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64. Pai kinh Malunkya (P. Mahamalunkyasuttam, H. J&
FMKER) twong dwong Ngii ha phan kiét kinh.®® Birc Phat
khuyén moi nguoi tinh tan chat dét 5 tréi budc thap, gom
than kién, hoai nghi, gioi cam tha, duc, va san dé giai phong
khd dau, ching dac qua Thanh. Ciling nhu cach lay I6i cay,
ngwdi tu can nghe gidng phap, quan 5 uan vé thwdng, l1am
chd gi4c quan, tu tap 4 thién dinh, phat trién tri tué.

64. Mahamalunkya Sutta: The Greater Discourse to
Malunkyaputta. The Buddha teaches the path to the
abandoning of the five lower fetters.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mbt thdi Thé Tg“)n trd & Savattht, Jetavana, tai tinh xa 6ng
Anathapindika (Cap C6 bdc).

o} déy,,Thé Ton goi cac Ty-kheo: "Nay cac Ty-kheo". --
"Bach Thé Ton". Nhirng vi Ty-kheo ay vang dap Thé Ton.
Thé Tén noi nhw sau:

-- Nay céac Ty-kheo, cac Ong cé tho tri ndm ha phan kiét
st do Ta giang day khong?

Puwoc nghe ndi vay, Tén gid Malunkyaputta bach Thé
TOnN:

-- Con ¢6 tho tri ndm ha phan kiét sir do Thé Tén giang
day.
Nam ha phan kiét s do Ta gidng day, nay
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.”
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, do you remember the five lower fetters as
taught by me?”

When this was said, the venerable Malunkyaputta replied:

“Venerable sir, | remember the five lower fetters as taught
by the Blessed One.”®*

“‘But, Malunkyaputta, in what way do you remember the




Malunkyaputta, Ong tho tri nhw thé nao?

-- Bach Thé Tén, con tho tri than kién 1a ha phan kiét st
do Thé Toén giang day.

Bach Thé Tén con tho tri nghi 1a ha phan kiét sir do Thé
Tén giang day.

Bach Thé Tén, con tho tri gioi cam thd 1a ha phan kiét stv
do Thé Tbén giang day.

Bach Thé Ton, con tho tri duc tham 1a ha phan kiét st do
Thé Toén giang day.

Bach Thé Tén, con tho tri san 1a ha phan kiét s& do Thé
Tén giang day.

Nhw vay, bach Thé Tén, con tho tri ndm ha phan kiét st
do Thé Tén giang day.

-- Nay Malunkyaputta, vi van dé gi (hay vi ai) Ong tho tri
nam ha phan kiét nay do Ta gidng day?

Nay Malunkyaputta, cd phai cac tu si ngoai dao cat van
Ong v&i vi du nay vé dra con nit?

Nay Malunkyaputta, néu mét dra con nit ngay tho dang
nam ngu khéng cé tw than, thdi dau né co thé khéi [én than
kién?

Than kién tiy mién that sy sbng tiém tang trong né.

_Nay Malunkyaputta, néu mot dlra con nit ngay tho, dang
nam ngtra khéng cé cac phap, thoi tir dau né co thé khéi
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five lower fetters as taught by me?”

“Venerable sir, | remember identity view as a lower fetter
taught by the Blessed One.

| remember doubt as a lower fetter taught by the Blessed
One.

| remember adherence to rules and observances as a
lower fetter taught by the Blessed One.

| remember sensual desire as a lower fetter taught by the
Blessed One.

| remember ill will as a lower fetter taught by the Blessed
One.

It is in this way, venerable sir, that | remember the five
lower fetters as taught by the Blessed One.”

3. “Malunkyaputta, to whom do you remember my having
taught these five lower fetters in that way?°>°

Would not the wanderers of other sects confute you with
the simile of the infant?

For a young tender infant lying prone does not even have
the notion ‘identity,” [433] so how could identity view arise in
him?

Yet the underlying tendency to identity view lies within
him.%>*

A young tender infant lying prone does not even have the
notion ‘teachings,®? so how could doubt about the




lén nghi hoac dbi v&i cac phap?
Nghi tuy mién that sy song tiém tang trong no.

Nay Malunkyaputta, néu mét dia con nit ngay tho dang
nam ngtra khdng cé gidi, thdi tr dau né coé thé khédi 1én gidi
cdm tha trong cac gioi?

Gi®i cAm tha tiy mién that sy séng tiém tang trong no.

Nay Malunkyaputta, néu mét da con nit ngay tho dang
nam ngtra khéng cd nhirng duc, thoi tr dau noé cé thé khoi
|én 16ng duc tham trong cac duc?

Duc tham, tuy mién that sw sdng tiém tang trong no.

Nay Malunkyaputta, néu mét diva con nit ngay tho dang
nam ngtra khdng cé céac loai hivu tinh, thei tir dau né cé thé
kh&i I&n 1ong san dbi v&i cac loai hivu tinh?

San tly mién that sy sbng tiém tang trong no.

_ Nay Méluhkyépu’gta, c6 phai cac tu si ngoai dao cat van
Ong vé&i vi du nay vé dira con nit?

Buoc nghe noi vay, Ton giéIAnanda bach Thé Tén:
-- Bach Thé Tén, nay da dén thoi, Bach Thién Thé, nay

da dén thoi dé Thé Ton thuyét giang nam ha phan kiét s.
Sau khi nghe Thé Tén, cac Ty-kheo sé tho tri.

-- Vay Ananda, hay nghe va khéo tac y, Ta sé giang.

-- Thwa vang, bach Thé Tén.

teachings arise in him?
Yet the underlying tendency to doubt lies within him.

A young tender infant lying prone does not even have the
notion ‘rules,’ so how could adherence to rules and
observances arise in him?

Yet the underlying tendency to adhere to rules and
observances lies within him.

A young tender infant lying prone does not even have the
notion ‘sensual pleasures,” so how could sensual desire
arise in him?

Yet the underlying tendency to sensual lust lies within him.

A young tender infant lying prone does not even have the
notion ‘beings,” so how could ill will towards beings arise in
him?

Yet the underlying tendency to ill will lies within him.

Would not the wanderers of other sects confute you with
this simile of the infant?”

4. Thereupon, the venerable Ananda said:

“It is the time, Blessed One, it is the time, Sublime One,
for the Blessed One to teach the five lower fetters.

Having heard it from the Blessed One, the bhikkhus will
remember it.”

“Then listen, Ananda, and attend closely to what | shall

”

say.

“Yes, venerable sir,” the venerable Ananda replied.




Tén gid Ananda vang dap Thé Tén. Thé Tén gidng nhw
sau:

-- O day, nay Ananda, c6 k& vo6 van pham phu, khéng
dén yét kién cac bac Thanh, khéng thuan thuc phap cac bac
Thanh, khéng tu tap phap cac bac Thanh,

khéng dén yét kién cac bac Chan nhan, khéng thuan thuc
phap cac bac Chan nhan, khong tu tdp phap cac bac Chan
nhan, séng v&i tam bij trién phwoc bdi than kién, bi chi phdi
b&i than kién, va khong nhw that tué tri sw xuét ly than kién
da khai lén.

Than kién nay clia vi ay kién ¢, khdng dwoc nhiép phuc,
tréd thanh mo6t ha phan kiét str.

Vi &y sbng v&i tdm bi nghi ho&c trién phworc, bi nghi hodc
chi phéi, va khéng nhu that tué tri sy xuat ly nghi hoac da
khéi 1én.

Nghi ho&c nay cla vi ay kién cb, khéng dwoc nhiép phuc,
tré thanh mot ha phan kiét str.

Vi 8y sbng voi tam bi gidi cdm tha trién phuoc, bi gidi
cAm thi chi phdi va khéng nhw that tué tri sy xuat ly gioi
cam tha da khai lén.

Gi®¢i cAm thu nay cla vi y kién cb, khdng duwoc nhiép
phuc, tr& thanh mot ha phan kiét sir.

Vi dy sbng v&i tam bj duc tham trién phuwoc, bi duc tham
chi phoi va khéng nhu that biet sy xuat ly duc tham da khaoi
[én,

duc tham nay cla vi ay kién co, khéng duoc nhiép phuc,
tréd thanh mo6t ha phan kiét str.

The Blessed One said this:

5. “Here, Ananda, an untaught ordinary person who has
no regard for noble ones and is unskilled and undisciplined
in their Dhamma,

who has no regard for true men and is unskilled and
undisciplined in their Dhamma, abides with a mind
obsessed and enslaved by identity view, and he does not
understand as it actually is the escape from the arisen
identity view;

and when that identity view has become habitual and is
uneradicated in him, it is a lower fetter.

He abides with a mind obsessed and enslaved by doubit...

by adherence to rules and observances ...

by sensual lust [434]...




Vi &y sbng v&i tam bj san trién phwoc, bi san chi phdi va
khéng nhuw that tué tri, sy xuéat ly san da khai 1én.

San nay cla vi 4y kién cb, khéng dwoc nhiép phuc, tré
thanh mét ha phan kiét str.

Va nay Ananda, c6 vi Pa van Thanh dé t&, dén yét kién
cac bac Thanh, thuan thuc phap cac bac Thanh, tu tap phap
cac bac Thanh,

dén yét kién cac bac Chan nhan, thuan thuc phap cac
bac Chan nhan, tu tp phap cac bac Chan nhan, séng voi
tam khong bi than kién trien phuoc, khong bi than kién chi
phoi,

va vi nay nhu that tué tri sy xuat ly duc tham da khai lén.
Than kién nay cua vi ay v&i tuy mién dwgc doan trir.

Vi nay sbng v&i tdm khéng bi nghi hodc trién phuworc,
khéng bi nghi hoac chi phéi, va vi nay nhw that tué tri sw
xuét ly nghi hodc da khi 1&n. Nghi hoac nay cla vi ay voi
tuy mién dwoc doan tru.

Vi 8y sbng voi tam khong bi gioi cdm tha trién phuworc,
khdng bi gidi- cdm tha chi phdi va vi nay nhw that tué tri sy
xuét ly gi¢i cAm thu da khéi 1&n, gidi cam tha cla vi dy voi
tuy mién dwgc doan trir.

Vi nay séng vé&i tam khoéng bji duc tham trién phuorc,
khéng bi duc tham chi phéi, va vi nay nhw that tué tri sy
xuat ly duc tham da khéi Ién. Duc tham nay cla vi ay v&i tay
mién dwoc doan trir.

Vi nay sbng véi tam khéng bi san trién phwoc, khéng bi
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by ill will, and he does not understand as it actually is the
escape from arisen ill will;

and when that ill will has become habitual and
uneradicated in him, it is a lower fetter.

IS

6. “A well-taught noble disciple who has regard for noble
ones and is skilled and disciplined in their Dhamma,

who has regard for true men and is skilled and disciplined
in their Dhamma, does not abide with a mind obsessed and
enslaved by identity view;

he understands as it actually is the escape from the arisen
identity view, and identity view together with the underlying
tendency to it is abandoned in him.%>*

He does not abide with a mind obsessed and enslaved by

doubt...

by adherence to rules and observances...

by sensual lust...

by ill will; he understands as it actually is the escape from




san chi phdi, va vi nay nhw that tué tri s xuét ly san da khéi
|én. San nay cua vi ay v&i tuy mién dwgc doan trir.

Nay Ananda, con dwéng nao, 16 trinh nao dwa dén sw
doan trr ndm ha phan kiét st, néu khéng thwc hanh con
dwong 4y, 16 trinh 4y, nhuwng ndm ha phan kiét st dwoc biét
ro, hay duwoc théy ro, hay dwgc doan triv, sy tinh nhw vay
khéng xay ra.

Vi nhw, nay Ananda, d6i véi mot cay Ion dirng thang co
16i cay, néu nguoi ay khéng déo vo trong, khdng déo giac
cay, nhwng van co thé déo dworc 16i cay, sw tinh nay khéng
xay ra.

Ciing vay, nay Ananda, con dwdng nao, 10 trinh nao duwa
dén sw doan trlr nam ha phan kiét s, néu khéng thwc hanh
con dwdng &y, 16 trinh 4y, nhwng nam ha phan kiét st sé
dwoc biét rd, hay s& dwoc thay rd, hay sé& dwoc doan tri,
sw tinh nhw vay khéng xay ra.

Va nay Ananda, con dwéng ndo, 16 trinh nao dwa dén
doan trir ndm ha phan kiét s, néu thwc hanh con duéng
ay, 16 trinh 4y, thdi nam ha phan kiét sir s& dwoc biét rd,
hay s& duoc thay rd, hay sé dwoc doan trir, sy tinh nhw vay
Xay ra.

Vi nhw, nay Ananda déi véi mot cay l&n, dirng thang, c6
16i cay, néu ngudi 4y sau khi déo vé trong, sau khi déo giac
cay, thoi sé déo dwoc 16i cay, sw tinh nay xay ra.

Ciing vay, nay Ananda, con dwdng nao, 10 trinh nao duwa
dén sw doan trtr nam ha phan kiét s, néu thwc hanh con
dwdng ay, dao 16 ay, th&i nam ha phan kiet str sé duwoc biét
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the arisen ill will, and ill will together with the underlying
tendency to it is abandoned in him.

7. “There is a path, Ananda, a way to the abandoning of
the five lower fetters; that anyone, without relying on that
path, on that way, shall know or see or abandon the five
lower fetters — this is not possible.

Just as when there is a great tree standing possessed of
heartwood, it is not possible that anyone shall cut out its
heartwood without cutting through its bark and sapwood,

so too, there is a path... this is not possible.

“There is a path, Ananda, a way to the abandoning of the
five lower fetters; [435] that someone, by relying on that
path, on that way, shall know and see and abandon the five
lower fetters — this is possible.

Just as, when there is a great tree standing possessed of
heartwood, it is possible that someone shall cut out its
heartwood by cutting through its bark and sapwood,

so too, there is a path... this is possible.




rd, hay s& duwoc thly rd, hay sé dwoc doan diét, sy tinh nhw
vay xay ra.

Nay Ananda vi nhw séng Hang, nuwoc day tran, con qua
c6 thé ubng dwoc. R6i mot nguwdi 6m yéu di dén va nghi
nhw sau: "Sau khi 16i cat ngang dong séng Hang, véi tay
clia ta, ta sé dén bd bén kia an toan”.

Nhwng nguoi ay khong thé sau khi 16i cat ngang dong
séng Hang, v&i tay clia nguwdi dy, dén duwoc bd bén kia an
toan.

Ciing vay, nay Ananda, b4t c ai, khi dwoc gidng phap
dé doan trir than kién, néu tam cua vj ay khéng thich thu,
khdng hoan hy, khéng c6 dinh tinh, khéng co giai thoat, thoi
vi &y can phai duwoc xem 1a gibng ngwdi dm yéu kia.

Nay Ananda, vi nhw sédng Hang, nwéc 1én, day tran, con
qua c6 thé ubng dwoc. RGi mot ngudi lwe si di dén va nghi
nhw sau: "Sau khi 16i cat ngang dong séng Hang, véi tay
cla ta, ta s& dén bd bén kia an toan".

Nguwdi 4y cé thé sau khi 16i cat ngang dong séng Hang
v&i tay clia ngudi dy, dén dwoc be bén kia an toan.

Cling vay, nay Ananda, bat ct ai, khi duwgc giang phap
dé dwoc doan trir than kién, néu tam cua vi 4y thich tha,
hoan hy, c6 dinh tinh, c6 giai thoat, th&i vi ay dwoc xem la
gibng nhw nguoi lwc si kia.

Va nay Ananda, thé ndo la con dwéng, thé nao 1a 16 trinh
dwa déen sy doan trir nam ha phan kiét str?

O day, nay Ananda, Ty-kheo do vién ly cac sanh y
(Upadhiviveka), do doan trir cac bat thién phap, do lam cho

7

8. “Suppose, Ananda, the river Ganges were full of water
right up to the brim so that crows could drink from it, and
then a feeble man came thinking: ‘By swimming across the
stream with my arms, | shall get safely across to the further
shore of this river Ganges’;

yet he would not be able to get safely across.

So too, when the Dhamma is being taught to someone for
the cessation of personality, if his mind does not enter into it
and acquire confidence, steadiness, and resolution, then he
can be regarded as like the feeble man.

“Suppose, Ananda, the river Ganges were full of water
right up to the brim so that crows could drink from it, and
then a strong man came thinking: ‘By swimming across the
stream with my arms, | shall get safely across to the further
shore of this river Ganges’;

and he would be able to get safely across.

So too, when the Dhamma is being taught to someone for
the cessation of personality, if his mind enters into it and
acquires confidence, steadiness, and resolution, then he
can be regarded as like the strong man.

9. “And what, Ananda, is the path, the way to the
abandoning of the five lower fetters?

Here, with seclusion from the acquisitions,®®* with the
abandoning of unwholesome states, with the complete




an tinh than thé ac hanh mot cach toan dién, ly duc, ly bat
thién phap, chirng va tra Thieén th&r nhat, mot trang thai hy
lac do ly duc sanh, c6 tam, co tw.

Vi nay chanh quan moi séc phap, tho phap, twéng phap,
hanh phap, thirc phap la vd thwdng, khd, nhw bénh, nhw
cuc bwdu, nhw mii tén, nhw diéu bat hanh, nhw bénh
chwéng, nhu ké dich, nhw pha hoai, la khéng, la vo nga.

Vi nay giai thoat tam khdi cac phap ay. Sau khi giai thoat
tam khoi cac phap Ay, vi 4y tap trung tdm vao béat t&r gidi
(Amatadhatu) va nghi rang:

"Day 13 tich tinh, day la vi diéu, téc la sy an chi tat ca
hanh, sy xa ly tit ca sanh y, sw &i diét, vd tham, doan diét,
Niét-ban".

Néu an tri virtng chdc & day, vi nay dat dén sy doan tan
cac lau hoac.

Néu vi 4y khéng dat dén sy doan tan cac lau hodc, thoi
do sw tham phap, hy phap cua minh, thoi do sy doan tan
nadm ha phan kiét st, vi &y dwoc hda sanh, nhap Niét-ban &
day, khong phai tré lui doi nay nira.

Nay Ananda, day la con dwong, day la 10 trinh dwa dén
sy doan trlr nam ha phan kiét su.

Lai nlra, nay Ananda, Ty-kheo diét tdm va t&, chirng va
trd Thien th& hai, mét trang thai hy lac do dinh sanh, khéng
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tranquillization of bodily inertia, quite secluded from sensual
pleasures, secluded from unwholesome states, a bhikkhu
enters upon and abides in the first jhana, which is
accompanied by applied and sustained thought, with rapture
and pleasure born of seclusion.

“Whatever exists therein of material form, feeling,
perception, formations, and consciousness, he sees those
states as impermanent, as suffering, as a disease, as a
tumour, as a barb, as a calamity, as an affliction, as alien,
as disintegrating, as void, as not self.®*

He turns his mind away from those states [436] and
directs it towards the deathless element thus:

‘This is the peaceful, this is the sublime, that is, the stilling
of all formations, the relinquishing of all attachments, the
destruction of craving, dispassion, cessation, Nibbana.®>°

If he is steady in that, he attains the destruction of the
taints.

But if he does not attain the destruction of the taints
because of that desire for the Dhamma, that delight in the
Dhamma,®’ then with the destruction of the five lower
fetters he becomes one due to reappear spontaneously [in
the Pure Abodes] and there attain final Nibbana without ever
returning from that world.

This is the path, the way to the abandoning of the five
lower fetters.

10-12. “Again, with the stilling of applied and sustained
thought, a bhikkhu enters upon and abides in the second




tam, khéng t&r, ndi tinh nhiet tam...

ly hy trd xa, chanh niém tinh giac, than cam sy lac tho ma
cac bac Thanh goi la xa niém lac tru, chirng va an tra Thién
thr ba...

xa lac, xa khé, diét hy wu da cam tho tr trwdc, chirng va
tra Thien th tw khéng kho khdng lac, xa niém thanh tinh.

Vi nay chanh quan moi sac phap, tho phap, twéng phap,
hanh phap, thirc phap la vd thwdng, khd, nhw bénh, nhw
cuc bwdu, nhw mii tén, nhw diéu bat hanh, nhw bénh
chwéng, nhw ké dich, nhw pha hoai, 1a khong, 1a vo nga

Vi nay giai thoat tdm khoi cac phap ay. Sau khi giai thoat
tam khoi cac phap Ay, vi 4y tap trung tdm vao béat t&r gidi
(Amatadhatu)

va nghi rang: "Pay la tich tinh, day la vi diéu, trc la sy an
chi tat ca hanh, sw xa ly tat ca sanh vy, sy ai diét, vé tham,
doan diét, Niét-ban".

Néu an tra vivtng chac & day, vi nay dat dén sy doan tan
cac lau hoac.

Néu vi 4y khong dat dén sy doan tan cac lau hodc, thoi
do sw tham phap, hy phap cta minh, thdi do sy doan tan
nam ha phan kiét s, vi &y dwoc hda sanh, nhap Niét-ban &
day, khong phai tré lui doi nay nira.

jhana...

Again, with the fading away as well of rapture, a
bhikkhu... enters upon and abides in the third jhana...

Again, with the abandoning of pleasure and pain... a
bhikkhu enters upon and abides in the fourth jhana, which
has neither-pain-nor-pleasure and purity of mindfulness due
to equanimity.

“Whatever exists therein of material form, feeling,
perception, formations, and consciousness, he sees those
states as impermanent... as not self.

He turns his mind away from those states and directs it
towards the deathless element...

This is the path, the way to the abandoning of the five
lower fetters.




Nay Ananda, day la con dwong, day la 10 trinh dwa dén
s doan trlr nam ha phan kiét su.

Lai nira, ndy Ananda, Ty-kheo vuot 18n moi sac twéng,
diét trr moi chwéng ngai twédng, khoéng tac y dbéi voi di
twdng, vi Ty-kheo nghi rdng: "Hw khéng 1a vo bién", chirng
va tri Huw khoéng v bién xur.

Vi nay chanh quan moi s&c phap, tho phap, twéng phap,
hanh phap, thirc phap la vo6 thwdng... (nhw trén)... khéng
phai tré Iui doi nay ntva. Nay Ananda, day la con dwong,
day 14 16 trinh dwa dén sw doan trir ndm ha phan kiét sir.

Lai nira, nay Ananda, Ty-kheo vuot Ién moi Hw khong vo
bién x(r, nghi rang: "Thac la vé bién", chirng va trd Thirc vé
bién xtr... (nhw trén)... vwot I€n moi Thare vo bién x&r, nght
rang: "Khéng co vat gi", chirng va trd Vo sé& hivu x(r.

Vi nay chanh quan moi sac phap, tho phap, twdng phap,
hanh phap, thirc phap la vé thwong, kho, nhw bénh, nhw
cuc budu, nhw mii tén, nhw diéu bat hanh, nhw bénh

13. “Again, with the complete surmounting of perceptions
of form, with the disappearance of perceptions of sensory
Impact, with non-attention to perceptions of diversity, aware
that ‘space is infinite,” a bhikkhu enters upon and abides in
the base of infinite space.

“Whatever exists therein of feeling, perception, formations,
and consciousness,®® he sees those states as
impermanent... as not self. He turns his mind away from
those states and directs it towards the deathless element...

This is the path, the way to the abandoning of the five
lower fetters.

14. “Again, by completely surmounting the base of infinite
space, aware that ‘consciousness is infinite,, a bhikkhu
enters upon and abides in the base of infinite
consciousness.

“Whatever exists therein of feeling, perception, formations,
and consciousness, he sees those states as impermanent...
as not self. He turns his mind away from those states and
directs it towards the deathless element... This is the path,
the way to the abandoning of the five lower fetters.

15. “Again, by completely surmounting the base of infinite
consciousness, aware that ‘there is nothing,” a bhikkhu
enters upon and abides in the base of nothingness.

“Whatever exists therein of feeling, perception, formations,
and consciousness, he sees those states as impermanent,
as suffering, as a disease, as a tumour, as a barb, as a
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chwdng, nhu ké dich, nhw pha hoai, la khong, la v6 nga.

Vi nay giai thoat tam khadi cac phap ay. Sau khi giai thoat
tam khoi cac phap Ay, vi ay tap trung vao bét tlr gi¢i va nghi
rang: "Day la tich tinh, day la vi diéu, tlrc la sy an chi tat ca
hanh, sy xa ly tat ca sanh vy, su ai diét, vd tham, doan diét,
Niét-ban".

Néu an trd virtng chéc & day, vi nay dat dén sy doan tan
céac 1au hoac. Néu vj 4y khéng dat dén sy doan tan céac lau
hoac, thoi do sw tham phap, hy phap ctia minh, do sy doan
tan ndm ha phan kiét st, vi &y dwoc héa sanh, nhap Niét-
ban & day, khéng phai tré lui d&i nay niva.

Nay Ananda, day la con dwong, day la 16 trinh dua dén
s doan trlr nam ha phan kiét su.

-- Bach Thé Té6n, néu day la con dwong, day la 16 trinh
dwa dén sw doan trr ndm ha phan kiét st thoi do hanh tri
nhw thé nao ma mot sb vi Ty-kheo chirng tam gidi thoat,
mot sb chirng tué giai thoat?

-- O day, nay Ananda, Ta néi rang do sw sai khac vé can
tanh.

Thé Ton thuyét giang nhw vay. Tén gid Ananda hoan hy
tin tho I&i Thé Tén day.

calamity, as an affliction, as alien, as disintegrating, as void,
as not self.

He turns his mind away from those states and directs it
towards the deathless element thus: ‘This is the peaceful,
this is the sublime, that is, the stilling of all formations, the
relinquishing of all attachments, the destruction of craving,
dispassion, cessation, Nibbana.’

If he is steady in that, [437] he attains the destruction of
the taints. But if he does not attain the destruction of the
taints because of that desire for the Dhamma, that delight in
the Dhamma, then with the destruction of the five lower
fetters he becomes one due to reappear spontaneously [in
the Pure Abodes] and there attain final Nibbana without ever
returning from that world.

This is the path, the way to the abandoning of the five
lower fetters.”

16. “Venerable sir, if this is the path, the way to the
abandoning of the five lower fetters, then how is it that some
bhikkhus here [are said to] gain deliverance of mind and
some [are said to] gain deliverance by wisdom?”

“The difference here, Ananda, is in their faculties, |

Say.”659

That is what the Blessed One said. The venerable Ananda
was satisfied and delighted in the Blessed One’s words.

Notes
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The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

649. The five lower fetters (orambhagiyani samyojanani)
are so called because they lead to rebirth in the sense-
sphere planes. They are eradicated in their entirety only by
the non-returner.

650. MA: The question may be raised: “When the Buddha
had asked about the fetters and the Elder replied in terms of
the fetters, why does the Buddha criticise his reply?” The
reason is that Malunkyaputta held the view that a person is
fettered by the defilements only at times when they assail
him, while at other times he is not fettered by them. The
Buddha spoke as he did to show the error in this view.

651. Anuseti tvev'assa sakkayadifthanusayo. On the
anusayas or underlying tendencies, see n.473. In the
commentaries the defilements are distinguished as
occurring at three levels: the anusaya level, where they
remain as mere latent dispositions in the mind; the
pariyufthana level, where they rise up to obsess and
enslave the mind (referred to in 85 of this discourse); and
the vitikkama level, where they motivate unwholesome
bodily and verbal action. The point of the Buddha’s criticism
is that the fetters, even when they do not come to active
manifestation, continue to exist at the anusaya level so long
as they have not been eradicated by the supramundane
path.

652. Dhamma. This could also have been rendered




“things.”

653. MA: The fetter and the underlying tendency are in
principle not distinct things; rather, it is the same defilement
that is called a fetter in the sense of binding, and an
underlying tendency in the sense of being unabandoned.

654. Upadhiviveka. MA glosses upadhi here as the five
cords of sensual pleasure. Though the first three clauses of
this statement seem to express the same ideas as the two
more usual clauses that follow, MT indicates that they are
intended to show the means for becoming “quite secluded
from sensual pleasures, secluded from unwholesome
states.”

655. This passage shows the development of insight
(vipassand) upon a basis of serenity (samatha), using the
jhana on which the practice of insight is based as the object
of insight contemplation. See MN 52.4 and n.552. Here two
terms—impermanent and  disintegrating—show the
characteristic of impermanence; three terms—alien, void,
and not self—show the characteristic of non-self; the
remaining six terms show the characteristic of suffering.

656. MA: He “turns his mind away”’ from the five
aggregates included within the jhana, which he has seen to
be stamped with the three characteristics. The “deathless
element” (amata dhatu) is Nibbana. First “he directs his
mind to it” with the insight consciousness, having heard it
praised and described as “the peaceful and sublime,” etc.
Then, with the supramundane path, “he directs his mind to
it” by making it an object and penetrating it as the peaceful
and sublime, etc.
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657. See n.553.

658. On the omission of the fourth immaterial attainment,
see n.554.

659. MA: Among those who proceed by way of serenity,
one bhikkhu emphasises unification of mind—he is said to
gain deliverance of mind; another emphasises wisdom— he
Is said to gain deliverance by wisdom. Among those who
proceed by way of insight, one emphasises wisdom—nhe is
said to gain deliverance by wisdom; another emphasises
unification of mind—he is said to gain deliverance of mind.
The two chief disciples attained arahantship by emphasising
both serenity and insight, but Ven. Sariputta became one
who gained deliverance by wisdom and Ven. Maha
Moggallana became one who gained deliverance of mind.
Thus the reason (for the different designations) is the
difference in their faculties, i.e., between the predominance
of the concentration faculty and of the wisdom faculty.
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