60. Kinh Khéng Gi Chuyén Hwéng

60. The Incontrovertible Teaching
(Apannaka Sutta)

Khéi quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Bhikkhu Bodhi)

60. Kinh Khéng gi chuyén hwéng (P. Apannakasuttam,
H. fE3m45).5 Blrc Phat phan tich tac hai cia 5 ta thuyét
dwong thoi, gom (i) Hw vo luan; (i) Thuyét khong cé doi
sau; (iii) Thuyét khong c6 qua bao sau khi chet (iv) Thuyét
dinh ménh;(V) Thuyét khéng cé cac cdi vé sac. Theo do,
dirc Phat khuyén di chi trwong diéu gi, di theo hoc thuyét
nao, ciing khéng nén lam khd ban than va lam khé tha
nhan; nén séng dao dirc, dit cac tréi budc tam, tu thién
dinh dé ching dac tri tué, gidi phong khd dau.

60. Apannaka Sutta: The Incontrovertible Teaching.
The Buddha gives a group of brahmin householders an
“incontrovertible teaching” that will help them steer clear of
the tangle in contentious views.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

Mot thei, Thé Tén du hanh gitra dan ching Kosala voi
Pai ching Ty-kheo va dén tai Sala, mot lang Ba-la-mon cua
dan chung Kosala.

Céc Ba-la-mdn gia chi & Sala dwoc nghe tiéng dén nhuw
sau: "Sa-mén Gotama, gidong ho Thich-ca, xuét gia twr gia
téc Thich-ca, dang du hanh gitra dan chung Kosala véi bai
chang Ty-kheo, da dén Sala".

Tiéng ddn tét dep sau day dwoc truyén di vé Sa-mon
Gotama: "Pay la Thé Toén, bac A-la-han, Chanh Bang Giac,
Minh Hanh Tuc, Thién Thé, Thé Gian Giai, Vo Thwong ST,
biéu Ngw Trwong Phu, Thién Nhan Sw, Phat, Thé Ton.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was wandering in the Kosalan country with a large
Sangha of bhikkhus, and eventually he arrived at a Kosalan
brahmin village named Sala.

2. The brahmin householders of Sala heard: “The recluse
Gotama, the son of the Sakyans who went forth from a
Sakyan clan, has been wandering in the Kosalan country
[401] with a large Sangha of bhikkhus and has come to
Sala.

Now a good report of Master Gotama has been spread to
this effect: ‘That Blessed One is accomplished, fully
enlightened, perfect in true knowledge and conduct,
sublime, knower of worlds, incomparable leader of persons




Vé&i thang tri, Ngai tw than chirng ngd thé gidi nay cung
v&i Thién gidi, Ma gi&¢i, Pham thién gi®i, cung véi ching Sa-
mon, Ba-la-moén, cac loai Tr&i, loai Nguwdi. Khi da ching
ngd, Ngai con tuyén thuyét diéu Ngai da chirng ngé.

Ngai thuyét phap, so thién, trung thién, hau thién, van
nghia day da. Ngai truyén day Pham hanh hoan toan day du
trong sach. Tét dep thay, sw chiém ngwéng mét vi A-la-han
nhw vay".

ROi cac Ba-la-mén gia chi & Sala di dén chd Thé Ton,
sau khi dén, mot s6 ngwdi danh 1& Thé Ton rdi ngdi xubng
mot bén;

c6 ngudi ndi 16 chao dén héi thdm véi Thé Ton, sau khi
néi 1én nhirng I1&i chao dén héi tham than hivu réi ngoi
xudng mot bén;

c6 ngwdi chap tay vai chao Thé Ton r0| n90| xubng mét
bén; c6 nguwoi xwng tén va dong ho réi ngdi xudng mét bén;
c6 ngudi yén lang ngdi xudng mot bén.

Thé Ton ndi véi cac Ba-la-mén gia chi & tai Sala dang
ngdi xuébng mét bén:

-- Nay céac Gia chu, cac Ong c6 vi Pao sw kha y ndo ma
cac Ong ¢ ly do dat dwoc long tin khéng?

-- Bach Thé Ton, ching con khdng c6 vi Pao sw kha y
nao dé chung con c¢o6 ly do dat dworc Iong tin.

to be tamed, teacher of gods and humans, enlightened,
blessed.

He declares this world with its gods, its Maras, and its
Brahmas, this generation with its recluses and brahmins, its
princes and its people, which he has himself realised with
direct knowledge.

He teaches the Dhamma good in the beginning, good in
the middle, and good in the end, with the right meaning and
phrasing, and he reveals a holy life that is utterly perfect and
pure.” Now it is good to see such arahants.”

3. Then the brahmin householders of Sala went to the
Blessed One. Some paid homage to the Blessed One and
sat down at one side;

some exchanged greetings with him, and when this
courteous and amiable talk was finished, sat down at one
side;

some extended their hands in reverential salutation
towards the Blessed One and sat down at one side; some
pronounced their name and clan in the Blessed One’s
presence and sat down at one side; some kept silent and
sat down at one side.

4. When they were seated, the Blessed One asked them:
“Householders, is there any teacher agreeable to you in
whom you have acquired faith supported by reasons?”°*

“‘No, venerable sir, there is no teacher agreeable to us in
whom we have acquired faith supported by reasons.”




-- Nay céac Gia chu, néu cac Ong khdng cé mét vi Dao sw
kha y nao, thdi hay lay phap khdng gi chuyén hwéng nay
ma thwc hanh.

Nay cac Gia chu, phap khéng gi chuyén hwéng nay dwoc
khéo tho tri, khéo thanh twu, sé dwa dén hanh phuc, an lac
lau dai cho cac Ong. Va nay cac Gia cha, thé nao 1a phap
"khéng gi chuyén huwéng"?

(I. Thuyét hw vo)

Nay cac Gia chd, c6 mdt sb Sa-mdn, Ba-la-mén cod
nhwng lap thuyét nhw sau, ¢ nhirng quan diém nhuw sau:

"Khong c6 (két qua cua) bd thi, khéng co (két qua cua) &
hy sinh, khéng c6 (két qua cua) té tw, khéng co két qua, qua
bao cla cac nghiép thién ac,

khoéng c6 doi nay, khéng c6 d&i sau, khéng c6 me, khbng
c6 cha, khéng c6 cac loai héa sanh,

trén d&i khdéng cO6 nhirng vi Sa-mon, Ba-la-mén chon
chanh hanh tri, chon chanh thwc hanh, va nhirng vi nay
tuyén bd vé doi nay va vé doi sau, sau khi da tw chirng ngd
véi thang tri".

Nhwng nay cac Gia chd, lai c6 mét sé Sa-mon, Ba-la-
mén ndi ddi nghich v&i cac vi Sa-mdn, Ba-la-mén kia,
nhirng vi nay noi nhw sau:

"Co (két qua cua) bd thi, c6 (két qua cua) I& hy sinh, co
(két qua cua) té tw, cé két qua, qua bdo cha cac nghiép
thién ac,

c6 doi nay, cé doi sau, cd me, co cha, cO cac loai hda
sanh,

trén doi c6 nhirng vi Sa-moén, Ba-la-mén chon chénh
hanh tri, chon chanh thyc hanh, va nhirng vi nay tuyén bo
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“Since, householders, you have not found an agreeable
teacher, you may undertake and practise this
incontrovertible teaching;®?

for when the incontrovertible teaching is accepted and
undertaken, it will lead to your welfare and happlness for a
long time. And what is the incontrovertible teaching?®*

(I. THE DOCTRINE OF NIHILISM)

5. (A) “Householders, there are some recluses and
brahmins whose doctrine and view is this:

‘There is nothing given, nothing offered,
sacrificed; no fruit or result of good and bad actions;

no this world, no other world; no mother, no father; no
beings who are reborn spontaneously;

no good and virtuous recluses and brahmins in the world
who have themselves realised by direct knowledge and
declare this world and the other world.’®*? [402]

nothing

6. (B) “Now there are some recluses and brahmins whose
doctrine is directly opposed to that of those recluses and
brahmins, and they say thus:

‘There is what is given and what is offered and what is
sacrificed; there is fruit and result of good and bad actions;

there is this world and the other world; there is mother and
father; there are beings who are reborn spontaneously;

there are good and virtuous recluses and brahmins in the
world who have themselves realised by direct knowledge




vé doi nay va vé doi sau, sau khi da chirng ngd voi thang
tri".

Nay cac Gia chl, cac Ong nghf thé nao, cé phai nhiing vi
Sa-mon, Ba-la-mén ay ndi nhirng &1 doi nghich véi nhau?

-- Thwa vang, bach Thé Tén.

-- O day, nay cac Gia chi, nhitng Sa-mon, Ba-la-mon
nao co lap thuyet nhw sau, c6 quan diém nhu sau:

"Khodng co két qua cua bd thi, khéng cé két qua cta |é hy
sinh, khéng co két qua cda té tw, khdng cé két qua, qua bao
cua cac nghiép thién ac,

khoéng c6 doi nay, khéng c6 déi sau, khéng c6 me, khbng
c6 cha, khéng co cac loai héa sanh,

trén d&i khdong co6 nhirng vi Sa-mon, Ba-la-mén chon
chanh hanh tri, chon chanh thanh twu, va nhirng vi nay
tuyén bd vé doi nay va vé doi sau, sau khi da chirng ngd
véi thang tri".

Péi v&i nhirng vi nay, sw kién nay sé chd doi xay ra: Sau
khi tr bd ba thién phap nay, than thién hanh, khau thién
hanh, y thién hanh, va sau khi chdp nhan ba &c phap nay,
than ac hanh, khdu ac hanh, y ac hanh, cac vi nay thuc
hanh theo.

Vi sao vay? Vi nhing vi Ton gia Sa-mon, Ba-la-mon ay
khong thay sw nguy hiém, sy ha liét, s ciu ué cta cac bét
thién phap, sy thoat ly, sw lgi ich va sy thanh tinh cta céac
thién phap.

Vi rédng c6 doi sau, néu cé quan diém nao ndi rang khéng
co6 doi sau, thoi do 1a mot ta kién.
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and declare this world and the other world.’

What do you think, householders? Don’t these recluses
and brahmins hold doctrines directly opposed to each
other?”

— “Yes, venerable sir.”

7. (A.i) “Now, householders, of those recluses and
brahmins whose doctrine and view is this:

‘There is nothing given...

no good and virtuous recluses and brahmins in the world
who have themselves realised by direct knowledge and
declare this world and the other world,’

it is to be expected that they will avoid these three
wholesome states, namely, good bodily conduct, good
verbal conduct, and good mental conduct, and that they will
undertake and practise these three unwholesome states,
namely, bodily misconduct, verbal misconduct, and mental
misconduct.

Why is that? Because those good recluses and brahmins
do not see in unwholesome states the danger, degradation,
and defilement, nor do they see in wholesome states the
blessing of renunciation, the aspect of cleansing.

8. (A.ii) “Since there actually is another world, one who
holds the view ‘there is no other world’ has wrong view.




Vi rang cé doi sau, néu co ai suy tw rang khéng co doi
sau, thoi do la ta tw duy.

Vi rang c6 ddi sau, néu co ai ndi rang khéng cé ddi sau,
thoi do la ta ngir.

Vi rang cé doi sau, néu cé ai ndi rang khdng c6 doi sau,
thdi tw mau thudn ddi nghich véi cac vi A-la-han da biét
dwoc co doi sau.

Vi rang c6 doi sau, néu cé ai thuyét phuc nguwoi khac 1a
khong cdé doi sau, thoi sy thuyet phuc 4y chdng lai diéu
phap, va vi sy thuyét phuc 4y chéng lai diéu phap, nguwdi iy
khen minh ché nguoi.

Nhw vay, trwéc khi thién gi¢i cta nguwdi dy bj tir bd, céac
ac gioi da dwoc chap tri.

Va ta kién, ta tw duy, ta nglr, sy dbi nghich v&i cac bac
Thanh, sy thuyét phuc chéng lai diéu phap, sw khen minh
ché ngwoi, nhw vay cac ac bat thién phap sai biét nay khéi
lén do duyén ta kién.

O day, nay cac Gia chd, vi co tri suy nghi nhw sau: Néu
khdng c6 doi sau, thdi vi nay sau khi than hoai mang chung,
tw ng& cadm thay an toan.

Néu co doi sau, thdi vi nay sau khi than hoai mang chung
sé sanh vao coi dir, ac thu, doa xw, dia nguc.

Néu mudbn ddi sau khéng cé di niva, néu 16i néi clia cac
vi Sa-mdn, Ba-la-mén 4y la dung su that, théi vi nay, ngay
trong hién tai bi nhirng nguw®i cé tri que trach: "Nguwdi nay
theo &c gidi, cé ta kién, chi trwong hw vo luan”.
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Since there actually is another world, one who intends
‘there is no other world’ has wrong intention.

Since there actually is another world, one who makes the
statement ‘there is no other world’ has wrong speech.

Since there actually is another world, one who says ‘there
IS no other world’ is opposed to those arahants who know
the other world.

Since there actually is another world, one who convinces
another ‘there is no other world’ convinces him to accept an
untrue Dhamma; and because he convinces another to
accept an untrue Dhamma, he praises himself and
disparages others.

Thus any pure virtue that he formerly had is abandoned
and corrupt conduct is substituted.®*

And this wrong view, wrong intention, wrong speech,
opposition to noble ones, convincing another to accept an
untrue Dhamma, and self-praise and disparagement of
others — these several evil unwholesome states thus come
into being with wrong view as their condition. [403]

9. (A.iii) “About this a wise man considers thus: ‘If there is
no other world, then on the dissolution of the body this good
person will have made himself safe enough.®

But if there is another world, then on the dissolution of the
body, after death, he will reappear in a state of deprivation,
in an unhappy destination, in perdition, even in hell.

Now whether or not the word of those good recluses and
brahmins is true, let me assume that there is no other world:
still this good person is here and now censured by the wise
as an immoral person one of wrong view who holds the
doctrine of nihilism.®?




Con néu cé doi sau, thdi vi nay ca hai mat déu gap bét
hanh: ngay trong hién tai, bi nhirng ngu&i cé tri qué trach;
sau khi than hoai mang chung, sé sanh vao c6i dir, ac thd,
doan x, dia nguc.

Nhw vay phap "khdng gi chuyén huéng” nay bi chap tri,
bi thwc hanh sai lac, b&i vi nay chi c6 chap nhan mét phia,
va bo phia thién phap.

O day, nay cac Gia chd, nhitng Sa-mon, Ba-la-mén nao
c6 lap thuyét nhw sau, cé quan diém nhw sau:

"Co két quéa clia bd thi, co két qua cla & hy sinh, co két
qua cua té tw, co két qua, qua bao cliia cac nghiép thién ac,

c6 doi nay, cé doi sau, cd me, cO cha, co cac loai hoa
sanh,

trén d&i co nhirng vi Sa-mon, Ba-la-mén chon chanh
hanh tri, chon chanh thanh tyu, va nhirng vi nay tuyén b
vé doi nay va vé doi sau, sau khi da chirng ngd véi thang

tri”.

Péi v&i nhirng vi nay, sw kién nay sé chd doi xay ra: Sau
khi tlr bd ba &c phap nay, than ac hanh, khiu ac hanh, y ac
hanh, va sau khi chdp nhan ba thién phap nay, than thién
hanh, khau thién hanh, y thién hanh, cac vi nay thwc hanh
theo.

Vi sao vay? Vi nhing vi Sa-mon, Ba-la-mo6n nay thay suw
nguy hieém, sy ha liét, sy cau ué cta cac bat thién phap, sw
thoat ly, sw lgi ich va sw thanh tinh cta cac thién phap.
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But on the other hand, if there is another world, then this
good person has made an unlucky throw on both counts:
since he is censured by the wise here and now, and since
on the dissolution of the body, after death, he will reappear

in a state of deprivation, in an unhappy destination, in
perdition, even in hell.
He has wrongly accepted and wundertaken this

incontrovertible teaching in such a way that it extends only
to one side and excludes the wholesome alternative.’®%®

10. (B.i) “Now, householders, of those recluses and
brahmins whose doctrine and view is this:

‘There is what is given...

there are good and virtuous recluses and brahmins in the
world who have themselves realised by direct knowledge
and declare this world and the other world,’

it is to be expected that they will avoid these three
unwholesome states, namely, bodily misconduct, verbal
misconduct, and mental misconduct, and that they will
undertake and practise these three wholesome states,
namely, good bodily conduct, good verbal conduct, and
good mental conduct.

Why is that? Because those good recluses and brahmins
see in unwholesome states the danger, degradation, and
defilement, and they see in wholesome states the blessing




Vi réng c6 doi sau, néu cé quan diém nao noi rang cé doi
sau, thdi do 1a mét chanh kién.

Vi rang c6 doi sau, néu cé ai suy tw rang c6 doi sau, thoi
do la chanh tw duy.

Vi rang c6 dodi sau, néu cé ai noi rang c6 doi sau, thdi do
la chanh ng.

Vi rang c6é ddi sau, néu cé ai ndi rang cé ddi sau, thoi
khéng tw mau thuan déi nghich v&i cac vi A-la-han da biét
dwoc co doi sau.

Vi rang c6 doi sau, néu co ai thuyét phuc nguoi khac 1a
c6 doi sau, thoi sw thuyét phuc dy thuan véi diéu phap, va
vi sy thuyét phuc ay thuan véi diéu phap, vi ay khdng khen
minh ché ngudi.

Nhw vay, trwdc khi 4c gidi cla vi &y dwoc tir bd, cac
thién gi¢i da dwoc chép tri.

Va chanh kién, chanh tw duy, chanh ngiv, sy khéng doi
nghich v&i cac bac Thanh, sy thuyét phuc thuan véi diéu
phap, sy khdng khen minh ché nguwdi, nhw vay nhirng thién
phép sai biét nay kh&i Ién, do duyén chanh kién.

O day, nay cac Gia chu, vi cé tri suy nghi nhw sau: Néu
c6 doi sau, thdi vi nay sau khi than hoai mang chung sé
dwoc sanh Ién thién thd, Thién gi&i, coi doi nay.

Néu mubn cho doi sau khdng cé di niva, néu I&i néi cha
cac vi Sa-mon, Ba-la-mén &y 1a dung sy that, thei vi nay
ngay trong hién tai dwoc nhirng ngwdi co tri tan than:
"Ngwdi nay theo thién gidi, cd chanh kién, chi trwong hiru
luan".
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of renunciation, the aspect of cleansing.

11. (B.ii) “Since there actually is another world, one who
holds the view ‘there is another world’ has right view.

Since there actually is another world, one who intends
‘there is another world’ has right intention.

Since there actually is another world, one who makes the
statement ‘there is another world’ has right speech.

Since there actually is another world, one who says ‘there
is another world’ is not opposed to those arahants who
know the other world.

Since there actually is another world, one who convinces
another ‘there is another world’ [404] convinces him to
accept true Dhamma; and because he convinces another to
accept true Dhamma, he does not praise himself and
disparage others.

Thus any corrupt conduct that he formerly had is
abandoned and pure virtue is substituted.

And this right view, right intention, right speech, non-
opposition to noble ones, convincing another to accept true
Dhamma, and avoidance of self-praise and disparagement
of others — these several wholesome states thus come into
being with right view as their condition.

12. (B.iii) “About this a wise man considers thus: ‘If there
is another world, then on the dissolution of the body, after
death, this good person will reappear in a happy destination,
even in the heavenly world.

Now whether or not the word of those good recluses and
brahmins is true, let me assume that there is no other world:
still this good person is here and now praised by the wise as
a virtuous person, one with right view who holds the doctrine




Con néu co doi sau, thdi vi nay cd hai mat déu gap sw
may méan: ngay trong hién tai, dwoc nhirtng ngudi tri tan
than; sau khi than hoai mang chung, sé sanh |én thién thu,
Thién gioi, coi doi nay.

Nhw vay, "phap khéng gi chuyén hwéng" nay dwoc chap
tri, dwoc thwe hanh dang dan, béi vi nay chap nhan céa hai
phia, va bd qua phia bét thién phap.

(Il. Thuyét vé tac dung)

Nay cac Gia chi, c6 mét sé Sa-mdn, Ba-la-mdn, co 1ap
thuyét nhw sau, cé quan diém nhw sau:

"Tw l1am hay khién nguw®i lam, chém giét hay khién nguoi
chém giét, dét ndu hay khién nguwoi dét nau,

gay phién mudn hay khién nguoi gay phién muén, gay ao
n&o hay khién nguoi gay 4o ndo, tw minh gay ra so héi, hay
khién ngu®i gay ra so hai,

séat sanh, lay ctia khdng cho, pha ctra nha ma vao, cudp
béc, danh cuwdp mét nha lé loi, chan dwdng cudp giut, tw
thdng vo ngudi, ndi lao, hanh ddng nhw vay khoéng co tdi ac
gi.

Néu lay mot banh xe sac bén giét hai tat ca ching sanh
trén coi dat thanh mot dong thit, thanh mot chong thit, cling
khong vi vay c0 tdi ac, c6 gay ra su tiep tuc cua toi ac.

Néu co nguoi di trén bo phia Nam song Hang giét hai,
tan sat, chém giét, khién ngw®i chém giét, dét nau, khién
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of affirmation.®?’

And on the other hand, if there is another world, then this
good person has made a lucky throw on both counts: since
he is praised by the wise here and now, and since on the
dissolution of the body, after death, he will reappear in a
happy destination, even in the heavenly world.

He has rightly accepted and undertaken this
incontrovertible teaching in such a way that it extends to
both sides and excludes the unwholesome alternative.’®*®

(Il. THE DOCTRINE OF NON-DOING)

13. (A) “Householders, there are some recluses and
brahmins whose doctrine and view is this:®%° ¢

When one acts or makes others act, when one mutilates
or makes others mutilate, when one tortures or makes
others inflict torture,

when one inflicts sorrow or makes others inflict sorrow,
when one oppresses or makes others inflict oppression,
when one intimidates or makes others inflict intimidation,

when one Kkills living beings, takes what is not given,
breaks into houses, plunders wealth, commits burglary,
ambushes highways, seduces another's wife, utters
falsehood — no evil is done by the doer.

If, with a razor-rimmed wheel, one were to make the living
beings on this earth into one mass of flesh, into one heap of
flesh, because of this there would be no evil and no
outcome of evil.

If one were to go along the south bank of the Ganges
kiling and slaughtering, mutilating and making others




ngwdi dét ndu, cling khéng vi vay cé tdi &c, cO gay ra sw
tiep tuc cua tdi ac.

Néu co ngudi di trén bd phia Bac sdng Hang bo thi,
khién nguoi bo thi, té 1€, khién nguwdi té le, cling khong vi
vay co phuwéc bao, co tao thanh sy tiép tuc cia phuwdc bao".

Nay cac Gia chd, c6 mét sé6 Sa-mén, Ba-la-mdn noi
nhirng 1o dbi nghich véi cac Sa-moén, Ba-la-mén kia. Cac vi
nay noi nhw sau:

"Tw lam hay khién ngwoi lam, chém giét hay khién nguoi
chém giét, dét ndu hay khién ngwdi dét nau,

gay phién mudn hay khién ngwdi gay phién mudn, gay ac
n&o hay khién ngu®i gay ac ndo, tw minh gay so hai, hay
khién nguwdi gay so hai,

séat sanh, ldy cia khong cho, pha clra nha ma vao, cudp
béc, danh cuwdp mét nha lé loi, chan dwdng cudp giut, tw
thdng vo ngudi, ndi lao, hanh ddng nhw vay co téi ac.

Néu lay mot banh xe sac bén giét hai tat ca ching sanh
trén coi dat thanh mét dong thit, thanh mot chong thit, thi do
nhan duyén nay co tdi ac, c6 gay ra sw tiep tuc cua tdi ac.

Néu c6 ngudi di trén be phia Nam séng Hang giét hai,
tan sat, chém giét, khién nguoi chém giét, dét nau khién
ngwdi dét ndu, thi do nhan duy&n nay cé tdi ac, co gay ra
sy tiép tuc cua tdi ac.

Néu cé nguwdi di trén bd phia Bac séng Hang, bd thi,
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mutilate, torturing and making others inflict torture, because
of this there would be no evil and no outcome of evil.

If one were to go along the north bank of the Ganges
giving gifts and making others give gifts, making offerings
and making others make offerings, because of this there
would be no merit and no outcome of merit.

By giving, by taming oneself, by restraint, by speaking
truth, there is no merit and no outcome of merit.’

14. (B) “Now there are some recluses and brahmins [405]
whose doctrine is directly opposed to that of those recluses
and brahmins, and they say thus:

‘When one acts or makes others act, when one mutilates
or makes others mutilate... utters falsehood — evil is done
by the doer.

If, with a razor-rimmed wheel, one were to make the living
beings on this earth into one mass of flesh, into one heap of
flesh, because of this there would be evil and the outcome
of evil.

If one were to go along the south bank of the Ganges
kiling and slaughtering, mutilating and making others
mutilate, torturing and making others inflict torture, because
of this there would be evil and the outcome of evil.

If one were to go along the north bank of the Ganges




khién nguoi b6 thi, té 1&, khién nguwoi té& 1&, thi do nhan
duyén nay, cé phwdc béo, cé tao thanh sw tiép tuc cla
phwdc bao. Bb thi, diéu phuc, tw ché, noi that, déu cé
phwéc béo, co tao thanh sy tiép tuc clia phwdc bao".

Vi sao vay? Nay cac Gia chu, c6 phai nhirng Sa-mén,
Ba-la-mon nay noi I&i doi nghich véi nhau?

-- Thwa vang, bach Thé Tén.

-- O day, nay cac Gia chd, c6 nhirng Sa-mdn, Ba-la-mon
co lap thuyét nhw sau, co quan diém nhw sau: "Tw lam hay
khién nguwoi lam,... (nhw trén)... khdng dwa dén phwéc bao”.

Péi v&i nhirng vi nay, sw kién nay chd doi sé xay ra: Sau
khi tir bd ba thién phap nay, than thién hanh, khau thién
hanh, y thién hanh, va sau khi chdp nhan ba &c phap nay,
than ac hanh, khdu &c hanh, y ac hanh, cac vj nay thyc
hanh theo.

Vi sao vay? Nhitng Sa-mon, Ba-la-mon nay khong thay
sw nguy hiém, sw ha liét, sy cau ué clia cac bat thién phap,
sy thoat ly, sw lgi ich va sw thanh tinh cta cac thién phap.

Vi rang c6 tac dung, néu c6 quan diém nao noi rang
khéng c6 tac dung, thdi dé 1a mot ta kién.

Vi rang co tac dung, néu ai co suy tw rang khéng co tac
dung, thoi 6 1a ta tw duy.
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giving gifts and making others give gifts, making offerings
and making others make offerings, because of this there
would be merit and the outcome of merit. By giving, by
taming oneself, by restraint, by speaking truth, there is merit
and the outcome of merit.’

What do you think, householders? Don’t these recluses
and brahmins hold doctrines directly opposed to each
other?”

— “Yes, venerable sir.”

15. (A.i) “Now, householders, of those recluses and
brahmins whose doctrine and view is this: ‘When one acts
or makes others act... there is no merit and no outcome of
merit,’

it is to be expected that they will avoid these three
wholesome states, namely, good bodily conduct, good
verbal conduct and good mental conduct, and that they will
undertake and practise these three unwholesome states,
namely, bodily misconduct, verbal misconduct, and mental
misconduct.

Why is that? Because those good recluses and brahmins
do not see in unwholesome states the danger, degradation,
and defilement, nor do they see in wholesome states the
blessing of renunciation, the aspect of cleansing.

16. (A.ii) “Since there actually is doing, one who holds the
view ‘there is no doing’ has wrong view.

Since there actually is doing, one who intends ‘there is no
doing’ has wrong intention.




Vi rang c6 tac dung, néu cé ai noi rang khong co tac
dung, thoi do 1a ta ngir.

Vi rang c6 tac dung, néu cé ai néi rang khéng co tac
dung, thdi tw mau thuan di nghich véi cac vi A-la-han da
biét dwoc co tac dung.

Vi rang c6 tac dung, néu co ai thuyét phuc nguoi khac |a
khéng c6 tac dung, thoi sw thuyét phuc 4y chéng lai diéu
phap, va vi su thuyét phuc ay chdng lai diéu phap, ngui ay
khen minh ché nguoi.

Nhw vay, trwéc khi thién gi¢i cta nguwdi dy bj tir bd, céac
ac gioi da dwoc chap tri.

Va ta kién, ta tw duy, ta nglr, sy dbi nghich v&i cac bac
Thanh, suw thuyét phuc chéng lai diéu phap, sw khen minh
ché nguoi, nhw vay nhirng 4c bét thién phap sai biét nay
kh&i I&n do duyén ta kién.

O day, nay cac Gia chd, ngudi c6 tri suy nghi nhw sau:
Néu khong c6 tac dung, thoi vi nay, sau khi than hoai mang
chung, tw nga cdm thay an toan.

Néu c6 tac dung, thoi vi nay sau khi than hoai mang
chung, sé sanh vao cdi di¥, ac thu, doa xt, dia nguc.

Néu mudn khéng c6 tac dung di nira, néu 1o noi ctia cac
vi Sa-mdn, Ba-la-mén 4y la dung su that, théi vi nay, ngay
trong hién tai, bi nhirng nguw&i co tri quéd trach: "Nguwdi nay
theo &c gi&i, c6 ta kién, cha trwong khéng tac dung".

~Con néu cb tac dung, thoi vi nay ca hai mat deu gap sw
bat hanh: ngay trong hién tai, bi nhirng nguwdi co6 tri qud
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Since there actually is doing, one who makes the
statement ‘there is no doing’ has wrong speech.

Since there actually is doing, one who says ‘there is no
doing’ is opposed to those arahants who hold the doctrine
that there is doing.

Since there actually is doing, one who convinces another
‘there is no doing’ convinces him to accept an untrue
Dhamma; and because he convinces another to accept an
untrue Dhamma, he praises himself and disparages others.

Thus any pure virtue that he formerly had is abandoned
and corrupt conduct is substituted. [406]

And this wrong view, wrong intention, wrong speech,
opposition to noble ones, convincing another to accept an
untrue Dhamma, and self-praise and disparagement of
others — these several evil unwholesome states thus come
into being with wrong view as their condition.

17. (A.iii) “About this a wise man considers thus: ‘If there
Is no doing, then on the dissolution of the body this good
person will have made himself safe enough.

But if there is doing, then on the dissolution of the body,
after death, he will reappear in a state of deprivation, in an
unhappy destination, in perdition, even in hell.

Now whether or not the word of those good recluses and
brahmins is true, let me assume that there is no doing: still
this good person is here and now censured by the wise as
an immoral person, one of wrong view who holds the
doctrine of non-doing.

But on the other hand, if there is doing, then this good
person has made an unlucky throw on both counts: since he




trach; sau khi than hoai mang chung, sé sanh vao c6i d, ac
thu, doa xwr, dia nguc.

Nhw vay phap "khdng gi chuyén huéng" nay bi chap tri,
bi thwc hanh sai lac, b&i vi nay chi c6 chap nhan mét phia,
va bd qua phia thién phap.

O day, nay cac Gia chd, nhitng Sa-mon, Ba-la-moén nao
co lap thuyét nhw sau, c6 quan diém nhw sau: "Tw lam hay
khién nguwoi lam... (nhw trén)... cé dwa dén phwéc bao".

Péi v&i nhirng vi nay, sw kién nay chd doi sé xay ra: Sau
khi tr bd ba ac phap nay, than 4c hanh, khau ac hanh, y ac
hanh,

yz‘a sau khi chap nhan ba thién phap nay, than thién hanh,
khau thién hanh, y thién hanh, cac vi nay thyc hanh theo.

Vi sao vay? Vi nhitng Sa-mon, Ba-la-mén nay thay sw
nguy hiem, sy ha liét, sy cau ué cta cac bat thién phap, sw
thoat ly, sw lgi ich va sy thanh tinh cda cac thién phap.

Vi rang c6 tac dung, néu c6 quan diém nao ndéi rang coé
tac dung, thoi d6 1a chanh kién.

Vi rang c6 tac dung, néu cé ai suy tw rang c6 tac dung,
thi dé la chanh tw duy.

Vi rang c6 tac dung, néu cé ai ndi rang cé tac dung, thoi
dé la chanh ngir,

vi rang c6 tac dung, néu co ai néi rang co tac dung, thoi
khéng tw mau thuan déi nghich v&i cac vi A-la-han da biét
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is censured by the wise here and now, and since on the
dissolution of the body, after death, he will reappear in a
state of deprivation, in an unhappy destination, in perdition,
even in hell.

He has wrongly accepted and wundertaken this
incontrovertible teaching in such a way that it extends only
to one side and excludes the wholesome alternative.’

18. (B.i) “Now, householders, of those recluses and
brahmins whose doctrine and view is this: ‘‘When one acts
or makes others act... there is merit and outcome of merit,’

it is to be expected that they will avoid these three
unwholesome states, namely, bodily misconduct, verbal
misconduct, and mental misconduct,

and that they will undertake and practise these three
wholesome states, namely, good bodily conduct, good
verbal conduct, and good mental conduct.

Why is that? Because those good recluses and brahmins
see in unwholesome states the danger, degradation, and
defilement, and they see in wholesome states the blessing
of renunciation, the aspect of cleansing.

19. (B.ii) “Since there actually is doing, one who holds the
view ‘there is doing’ has right view.

Since there actually is doing, one who intends ‘there is
doing’ has right intention.

Since there actually is doing, one who makes the
statement ‘there is doing’ has right speech.

Since there actually is doing, one who says ‘there is doing’
is not opposed to those arahants who hold the doctrine that




duoc cé tac dung

Vi rang c6 tac dung, néu co ai thuyet phuc ngudi khac la
co tac dung, thoi sw thuyét phuc ay thuan voi diéu phap, va
vi su thuyét phuc ay thuan véi diéu phap, vi ay khdng khen
minh ché ngudi.

Nhuw vay truwéc khi 4c gidi cla vi dy dwoc tir bd, cac thién
gi¢i da dwoc chap tri.

Va chanh kién, chanh tw duy, chanh ngi¥, sy khéng dbi
nghich v&i cac bac Thanh, sy thuyét phuc thuan véi diéu
phap, sy khdng khen minh ché nguoi, nhw vay nhirng thién
phap sai biét nay khéi lén, do duyén chanh kién.

O day, nay cac Gia chu, vi cé tri suy nghi nhw sau: Néu
c6 tac dung, thoi vi nay, sau khi than hoai mang chung, sé
dwoc sanh |én thién tha, Thién gidi, cdi d&i nay.

Néu mudn tac dung khéng cé di nira, néu I&i no6i cha cac
Sa-mén, Ba-la-mén Ay 1a dung sy that, thoi vi nay ngay
trong hién tai dwgc nhirng nguwdi cé tri tan than: "Nguwoi nay
theo thién gi&i, c6 chanh kién, chu trwong co tac dung”.

Con néu c6 tac dung, thdi vi nay ca hai mat déu gap sw
may méan: ngay trong hién tai, dwoc nhirng ngudi tri tan
than; sau khi than hoai mang chung, sé sanh Ién thién thq,
Thién gi®i, coi doi nay.

Nhw vay, phap "khéng gi chuyen hwong" nay duoc chap
tri, dwoc thwe hanh dung dan, béi vi nay chap nhan ca hai
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there is doing.

Since there actually is doing, one who convinces another
‘there is doing’ convinces him to accept true Dhamma; [407]
and because he convinces another to accept true Dhamma,
he does not praise himself and disparage others.

Thus any corrupt conduct that he formerly had is
abandoned and pure virtue is substituted.

And this right view, right intention, right speech, non-
opposition to noble ones, convincing another to accept true
Dhamma, and avoidance of self-praise and disparagement
of others — these several wholesome states thus come into
being with right view as their condition.

20. (B.iii) “About this a wise man considers thus: ‘If there
Is doing, then on the dissolution of the body, after death, this
good person will reappear in a happy destination, even in
the heavenly world.

Now whether or not the word of those good recluses and
brahmins is true, let me assume that there is no doing: still
this good person is here and now praised by the wise as a
virtuous person, one with right view who holds the doctrine
of doing.

And on the other hand, if there is doing, then this good
person has made a lucky throw on both counts: since he is
praised by the wise here and now, and since on the
dissolution of the body, after death, he will reappear in a
happy destination, even in the heavenly world.

He has rightly accepted and undertaken this
incontrovertible teaching in such a way that it extends to




phia, va bd qua phia bat thién phap.
(I11. Thuyét vd nhan duyén)

Nay cac Gia chl, c6 mét sb Sa-mon, Ba-la-mdn cé 1ap
thuyét nhw sau, c6 quan diém nhuw sau: "Khéng c6 nhan,
khéng c6 duyén, cac loai hiru tinh bi nhiém 6; vd nhan vé
duyén, cac loai hiru tinh bi nhiém 6.

Khéng c6 nhan, khéong cé duyén, cac loai hiru tinh duoc
thanh tinh; vdé nhan vo duyén, cac loai hiru tinh dwgc thanh
tinh.

Khong c6 lwc, khdng cé tinh tan, khéng cé nhan luc,
khong c6 sw cO gang cua nguwoi.

Tat ca loai chlng sanh, tat ca loai hiru tinh, tat ca sanh
loai, tat ca sanh mang deu khong tw tai, khéng lwc, khéng
tinh tan.

Cac chlng sanh ay bi dat dan, chi phdi bdi dinh ménh,
béi sw tinh co, b&i ban tanh cua ho. Cac chidng sanh ay
huwdng tho kho lac, y theo sau loai thac sanh cua ho".

Nay cac Gia cha, lai c6 mdt sé Sa-mdn, Ba-la-mén noi 1&i
mau thuan doi nghich vé&i nhirng Sa-mon, Ba-la-mon ay.
Nhirng vi nay da néi nhw sau:

"C06 nhan c6 duyén, cac loai hiru tinh bi nhiém 6; khéng
c6 nhan, khdng c6 duyén cac loai hiru tinh bj nhiém 6.

CO nhéan, c6 duyén, cac loai hiru tinh dwoc thanh tinh.

both sides and excludes the unwholesome alternative.’
(Ill. THE DOCTRINE OF NON-CAUSALITY)

21. (A) “Householders, there are some recluses and
brahmins whose doctrine and view is this:®*°

‘There is no cause or condition for the defilement of
beings; beings are defiled without cause or condition.

There is no cause or condition for the purification of
beings; beings are purified without cause or condition.

There is no power, no energy, no manly strength, no
manly endurance.

All beings, all living things, all creatures, all souls are
without mastery, power, and energy; moulded by destiny,
circumstance, and nature, they experience pleasure and
pain in the six classes.’®*!

22. (B) “Now there are some recluses and brahmins
whose doctrine is directly opposed to that of those recluses
and brahmins, and they say thus:

There is a cause and condition for the defilement of
beings; beings are defiled owing to a cause and condition.

There is a cause and condition for the purification of
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Khéng c6 nhan, khéng c6 duyén, cac loai hiru tinh dwoc
thanh tinh.

Co6 lwc, c6 tinh tan, c6 nhan lwc, cé6 sw c¢bd gang cla
nguwoi. Tat ca loai ching sanh, tat ca loai hivu tinh, tat ca
sanh loai, tat ca sanh mang déu khoéng phai khéng tw tai,
khéng cé lwc, khéng co tinh tAn. Khéng phai cac ching
sanh 4y bj dan dat, chi phdi b&i dinh ménh, b&i sw tinh co,
b&i ban tanh cta ho. Khéng phai ho hwéng tho khd lac y
theo sau loai thac sanh ctda ho".

Nay cac Gia chd, cac Ong nghi thé nao? C6é phai nhirng
vi Sa-moén, Ba-la-m6n nay ndi Ién nhirng I&i mau thuan, doi
nghich nhau?

-- Thwa vang, bach Thé Tén.

-- O day, nay cac Gia chi, nhitng Sa-mén, Ba-la-mon
nao co6 lap thuyét nhw sau, cé quan diém nhu sau: "Khong
c6 nhan, khéng c6 duyén... (nhw trén)... ho cam tho kho
lac..".

Péi v&i nhirng vi nay, sw kién nay che doi sé xay ra: Sau
khi tr bd ba thién phap nay, than thién hanh, khau thién
hanh, y thién hanh, va sau khi chdp nhan ba ac phap nay,
than &c hanh, khu ac hanh, y 4c hanh, cac vi nay sé thuc
hanh theo.

Vi sao vay? Nhirng Sa-mon, Ba-la-m6n nay khong thay
sw nguy hiém, sw ha liét, sy cau ué cua cac bat thién phap,
sw thoat ly, sw lgi ich va sy thanh tinh ctia cac thién phap.
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beings; beings are purified owing to a cause and condition.

There is power, energy, manly strength, manly endurance.
It is not the case that all beings, all living things, all
creatures, all souls are without mastery, power, and energy,
or that moulded by destiny, circumstance, and nature, they
experience pleasure and pain in the six classes.’

What do you think, householders? [408] Don’t these
recluses and brahmins hold doctrines directly opposed to
each other?”

— “Yes, venerable sir.”

23. (A.i)) “Now, householders, of those recluses and
brahmins whose doctrine and view is this: ‘There is no
cause or condition for the defilement of beings... they
experience pleasure and pain in the six classes,’

it is to be expected that they will avoid these three
wholesome states, namely, good bodily conduct, good
verbal conduct, and good mental conduct, and that they will
undertake and practise these three unwholesome states,
namely, bodily misconduct, verbal misconduct, and mental
misconduct.

Why is that? Because those good recluses and brahmins
do not see in unwholesome states the danger, degradation,
and defilement, nor do they see in wholesome states the
blessing of renunciation, the aspect of cleansing.




Vi rang c6 nhan, néu cé quan diém nao noi rang khéng
c6 nhan, thdi do la mét ta kién.

Vi rang c6 nhan, néu cé ai suy tw rang khéng cé nhan,
thoi do la tw duy.

Vi rang c6 nhan, néu co6 ai noi rang khdng c6 nhan, thoi
do la ta ngir.

Vi rang c6 nhan, néu co6 ai noi rang khdng c6 nhan, thoi
tw méau thuan, doi nghich véi cac vi A-la-han da biét dwoc
cO nhan.

Vi rang c6 nhan, néu co ai thuyét phuc nguoi khac la
khéng cé nhan, thoi sw thuyét phuc 4y chéng lai diéu phap,
va vi su thuyét phuc 4y chéng lai diéu phap, nguoi ay khen
minh ché ngudi.

Nhw vay, truéc khi thién gidi cta nguwdi Ay bj tir bd, céac
ac gi¢i da dwoc chap tri.

Va ta kién, ta tw duy, ta nglr, sw dbi nghich v&i cac bac
Thanh, sy thuyét phuc chéng lai diéu phap, sw khen minh
ché nguoi, nhw vay nhirtng ac bét thién phap sai biét nay
khéi 1én do duyén ta kién.

O day, nay cac Gia chl, nguoi c6 tri suy nght nhu sau:
Néu khong c6 nhan, thoi vi nay, sau khi than hoai mang
chung, tw cam thay an toan.

Néu c6 nhan, thdi vi nay, sau khi than hoai mang chung,
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24. (A.ii) “Since there actually is causality, one who holds
the view ‘there is no causality’ has wrong view.

Since there actually is causality, one who intends ‘there is
no causality’ has wrong intention.

Since there actually is causality, one who makes the
statement ‘there is no causality’ has wrong speech.

Since there actually is causality, one who says ‘there is no
causality’ is opposed to those arahants who hold the
doctrine of causality.

Since there actually is causality, one who convinces
another ‘there is no causality’ convinces him to accept an
untrue Dhamma; and because he convinces another to
accept an untrue Dhamma, he praises himself and
disparages others.

Thus any pure virtue that he formerly had is abandoned
and corrupt conduct is substituted.

And this wrong view, wrong intention, wrong speech,
opposition to noble ones, convincing another to accept an
untrue Dhamma, and self-praise and disparagement of
others — these several evil unwholesome states thus come
into being with wrong view as their condition.

25. (A.iii) “About this a wise man considers thus: ‘If there
is no causality, then on the dissolution of the body this good
person will have made himself safe enough.

But if there is causality, then on the dissolution of the




sé sanh vao c0i di¥, ac thu, doa x, dia hguc.

Néu mudn khéng cé nhan di niva, néu 1o noi ctia cac Sa-
mon, Ba-la-mén &y la dung sw that, thoi vi nay ngay trong
hién tai, bi nhirng nguwdi co6 tri qud trach. "Ngudi nay theo
ac gidi, co ta kién, chu trwong khéng nhan”.

Con néu cé nhan, thoi vi nay, cad hai mat déu gap sw béat
hanh: ngay trong hién tai, bi nhirng ngui cé tri qué trach;
sau khi than hoai mang chung, sé sanh vao c6i di, ac tha,
doa xur, dia nguc.

Nhw vay, phap "khdng c6 chuyén hwéng” nay bi chap tri,
bi thwc hanh sai lac, bdi vi nay chi c6 chap nhan mét phia,
va bé qua phia thién phap.

O day, nay cac Gia chi, nhitng Sa-mon, Ba-la-mon nao
cO lap thuyét nhw sau, c6 quan diém nhw sau: "C6 nhan, cé
duyén... (nhw trén)... ho cam tho hwéng lac".

Pbi v&i nhirng vi ndy, sw kién nay che doi sé xay ra: Sau
khi tr bd ba ac phap nay, than 4c hanh, khau ac hanh, y ac
hanh, va sau khi chdp nhan ba thién phap nay, than thién
hanh, khau thién hanh, y thién hanh, cac vi nay thwc hanh
theo.

Vi sao vay? Vi nhirng Sa-mén, Ba-la-mdn nay thiy suw
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body, after death, he will reappear in a state of deprivation,
in an unhappy destination, in perdition, even in hell.

Now whether or not the word of those good recluses and
brahmins is true, let me assume that there is no causality:
still this good person is here and now censured by the wise
as an immoral person, one of wrong view who holds the
doctrine of non-causality.

But on the other hand, if there is causality, then this good
person has made an unlucky throw on both counts: [409]
since he is censured by the wise here and now, and since
on the dissolution of the body, after death, he will reappear
in a state of deprivation, in an unhappy destination, in
perdition, even in hell.

He has wrongly accepted and undertaken this
incontrovertible teaching in such a way that it extends only
to one side and excludes the wholesome alternative.’

26. (B.i) “Now, householders, of those recluses and
brahmins whose doctrine and view is this: ‘There is a cause
and condition for the defilement of beings... they experience
pleasure and pain in the six classes,’

it is to be expected that they will avoid these three
unwholesome states, namely, bodily misconduct, verbal
misconduct, and mental misconduct, and that they will
undertake and practise these three wholesome states,
namely, good bodily conduct, good verbal conduct, and
good mental conduct.

Why is that? Because those good recluses and brahmins




nguy hiém, sy ha liét, sy cu ué ctia cac bat thién phap, sw
thoat ly, sw lgi ich va sy thanh tinh cta cac thién phap.

Vi rang c6 nhan, néu c6 quan diém nao néi rang cé nhan,
thoi do la chanh kién.

Vi rang cé nhan, néu c¢6 ai suy tw rang c6 nhan, thdi do 1a
chanh tw duy.

Vi rdng c6 nhan, néu co ai ndi rang c6 nhan, thoi do 1a
chanh ngir.

Vi rang cé nhan, néu co6 ai noi rang c6 nhan, thdi khéng
tw méau thuan, doi nghich véi cac vi A-la-han da biét dwoc
cO nhan.

Vi rang c6 nhan, néu co ai thuyét phuc nguoi khac la co
nhan, thei sw thuyét phuc 4y thuan véi diéu phap, va vi sw
thuyét phuc 4y thuan véi diéu phép, vi &y khong khen minh
ché ngudi.

Nhw vay, trwdc khi 4c gi¢i ctia vi dy dwoc tr bd, cac
thién gi¢i da dwoc chap tri.

Va chanh kién, chanh tw duy, chanh ngiv, sy khéng doi
nghich v&i cac bac Thanh, sy thuyét phuc thuan véi diéu
phap, sy khdng khen minh ché ngudi, nhw vay nhirng thién
phap sai biét nay khai 1én, do duyén chanh kién.

O day, nay cac Gia chu, vi cé tri suy nghi nhw sau: Néu
c6 nhan, thoi vi nay sau khi than hoai mang chung, sé dwoc
sanh Ién thién thad, Thién gidi, cbi doi nay.
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see in unwholesome states the danger, degradation, and
defilement, and they see in wholesome states the blessing
of renunciation, the aspect of cleansing.

27. (B.ii) “Since there actually is causality, one who holds
the view ‘there is causality’ has right view.

Since there actually is causality, one who intends ‘there is
causality’ has right intention.

Since there actually is causality, one who makes the
statement ‘there is causality’ has right speech.

Since there actually is causality, one who says ‘there is
causality’ is not opposed to those arahants who hold the
doctrine of causality.

Since there actually is causality, one who convinces
another ‘there is causality’ convinces him to accept true
Dhamma; and because he convinces another to accept true
Dhamma, he does not praise himself and disparage others.

Thus any corrupt conduct that he formerly had is
abandoned and pure virtue is substituted.

And this right view, right intention, right speech, non-
opposition to noble ones, convincing another to accept true
Dhamma, and avoidance of self-praise and disparagement
of others — these several wholesome states thus come into
being with right view as their condition.

28. (B.iii) “About this a wise man considers thus: ‘If there
Is causality, then on the dissolution of the body, after death,
this good person will reappear in a happy destination, even




Néu mudn khéng cé nhan di niva, néu 1 noi ctia cac Sa-
mén, Ba-la-mén 4y la dung sw that, thoi vi nay ngay trong
hién tai, dwgc nhirng ngudi co tri tan than: "Ngwoi nay theo
thién gidi, c6 chanh kién, chi trwong cé nhan".

Con néu c6 nhan, thdi vi ndy ca hai mat déu gap sw may
man: ngay trong hién tai, dwoc nhitng ngudi co tri tan than,
sau khi than hoai mang chung, sé sanh vao thién thd, Thién
gi&i, cbi doi nay".

Nhw vay, phép "khong gi chuyén huéng" nay duoc chap
tri, dwgc thwe hanh ding dan, bai vi nay chap nhan ca hai
phia va bé qua phia bat thién phap.

(IV. Thuyét Khong c6 cdi vo s&c)

Nay cac Gia chu, c6 mét sé Sa-mon, Ba-la-mon co luan
thuyét nhw sau, c6 quan diem nhw sau: "Tuyét doi khong
thé c6 cdi vo sac".

Lai c6 mot sé6 Sa-mdn, Ba-la-moén néi Idi mau thuan, déi
nghich v&i cac Sa-mén, Ba la mén &y. Cac vi nay da noi
nhw sau: "Chac chan c6 ci vo sac".

Nay cac Gia chu, cac Ong nghi thé nao? C6 phai nhirng
vi Sa-mén, Ba-la-mén nay néi nhivng I&i mau thuan, doi
nghich nhau?

-- Thwa vang, bach Thé Tén.
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in the heavenly world.

Now whether or not the word of those good recluses and
brahmins is true, let me assume that there is no causality:
still this good person is here and now praised by the wise as
a virtuous person, one with right view who holds the doctrine
of causality.

And on the other hand, if there is [410] causality, then this
good person has made a lucky throw on both counts: since
he is praised by the wise here and now, and since on the
dissolution of the body, after death, he will reappear in a
happy destination, even in the heavenly world.

He has rightly accepted and undertaken this
incontrovertible teaching in such a way that it extends to
both sides and excludes the unwholesome alternative.’

(IV. THERE ARE NO IMMATERIAL REALMS)

29. “Householders, there are some recluses and brahmins
whose doctrine and view is this: “There are definitely no
immaterial realms.’®%?

30. “Now there are some recluses and brahmins whose
doctrine is directly opposed to that of those recluses and
brahmins, and they say thus: ‘There definitely are immaterial
realms.’

What do you think, householders? Don’t these recluses
and brahmins hold doctrines directly opposed to each
other?”

— “Yes, venerable sir.”




-- O day, nay cac Gia chd, mét ngudi o tri suy nghi nhw
sau: "Nhirng Sa-mon, Ba-la-mdn nao c6 1ap thuyét nhw sau,
c6 quan niém nhw sau: "Tuyét déi khong thé co cdi v sac",
ta khéng co thay nhw vay.

Nhirng Sa-mén, Ba-la-mén nao co6 1ap thuyét nhuv sau, céd
quan diém nhw sau: "Tuyét dbi c6 cdi vo sac", ta khdng co
biét nhw vay.

Va néu ta khong biét, khdng thdy ma chi chadp nhan mét
bén va tuyén bd: "Pay la sy that, ngoai ra déu l1a mé Iam,"
thoi nhw vay khong xirng dang vai ta.

Nhirng Sa-mén, Ba-la-mén nao co6 1ap thuyét nhuv sau, céd
quan diém nhw sau: "Tuyét dbdi khéng thé co6 cdi vo sac”,

néu I&i n6i cta nhirng Sa-mén, Ba la mén 4y dung sw
that, thoi sw kién nay xay ra: Ta chac chan sé tai sanh tai
ché cac chw Thién c6 sic do y s& thanh.

Con néu nhitng Sa-mdn, Ba-la-mén nao co lap thuyét
nhw sau, c6 quan diém nhu sau: "Tuyét déi c6 cdi v sac",

néu 1&i no6i ctia nhirtng Sa-mon, Ba-la-mén 4y dung sw
that, thoi sw kién nay xay ra: Ta chic chan sé tai sanh tai
ché cac chw Thién vo séc, do twéng sé& thanh.

Do duyé&n véi cai gi cé séc, chip gay, chip kiém, dau
tranh, tranh tranh, luan tranh, khang tranh, ly gian ngt, vong
nglr déu dwoc thdy. Nhwng sé khéng c6 nhirng sw viéc nay
trong cdi vo sac".

Do suy tw nhw vay, vi ay thanh twu sw yém ly, sy ly tham,
sy diét tan cac sac phap.
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31. “About this a wise man considers thus: “These good
recluses and brahmins hold the doctrine and view “there are
definitely no immaterial realms,” but that has not been seen
by me.

And these other good recluses and brahmins hold the
doctrine and view “there definitely are immaterial realms,”
but that has not been known by me.

If, without knowing and seeing, | were to take one side
and declare: “Only this is true, anything else is wrong,” that
would not be fitting for me.

Now as to the recluses and brahmins who hold the
doctrine and view “there definitely are no immaterial
realms,”

if their word is true then it is certainly still possible that |
might reappear [after death] among the gods of the fine-
material realms who consist of mind.®*®

But as to the recluses and brahmins who hold the doctrine
and view “there definitely are immaterial realms,”

if their word is true then it is certainly possible that | might
reappear [after death] among the gods of the immaterial
realms who consist of perception.

The taking up of rods and weapons, quarrels, brawls,
disputes, recrimination, malice, and false speech are seen
to occur based on material form, but this does not exist at all
in the immaterial realms.’

After reflecting thus, he practises the way to
disenchantment with material forms, to the fading away and
cessation of material forms.®**




(V. Thuyét Khéng c6 Boan diét)

NE\’a.y cac Gia chu, coé mcf),t sd Sa-mon, Bé—la—mﬁp co lap
thuyét nhw sau, cé quan diém nhw sau: "Khong thé co mét
sw hiru diét (Bhavanirodha) toan dién".

Nay cac Gia chu, lai c6 mét sé6 Sa-mén, Ba-la-mén néi l&i
mau thuan ddi nghich véi cac Sa-mén, Ba-la-mén. Cac vi
N ~ I WA 2 2 - ~ ~ N N A
nay da noéi nhw sau: "Cé thé c6 mét sy hiru diét toan dién".
Nay cac Gia chu, cac Ong nghi thé nao? C6 phai nhirng
Sa-mo6n, Ba-la-mén nay ndéi nhirng l&oi mau thuan, doi
nghich nhau?

-- Thwa vang, bach Thé Tén.

-- O day, nay cac Gia chl, mét ngudi cé tri suy nghi nhuw
sau: "Nhi*ng Sa-mén, Ba-la-mdn nao co 1ap thuyét nhw sau,
cé quan diém nhw sau: "Khéng thé cé sy hiru diét toan
dién", ta khéng co thay nhw vay.

Nhirng Sa-mén, Ba-la-mén nao co6 1ap thuyét nhuv sau, céd
quan diém nhw sau: "Cé thé cé mot sy hiru diét toan dién",
ta khéng co6 biét nhw vay.

Va néu ta khong biét, khdng thdy ma chi chap nhan mét
bén va tuyén béd: "Pay la sw that, ngoai ra déu 1a mé lam",
thoi nhw vay khong xirng dang voi ta.

Nhi*rng Sa-mon, Ba-la-mén nao, c6 lap thuyét nhw sau,
c6 quan diém nhu sau: "Khéng thé c6 mét sy hiru diét toan
dién",

(V. THERE IS NO CESSATION OF BEING)

32. “Householders, there are some recluses and brahmins
whose doctrine and view is this: ‘There is definitely no
cessation of being.”®*®

33. “Now there are some recluses and brahmins whose
doctrine is directly opposed to that of those recluses and
brahmins, and they say thus: ‘There definitely [411] is a
cessation of being.’

What do you think, householders? Don’t these recluses
and brahmins hold doctrines directly opposed to each
other?”

— “Yes, venerable sir.”

34. “About this a wise man considers thus: ‘These good
recluses and brahmins hold the doctrine and view “there is
definitely no cessation of being,” but that has not been seen
by me.

And these other good recluses and brahmins hold the
doctrine and view “there definitely is a cessation of being,”
but that has not been known by me.

If, without knowing and seeing, | were to take one side
and declare: “Only this is true, anything else is wrong,” that
would not be fitting for me.

Now as to the recluses and brahmins who hold the
doctrine and view “there definitely is no cessation of being,”
if their word is true then it is certainly still possible that |
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néu 1&i ndi cha nhirng Sa-modn, Ba-la-mén 4y dung sw
that, thdi sy kién nay xay ra: Ta chac chan sé tai sanh cho
cac chw Thién vo sac do twdng s¢& thanh.

Con néu nhirng Sa-mdn, Ba-la-mdén nao co6 lap thuyét
nhw sau, c6 quan diém nhw sau: "C6 thé c6 mét sy hivu diét
toan dién",

néu I&i ndi cha nhirng Sa-moén, Ba-la-mén &y dung sw
that, thdi sw kién nay xay ra: Ta chac chan sé& nhap Niét-
ban ngay trong hién tai.

Nhng Tén gid Sa-mon, Ba-la-mén nao c6 lap thuyét nhw
sau, c6 quan diém nhw sau: "Khéng thé c6é mét sy hivu diét
toan dién", thoi quan diém nay cta cac vi 4y gan véi tham
ai, gan vaoi kiét s, gan vai ai lac, gan vai chép trwéde, gan
v&i chap tha.

Con nhitng Sa-mén, Ba-la-mén nao co6 1ap thuyét nhw
sau, co quan diém nhw sau: "C6 thé c6 sy hiru diét toan
dién”, thoi quan diém nay cua nhirng Vi ay 1a gan voi ly

tham, gan v&i khong klet phuwoc, gan véi khong i lac, gan
véi khong chap trwde, gan véi khdng chap tha",

Do suy tw nhw vay, vi ay thanh twu sy yém ly, sy vo
tham, sw diét tan doi v&i cac hiru.
(B4n hang ngudi)

Nay cac Gia chi, c6 bén hang ngwdi nay c6 mat & trong
doi. Thé nao la bon?

O day, nay cac Gia chi, cé nguwoi tw hanh khd minh,

might reappear [after death] among the gods of the
immaterial realms who consist of perception.

But as to the recluses and brahmins who hold the doctrine
and view “there definitely is a cessation of being,”

if their word is true then it is possible that | might here and
now attain final Nibbana.

The view of those good recluses and brahmins who hold
the doctrine and view “there definitely is no cessation of
being” is close to lust, close to bondage, close to delighting,
close to holding, close to clinging;

but the view of those good recluses and brahmins who
hold the doctrine and view “there definitely is cessation of
being” is close to non-lust, close to non-bondage, close to
non-delighting, close to non-holding, close to non-clinging.’

After reflecting thus, he
disenchantment with being,
cessation of being.®*®

practises the way to
to the fading away and
(FOUR KINDS OF PERSONS)

35. “Householders, there are four kinds of persons to be
found existing in the world. What four?

Here a certain kind of person torments himself and
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chuy@n tadm tw hanh khé minh.

O day, nay cac Gia chd, c6 ngwoi hanh khé nguoi,
chuyén tam hanh kho nguwoi.

O day, nay cac Gia chu, c6 nguoi vira ty hanh khé minh,
chuyén tam ty hanh kho minh, vira hanh kho nguwoi, chuyén
tdm hanh kho nguoi.

O day, nay cac Gia chu, co ngudi vira ty khbéng tw hanh
khé minh, khéng chuyén tdm tw hanh khé minh, vira khéng
hanh khé ngudi, khdng chuyén tam hanh khd ngudi.

Vi nay khéng tw hanh khé minh, khéng hanh khd nguoi,
ngay trong hién tai, khong cé tham duc, khdéng c6 khao khat,
cam thdy mat lanh, cdm giac lac tho, tw nga trd vao Pham
the.

Va nay cac Gia chu, thé nao la nguoi tw hanh kho minh,
chuyén tam ty hanh kho minh ?

O day, nay cac Gia chl, c6 nguwdi séng 16a thé, séng
phong ting khéng theo 1& nghi, liém tay cho sach, di khét
thwe khéng chiu budc toi, di khéat thuc khong chiu ding mét
ch®, khéng nhan dd &n mang dén, khéng nhan dé an danh
riéng, khdng nhan maoi di an,

khéng nhan tr noi miéng ndi, khéng nhan tr noi miéng
chao, khédng nhan tai ngwdng ctra, khdng nhan gitra nhirng
cay gay, khéng nhan gitra nhirng céi gia gao,

khong nhan tr hai ngwoi dang an, khdng nhéan tr nguoi
dan ba co thai, khéng nhan tr nguwdi dan ba dang cho con
ba, khéng nhan tr ngwdi dan ba dang giao cdu nguwdi dan
ong, khéng nhan dé an di quyén,

khéng nhan tai chd c6 ché dirng, khdéng nhan tai ché c6
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pursues the practice of torturing himself.

Here a certain kind of person torments others and pursues
the practice of torturing others.

Here a certain kind of person torments himself and
pursues the practice of torturing himself, and he also
torments others and pursues the practice of torturing others.

Here a certain kind of person does not torment himself or
pursue the practice of torturing himself, and he does not
torment others or pursue the practice of torturing others.
[412]

Since he torments neither himself nor others, he is here
and now hungerless, extinguished, and cooled, and he
abides experiencing bliss, having himself become holy.

36. “What kind of person, householders, torments himself
and pursues the practice of torturing himself?

Here a certain person naked,
conventions... (as Sutta 51, 88)...

goes rejecting




rudi bu, khéng an ca, an thit, khdng uéng rwou niu, rwou
men.

Vi 4y chi nhan an tai mét nha, hay chi nhan &n mot
miéng, hay vi &y chi nhan an tai hai nha, hay chi nhan an
hai miéng... hay vi 4y chi nhan an bay nha, hay vi ay chi
nhan &n bay miéng.

Vi &y nudi sbng chi v&i mét bat, nudi sébng chi véi hai
bat,... nudi séng chi v&i bay bat. Vi 4y chi an mot ngay mot
bira, hai ngay mét bira,... by ngay moét bira. Nhw vay vi ay
séng theo hanh tiét ché an uéng cho dén nra thang maéi an
mot 1an.

Vi &y chi an cd hoang, &n lua tac, an lda hoang, an da
vun, an rong nwdc, an bot tAm, an vang gao, an bot virng,
an c6 hay an phan bo. Vi 4y an trai cay, an ré cay trong
rirng, &n trai cay rung dé séng.

Vi &y mac vai gai thd, mac vai gai thd lan véi cac vai
khac, mac vai tdm liém rdi quang di, mac vai phan tao v,
mac vo cay tirita lam ao, mac da con son dwong den, mac
40 bén bang tirng manh da con son dwong den,

mac 4o bang ¢ cat twdng, méc 4o v cay, mac 4o bang
tdm gb nhd, mac 4o bang téc bén lai thanh mén, méac &o
bang dudi ngwa bén lai, mac 4o bang 16ng ctru.

Vi 4y la ngwdi sbng nhd rau téc, la ngudi chuyén séng
theo hanh nhd rau téc, 1a ngudi theo hanh thwdng ding, tor
bd ché ngdi, 1a ngudi ngdi chd hd, chuyén séng theo hanh
ngdi chd hd,

mot cach tinh tan, la ngwdi dung gai lam giuvdng, thuwdng
ngl nam trén giwdng gai, sbng moét dém tdm ba lan, theo
hanh xudng nwéc tdm (dé goét sach toi 16i).
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Nhw vay dwéi nhiéu hinh thiee, vi &y sbng tw hanh khd
minh, chuyén tam tw hanh khé minh. Nhw vay, nay cac Gia
chad, dwoc goi la hang ngwdi tw hanh khd minh, chuyén tam
tw hanh khd minh.

Va nay cac Gia chu, thé nao la hang nguoi hanh kho
nguwoi, chuyén tam hanh kho nguwéi?

O day, nay cac Gia chi, cé nguodi 1a ngudi db té giét trau
bd, 1a ngudi dd té giét heo, la ngudi giét vit, san tha, 1a tho
san, thg danh ca, an trom, ngwdi x&r t&r cac ngudi an trom,
cai nguc va nhirng ngwdi 1am cac nghé ac doc khac.

Nhw vay, nay cac Gia chi, dwoc goi la nguwdi hanh khé
nguoi, chuyén tam hanh khé nguoi.

Va nay cac Gia cht, thé ndo 1a nguwoi vira ty hanh kho
minh, chuyén tam tw hanh khd minh, vira hanh khd nguoi,
chuyén tdm hanh kho nguw&i?

O day, nay cac Gia chi, cé ngwdi lam vua, thudc giai cap
Séat-dé-li, hay mét Ba-la- mon triéu pha. Vi nay cho xay dwng
mot giang dwong moi vé phia Béng thanh pho cao bd rau
téc, dap 4o da thd, toan than bdi thuc té va dau, gai lung voi
moét strng nai, di vao giang dwdng véi ngwdi v chinh va
mot Ba-la-mon té ty.

R&i vi &y nam xubng dwdi dat trdng tron chi cé lat co.

Vi vua séng véi siva tr v mot con bo céi, cd con bo con
cung mét mau sac; ba vo chinh séng véi siva tir vi thir hai;
va vi Ba-la-mon té tw séng véi siva tor va thi ba. Sira tor va
ther tw dung dé té Itra. Con con nghé con thi séng véi dd
con lai.

Thus in such a variety of ways he dwells pursuing the
practice of tormenting and mortifying the body. This is called
the kind of person who torments himself and pursues the
practice of torturing himself.

37. “What kind of person, householders, torments others
and pursues the practice of torturing others?

Here a certain person is a butcher of sheep... (as Sutta
51, 89)... or one who follows any other such bloody
occupation.

This is called the kind of person who torments others and
pursues the practice of torturing others.

38. “What kind of a person, householders, torments
himself and pursues the practice of torturing himself and
also torments others and pursues the practice of torturing
others?

Here some person is a head-anointed noble king or a
well-to-do brahmin... (as Sutta 51, 8§10)...
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Vi vua néi nhw sau: "Hay giét mét sbé bo duc dé té 18, hay
giét mot sé nghé duc dé té 18, hay giét mot sd nghé cai dé
té 18, hay giét mot sb dé dé té 18, hay giét mot sd clru dé té
|&, hay chat mét sb cay dé lam cot té &, hay thau lwom mot
sb cé dabbha dé lam ché té 1é.

Va nhirng ngudi nd ty, nhirng ngwdi phuc vu, nhirng
nguwoi lam cbng, nhirng ngwdi nay vi s¢ don gay, vi s¢o
nguy hiém, vé&i mat tran day nwéc mat, khoc 16c [am céc
cong Vviéc.

Nhw vay, nay cac Gia chu, dwoc goi la hang nguoi vira
tw hanh khé minh, chuyén tam tw hanh khé minh, vira hanh
khé ngwdi, chuy@n tdm hanh khé ngudi.

Va nay cac Gia chd, thé nao Ia hang ngudi vira khéng tw
hanh khé minh, khéng chuyén tam tw hanh khé minh, vira
khéng hanh khd nguwdi, khdng chuyén tam hanh khd nguoi;
ngay trong hién tai khéng c6 tham duc, khéng c6 khao khat,
tich tinh, cdm th4y mat lanh, cdm giac lac tho, than trd vao
Pham thé?

O day, nay cac Gia cha, Nhw Lai xuat hién & doi 1a bac
A-la-han, Chanh Bién Tri, Minh Hanh Tac, Thién Thé, Thé
Gian Giai, V6 Thuwong ST, Biéu Ngw Trwong Phu, Thién
Nhan Sw, Phat, Thé Tén.

Nhw Lai sau khi riéng tw chirng ngd véi thwong tri, thé
gidi nay la Thién gidi, Ma gi¢i, Pham thién gi¢i, gém ca thé
gi¢i nay véi Sa-mon, Ba-la-mon, Thién, Nhon, lai tuyén bd
diéu Ngai da chirng ngo.

Ngai thuyét phap so thién, trung thién, hau thién, day du
van nghia, Ngai truyén day Pham hanh hoan toan day du

And then his slaves, messengers, and servants make
preparations, weeping with tearful faces, being spurred on
by threats of punishment and by fear.

This is called the kind of person who torments himself and
pursues the practice of torturing himself and who torments
others and pursues the practice of torturing others.

39. “What kind of person, householders, does not torment
himself or pursue the practice of torturing himself and does
not torment others or pursue the practice of torturing others
— the one who, since he torments neither himself nor
others, is here and now hungerless, extinguished, and
cooled, and abides experiencing bliss, having himself
become holy?

40-55. “Here, householders, a Tathagata appears in the
world... (as Sutta 51, §8§12-27) [413]...
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thanh tinh.

Nguoéi gia trwdng hay con nguwdi gia trwdng, hay mot
ngwdi sanh & giai cap (ha tién) nghe phap ay, sau khi nghe
phap, ngwdi 4y sanh long tin ngwdng Nhuv Lai.

Khi ¢6 long tin ngwdng ay, nguoi ay suy nght: "Doi sbng
gia dinh day nhirng trién phwoc, con dwdng ddy nhirng bui
doi. Boi sbng xuéat gia phong khoang nhw hw khong.

That khéng dé gi cho mét ngudi sbng & gia dinh co thé
séng theo Pham hanh hoan toan day du, hoan toan thanh
tinh, trdng bach nhw vé éc¢. Vay ta nén cao bd rau toc, dap
4o ca-sa, xuat gia, tv bd gia dinh, séng khéng gia dinh".

Mot thdi gian sau, ngwdi dy bd tai sdn nhd, hay bd tai
san I&n, bé ba con quyén thudc nhd, hay bd ba con quyén
thudc 1&n, cao bd rau téc, dap 4o ca-sa, va xuat gia, tr bd
gia dinh, séng khéng gia dinh.

Vi 4y xuat gia nhw vay, hanh tri cac hoc gi¢i va hanh
sbéng cla cac Ty-kheo, tlr bd séat sanh, tranh xa sat sanh, b
trwong, bd kiém, biét xdu hd, so hai, co long t, sbng
thwong xét dén hanh phic tat cd ching sanh va loai hiru
tinh.

Vi 8y tr bd lay cha khéng cho, tranh xa 1y cta khong
cho, chi mong nhirng vat da cho, tw séng thanh tinh, khéng
co trdm cuwop.

Vi 4y tr bé doi sébng khéng Pham hanh, séng theo Pham
hanh, séng d&i séng vién ly, tranh xa dam duc ha liét.

Vi 4y tlr bd néi 4o, néi nhivng I&i chan that, lién hé dén
sw that, chdc chan, dang tin cay, khéng lwdng gat doi.

Vi &y tlr bd noi hai lwdi, tranh xa noi hai luéi, nghe diéu
gl & chd nay, khéong dén ché kia néi dé sanh chia ré &
nhirng nguwdi nay; nghe diéu gi & chd kia, khéng di néi voi
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nhirng ngwdi nay dé& sanh chuyén chia ré & nhirng nguoi
kia.

Nhw vay, vi &y sbéng hda hop nhivng ké ly gian, khuyén
khich nhirng ké hoa hop, hoan hy trong hoa hop, thich tha
trong hoa hop, han hoan trong hoa hop, néi nhirng I0i dwa
dén hoa hop.

Vi 8y tlr bd noi ddc ac, tranh xa 1&i ndi déc ac, néi nhivng
|1 n6i diu hién, dep tai, dé thwong, thong cam dén tam, tao
nha&, dep long nhiéu ngudi; vi &y no6i nhirng & néi nhw vay.

Vi 8y tir bd 1&i néi phu phiém, tranh xa I&i néi phd phiém,
noi dung thdi, noi chan that, ndi cé y nghia, ndéi phap, ndi
luat, néi nhirng 161 dang dwoc gin gilr, nhirng 1&i hop thdi,
hop ly, c6 mach lac hé th(“')ng, co ich loi.

Vi 4y ttr bd khodng l1am hai dén cac hat giébng va cac loai
cay co,

dung mét ngay mét bira, khong an ban dém; tr bo cac
mon an phi thoi;

tlr bd khdng di xem mua, hat, nhac, cac cudc trinh dién;

tr bd khédng dung vong hoa, hwong liéu, dau thoa, trang
strc, va cac thoi trang;

tlr bé khéng dung giwdng cao va giwong lon;
ttr bd khéng nhan vang va bac;

t& bd khéng nhan céac hat giéng;

tr bd khéng nhan thit séng,

ttr bd khéng nhan dan ba con gai;

ttr bd khéng nhan nd ty gai va trai;

tlr bd khéng nhan ctru va dé;

t bd khéng nhan gia cadm va heo;

ttr bd khéng nhan voi, bo, ngwa va ngwa cai;

28



tr bd khéng nhan rudng nwong dat dai;

tlr bd khéng dung nguwdi lam mdi gi¢i hoac ty minh lam
moi gidi;

tr bd khéng bubn ban;

tr bd cac sw gian 1an bang can, tién bac va do lwdng;

tr bd cac ta hanh nhu héi 16, gian tra, Ira dao;

tr bd khéng lam thwong tén, sat hai, cau thic, birc doat,
trdm cap, cwdp pha.

Vi 4y sbng biét du, bang long véi tAm y dé che than voi
dd an khat thwc dé nudi bung, di tai chd nao ciing mang
theo (y va binh bat).

Nhw con chim bay dén chd nao ciing mang theo hai
canh, cling vay, Ty-kheo bang long véi tAm y dé che than,
v&i d6 &n khéat thwe dé nuéi bung, di tai chd nao cling mang
theo.

Vi &y thanh twu Thanh gi¢i uan nay, ndi tdm hwéng lac
tho khéng khuyét pham.

Khi mat thdy sac, vi &y khong nam gii twédng chung,
khéng nam gil twéng riéng.

Nhirng nguyén nhan gi, vi con mat khong dwoc ché ngy,
khién tham &i, wu bi, cac ac, bat thién phap khai I1€n, vi ay
tw ché ngw cac nguyén nhan &y, hd tri con mat, thwe hanh
suw hd tri con mét.

Khi tai nghe tiéng... mdi ngli hwong... lw&i ném vi... than
cdm xGc... y nhan thirc cac phéap, vi dy khéng ndm gitr
twéng chung, khéng nam gil twéng riéng,

nhirng nguyé&n nhan gi, vi y cdn khéng dwoc ché ngw,
khién tham &i, wu bi, cac ac bat thién phap khéi lén, vi ay
ché ngw nguyén nhan 4y, ho tri y can, thwe hanh sy ho tri y
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can.
Vi ay thanh twu Thanh ho tri cac can nay ndi tdm hwéng
lac tho khéng ué nhiém.

Vi 4y khi di t&i, khi di lui déu tinh giac; khi nhin thang, khi
nhin quanh déu tinh giac; khi co tay, khi dudi tay déu tinh
giac; khi mang y kép, binh bat, thwong y déu tinh giac; khi
an, udng, nhai, nubt déu tinh giac; khi di dai tién, tiéu tién
déu tinh giac; khi di, dng, ngdi, nam, thirc, noi, yén lang
déu tinh giac.

Vi éy thanh twu Thanh gidi uan nay, thanh twu Thanh ho
tri cac can nay, thanh twu Thanh chanh niém tinh giac nay,
lwa mot trd x& thanh vang, nhw khu rirng, gbc cay, khe ndi,
hang da, bai tha ma, lum cay ngoai tréi, ddng rom.

Sau khi an xong va di khat thyc tré vé, vi 4y ngdi kiét-gia,
lwng théng tai ch® ndi trén, va an trd chanh niém trwdc mat.

Vi &y tr bd duc tham & ddi, séng véi tam thoat ly duc
tham, got riva tam hét duc tham.

Tw bd san han, vi &y séng v&i tam khéng san han, long
t» man thuwong xét tat ca ching sanh hiru tinh, got riva tam
hét san han.

Tw bd hén trAm thuy mién, vi &y séng thoat ly hon tram
thuy mién, véi tam twédng huwéng vé anh sang chanh niém
tinh giac, got rira tam hét hon tram thuy mién.

T bd trao clr, hdi qua, Vi ay song khong trao ctr, ndi tam
tram lang, got rira tam het trao ct, héi qué.

T bd nghi ng®, vi 8y sbng thoat khéi nghi ngé, khdng
phan van luwéng lw, got riva tam hét nghi nge dbi véi thién
phap.

Vi 4y sau khi ttr bd ndm trién cai nay, cac phap lam tam
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cau ué, lam tri tué tré thanh yéu 6t, vi ay ly duc, ly phap bat
thién, chteng va tra Thién thie nhat, mot trang thai hy lac do
ly duc sanh, v&i tam voi .

Vi ay diét tam va tlr, chirng va trd Thién thtr hai, mot
trang thai hy lac do dinh sanh, khéng tam khoéng ti, néi tinh
nhat tam.

Vi &y ly hy trd x4, chanh niém tinh giac, than cam s lac
tho méz cac bac Thanh goi la xa niém lac trd, chirng va an
tra Thién th ba.

Vi ay xa lac, xa kho, diét hy wu da cam tho trwdc, chirng
va trd Thién th( tw, khéng khd, khéng lac, xa niém thanh
tinh.

Vé&i tdm dinh tinh, thanh tinh, trong sang, khéng cau
nhiém, khéng phién ndo, nhu nhuyén, dé& s dung, virng
chac, bat déng nhw vay, vi &y huwéng tdm dén tic mang tri.

Vi 4y nhé dén cac doi sdng qua khir, nhu mét doi, hai
doi, ba doi, bdn ddi, nam di, hai muwoi ddi, bédn muwoi doi,
nam muwoi doi, mét tram doi, mét ngan doi, moét tram ngan
doi, nhiéu hoai kiép, nhiéu thanh kiép.

Vi ay nh¢ rang: "Tai chd kia, ta c6 tén nhw thé nay, dong
ho nhu thé nay, giai cép nhw thé nay, an udng nhw thé nay,
tho khé lac nhw thé nay, tudi tho dén mirc nhw thé nay.

Sau khi chét tai chd kia, ta dwoc sanh ra tai ché no. Tai
ché 4y, ta c6 tén nhu thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, an ubéng nhw thé nay, tho khd lac nhu thé nay,
tudi tho dén mrc nhu thé nay. Sau khi chét tai chd no, ta
dwoc sanh ra & day".

Nhw vay vi &y nhé dén nhivng doi sbng quéa khir, ciing
v&i cac nét dai cwong va cac chi tiét.
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Véi tdm dinh tinh, thanh tinh, trong sang, khéng cau
nhiém, khéng phién n&o, nhu nhuyén, d& s dung, virng
chac, bat ddong nhw vay, vi &y hwdng tdm dén sanh to tri
cua chang sanh.

Vi 4y vé&i thién nhan thuan tinh, siéu nhan, thay sw séng
va chét cda chung sanh. Vi 4y tué tri rd rang ching sanh
nguwdi ha liét ké cao sang, nguwdi dep dé ké thd xau, ngudi
may man ké bat hanh déu do hanh nghiép cda ho.

Vi 8y nghi rang: "That sw nhirng vi ching sanh nay thanh
twu nhirng 4c hanh vé than, thanh twu nhixng ac hanh vé I&i
noi, thanh twu nhitng 4c hanh vé y, phi bang cac bac
Thanh, theo ta kién, tao cac nghiép theo ta kién.

Nhirng nguwoi nay, sau khi than hoai mang chung, phai
sanh vao c0i di¥, ac thu, doa x, dia nguc.

Con nhirng vi chung sanh nay thanh twu nhirng thién
hanh vé than, thanh twu nhirng thién hanh vé I1&i noi, thanh
twu nhirng thién hanh vé y,

khéng phi bang cac bac Thanh, theo chanh kién, tao cac
nghiép theo chanh kién, nhirng ngu®i nay, sau khi than hoai
mang chung, dwoc sanh [én cac thién thua, Thién gidi, trén
doi nay.

Nhw vay, vi 8y vé&i thién nhan thuan tinh, siéu nhan, thay
sw sbng chét cha ching sanh. Vi 8y tué tri rd rang ching
sanh, nguoi ha liét ké cao sang, nguwdi dep dé ké thd xau,
ngw®i may man ké bat hanh déu do hanh nghiép cla ho.

Vi tam dinh ftinh, thanh tinh, trong sang, khong cau
nhiém, khong phién ndo, nhu nhuyén, dé st dung, virng
chac, bat ddong nhw vay, vi ay huwdng tdm dén lau tan tri.
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Vi ay tué tri nhw that: "Bay la Kho", tué tri nhw that: "Day
la Kho tap”, tué tri nhw that: "Pay la Kho diét”, tué tri nhw
that: "Pay la Con Bwdng dwa dén Kho diét"

tué tri nhw that: "Pay la nhirng lau hoac", tué tri nhw that:
"Pay la nguyén nhan cua céac lau hoac", tué tri nhw that:
"Pay la sw diét trir cac 1au hoac”, tué tri nhw that: "Pay la
Con Buong dwa dén sy diét trir cac lau hoac".

Nho biét nhw vay, thay nhw vay, tam vi ay thoat khéi duc
ldu, thoat khdi hiru lau, thoat khdi vd minh Ié,u. Poi voi tw
than da giai thoat nhw vay khéi 1én sy hiéu biét: "Ta da giai
thoat".

Vi ay tué tri: "Sanh da tan, pham hanh da thanh, viéc can
lam da lam; sau doi hién tai, khong c6 tré lui doi song nay
nora".

Nhw vy, nay cac Gia chu, dwgc goi la hang ngwdi khéng
tw hanh khé minh, khéng chuyén tam tw hanh khd minh,
khéng hanh khd nguwdi, khéng chuyén tam hanh khé nguoi;

ngay trong hién tai, khéng cé tham duc, khéng c6 khao
khat, cdm thay mat lanh, cdm giac lac tho, tw ngé trd vao
Pham thé.

Khi dwgc ndi vay, cac Ba-la-mon, gia cha tri & Sala bach
Thé Ton:

-- That vi diéu thay, Tén gia Gotama! That vi diéu thay,
Ton gia Gotama!

Thwa Tén gia Gotama, nhw ngudi dwng ding lai nhirng
gi bi quang nga xudng, phoi bay ra nhirng gi bj che kin, chi

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.’

56. “This, householders, is called the kind of person who
does not torment himself or pursue the practice of torturing
himself and who does not torment others or pursue the
practice of torturing others —

the one who, since he torments neither himself nor others,
Is here and now hungerless, extinguished, and cooled, and
abides experiencing bliss, having himself become holy.”

57. When this was said, the brahmin householders of Sala
said to the Blessed One:

“‘Magnificent, Master Gotama! Master
Gotamal!

Master Gotama has made the Dhamma clear in many

ways, as though he were turning upright what had been

Magnificent,
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dwodng cho ké lac hwéng, dem dén sang vao trong béng toi
dé nhirng ai c6 mat cé thé thay séc. Cling vay, Chanh phéap
da dwoc Ton gid Gotama dung nhiéu phwong tién trinh bay
giai thich.

Chang con xin quy y Tén gia Gotama, quy y Phap va quy
y chang Ty-kheo Tang.

Mong Tén gid Gotama chap nhan cho ching con lam
nhirng ngudi cw si. T nay cho dén mang chung, ching
con xin tron d&i quy nguwdng.

overthrown, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the darkness for
those with eyesight to see forms.

We go to Master Gotama for refuge and to the Dhamma
and to the Sangha of bhikkhus.

From today let Master Gotama accept us as lay followers
who have gone to him for refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

619. MA: The Buddha began by asking this question
because the village of Sala was situated at the entrance to a
forest, and many recluses and brahmins of diverse creeds
would stay there overnight, expounding their own views and
tearing down the views of their opponents. This left the
villagers perplexed, unable to commit themselves to a
particular teaching.

620. Apannakadhamma. MA explains this as a teaching
that is uncontradictable, free from ambiguity, definitely
acceptable (aviraddho advejjhagami ekarnsagahiko). The
term also occurs at AN 3:16/i.113 and AN 4:71/ii.76.

621. The three views discussed in 885, 13 and 21 are
called wrong views with fixed evil result (niyatd miccha
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difthi). To adhere to them with firm conviction closes off the
prospect of a heavenly rebirth and the attainment of
liberation. For a fuller discussion see Bodhi, Discourse on
the Fruits of Recluseship, pp. 79-83. The examination of
these views unfolds according to the following pattern: The
Buddha discloses the wrong view A and its antithesis B.
Taking up A for examination first, in A.i he shows the
pernicious effect of this view on bodily, verbal, and mental
conduct. In A.ii he proceeds from the judgement that the
view is actually wrong and elicits additional negative
consequences of its adoption. Then in A.iii he shows how a
wise person comes to the conclusion that whether or not the
view is true, it serves his best interest to reject it.

Next, position B is considered. In B.i the Buddha
describes the wholesome influence of this view on conduct.
In B.ii he elicits additional positive consequences of
adopting such a view. And in B.iii he shows how a wise
person comes to the conclusion that, irrespective of its
actual veracity, it serves his best interest to conduct his
affairs as though the view is true.

622. See n.425 for clarification of several expressions
used in the formulation of this view.

623. The Pali terms are susilya and dusilya. Since “corrupt
virtue” sounds self-contradictory, “conduct” has been used
in my rendering of the latter expression. Nm had used
“unvirtuousness.”

624. He has made himself safe (sotthi) in the sense that
he will not be subject to suffering in a future existence.
However, he is still liable to the types of suffering to be
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encountered in this existence, which the Buddha is about to
mention.

625. Natthikavada, lit. “the doctrine of non-existence,” is
so called because it denies the existence of an afterlife and
of kammic retribution.

626. His undertaking of the incontrovertible teaching
“‘extends only to one side” in the sense that he makes
himself safe with regard to the next life only on the
presupposition that there is no afterlife, while if there is an
afterlife he loses on both counts.

627. Atthikavada: the affirmation of the existence of an
afterlife and of kammic retribution.

628. His undertaking “extends to both sides” since he
reaps the benefits of his view affirming the afterlife whether
or not an afterlife actually exists.

629. This doctrine of non-doing (akiriyavada), in the
Samannaphala Sutta (DN 2.17/i.52-53), is attributed to
Pdrana Kassapa. Although on first encounter the view
seems to rest on materialist premises, as the previous
nihilistic view does, there is canonical evidence that Plrana
Kassapa subscribed to a fatalistic doctrine. Thus his moral
antinomianism probably follows from the view that all action
Is predestined in ways that abrogate the ascription of moral
responsibility to its agent. See Basham, History and
Doctrines of the Ajivikas, p. 84.

630. This is the doctrine of non-causality (ahefukavada)
maintained by the Ajivaka leader Makkhali Gosala, called in
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the Samannaphala Sutta the doctrine of purification by
samsara (samsarasuddhi, DN 2.21/i.54). The philosophy of
Makkhali Gosala has been examined in detail by Basham,
History and Doctrines of the Ajivikas, Chapters 12 and 13. A
translation of the Digha commentary on this doctrine will be
found in Bodhi, Discourse on the Fruits of Recluseship, pp.
70-77.

631. Niyati, destiny or fate, is the primary explanatory
principle in Makkhali’'s philosophy, “circumstance and
nature” (sangatibhava) seem to be its modes of operation in
external events and in the constitution of the individual,
respectively. The six classes (abhijati) are six gradations of
human beings according to their level of spiritual
development, the highest being reserved for the three
mentors of the Ajivakas mentioned at MN 36.5. On the six
classes, see Bodhi, Discourse on the Fruits of Recluseship,
pp. 73—75. Also, AN 6:57/iii.383-84.

632. This is a denial of the four immaterial planes of
existence, the objective counterparts of the four immaterial
meditative attainments.

633. These are the gods of the planes corresponding to
the four jhanas. They possess bodies of subtle matter,
unlike the gods of the immaterial planes who consist entirely
of mind without any admixture of matter.

634. MA: Even though the wise man discussed here has
doubts about the existence of the immaterial planes, he
attains the fourth jhana, and on the basis of that he attempts
to attain the immaterial absorptions. If he fails he is certain
of rebirth in the fine-material planes, but if he succeeds he




will be reborn in the immaterial planes. Thus for him this
wager is an “incontrovertible teaching.”

635. MA: Cessation of being (bhavanirodha) here is
Nibbana.

636. MA: Even though this person has doubts about the
existence of Nibbana, he attains the eight meditative
attainments, and then, using one of those attainments as a
basis, he develops insight, thinking: “If there is cessation,
then | will reach arahantship and attain Nibbana.” If he fails
he is certain of rebirth in the immaterial planes, but if he
succeeds he reaches arahantship and attains Nibbana.
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