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66. Kinh Vi du con chim cay (P. Latukikopamasuttam,
H. 38I§4%) twong dwong Ca-lau O-da-di kinh.®” Nhan dip néi
vé tac hai cda viéc khéng gilr gi®¢i an mét lan trwéc ngo,
dic Phat khuyén khéng nén xem thwéng céac 16i nhé nhat.
Vi pham giéi hanh ciing nhw con chim cay nhd c6 thé chét
vi vuéng lwdi day leo mong manh, hodc nhw voi 1&n c6 thé
chét khi bj tréi bang day da. Nguwdi xuét gia can chuyén héa
nghiép pham, tir bd céc tréi budc va chép tha, siéng tu thién
dinh dé chirng dac thién lac va chanh giéac lac.

66. Lafukikopama Sutta: The Simile of the Quail. The
Buddha drives home the importance of abandoning all
fetters, no matter how harmless and trifling they may seem.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe. ,
Mot thoi Thé Ton & tai Anguttarapa (Uong-gia Bac
Phwong Thuy). Apana la mét thi t&r cia Anguttarapa.

R6i Thé Tén bubi sang dap y, cAm y bat di vao Apana dé
khéat thwe. Khat thwe & Apana xong, sau budi an, trén con
dwong di khat thuce tré vé, Thé Tén di dén mot khu rivng dé
tri ban ngay.

Thé Tén di sau vao khu rivng nay, ngdi duwdi mot gbc cay
dé tra ban ngay.

Ton gid Udayi (Uu-da-di) budi sang ciing dap y, cam y
bat di \{éo Apana de khat thye. Khat thye o Apana xong,
sau budi an, trén con dwdng di khat thwc tré ve, Tén gia di
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living in the country of the Anguttarapans where
there was a town of theirs named Apana.

2. Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went into Apana for
alms. When he had wandered for alms in Apana and had
returned from his almsround, after his meal he went to a
certain grove for the day’s abiding.

Having entered the grove, he sat down at the root of a
tree for the day’s abiding.

3. When it was morning, the venerable Udayin drgssed,
and taking his bowl and outer robe, he too went into Apana
for alms. When he had wandered for alms in Apana and had




dén mét khu rivng dé trd ban ngay. ‘ ,
Ton gia di séu vao khu rirng nay, va ngoi dudi mot goc
cay dé tru ban ngay.

R&i Tén gia Udayi, trong khi déc cw Thién tinh, sw suy tw
sau day da khd&i I1én trong tam tri Ton gia:

"Thé Toén that sw 1a vi da doan tri» nhiéu khd phéap cho
chung ta.

Thé Tén that sw la vi d& mang lai nhiéu lac phap cho
chung ta.

Thé Tén that sw 1a vi da doan trir nhiéu bat thién phap
cho chung ta.

Thé Té6n that sy la vi d& mang lai nhiéu thién phap cho
chang ta".

Roi Ton gia Udayi vao bubi ghiéu, tw Thién tinh dirng
day, di dén cho Theé Ton, danh Ié Ngai roi ngoi xuong mot
bén. Sau khi ngdi xuong mot bén, Tén gia Udayi bach Thé
TON:

-- O day, bach Thé Tén, trong khi con dang doc cw Thién
tinh, sy suy tw sau day da khéi Ién trong tadm tri con:

"Nhw Lai that sw la vi da doan trr nhiéu khd phap cho
chung ta...

Nhuw Lai that sw la vi da@ mang lai nhiéu thién phap cho
chang ta".

Bach Thé Tén, thud trwdc chang con thwdng an budi
chiéu, budi sang, ban ngay va phi thoi.

Bach Thé Tén, thdi &y, Thé Tén goi cac Ty-kheo va bao:
"Nay cac Ty-kheo, hay tlr bé an ban ngay phi théi".

Bach Thé Tén, do vay con cdm thay that vong, con cadm
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returned from his almsround, after his meal he went to that
same grove for the day’s abiding.

Having entered the grove, he sat down at the root of a
tree for the day’s abiding.

4. Then, while the venerable Udayin was alone in
meditation, the following thought arose in his mind:

“How many painful states has the Blessed One rid us of!

How many pleasant states has the Blessed One brought
us!

How many unwholesome states has the Blessed One rid
us of!

How many wholesome states has the Blessed One
brought us!”

5. Then, when it was evening, the venerable Udayin rose
from meditation, went to the Blessed One, and after paying
homage to him, he sat down at one side [448] and told him:

6. “Here, venerable sir, while | was alone in meditation,
the following thought arose in my mind:

‘How many painful states has the Blessed One rid us of!...

How many wholesome states has the Blessed One
brought us!

Venerable sir, formerly we used to eat in the evening, in
the morning, and during the day outside the proper time.

Then there was an occasion when the Blessed One
addressed the bhikkhus thus: ‘Bhikkhus, please abandon
that daytime meal, which is outside the proper time.®"*




thay sau mudn, nght rang: "Nhirng mén an thwong vi loai
clrng va loai mém, cac tin chd cuang dwong cho ching ta
ban ngay va phi thoi.

Nay Thé Tén day chung ta phai doan trir, bac Thién Thé
day chung ta phai tr bd".

Bach Thé Tén, gitra chung con, nhirng ai nhin Thé Tén
véi ldng ai md, vai long tén kinh va vai long tam quy, lién tor
bd an ban ngay phi thoi.

Ro6i bach Thé Tén, chang con thwdng &n bubi chiéu va
bubi sang. Bach Thé Tén, théi &y Thé Tén goi cac Ty-kheo
va bao: "Nay cac Ty-kheo, hay tir bd an ban dém phi thoi".

Bach Thé Tén, do vay con cdm thay that vong, con cadm
thdy sau mudn, nghi rang: "Budi an nay goi la cé thuwong vi
hon trong hai budi &n nay cla chung ta. Thé Tén day ching
ta phai doan trtr, bac Thién Thé day chudng ta phai ttr bo".

Bach Thé Ton, thu® xwa co ngwoi dwgc mét mén an
cling ban ngay bén noi: "Hay d& mén an nay mét bén, va
ban d&m tat ca ching ta cung an v&i nhau". Bach Thé Tén,
pham moi sw ndu nwéng, tit cad déu lam ban dém, rat it lam
ban ngay.

Bach Thé Tén, gitra chung con, nhirng ai nhin Thé Tén
vGi long &i md, vai 1ong ton kinh va véi ldng tam quy, lién tiy
bd an ban dém phi thoi.

Thué trwdc, bach Thé Tén, cac vi Ty-kheo thwong di
khat thyc trong dém den téi tdam, ho bwédc 1Am vao viing
nwdc nhép, roi vao viing nwdc nhép, di ldm vao hang rao
gai, di 1am vao chd con bo cai dang ngu,

gap cac loai dao tac da hanh sy hay chwa hanh sy, gap
cac ngudi dan ba mdi moc mot cach bat chanh.
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Venerable sir, | was upset and sad, thinking: ‘Faithful
householders give us good food of various kinds during the
day outside the proper time,

yet the Blessed One tells us to abandon it, the Sublime
One tells us to relinquish it.’

Out of our love and respect for the Blessed One, and out
of shame and fear of wrongdoing, we abandoned that
daytime meal, which was outside the proper time.

“Then we ate only in the evening and in the morning. Then
there was an occasion when the Blessed One addressed
the bhikkhus thus: ‘Bhikkhus, please abandon that night
meal, which is outside the proper time.’

Venerable sir, | was upset and sad, thinking: ‘The Blessed
One tells us to abandon the more sumptuous of our two
meals, the Sublime One tells us to relinquish it.’

Once, venerable sir, a certain man had obtained some
soup during the day and he said: ‘Put that aside and we will
all eat it together in the evening.” [Nearly] all dishes are
prepared at night, few by day.

Out of our love and respect for the Blessed One, and out
of shame and fear of wrongdoing, we abandoned that night
meal, which was outside the proper time.

“It has happened, venerable sir, that bhikkhus wandering
for alms in the thick darkness of the night have walked into a
cesspool, fallen into a sewer, walked into a thornbush, and
walked into a sleeping cow;

they have met hoodlums who had already committed a
crime and those planning one, and they have been sexually




Thud trwdc, bach Thé Tén, con di khat thuc trong dém
den toi tam.

Mot ngudi dan ba dang rira chén bat, thay con trong khi
tri chép nhoang, lién hoang so va hét Ién: "Oi kinh khiing
thay cho t6i, c6 con quy (chay) theo t6i!" Bach Thé Tén, khi
nghe ndi vay, con ndi véi nguwdi dan ba ay: "Nay chi, khéng
phai quy dau. Pay la Ty-kheo dang drng khat thuc".

"Cha Ty-kheo hay chét di! Me Ty-kheo hay chét dil Nay
Ty kheo, that tét hon cho Ong néu Ong lay con dao sac bén
clia ngudi do té cat bung ctia Ong, con hon 1a vi 16 bung di
khat thuwc trong ban dém téi tam".

Bach Thé Tén, khi con nhé nhw vay, con suy nghi nhw
sau;

"Thé Tén that sw la vi da doan trir nhiéu khd phap cho
chung ta.

Thé Tén that sw la vi d& mang lai nhiéu lac phap cho
chung ta.

Thé T6n that sw la vi da doan trir nhiéu bat thién phap
cho chang ta.

Thé Tén that sy la vi d& mang lai nhiéu thién phap cho
chang ta".

-- Tuy vay, nay Udayi, & day co mot sb nguwdi ngu si; khi
Ta noi: "Hay ttr bo viéc nay", lién noéi nhw sau: "Cé sa gi sy
viéc tiéu tiét, nhd mon nay. Sa-mén nay dat qua nang vé
cAm doan doan giam".

Ho khong chiu tir bo va gay Ién bat man chong Ta va
chéng nhirng Ty-kheo mudn (thwe hanh) hoc gidi.

Sw viéc ay, nay Udayi, dbi véi ho, trd thanh mét troi bude
manh mé&, mdt tréi budc virng chic, mét tréi budc kién

enticed by women.

Once, venerable sir, | went wandering for alms in the thick
darkness of the night.

A woman washing a pot saw me by a flash of lightning
and screamed out in terror: ‘Mercy me, a devil has come for
me!’ | told her: ‘Sister, | am no devil, | am a bhikkhu [449]
waiting for alms.” —

‘Then it's a bhikkhu whose ma’s died and whose pa’s
died!®’? Better, bhikkhu, that you get your belly cut open with
a sharp butcher’s knife than this prowling for alms for your
belly’s sake in the thick darkness of the night!

Venerable sir, when | recollected that | thought:

‘How many painful states has the Blessed One rid us of!

How many pleasant states has the Blessed One brought
us!

How many unwholesome states has the Blessed One rid
us of!

How many wholesome states has the Blessed One
brought us!”

7. “So too, Udayin, there are certain misguided men here
who, when told by me ‘Abandon this,” say: ‘What, such a
mere trifle, such a little thing as this? This recluse is much
too exacting!’

And they do not abandon that and they show discourtesy
towards me as well as towards those bhikkhus desirous of
training.

For them that thing becomes a strong, stout, tough,




cuwdng, mot troi budc khéng muc nat, mot khac gé to lon.

Vi nhw, nay Udayi, c6 con chim cay mai nhé bj tm lwdi
bang day leo tréi chat, & day con chim cé thé bj hai, hay bi
bat nhét, hay bi chét.

Nay Udayi, néu cé ai néi nhw sau: "Con chim cay mai
nhé Ay bi tAm lwdi lam bang day leo tréi chat, & day, con
chim cé thé bj sat hai, hay bi bat nhét, hay bj chét. Tuy vay
dbi v&i con chim kia, lwéi &y khéng cé chac manh, lwéi 4y
yéu &t, lwdi &y bi muc nat, lwdi &y khéng cé cirng chac”.

Nay Udayi, ai néi nhw vay cé phai néi mét cach chon
chanh khong?

-- Bach Thé Tén, khéng. Bach Thé Tén, con chim cay
mai nhé ay bi tAm lwéi lam bang day leo tréi chat, & day con
chim c6 thé bj sat hai, hay bj bat nhét, hay bj chét. Déi v&i
con chim kia, lw&i &y 1& manh mé, lwdi y 1a virng chéc, Iwéi
ay la kién cuwong, lwdi dy khdng muc nat, mot khac gb to
I&n.

-- Ciing vay, nay Udayi, & day, co6 modt s ngwdi ngu si,
khi dwoc Ta néi: "Hay tir bd viéc nay", lién néi nhw sau: "Co
sa gi viéc tiéu tiét, nhd mon nay! Vi Sa-mén nay dat qua
ndng vé cAm doan, doan gidm",

va ho khéng chiu tr bd va gay 1én b4t man chéng Ta va
chdng nhirng Ty-kheo mudn (thwc hanh) hoc gidi.

Sw viéc nay, nay Udayi, d6i v&i ho tré thanh mot troi
budc manh mé, mét tréi budc virng chac, mot tréi budc kién
cwdng, mot troi budc khéng muc nat, mét khac gob to 1én.

Nhwng nay Udayi, mét s6 Thién gia nam tir, khi dwoc Ta
noi: "Hay tir b6 sy viéc nay", lien néi nhw sau: "Co sa gi sy
tr bo viéc tiéu tiet, nhd mon nay ma Thé Tén day chdng con
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unrotting tether and a thick yoke.

8. “Suppose, Udayin, a quail were tethered by a rotting
creeper and would thereby expect injury, captivity, or death.

Now suppose someone said: ‘The rotting creeper by
which that quail is tethered and thereby expects injury,
captivity, or death, is for her a feeble, weak, rotting, coreless
tether.’

Would he be speaking rightly?”

“‘No, venerable sir. For that quail the rotting creeper by
which she is tethered and thereby expects injury, captivity,
or death, is a strong, stout, tough, unrotting tether and a
thick yoke.”

“So too, Udayin there are certain misguided men here
who, when told by me ‘Abandon this’...

do not abandon that and they show discourtesy towards
me as well as towards those bhikkhus desirous of training.

For them that thing becomes a strong, stout, tough,
unrotting tether and a thick yoke.

9. “Udayin, there are certain clansmen here who, [450]
when told by me ‘Abandon this,” say: ‘What, such a mere
trifle, such a little thing to be abandoned as this, the Blessed




phai doan trv, bac Thién Thé day chung con phai tir bo!".

Ho tir bd sw viéc 4y, va khdng gay lén bat man chéng Ta
va chéng cac Ty-kheo muébn (thwc hanh) hoc gi¢i. Sau khi
tv bd viéc 4y, ho sbng it lang xang, lang diu, tly thudc
nhirng ngudi khac (bd thi), sbng v&i mét tdm nhw con thu
rieng.

Nay Udayi, nhw vay doi voi cac vi kia, sy tréi budc éy
khéng c6 chac manh, sw troi budc ay yéu 6t, sw tréi budc ay
bi muc nat, sw tréi budc &y khéng cé virng chac.

Vi nhw, nay Udayi, mét con voi cua vua, cé nga dai nhw
can cay, to lon, thudc loai gibng tét, 1ay bai chién trwong
lam nha, néu bj tréi budc bdi sw tréi budc bang da nit virng
chéc, chi can chuyén than mét cach dé dang, sau khi cét
dit, bt dlet nhivng tréi bude ay, cé thé mudn di ché nao né
mudn.

Nay Udayi, néu co ai néi nhw sau: "Con voi cla vua ¢
nga dai nhw mot can cay 4y, to Ion, thudc loai gidng tét, 14y
bai chién trwdng 1am nha, néu bj tréi budc bdi sw tréi budc
bang da nit vitng chéc, chi can chuyén than mot cach dé
dang, sau khi cat dit, bt dlt nhivng troi budc ay, co thé
mudn di chd nao né mudn.

Tuy vay dbi voi con voi kia, sy tréi budc 4y virng chéc,
sw tréi budc ay kién cudng, sw tréi budc dy khéng muc nat,
mét khac gb to Ién". Nay Udayi, ai ndi nhw vay c6 phai noi
mot cach chon chanh khéng?

-- Bach Thé Tén, khéng. Bach Thé Tén, con voi cla vua
c6 nga dai nhw mét can cay Ay, to 16n, thudc loai gidng tét,
lay bai chién trwong lam nha, néu bj troi budc bdi sy troi
budc bang da nit virng chac, chi can chuyén than mét cach
dé dang, sau khi cat dirt, bt dlrt nhivng tréi bude 4y, co thé
mudn di chd nao nd mudn.

One tells us to abandon, the Sublime One tells us to
relinquish.’

Yet they abandon that and do not show discourtesy
towards me or towards those bhikkhus desirous of training.
Having abandoned it, they live at ease, unruffled, subsisting
on others’ gifts, with mind [as aloof] as a wild deer’s.

For them that thing becomes a feeble, weak,
coreless tether.

rotting,

10. “Suppose, Udayin, a royal tusker elephant with tusks
as long as chariot-poles, full-grown in stature, high-bred and
accustomed to battle, were tethered by stout leather thongs,
but by simply twisting his body a little he could break and
burst the thongs and then go where he likes.

Now suppose someone said: ‘The stout leather thongs by
which this royal tusker elephant is tethered...

are for him a strong, stout, tough, unrotting tether and a
thick yoke.” Would he be speaking rightly?”

“No, venerable sir. The stout leather thongs by which that
royal tusker elephant is tethered, which by simply twisting
his body a little he could break and burst and then go where
he likes, are for him a feeble, weak, rotting, coreless tether.”




Déi v&i con voi kia, sw tréi budc ay khéng cé chac manh,
sy troi bubc ay yeu &t, sy tréi budc ay bi muc nat, sy troi
budc ay khéng co kién cwdng.

-- Ciing vay, nay Udayi, & day c6 mot sé Thién gia nam
t&r khi dwoc Ta néi: "Hay tr bd sw viéc nay", lién noéi nhw
sau: "Co sa chi viéc tiéu tiét, nhd mon nay ma Thé Tén day
chung con phai doan trtr, bac Thién Thé day ching con phai
trbo!"

Ho tlr bd viéc 4y, va khéng gay 1én b4t man chéng Ta va
chéng cac Ty-kheo mudn (thwe hanh) hoc gidi. Sau khi tw
bd viéc 4y, ho sbng it 1ang xang, l&ng diu, tuy thudc nhirng
nguoi khac (bd thi), sébng véi mot tdm nhw con tha rivng.

Nay Udayi, nhw vay doi véi cac vi kia sw tréi budc ay
khéng cé chac manh, s tréi budce ay yéu 6t, sw tréi budc ay
bi muc nat, sy tréi budc &y khéng cé virng chac.

Vi nhw, nay Udayi, mdt nguwdi nghéo khd, khéng cé vat
s& hiru, khdn cung, c6 mot choi & hw nat, mé toang cho
qua, khéng dep mét chut ndo, cé mét giwdng nam hw nat,
khéng dep mat chat nao, cac loai gao lua cét chira trong
mot cai chum khéng dep mat chit nao, va mot ba vo khéng
dep mat chit nao.

Nguwoi 4y thdy mét Ty-kheo trong tinh x4, tay chan lau
rira sach sé, sau khi an budi com ngon lanh, dang ngbi
trong bong mat, hwéng vé tang thwong tam.

Nguwdi dy suy nght: "An lac thay, Sa-mén hanh! V& bénh
thay, Sa-mén hanh! Vay sau khi cao bé rau téc, dap ao ca-
sa, ta hay xuét gia, tir b gia dinh, sdng khdng gia dinh".

Nhwng ngudi dy khéng cé thé tir bd cai choi & hw nat,
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“So too, Udayin, there are certain clansmen here who,
when told by me ‘Abandon this’... abandon that and do not
show discourtesy towards me or towards those bhikkhus
desirous of training.

Having abandoned it, they live at ease, unruffled,
subsisting on others’ gifts, with mind [as aloof] as a wild
deer’s.

For them that thing becomes a feeble, weak, rotting,
coreless tether.
11. “Suppose, Udayin, there were a poor, penniless,

destitute man, and he had one dilapidated hovel open to the
crows, not the best kind, and one dilapidated wicker
bedstead, not the best kind, [451] and some grain and
pumpkin seeds in a pot, not the best kind, and one hag of a
wife, not the best kind.

He might see a bhikkhu in a monastery park sitting in the
shade of a tree, his hands and feet well washed after he had
eaten a delicious meal, devoting himself to the higher mind.

He might think: ‘How pleasant the recluse’s state is! How
healthy the recluse’s state is! If only | could shave off my
hair and beard, put on the yellow robe, and go forth from the
home life into homelessness!

But being unable to abandon his one dilapidated hovel




m@ toang cho qua, khong dep mat chut nao, khoéng co thé
tr bo cai giwvong nam hw nat, khdng dep mat chdt nao,
khéng cé thé tir bd cac loai gao lua cit chiva trong mét cai
chum khéng dep méat chit nao,

khéng co thé tir bd ba vo khéng dep mét chat nao, dé cé
thé sau khi cao bd rau téc, dap 4o ca-sa, xuat gia, tir bd gia
dinh, séng khéng gia dinh.

Nay Udayi, néu c6 ai néi nhw sau: "Nguoi kia, bi tréi budc
b&i nhirng tréi budc ay khdng cé thé tr bd cai choi & hw
nat...

khéng co thé tr bd ba vo khéng dep méat chut nao dé cé
thé sau khi cao bd rau téc, dap 4o ca-sa, xuat gia, tlr bd gia
dinh, sbng khéng gia dinh.

DPéi v&i nguoi kia, sw tréi budc 4y khdng cé chac manh,
suw tréi budc ay yéu 6t, sy tréi budc dy bi muc nat, sy troi
budc &y khdng coé virng chac", thoéi nay Udayi, ai ndéi nhw
vay c6 phai néi mot cach chan chanh khéng?

-- Bach Thé Tén, khéng. Nguwi kia bi tréi budc béi nhirng
troi budc ay khéng thé tir bd choi & hw nat, mé toang cho
qua, khdng dep mat chit ndo, khong thé tir bd giwdng nam
hw nat khéng dep mat chat nao, khéng thé tr bé cac loai
gao lua cét chira trong mét cai chum khéng dep mat chat
nao,

khéng thé tir bd ba vo khdng dep mat chat nao, dé cé
thé, sau khi cao bd rau téc, dap 4o ca-sa, xuét gia, tr bo gia
dinh, sdng khoéng gia dinh.

Déi voi nguoi kia, sw tréi budc ay virng chéc, sw troi
budc 4y kién cudng, sw tréi budc 4y khéng muc nat, mot
khac gb to 1én.

-- Cling vay, nay Udayi, & day, cé mdt sé nguwdi ngu si
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open to the crows, not the best kind, and his one dilapidated
wicker bedstead, not the best kind, and his grain and
pumpkin seeds in a pot, not the best kind,

and his hag of a wife, not the best kind, he is unable to
shave off his hair and beard, put on the yellow robe, and go
forth from the home life into homelessness.

Now suppose someone said: ‘The tethers by which that
man is tethered so that he cannot abandon his one
dilapidated hovel...

and his hag of a wife, not the best kind, and shave off his
hair and beard, put on the yellow robe, and go forth from the
home life into homelessness —

for him those are a feeble, weak, rotting, coreless tether.’
Would he be speaking rightly?”

“‘No, venerable sir. The tethers by which that man is
tethered so that he cannot abandon his one dilapidated
hovel...

and his hag of a wife, not the best kind, and shave off his
hair and beard, put on the yellow robe, and go forth from the
home life into homelessness —

for him those are a strong, stout, tough, unrotting tether
and a thick yoke.”

“So too, Udayin, there are certain misguided men here




khi dwoc Ta ndi ra: "Hay tir bé viéc nay", lién néi nhw sau:
"Co sa gi sw viéc tiéu tiét, nhd mon nay. Vi Sa-mbn nay dat
qua nang vé cam doan, doan gidam!" Va ho khéng chiu t bd
va gay lén bat man chéng Ta va chéng nhirtng Ty-kheo
mudn (thwe hanh) hoc gidi.

Sw viéc nay, nay Udayi, déi v&i ho, trd thanh mét troi
budc manh mé, mét tréi budc virng chac, mot tréi budc kién
cwdng, mot troi budc khéng muc nat, mét khac gb to 1én.

Vi nhw, nay Udayi, mét gia chu hay con ngudi gia chu,
giau co, tai san 1&n, tién cha lon, vd sb vang bac, vo sb gao
thoc, vo sb rudng nwong, vd sbé dat dai, vo sb thé thiép, vo
sb day t& nam, vo sb nir ty.

Vi nay thdy mét Ty-kheo trong mét tinh xa, tay chan lau
rira sach s&, sau khi an bira com ngon lanh, dang ngoi
trong bong mat, hwéng vé tang thuwong tam.

Vi nay suy nghi: "An lac thay, Sa-moén hanh! V6 bénh
thay, Sa-mén hanh! Vay sau khi cao bd rau toc, d’ép ao ca-
sa, ta hay xuét gia, tv bd gia dinh, sdng khang gia dinh",

Vi nay cé thé tir bd vo sb vang bac, cé thé tir bd vo sb
gao thoc, cé thé tr bd vd sb rudng nwong, cé thé tir bé vo
sb dat dai, co thé tr bd vo sb thé thiép,

c6 thé tlr bd vd sb day t& nam, c6 thé tor bd vo sb niv ty.

Nay Udayi, néu c6 ai néi nhw sau: "Nguwdi gia chd hay
con ngudi gia chu kia, bi tréi buéc b&i nhirng tréi budc ay,
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who, when told by me ‘Abandon this’... do not abandon that
and they show discourtesy towards me as well as towards
those bhikkhus desirous of training.

For them that thing becomes a strong, stout, tough,
unrotting tether and a thick yoke.

12. “Suppose, Udayin, there were a rich householder or a
householder’s son, [452] with great wealth and property,
with a vast number of gold ingots, a vast number of
granaries, a vast number of fields, a vast amount of land, a
vast number of wives, and a vast number of men and
women slaves.

He might see a bhikkhu in a monastery park sitting in the
shade of a tree, his hands and feet well washed after he had
eaten a delicious meal, devoting himself to the higher mind.

He might think: ‘How pleasant the recluse’s state is! How
healthy the recluse’s state is! If only | could shave off my
hair and beard, put on the yellow robe, and go forth from the
home life into homelessness!

And being able to abandon his vast number of gold ingots,
his vast number of granaries, his vast number of fields, his
vast amount of land, his vast number of wives,

and his vast number of men and women slaves, he is able
to shave off his hair and beard, put on the yellow robe, and
go forth from the home life into homelessness.

Now suppose someone said: ‘The tethers by which that
householder or householder’s son is tethered so that he can




c6 thé tir bd vo sb vang bac...
c6 thé tlr bd vo sb nir ty dé co6 thé sau khi cao bd rau téc,
dap 4o ca-sa, xuét gia, tr bd gia dinh, séng khoéng gia dinh.
DPéi voi ngudi kia, sw tréi budc dy virng chac, sw troi
budc &y kién cuwdng, sw tréi budc 4y khéng muc nat, mét
khac gb to Ion". Nay Udayi, ai néi nhw vay, c6 phai ndi mét
cach chon chanh khéng?

-- Bach Thé Tén, khéng. Nguwi kia bj tréi budc béi nhirng
tréi budc 4y cé thé tir bé vo sb vang bac,

c6 thé tlr bd vo sé gao thdc, co thé tr bd vé sb rudng
nwong, co thé tir bo vo so dat dai, co thé tlr bd vo so thé
thiép,

c6 thé tir bé vo sb day t& nam, co thé tir bd vo sb ni ty,
dé c6 thé, sau khi cao bo rau toc, dap do ca-sa, xuat gia, tir
bd gia dinh, sbng khéng gia dinh.

DPéi voi nguoi kia, sy tréi budc ay khong cd chdc manh,
sw tréi bude ay yéu 6t, sy tréi budc dy bi muc nat, sy tréi
budc Ay khéng cé virng chac.

-- Cling vay, nay Udayi, & day, c6 mot sé Thién gia nam
ttr, khi dwoc Ta néi: "Hay tir bé viéc nay", lién néi nhuw sau:
"C6 sé& chi sw viéc tiéu tiét, nhd mon nay ma Thé Tén day
chung con phai doan trtr, bac Thién Thé day chung con phai
tr bo!"

Ho tir bo sy viéc ay, va khong gay Ién bat man chéng Ta
va chéng cac Ty-kheo muon (thwc hanh) hoc gigi. Sau khi
tlr bd sy viéc ay, ho song it lang xang, lang diu, tuy thudc
nhirng nguwdi khac (bb thi), sbng véi mét tdm nhw con thi
reeng.

Nay Udayi, nhw vay ddi v&i ho, si troi bude ay khong co
chac manh, sw tréi budc ay yéu 6t, sy tréi budc ay bj muc
nat, sw troi budc ay khdng cé virng chac.
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abandon his vast number of gold ingots...

his vast number of men and women slaves, and shave off
his hair and beard, put on the yellow robe, and go forth from
the home life into homelessness —

for him those are a strong, stout, tough, unrotting tether
and a thick yoke.” Would he be speaking rightly?”

“No, venerable sir. The tethers by which that householder
or householder’s son is tethered so that he can abandon his
vast number of gold ingots...

his vast number of men and women slaves, and shave off
his hair and beard, put on the yellow robe, and go forth from
the home life into homelessness —

for him those are a feeble, weak, rotting, coreless tether.”

“So too, Udayin, there are certain clansmen here who,
when told by me ‘Abandon this’... abandon that and do not
show discourtesy towards me or towards those bhikkhus
desirous of training. [453]

Having abandoned it, they live at ease, unruffled,
subsisting on others’ gifts, with mind [as aloof] as a wild
deer’s.

For them that thing becomes a feeble, weak,
coreless tether.

rotting,




Nay Udayi, co bon hang ngwoi co mat trén doi. Thé nao
[a boOn?

O day, nay Udayi, cé nguwdi sdng, hwéng dén sy doan
trlr sanh y, sw tir bo sanhy.

Nhwng trong khi vi nay séng hwéng dén sy doan triy
sanh y, s t&r bd sanh y, nhirng tw niém, tw duy lién hé dén
sanh y hién hanh khai 1én.

Vi nay chdp nhan chiung, khéng doan trir ching, khéng tor
bd chung, khdng chdm dit ching, khong tiéu diét ching.

Nay Udayi, Ta noéi: "Ngwoi nay bi tréi budc, khéng phai
khéng bi tréi budc".

Vi sao vay? Nay Udayi, sy sai biét v& can tanh trong
nguwdi nay da dwoc Ta biét r6.

Nhwng & day, nay Udayi, c6 ngudi sdng, hwdng dén sy
doan trir sanh y, s tr bd sanh .

Nhwng trong khi vi nay sbng hwdng dén sy doan trwv
sanh y, sw tir bd sanh y, nhirng tw niém, tw duy lién hé dén
sanh y hién hanh kh&i 1én.

Nhwng vi nay khéng chip nhan chang, doan trir chang,
to bd chung, chAm dirt chung, tiéu diét chung,

Nay Udayi, Ta noi: "Ngwoi nay bi tréi budc, khéng phai
khéng bi tréi budc".

Vi sao vay? Nay Udayi, sy sai biét vé can tanh trong
nguwdi nay da duoc Ta biét rd.

Nhwng & day, nay Udayi, cé6 nguwdi sbng, hwdong dén sw
doan trir sanh y, sw tr bd sanh .

Nhwng trong khi vi nay séng hwéng dén sy doan triy
sanh y, s tir bo sanh y, cac tw niém dién dao, cac tw niém,
tw duy lién hé dén sanh vy, tuy lac ty thoi hién hanh khoi
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13. “Udayin, there are four kinds of persons to be found
existing in the world. What are the four?®”®

14. “Here, Udayin, some person practises the way to the
abandoning of the acquisitions, to the relinquishing of the
acquisitions.®™

When he is practising the way, memories and intentions
associated with the acquisitions beset him.

He tolerates them; he does not abandon them, remove
them, do away with them, and annihilate them.

Such a person | call fettered, not unfettered.

Why is that? Because | have known the particular diversity
of faculties in this person.

15. “Here, Udayin, some person practises the way to the
abandoning of the acquisitions, to the relinquishing of the
acquisitions.

When he is practising the way, memories and intentions
associated with the acquisitions beset him.

He does not tolerate them; he abandons them, removes
them, does away with them, and annihilates them.

Such a person too | call fettered, not unfettered.

Why is that? Because | have known the particular diversity
of faculties in this person.®”

16. “Here, Udayin, some person practises the way to the
abandoning of the acquisitions, to the relinquishing of the
acquisitions.

When he is practising the way, memories and intentions
associated with the acquisitions beset him now and then




A~

Ién.

Néy, Udayi, niém khéi 1én cham chap ve‘; vi nay doan trw
niém é,y moét cach mau chong, tr bd, cham dut, tiéu diét
(niém ay).

Nay Udayi, vi nhw mét ngwdi nho hai hay ba giot nwéc
vao mot Am nwéc dun s6i ca ngay. Nay Udayi giot nwéc roi
mot cach cham chap nhw bj tiéu diét, tiéu mat mét cach
mau chong.

Ciing vay, nay Udayi, cé nguwdi sébng hwéng dén sy doan
trir sanh y, sy tir bd sanh y. Nhwng trong khi vi nay sbéng
hwéng dén sw doan trir sanh y, sw tr bd sanh y, cac tw
niém dién dao, cac tw niém, tw duy lién hé dén sanh y tuy
lic, tuy thoi, hién hanh khéi I€n. Nay Udayi, niém khéi [én
cham chap va vi nay doan trr niém éy moét cach mau
chdng, t& bd, chAm dut, tiéu diét (niém Ay).

Nay Udayi, Ta noi: "Nguwoi nay cing bi tréi budc, khéng
phai khong bi tréi budc”.

Vi sao vay? Nay Udayi, sy sai biét v& can tanh trong
nguwdi nay da duoc Ta biét rd.

Nhung & day, nay Udayi, c6 ngwoi nght rang: "Sanhy la
ngudn gbc cla dau khd", sau khi biét nhw vay, vi dy thanh
vO sanh y, gidi thoat v&i sy doan diét sanh y.

Nay Udayi, Ta ndéi: "Ngwoi nay khéng bi troi budc, khong
phai bj troi budc".

Vi sao vay? Nay Udayi, sy sai biét vé can tanh trong
nguwoi nay da dwoc Ta biét rd.

Nay Udayi, co nam duc trwedng dwdng nay. Thé nao 1a
nam? Sac do mat nhan thirc, kha ai, kha hy, kha lac, kha y,
kich thich Iong duc, hap dan.

through lapses of mindfulness.

His mindfulness may be slow in arising, but he quickly
abandons them, removes them, does away with them, and
annihilates them.®"

Just as if a man were to let two or three drops of water fall
onto an iron plate heated for a whole day, the falling of the
water drops might be slow but they would quickly vaporise
and vanish.

So too, here some person practises the way... His
mindfulness may be slow in arising, but he quickly
abandons them, removes them, does away with them, and
annihilates them.

Such a person too | call fettered, not unfettered. [454]

Why is that? Because | have known the particular diversity
of faculties in this person.

17. “Here, Udayin, some person, having understood that
acquisition is the root of suffering, divests himself of the
acquisitions and is liberated in the destruction of the
acquisitions.

Such a person | call unfettered, not fettered.®’’

Why is that? Because | have known the particular diversity
of faculties in this person.

18. “There are, Udayin, five cords of sensual pleasure.
What are the five? Forms cognizable by the eye that are
wished for, desired, agreeable, and likeable, connected with
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Tiéng do tai nhan thirc,...

hwong do mii nhan thic,...

vi do lw®i nhan thire,...

xuc do than cam xuc, kha ai, kha hy, kha lac, kha y, kich
thich long duc, hap dan.

Nhirng phap nay, nay Udayi, la nam duc trwedng dudng.

Nay Udayi, pham cé lac gi, hy gi khéi I1én, do duyén nam
duc trwdng dwéng nay, lac hy ay dwoc goi la duc lac, 6 ué
lac, pham phu lac, phi Thanh lac, khéng nén thwc hién,
khdng nén tu tap, khdng nén lam cho sung man.

Ta néi rang lac &y dang phai so hai.

O day, nay Udayi, Ty-kheo ly duc, ly bat thién phap,
ching va trd Thién thir nhat, mét trang thai hy lac do ly duc
sanh, co tdm, co to.

Diét tam va t&, vi &y chirng va trd Thién thtr hai, mot
trang thai hy lac do dinh sanh, khéng tam, khéng t, ndi tinh
nhet tam.

Vi 8y ly hy tri x4, chanh niém tinh giac, than cam s lac
tho ma cac bac Thanh goi la Xa niém lac trd, chirng va tru
Thién th ba.

Vi ay xa lac, xa kho, diét hy wu da cam tho trdc, chirng
va tra Thién th& tw, khéng khd, khéng lac, xa niém, thanh
tinh.
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sensual desire and provocative of lust.

Sounds cognizable by the ear...

Odours cognizable by the nose...

Flavours cognizable by the tongue...

Tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

These are the five cords of sensual pleasure.

19. “Now, Udayin, the pleasure and joy that arise
dependent on these five cords of sensual pleasure are
called sensual pleasure — a filthy pleasure, a coarse
pleasure, an ignoble pleasure.

| say of this kind of pleasure that it should not be pursued,
that it should not be developed, that it should not be
cultivated, that it should be feared.

20. “Here, Udayin, quite secluded from sensual pleasures,
secluded from unwholesome states, a bhikkhu enters upon
and abides in the first jhana...

With the stilling of applied and sustained thought, he

enters upon and abides in the second jhana...

With the fading away as well of rapture...
and abides in the third jhana...

he enters upon

With the abandoning of pleasure and pain... he enters

upon and abides in the fourth jhana...




Nhw vay duoc goi la yém ly lac, doc tru lac, tich tinh lac,
chanh giac lac, can phal thie hién, can phai tu tap, can lam
cho sung méan. Ta ndi rang lac 4y khéng dang so hai.

O day, nay Udayi, Ty-kheo ly duc, ly bat thién phap,
chirng va trd Thién th& nhat. Thién nay, nay Udayi, Ta ndi
rang & trong tinh trang dao déng.

Va & day, cai gi dao dong? O day, chinh 1a tAm t& chua
doan diét, chinh tam t& nay & trong tinh trang dao déng.

O day, nay Udayi, Ty-kheo diét tam va ti... chirng va tru
Thién th hai. Cac Thién nay, nay Udayi, Ta néi rang &
trong tinh trang dao dong.

Va & day, cai gi dao dong? O day chinh 1a hy lac chwa
dwoc doan diét, chinh hy lac nay & trong tinh trang dao
doéng.

O day, nay Udayi, Ty-kheo ly hy tru xa... chwng va tru
Thién th& ba. Thién nay, nay Udayi, Ta néi & trong tinh
trang dao déng.

Va & day, cai gi dao dong? O day, chinh la xa lac chwa
dwoc doan diét, chinh xa lac nay & trong tinh trang dao
doéng.

O day, nay Udayi, Ty-kheo xa lac, x& khé... chirng va tru
Thién thir tw.

Thién nay, nay Udayi, Ta ndi la khéng & trong tinh trang
dao déng.

21.
seclusion, the bliss of peace, the bliss of enlightenment.
say of this kind of pleasure that it should be pursued, that it
should be developed, that it should be cultivated, that it
should not be feared.

“This is called the bliss of renunciation, the blissmg)f
I

22. “Here, Udayin, quite secluded from sensual pleasures,
secluded from unwholesome states, a bhikkhu enters upon
and abides in the first jhana... Now this, | say, belongs to
the perturbable.®’

And what therein belongs to the perturbable? The applied
thought and sustained thought that have not ceased therein,
that is what belongs to the perturbable.

23. “Here, Udayin, with the stilling of applied and
sustained thought, a bhikkhu enters upon and abides in the
second jhana... Now this, | say, also belongs to the
perturbable.

And what therein belongs to the perturbable? The rapture
and pleasure that have not ceased therein, that is what
belongs to the perturbable.

24. “Here, Udayin, with the fading away as well of
rapture... a bhikkhu enters upon and abides in the third
jhana... Now this, | say, also belongs to the perturbable.

And what therein belongs to the perturbable? [455] The
pleasure of equanimity that has not ceased therein, that is
what belongs to the perturbable.

25. “Here, Udayin, with the abandoning of pleasure and
pain... a bhikkhu enters upon and abides in the fourth
jhana...

Now this, | say, belongs to the imperturbable.
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O day, nay Udayi, Ty-kheo ly duc, ly bat thién phap,
chirng va trd Thién th(r nhét.

Thién nay, nay Udayi, Ta néi: "Chwa dwoc hoan toan",
Ta néi: "Hay tr bé di", Ta néi: "Hay vwot qua di" va nay
Udayi, vi &y can vuot qua cai gi?

O day, nay Udayi, Ty-kheo diét tdm va t... chirng va tra
Thién th hai, day 1a diéu vi 4y can vuwot qua.

Thién nay, nay Udayi, Ta noi: "Chwa dwgc hoan toan",
Ta noi: "Hay tr bo di", Ta néi: "Hay vwot qua di". Va nay,
Udayi, vi &y can vwot qua céi gi?

O day, nay Udayi, Ty-kheo ly hy trd xa... chirng va tr
Thién thr ba, day 1a diéu vj &y can vuot qua.

Thién nay, nay Udayi, Ta néi: "Chwa dwec hoan toan, Ta
néi: "Hay tlr bé di", Ta ndéi: "Hay vwot qua di". Va nay Udayi,
vi &y can vuot qua cai gi?

O day, nay Udayi, Ty-kheo xa lac, xa khd... chirng va tr
Thién thr tw. Day 1a diéu vi &y can phai vuot qua.

Thién nay, nay Udayi, Ta néi: "Chwa dwoc hoan toan",
Ta noi: "Hay tr bé di", Ta ndi: "Hay vwot qua di" Va nay
Udayi, vi &y can phai vwot qua céi gi?

O day, nay Udayi, Ty-kheo vuot Ién moi sac twdng, diét
trr moi chwéng ngai twdng, khong tac y dbi véi dj twéng,
Ty-kheo nghi rang: "Hw khéng la vo bién", chirng va trd
Khong vO bién xtr.

Pay 14 diéu vi 4y can phai vwot qua. Thién nay, nay
Udayi, Ta néi: "Chuwa dwoc hoan toan", Ta néi: "Hay tr bd
di", Ta noi: "Hay vuot qua di". Va nay Udayi, vi ay can vuwot
gua cai gi?

26. “Here, Udayin, quite secluded from sensual pleasures,
secluded from unwholesome states, a bhikkhu enters upon
and abides in the first jhana...

That, | say, is not enough.®®
it, | say. And what surmounts it?

Abandon it, | say; surmount

27. “Here, Udayin, with the stilling of applied and
sustained thought, a bhikkhu enters upon and abides in the
second jhana...

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?

28. “Here, Udayin, with the fading away as well of
rapture... a bhikkhu enters upon and abides in the third
jhana...

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?

29. “Here, Udayin, with the abandoning of pleasure and
pain... a bhikkhu enters upon and abides in the fourth
jhana...

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?

30. “Here, Udayin, with the complete surmounting of
perceptions of form, with the disappearance of perceptions
of sensory impact, with non-attention to perceptions of
diversity, aware that ‘space is infinite,’ a bhikkhu enters
upon and abides in the base of infinite space.

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?
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O day, nay Udayi, Ty-kheo vwot 1én moi Hw khéng vo
bién x(r, nghi rang: "Thirc la vé bién", chirng va tri Thirc vo
bién xtr.

Pay la diéu vi 4y can phai vwot qua. Thién nay, nay
Udayi, Ta néi: "Chwa dwoc hoan toan", Ta noi: "Hay tr bd
di", Ta néi: "Hay vwot qua di". Va nay Udayi, vi ay can vuot
qua cdi gi?

O day, nay Udayi, Ty-kheo vwot 1én moi Thirc vo bién
x&, nghi rang: "Khéng c6 vat gi", chirng va tra Vé s& hiru
X0

Pay 1a diéu vi 4y can phai vwot qua, Thién nay, nay
Udayi, Ta néi: "Chwa dwoc hoan toan", Ta noéi: "Hay tir bd
di", Ta noi: "Hay vuot qua di". Va nay Udayi, vi ay can vuwot
gua cai gi?

O day, nay Udayi, Ty-kheo vwot [&n moi V6 s& hiru xt,
chirng va tru Phi twéng phi phi twdng xur.

Pay 1a diéu vi 4y can phai vwot qua. Thién nay, nay
Udayi, Ta néi: "Chuwa dwoc hoan toan", Ta néi: "Hay tr bd
di", Ta noi: "Hay vwot qua di". Va nay Udayi, vi &y can vuot
qua céi gi?

O day, nay Udayi, Ty-kheo vwot 1&n moi Phi twéng phi
phi twdng x&, chirng va tra Diét tho twdng.

Pay la diéu vi &y can phai vwot qua. Chinh vi dinh nay,
nay Udayi, ma Ta ndéi sy doan diét cia Phi twdng phi phi
twdng x&r. Nay Udayi, Ong c6 thdy chang, co kiét sv gi, nhé
hay I&n ma Ta chwa néi dén sy doan diét?

31. “Here, Udayin, by completely surmounting the base of
infinite space, aware that ‘consciousness is infinite, a
bhikkhu enters upon and abides in the base of infinite
consciousness.

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?

32. “Here, Udayin, by completely surmounting the base of
infinite consciousness, aware that ‘there is nothing,’ a
bhikkhu enters upon and abides in the base of nothingness.

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?

33. “Here, Udayin, by completely surmounting the base of
nothingness, a bhikkhu enters upon and abides in the base
of neither-perception-nor-non-perception. [456]

That surmounts it. But that too, | say, is not enough.
Abandon it, | say; surmount it, | say. And what surmounts it?

34. “Here, Udayin, by completely surmounting the base of
neither-perception-nor-non-perception, a bhikkhu enters
upon and abides in the cessation of perception and
feeling.®®

That surmounts it. Thus | speak of the abandoning even of
the base of neither-perception-nor-non-perception. Do you
see, Udayin, any fetter, small or great, of whose abandoning
| do not speak?”
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-- Bach Thé Tén, khong.

Thé Tén thuyét gidang nhw vay. Tén gia Udayi hoan hy tin

tho I&i Thé Tén giang.
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“No, venerable sir.”

That is what the Blessed One said. The venerable Udayin
was satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

671. From this passage and that to follow, it appears that
the Buddha restricted the allowable time for bhikkhus’ meals
In two successive stages, first prohibiting only the afternoon
meal and allowing a night meal. However, in the Vinaya
account of the origin of Pac 37 (Vin iv.85) no mention is
made of this successive prohibition. To the contrary, the text
seems to assume it to be an item of common knowledge
that monks should not consume food past noon, and it
shows the Buddha laying down the rule against untimely
eating with one categorical pronouncement valid for all
meals past noon.

672. The utterance is in what appears to be very colloquial
Pali. MA explains: If one’s mother and father were alive,
they would give their son various kinds of food and offer him
a place to sleep, and thus he would not have to wander
about for food at night.

673. MA: The Buddha undertakes this teaching in order to
analyse the person who abandons what he is told to
abandon (89) into four distinct types of individuals.
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674. Upadhi. MA glosses: For the abandoning of four
kinds of upadhi—the aggregates, defilements, volitional
formations, and cords of sensual pleasure (khandh’'upadhi
kiles’upadhi abhisankhar’upadhi kamagun’upadhi).

675. MA: The ordinary man, the stream-enterer, the once-
returner, and the non-returner can all be included under the
first category (814), the non-returner because the craving for
being still exists in him and thus at times he can delight in
thoughts of worldly enjoyment. The same four can be
included in the second category (815), the ordinary man
because he may suppress arisen defilements, arouse
energy, develop insight, and eradicate defilements by
attaining the supramundane path.

676. This type is distinguished from the previous type only
by his sluggishness in arousing mindfulness to abandon
arisen defilements.

677. This is the arahant, who alone has eradicated all the
fetters.

678. Here | have departed from Nm in rendering sukha as
“bliss” rather than “pleasure” in order to avoid the awkward-
sounding phrases that would result from strict consistency.
MA explains the jhanas as nekkhammasukha because they
yield the bliss of renouncing sensual pleasures; as
pavivekasukha because they vyield the bliss of being
secluded from the crowd and from defilements; as
upasamasukha because their bliss is for the purpose of
quieting down the defilements; and as sambodhasukha
because their bliss is for the purpose of attaining




enlightenment. The jhanas themselves, of course, are not
states of enlightenment.

679. All states of mind below the fourth jhana are
classified as “the perturbable” (injita). The fourth jhana and
all higher states are called “the imperturbable” (aninjita).
See n.1000.

680. MA: It is not fitting to become attached to it with
craving, and one should not come to a standstill at this
point.

681. The cessation of perception and feeling is not simply
one more higher attainment along the scale of
concentration, but here implies the full development of
insight brought to its climax in arahantship.
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