:

"Sau khi doan tr» ndm ha phan kiét siv vi &y dwoc hoa
sanh, nhap Niét-ban tai ché 4y, khéng con phai tré lui & doi
nay nra".

Tén gid 4y da dwoc thiy hay da dwoc nghe: "Ton gid nay
c6 gi¢i hanh nhw vay, Tén gia nay cé phap nhw vay... co tri
tué nhuw vay,... c6 an tri nhw vay, Ton gia nay co giai thoat
nhw vay".

Ty-kheo khi nh& dén long tin... va tri tué cla vi kia, bén
chu tdm trén nhw that. Nhw vay, nay cac Anuruddha, Ty-
kheo dwoc sbéng lac tru.

O day, nay cac Anuruddha, Ty-kheo c6 nghe: "Ty-kheo
vOi tam nhw thé nay da ménh chung. Thé Tén co6 tuyén bo
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10. “Here a bhikkhu hears thus: ‘The bhikkhu named so-
and-so has died; the Blessed One has declared of him: “He
was established in final knowledge.”®**

And he has either seen that venerable one for himself or
heard it said of him: “That venerable one’s virtue was thus,
his state [of concentration] was thus, his wisdom was thus,
his abiding [in attainments] was thus, his deliverance was
thus.’

Recollecting his faith, virtue, learning, generosity, and
wisdom, he directs his mind to such a state. In this way a
bhikkhu has a comfortable abiding.

11. “Here a bhikkhu hears thus: ‘The bhikkhu named so-
and-so has died; the Blessed One has declared of him:

“With the destruction of the five lower fetters he has
reappeared spontaneously [in the Pure Abodes] and there
will attain final Nibbana without ever returning from that
world.”

And he has either seen that venerable one for himself...
he directs his mind to such a state. In this way too a
bhikkhu has a comfortable abiding.

12. “Here a bhikkhu hears thus: ‘The bhikkhu named so-
and-so has died; the Blessed One has declared of him:




vé Vi nay:

"Sau khi diét trtr ba kiét str, sau khi lam cho nhe bét
tham, san, si, vi &y chirng Nhat Lai, chi phai tr& lui doi nay
mot 1An niva rdi sé diét tan khd dau”.

Tén gia 4y da dwoc thay hay da duwoc nghe: "Ton gid nay
c6 gi¢i hanh nhw vay... Tén gia nay c6 giai thoat nhw vay".

Ty-kheo khi nh& dén Iong tin... va tri tué cda vi kia, bén
chu tdm trén nhw that. Nhw vy, nay cac Anuruddha, Ty-
kheo duwoc sbng lac tra.

O day, nay cac Anurudha, Ty-kheo c6 nghe: "Ty-kheo voi
tén nhw thé nay da ménh chung. Thé Toén co tuyén bo vé vi
nay: ,

"Sau khi diét trir ba kiét str, chirng qua Dy Iwu, khdng
con bi doa lac, chac chan chirng dwgc chanh giac".

Tén gid 4y da dwoc thiy hay da dwoc nghe: "Ton gid nay
cO gi¢i hanh nhw vay... Tdén gia nay co giai thoat nhw vay".

Ty-kheo khi nh& dén long tin... va tri tué cta vi kia, bén
chu tdm trén nhw that. Nhw vay, nay cac Anuruddha, Ty-
kheo duwoc sbng lac tra.

O day, nay cac Anuruddha, Ty-kheo-ni cé nghe: "Ty-
kheo-ni v&i tén nhw thé nay da ménh chung. Thé Tén cé
tuyén bd vé vi nay:

"Vi 4y an tra chanh tri".

Tén ni &y da duwoc thdy hay da dwoc nghe: "Tén ni nay
c6 gi¢i hanh nhw vay, Toén ni nay cé phap nhw vay, Ton ni
nay co an tru nhw vay, Tén ni nay cé giai thoat nhw vay.

“With the destruction of three fetters and with the
attenuation of lust, hate, and delusion, he has become a
once-returner, returning once to this world to make an end
of suffering.”

And he has either seen that venerable one for himself...
[466]

he directs his mind to such a state. In this way too a
bhikkhu has a comfortable abiding.

13. “Here a bhikkhu hears thus: ‘The bhikkhu named so-
and-so has died; the Blessed One has declared of him:

“With the destruction of three fetters he has become a
stream-enterer, no longer subject to perdition, bound [for
deliverance], headed for enlightenment.”

And he has either seen that venerable one for himself...
he directs his mind to such a state. In this way too a
bhikkhu has a comfortable abiding.

14. “Here a bhikkhunt hears thus: ‘The bhikkhunt named
so-and-so has died; the Blessed One has declared of her:
“She was established in final knowledge.”

And she has either seen that sister for herself or heard it
said of her: ‘That sister's virtue was thus, her state [of
concentration] was thus, her wisdom was thus, her abiding
[in attainments] was thus, her deliverance was thus.’




Ty-kheo-ni khi nh& dén long tin... khi nhé dén tri tué cta
vi kia, bén chu tam trén nhw that. Nhw vay, nay cac
Anuruddha, Ty-kheo-ni dwoc song lac tra.

O day, nay cac Anuruddha, Ty-kheo-ni cé nghe: "Ty-
kheo-ni v&i tén nhw thé nay da ménh chung. Thé Tén cé
tuyén bd vé vi nay:

"Sau khi doan trir nam ha phan kiét s, vi ay dwoc hoa
sanh, nhap Niét-ban tai chd 4y, khéong con phai trd lui & doi
nay nira".

Tén ni 4y da duoc thdy hay da dwoc nghe: "Tén ni nay
c6 gi&¢i hanh nhw vay... Tén ni nay c6 giai thoat nhw vay".

Ty-kheo-ni nhé& dén 1ong tin... va tri tué cha vi kia, bén
chu tam trén nhw that. Nhw vay, nay cac Anuruddha, Ty-
kheo-ni dwoc sbng lac tru.

O day, nay cac Anuruddha, vi Ty-kheo-ni c6 nghe: "Ty-
kheo-ni v&i tén nhw thé nay da ménh chung. Thé Tén ¢
tuyén bd vé vi nay:

"Sau khi diét trtr ba kiét s, sau khi lam cho nhe bot
tham, san, si, vi &y chirng Nhirt lai, chi phai tré lui doi nay
mot 1an niva roi sé diét tan khoé dau”.

Tén ni &y da dwoc thay hay da dwoc nghe: "Tén ni nay
co6 gi¢i hanh nhw vay...Ton ni nay co giadi thoat nhw vay".

Ty-kheo-ni khi nhé dén long tin... va tri tué cda vj kia, bén
chu tdm trén nhw that. Nhw vay, nay cac Anuruddha, Ty-
kheo-ni dwgrc song lac tru.

O day, nay cac Anuruddha, Ty-kheo-ni c6 nghe:
"Ty-kheo-ni v&i tén nhw thé nay dad ménh chung. Thé Ton
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Recollecting her faith, virtue, learning, generosity, and
wisdom, she directs her mind to such a state. In this way a
bhikkhunt has a comfortable abiding.

15. “Here a bhikkhunt hears thus: ‘The bhikkhunt named
so-and-so has died; the Blessed One has declared of her:

“With the destruction of the five lower fetters she has
reappeared spontaneously [in the Pure Abodes] and will
there attain final Nibbana without ever returning from that
world.”...

[113

16. “He has declared of her:

“With the destruction of three fetters and with the
attenuation of lust, hate, and delusion, she has become a
once-returner, returning once to this world to make an end
of suffering.”...

[113

17. “He has declared of her:
“With the destruction of three fetters she has become a




co tuyén bd vé vi nay: "Sau khi diét trir ba kiét st, chirng
qua Dv Iwu, khéng con bi doa lac, chac chan chirng dwoc
chanh giac".

Tén ni 4y da duwoc thiy hay da dwoc nghe: "Tén ni nay
c6 gi¢i hanh nhw vay ... Ton ni nay co6 giai thoat nhw vay".
Ty-kheo-ni khi nhé dén long tin... va tri tué cla vi kia, bén
chu tam trén nhw that. Nhw vay, nay cac Anuruddha, Ty-
kheo-ni dwoc sbéng lac tru.

O day, nay cac Anuruddha, nam cw si c6 nghe: "Nam cuw
sT v&i tén nhw thé nay da ménh chung. Thé Tén cé tuyén bb
vé vi nay:

"Sau khi doan trir nam ha phan kiét s, vi &y dwoc hoa
sanh, nhap Niét-ban tai chd 4y, khéng con phai tré lui doi
nay nira".

Tén gid 4y da duoc thay hay duwoc nghe: "Ton gid nay c6
gi®¢i hanh nhw vay... c6é phap nhw vay... co tri tué nhw vay...
c6 an trd nhw vay... Tdn gia nay co giai thoat nhw vay". Nam
cw si khi nhé dén long tin... va tri tué cla vi kia, lién cha tam
trén nhuw that. Nhw vay, nay cac Anuruddha, nam cuw si
dwoc sbng lac tru.

O day, nay cac Anuruddha, nam cw si c6 nghe: "Nam cuw
sT v&i tén nhw thé nay da ménh chung. Thé Tén cé tuyén bb
vé vi nay:

"Sau khi diét trir ba kiét s, sau khi lam cho nhe bot
tham, san, si, vi &y chirng Nhét lai, chi phai tr& Iui doi nay
mot 1an niva roi sé diét tan khd dau".

Tén gid 4y da dwoc thiy hay da dwoc nghe: "Ton gid nay

stream-enterer, no longer subject to perdition, bound [for
deliverance], headed for enlightenment.” [467]

And she has either seen that sister for herself... she
directs her mind to such a state. In this way too a bhikkhunt
has a comfortable abiding.

18. “Here a man lay follower hears thus: “The man lay
follower named so-and-so has died; the Blessed One has
declared of him:

“‘With the destruction of the five lower fetters he has
reappeared spontaneously [in the Pure Abodes] and will
there attain final Nibbana without ever returning from that
world.”...

[113

19. “He has declared of him:

“With the destruction of three fetters and with the
attenuation of lust, hate, and delusion, he has become a
once-returner, returning once to this world to make an end
of suffering.”...
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c6 gi¢i hanh nhw vay... Tén gia nay cé giai thoat nhw vay".
Nam cuw si, khi nhé dén long tin... va tri tué cla vi kia, bén
chu tdm trén nhw that. Nhw vay, nay cac Anuruddha, nam
cw si dwoc sbng lac tru.

O day, nay cac Anuruddha, nam cuw si cé nghe:

"Nam cu si v&i tén nhw thé nay da ménh chung. Thé Tén
c6 tuyén bd vé vi nay: "Sau khi diét triv ba kiét st, chirng
qua D lwu, khéng con bi doa lac, chac chén chirng dwoc
chanh giac".

Tén gid 4y da dwoc thiy hay da dwoc nghe: "Ton gid nay
c6 gi&¢i hanh nhw vay... c6 giai thoat nhuw vay.

Ton gid Ay khi nhd dén Iong tin... va tri tué cha vij kia, bén
chu tdm trén nhw that. Nhw vay, nay cac Anuruddha, nam
cw si dwoc sbéng lac tru.

O day, nay cac Anuruddha, ni¥ cw si cé nghe: "N cw si
vGi tén nhw thé nay da ménh chung. Thé Tén co tuyén bd
vé vi nay:

"Sau khi doan trir n3m ha phan kiét s, vi &y dwoc hoa
sanh, nhap Niét-ban tai chd Ay, khdng con phai trd ui & doi
nay nira".

NG nhan 4y da dwoc thdy hay da dwoc nghe: "N nhan
nay co gi¢i hanh nhw vay... c6 phap nhw vay... cé tri tué
nhw v@y... c6 an trd nhw vay... nir nhan nay co giai thoat
nhw vay".

N cw si, khi nhé dén 1ong tin... va tri tué cda vi kia, lién
chu tam trén sy that. Nhw vay, nay cac Anuruddha, nir cw st
dwoc sbng lac tru.
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20. “He has declared of him:

“With the destruction of three fetters he has become a
stream-enterer, no longer subject to perdition, bound [for
deliverance], headed for enlightenment.”

And he has either seen that venerable one for himself or
heard it said of him: “That venerable one’s virtue was thus,
his state [of concentration] was thus, his wisdom was thus,
his abiding [in attainments] was thus, his deliverance was
thus.’

Recollecting his faith, virtue, learning, generosity, and
wisdom, he directs his mind to such a state. In this way too
a man lay follower has a comfortable abiding.

21. “Here a woman lay follower hears thus: “The woman
lay follower named so-and-so has died; the Blessed One
has declared of her:

“With the destruction of the five lower fetters she has
reappeared spontaneously [in the Pure Abodes] and will
there attain final Nibbana without ever returning from that
world.” [468]...




O day, nay cac Anurudha ni¥ cw si c6 nghe: "N cw si
v&i tén nhw thé ndy da ménh chung. Thé Tén co tuyén bd
vé Vi nay:

"Sau khi diét trtr ba kiét s, sau khi lam cho nhe bét
tham, san, si, vi &y chirng Nhét lai, chi phai tr& Iui doi nay
mot Ian niva, roi sé diét tan khd dau”.

NG nhan 4y da dwoc thdy hay da dwoc nghe: "N nhan
nay co gi¢i hanh nhw vay ... nir nhan nay c6 giai thoat nhw
vay".

NG cw si, khi nhé dén long tin... va tri tué cda vi kia, bén
chu tam trén nhw that. Nhw vay, nay cac Anuruddha, nir cw
st dwoc sbng lac tra.

O day, nay cac Anuruddha, ni¥ cw si cé nghe: "N cw si

v&i tén nhw thé nay da ménh chung. Thé Tén co tuyén bo
Vvé vi nay: "Sau khi diét trtv ba kiet str, chirng qua Dy luvu,
khéng con bi doa lac, chac chan dwgc chanh giac".

Nir nhan &y da duoc thdy hay da duwoc nghe. "N nhan
nay co gi¢i hanh nhw vay, nir nhan nay coé phap nhw vay,
nl* nhan nay co tri tué nhw vay, nir nhan nay co an tru nhw
vay, nir nhan nay co giai thoat nhw vay".

NG nhan 4y khi nhé dén long tin, gi¢i hanh, sy da van,
bd thi va tri tué cla vi kia, bén chd tam trén nhw that. Nhw
vay, nay cac Anuruddha, ni¥ cw si dwoc séng lac tru.

Nhuw vay, nay cac Anuruddha, Nhw Lai khéng vi muc dich
lwdng gat quan chung, khéng vi muc dich ninh hét quan
chung, khdng vi muc dich duwoc loi 16c, trong vong, danh
xwng, quyén loi vat chat, khéng vi v&i y nghi: "Nhw vay
quan chuing sé biét Ta",

ma Nhw Lai giai thlch sw tai sanh cua cac dé tr da tw

22. “He has declared of her: “With the destruction of three
fetters and with the attenuation of lust, hate, and delusion,
she has become a once-returner, returning once to this
world to make an end of suffering.”...

23. “He has declared of her: “With the destruction of three
fetters she has become a stream-enterer, no longer subject
to perdition, bound [for deliverance], headed for
enlightenment.”

And she has either seen that sister for herself or heard it
said of her: ‘That sister's virtue was thus, her state [of
concentration] was thus, her wisdom was thus, her abiding
[in attainments] was thus, her deliverance was thus.’

Recollecting her faith, virtue, learning, generosity, and
wisdom, she directs her mind to such a state. In this way too
a woman lay follower has a comfortable abiding.

24. “So, Anuruddha, it is not for the purpose of scheming
to deceive people or for the purpose of flattering people or
for the purpose of gain, honour, and renown, or with the
thought, ‘Let people know me to be thus,’

that when a disciple has died, the Tathagata declares his
reappearance thus: ‘So-and-so has reappeared in such-
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tran, da ménh chung, néi rang: "Vi nay tai sanh & chd nay,
vi nay tai sanh & cho nay".

Va nay cac Anuruddha, c6 nhirng Thién gia nam t& c6 tin
twdng, voi tin tho cao thwong, v&i hoan hy cao thwong, sau
khi dwogc nghe nhw vay, sé chu tam trén nhuw that. Nhw vay,
nay cac Anuruddha, la hanh phuc, la an lac lau doi cho cac
vi ay.

Thé Ton thuyét gidng nhw vay. Tén gia Anurudda hoan
hy tin tho I&i Thé Tén day.
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and-such a place; so-and-so has reappeared in such-and-
such a place.’

Rather, it is because there are faithful clansmen inspired
and gladdened by what is lofty, who when they hear that,
direct their minds to such a state, and that leads to their
welfare and happiness for a long time.”

That is what the Blessed One said. The venerable
Anuruddha was satisfied and delighted in the Blessed One’s
words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

688. The “rapture and pleasure secluded from sensual
pleasures” signifies the first and second jhanas, “something
more peaceful than that” the higher jhanas and the four
paths.

689. See MN 2.4. These are practices undertaken by one
in training to prevent the arising of latent taints that have not
yet been abandoned.

690. This refers to the Buddha's ability to discover by
clairvoyance the states in which his disciples have taken
rebirth.




691. Anna: the knowledge attained by the arahant. It
should be noted that whereas the declarations of attainment
made by monks and nuns begin with arahantship, those for
men and women lay followers begin with non-returning (in
818, 821). Though early Buddhism recognises the possibility
of lay persons attaining arahantship, in all such cases
attested to in the Nikayas, they do so either when on the
verge of death or just before requesting admission into the
Sangha.
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