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56. Kinh Uu-ba-ly (P. Upalisuttam, H. fEEE4L) twong
dwong Uu-ba-ly kinh.>* Sau khi luan chién véi diec Phat, cw
s Upali, dai dién phai tu Lda thé, da nhan Phat lam thay.
Qua dbi thoai, dic Phat khang dinh vai trd quan trong cla y
nghiép déi v&i hanh vi, va thay vao do, nén tu T Thanh dé,
két thic khé dau.

56. Upali Sutta: To Upali. The wealthy and influential
householder Upali, a prominent supporter of the Jains,
proposes to go to the Buddha and refute his doctrine.
Instead, he finds himself converted by the Buddha's
“converting magic.”

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi Thé Tén & tai Nalanda, trong rirng Pavarikamba.

Luc by gior, Nigantha Nataputta tra tai Nalanda cung voi
dai ching Nigantha (Ly Hé& Phai). Réi Nigantha Digha
Tapassi (Trwdng Khé Hanh Gid), sau khi di khat thuc &
Nalanda, an xong, trén con dwdng khét thuc trd vé, di dén
rieng Pavarikamba, ché Thé Tén &, sau khi dén, noi 1én
nhirng 1&i hdi thdm Thé Ton.

Sau khi n6i Ién nhirng I&i hdi tham than hiru, vi nay dirng
moét bén. Thé Tén ndi véi Nigantha Digha Tapassi dang
dwng mét bén:

-- Nay Tapassi, cé nhirng ghé ngdi. Néu dng mudn, hay
ngoi xudng.

Khi nghe néi vay, Nigantha Digha Tapassi ldy mét ghé

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Nalanda in Pavarika’s Mango Grove.

2. Now on that occasion the Nigantha Nataputta was
staying at Nalanda with a large assembly of Niganthas.
Then, when the Nigantha [named] Digha Tapassi °"® had
wandered for alms in Nalanda and had returned from his
almsround, after his meal he went to Pavarika’s Mango
Grove to see the Blessed One. [372]

He exchanged greetings with the Blessed One, and when
this courteous and amiable talk was finished, he stood at
one side. As he stood there, the Blessed One said to him:

“There are seats, Tapassi, sit down if you like.”

3. When this was said, Digha Tapassi took a low seat and




thap, réi ngdi xudng mot bén. Va Thé Ton néi véi Nigantha
Digha Tapassi dang ngoi mét bén:

-- Nay Tapassi, Nigantha Nataputta chu trwong cé bao
nhiéu nghiép dé tac thanh ac nghiép, de dién tien ac
nghiép?

-- Hién gid Gotama, Nigantha Nataputta khong cé thong
& chu trwong 'nghiép, nghiép'. Hién gia Gotama, Nigantha
Nataputta cé thdng Ié chd trwong 'phat, phat'.

-- Nay Tapassi, Nigantha Nataputta chu trwong cé bao
nhiéu loai phat dé tac thanh ac nghiép, dé dién tién ac
nghiép?

-- Nay Hién gia Gotama, Nigantha Nataputta chu trvong
c6 ba loai phat dé tac thé}nh ac nghiép, dé dién tién ac
nghiép, tic la than phat, khau phat, y phat.

-- Nay TapassI, nhwng cé phai than phat khac, khiu phat
khac, y phat khac?

-- Hién gid Gotama, than phat khac, khdu phat khac, y
phat khac.

-- Nay Tapassi, ba loai phat nay, dwoc chia ché nhw vay,
dwoc phan biét nhw vay, Nigantha Nataputta cha trvong
loai phat nao téi trong dé tac thanh &c nghiép, dé dién tién
ac nghiép, than phat chang, khiu phat chang, y phat
chang?

sat down at one side. Then the Blessed One asked him:

“Tapassl, how many kinds of action does the Nigantha
Nataputta describe for the performance of evil action, for the
perpetration of evil action?”

‘Friend Gotama, the Nigantha Nataputta is not
accustomed to use the description ‘action, action’; the
Nigantha Nataputta is accustomed to use the description
‘rod, rod.”>"®

“Then, Tapassi, how many kinds of rod does the Nigantha
Nataputta describe for the performance of evil action, for the
perpetration of evil action?”

“Friend Gotama, the Nigantha Nataputta describes three
kinds of rod for the performance of evil action, for the
perpetration of evil action; that is, the bodily rod, the verbal
rod, and the mental rod.”®°

“‘How then, Tapassi, is the bodily rod one, the verbal rod
another, and the mental rod still another?”

“The bodily rod is one, friend Gotama, the verbal rod is
another, and the mental rod is still another.”

“Of these three kinds of rod, Tapassi, thus analysed and
distinguished, which kind of rod does the Nigantha
Nataputta describe as the most reprehensible for the
performance of evil action, for the perpetration of evil action:
the bodily rod or the verbal rod or the mental rod?”




-- Hién gia Gotama, ba loai phat nay dwoc chia ché nhw
vay, dwoc phan biét nhw vay, Nigantha Nataputta cha
trrong than phat Ia t6i trong dé tac thanh ac nghiép, dé dien
tien ac nghiép, khau phat khong bang dwoc, y phat khong
bang duorc.

-- Nay TapassT, c6 phai Ong noi than phat?

-- Hién gid Gotama, t6i n6i than phat.

-- Nay TapassT, c¢6 phai Ong noi than phat?

-- Hién gid Gotama, t6i n6i than phat.

-- Nay TapassT, c¢6 phai Ong noi than phat?

-- Hién gia Gotama, t6i noi than phat.

Nhw vay Thé Tén trong cudc dam thoai nay da lam
Nigantha Digha Tapasst xac nhé&n cho dén lan thi ba quan

diém (cGa minh).

Khi nghe néi vay, Nigantha Digha Tapassi néi vé&i Thé
TON:

-- Hién gid Gotama, Hién gia chi trvong c6 bao nhiéu
loai phat dé tac thanh ac nghiép, dé dién tien ac nghiép?

-- Nay Tapassi, Nhw Lai khong cé thong Ié cha trwong
'‘phat, phat'. Nay Tapassi, Nhw Lai c6 théng 1é cha trwong
'nghiép, nghiép'.

“Of these three kinds of rod, friend Gotama, thus analysed
and distinguished, the Nigantha Nataputta describes the
bodily rod as the most reprehensible for the performance of
evil action, for the perpetration of evil action, and not so
much the verbal rod and the mental rod.”

‘Do you say the bodily rod, Tapass1?”

“| say the bodily rod, friend Gotama.”

‘Do you say the bodily rod, Tapassi?”

“| say the bodily rod, friend Gotama.”

“Do you say the bodily rod, Tapassi?”

“| say the bodily rod, friend Gotama.”

Thus the Blessed One made the Nigantha Digha Tapassi
maintain his statement up to the third time. [373]

4. Then the Nigantha Digha Tapassi asked the Blessed
One:

“And you, friend Gotama, how many kinds of rod do you
describe for the performance of evil action, for the
perpetration of evil action?”

“Tapassi, the Tathagata is not accustomed to use the

description ‘rod, rod’; the Tathagata is accustomed to use
the description ‘action, action.”




-- Hién gid Gotama, Hién gia cha trwong co bao nhiéu
loai nghiép de tac thanh ac nghiép, dé dien tien ac nghiép?

-- Nay Tapassi, Ta chu trwong c6 ba loai nghiép dé tac
thanh ac nghiép, de dien tién ac nghiép, ttre la than nghiép,
khau nghiép, y nghiép.

- Hién gid Gotama, nhwng cé phai than nghiép khéc,
khau nghiép khac, y nghiép khac?

-- Nay TapassT, than nghiép khac, khadu nghiép khéc, y
nghiép khac.

-- Hién gid Gotama, ba loai nghiép nay, dwoc chia ché
nhw vay, dwoc phan biét nhw vay, Hién gid chd trwong loai
nghiép nao tbi trong dé tac thanh ac nghiép, dé dién tién ac
nghiép? Than nghiép chang, khau nghiép chang, y nghiép
chang?

-- Nay Tapassi, ba loai nghiép nay, dwoc chia ché nhw
vay, dwoc phan biét nhw vay, Ta chu treong y nghiép la toi
trong, dé tac thanh ac y, de dién tién ac nghiép, than nghiép
khéng bang dwoc, khau nghiép khéng bang duorc.

-- Hién gid Gotama, c6 phai Hién gia noi y nghiép?

-- Nay Tapassi, Ta ndi y nghiép.

-- Hién gid Gotama, c6 phai Hién gia noi y nghiép?

-- Nay Tapassi, Ta ndi y nghiép.

“But, friend Gotama, how many kinds of action do you
describe for the performance of evil action, for the
perpetration of evil action?”

“Tapassi, | describe three kinds of action for the
performance of evil action, for the perpetration of evil action:
that is, bodily action, verbal action, and mental action.”

“‘How then, friend Gotama, is bodily action one, verbal
action another, and mental action still another?”

“Bodily action is one, Tapassi, verbal action is another,
and mental action is still another.”

“‘Of these three kinds of action, friend Gotama, thus
analysed and distinguished, which kind of action do you
describe as the most reprehensible for the performance of
evil action, for the perpetration of evil action: bodily action or
verbal action or mental action?”

“Of these three kinds of action, Tapassi, thus analysed
and distinguished, | describe mental action as the most
reprehensible for the performance of evil action, for the
perpetration of evil action, and not so much bodily action
and verbal action.”®*

“Do you say mental action, friend Gotama?”

“| say mental action, Tapassi.”

‘Do you say mental action, friend Gotama?”

“l say mental action, Tapassi.”




-- Hién gid Gotama, c6 phai Hién gia n6i y nghiép?
-- Nay Tapassi, Ta noi y nghiép.

Nhuw vay Nigantha Digha Tapasst trong cuéc dam thoai
nay, sau khi d& lam Thé Tén xac nhan cho dén lan th& ba
quan diém (cta minh), lién tlr chd ngdi dirng day va di dén
chdé Nigantha Nataputta.

Lac bdy gi®, Nigantha Nataputta dang ngdi véi mot dai
ching gia chu rat déng, do Upali (Uu-ba-ly) ngudi thudc
lang Balaka cam dau. Nigantha Nataputta thdy Nigantha
Digha Tapassi t¢r xa di dén, sau khi thdy, lién noi voi
Nigantha Digha Tapasst:

-- Nay TapassT, Ong tir dau di dén, trong ban ngay (néng
blrc) nhw thé nay?

-- Thwa T6n gid, con tr Sa-mén Gotama di dén day.
-- Nay TapassT, Ong c¢6 dam luan gi véi Sa-mén Gotama
khong?

-- Thwa Tén gia, con cung vé&i Sa-mdn Gotama cé cudc
dam thoai.

-- Nay Tapassi, cudc dam thoai cua 6ng véi Sa-mon
Gotama nhuw thé nao?

R6i Nigantha Digha Tapassi ké lai cho Nigantha
Nataputta nghe moét cach day da cudéc dam thoai véi Sa-
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‘Do you say mental action, friend Gotama?”
“l say mental action, Tapassi.”

Thus the Nigantha Digha Tapasst made the Blessed One
maintain his statement up to the third time, after which he
rose from his seat and went to the Nigantha Nataputta.

5. Now on that occasion the Nigantha Nataputta was
seated together with a large assembly of laymen from
Balaka headed by Upali. The Nigantha Nataputta saw the
Nigantha Digha Tapassi coming in the distance and asked
him:

“Now where are you coming from in the middle of the day,
Tapass1?”

‘I am coming from the presence of the recluse Gotama,
venerable sir.”

‘Did you have some conversation with the recluse
Gotama, Tapassi?” [374]

‘I had some conversation with the recluse Gotama,
venerable sir.”

“What was your conversation with him like, Tapassi?”

Then the Nigantha Digha Tapassi related to the Nigantha
Nataputta his entire conversation with the Blessed One.




mon Gotama.

Duoc nghe vay, Nigantha Nataputta néi voi Digha
Tapasstr:

-- Tét lanh thay, tét lanh thay, Tapassi! Sa-mén Gotama
da dwoc Nigantha Digha TapassT tra 1&i, mét dé t&r da van
da hiéu dung dan 16 day bac Bao su.

Lam sao moét y phat hén kém c6 thé sang choi, so sanh
v@i than phat cwdng dai nay dwoc?

Than phat that 1a tdi trong dé tac thanh ac nghiép, dé
dién tién ac nghiép, khau nghiép khéng bang duoc, y
nghiép khong bang dwoc.

Khi dwoc néi vay, gia cha Upali thwa véi Nigantha
Nataputta:

-- Tét lanh thay, tét lanh thay, Tén gid Tapassi! Sa-mon
Gotama da dwoc Ton gia Tapasst tra |01 nhw vay, mét dé te
da van da hiéu dung dan I&i day bac Pao sw.

Lam sao mét y phat hén kém c6 thé sang choi, so sanh
v&i than phat cwdng dai nay dwoc?

Than phat that téi trong dé tac thanh ac nghiép, dé dién
tién 4c nghiép, khau phat khéng bang dwoc, y phat khéng
bang dwoc.

Thwa Tén gid, con sé di va luan chién véi Sa-mon
Gotama trong cudc dam thoai nay.

Néu Sa-m6n Gotama lam con xac nhan nhw da lam Ton
gia Tapasst xac nhan thdi cling nhw moét nguodi lwc si tay
nam chat 16ng mét con ctru ¢6 16ng dai, co thé kéo toi, giat
lui, van quanh; ciing vay con sé ding I&i néi véi 1&i néi, kéo
t&i, giat lui, van quanh Sa-mén Gotama.
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6. When this was said, the Nigantha Nataputta told him:

“Good, good, Tapasst! The Nigantha Digha Tapassi has
answered the recluse Gotama like a well-taught disciple
who understands his teacher’s dispensation rightly.

What does the trivial mental rod count for in comparison
with the gross bodily rod?

On the contrary, the bodily rod is the most reprehensible
for the performance of evil action, for the perpetration of euvil
action, and not so much the verbal rod and the mental rod.”

7. When this was said, the householder Upali said to the
Nigantha Nataputta:

“‘Good, good, venerable sir, [on the part of] Digha
Tapassi! The venerable TapassT has answered the recluse
Gotama like a well-taught disciple who understands his
teacher’s dispensation rightly.

What does the trivial mental rod count for in comparison
with the gross bodily rod?

On the contrary, the bodily rod is the most reprehensible
for the performance of evil action, for the perpetration of evil
action, and not so much the verbal rod and the mental rod.

Now, venerable sir, | shall go and refute the recluse
Gotama’s doctrine on the basis of this statement.

If the recluse Gotama maintains before me what the
venerable Digha Tapassi made him maintain, then just as a
strong man>® might seize a long-haired ram by the hair and
drag him to and drag him fro and drag him round about, so
in debate | will drag the recluse Gotama to and drag him fro




Ciing nhw mét ngudi lwe st ndu rwou, sau khi nhan chim
mét thung rwou Ién xubng hd nwéc sau, ndm mét goc
thung, c6 thé kéo t&i, giat lui, van quanh; ciing vay, con
dung 1&i noi véi 16 ndi, kéo téi, giat lui, van quanh Sa-mén
Gotama.

Ciing nhw mat lwe st nghién rwou séng phong dang, sau
khi ndm goc mét cai sang, lac qua, lac lai, 1ac xoay quanh;
cling vay, con sé& dung I&i ndi véi &i ndi, 1ac qua, 1ac lai, 1ac
xoay quanh Sa-moén Gotama.

Va cling nhv mét con voi I&én sau muwoi tudi, sau khi 1an
xudng mét hd nwdc sau, lai choi trd phun nwéc; ciing vay,
con nghi, con sé choi trdo choi phun nwéc véi Sa-mon
Gotama. Thwa Tén gid, con sé di va luan chién vé&i Sa-mén
Gotama trong cuéc dam thoai nay.

-- T6t lanh thay, tét lanh thay, Tén gia Tapassi! Sa-mon
Gotama da dch T6n gié Tapasst tra |01 nhw vay, moét dé tr
da van da hiéu dung dan I&i day bac Bao suw.

Lam sao mot y phat hén kém c6 thé sang choi, so sanh
v&i than phat cwéng dai nay dwoc? Than phat that tdi trong
dé tac thanh ac nghiép, dé dién tién ac nghiép, khau phat
khéng bang dwoc, y phat khéng bang dwoc. Thwa Tén gia,
con sé di va luan chién véi Sa-mén Gotama trong cudc dam
thoai nay.

Néu Sa-mdn Gotama lam con xac nhan nhw da lam Tén
gia Tapasst xac nhan thdi cling nhw moét nguodi lwc si tay
nam chat 16ng mét con ctru cé 16ng dai, cé thé kéo téi, giat
lui, van quanh; ciing vay con sé dung 1&i n6i véi 1o noi, kéo
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and drag him round about.

Just as a strong brewer's workman might throw a big
brewer’s sieve into a deep water tank, and taking it by the
corners, might drag it to and drag it fro and drag it round
about, so in debate | will drag the recluse Gotama to and
drag him fro and drag him round about.

Just as a strong brewer’s mixer might take a strainer by
the corners and shake it down and shake it up and thump it
about, so in debate | will shake the recluse Gotama down
[375] and shake him up and thump him about.

And just as a sixty-year-old elephant might plunge into a
deep pond and enjoy playing the game of hemp-washing, so
| shall enjoy playing the game of hemp-washing with the
recluse Gotama. Venerable sir, | shall go and refute the
recluse Gotama'’s doctrine on the basis of this statement.”




t&i, giat lui, van quanh Sa-mén Gotama.

Ciing nhw mét ngudi lwe st ndu rwou, sau khi nhan chim
mét thung rwou 16n xudng hd nwéc sau, ndm mét goc
thung, c6 thé kéo t&i, giat lui, van quanh; ciing vay, con
dung 1&i noi véi 16 ndi, kéo téi, giat lui, van quanh Sa-mén
Gotama.

Ciing nhw mét lwe st nghién rwou séng phong dang, sau
khi ndm goc mét cai sang, lac qua, lac lai, 1ac xoay quanh;
cling vay, con sé& dung I&i ndi véi &i ndi, 1ac qua, 1ac lai, 1ac
xoay quanh Sa-moén Gotama.

Va cling nhv mét con voi I&én sau muwoi tudi, sau khi 1an
xudng mét hd nwdc sau, lai choi trd phun nwéc; ciing vay,
con nghi, con sé choi trdo choi phun nwéc véi Sa-mon
Gotama. Thwa Tén gid, con sé di va luan chién vé&i Sa-mén
Gotama trong cuéc dam thoai nay.

-- Nay Gia chu, hay di va luan chién vé&i Sa-mén Gotama
trong cudc dam thoa| nay. Vi rang, nay Gia chd, chi c6 ta
hay Nigantha Digha Tapassi, hay Ong méi cé thé luan
chién v&i Sa-mén Gotama.

Khi dwoc néi vay, Nigantha Digha Tapasst noi voi
Nigantha Nataputta:

-- Thwa Tén gid, con khéng dwoc hai long d& Gia chu
Upali luan chién véi Sa-mén Gotama. Thwa Tén gia, Sa-
moén Gotama la mét huyén sw, Sa-mén Gotama biét dwoc
huyé&n thuat 16i cubén nhirng dé tlr ngoai dao.

-- Nay Tapassi, khéng thé c6 sy kién, khdng thé co
trwong hop Gia chu Upali trd thanh dé t& cda Sa-moén
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“Go, householder, and refute the recluse Gotama’s
doctrine on the basis of this statement. For either | should
refute the recluse Gotama’s doctrine or else the Nigantha
Digha Tapassr or you yourself.”

8. When this was said, the Nigantha Digha TapassrI said
to the Nigantha Nataputta:

“Venerable sir, | do not agree that the householder Upali
should [try to] refute the recluse Gotama’s doctrine. For the
recluse Gotama is a magician and knows a converting
magic by which he converts disciples of other sectarians.”

‘It is impossible, Tapassi, it cannot happen that the
householder Upali should go over to discipleship under the




Gotama; c6 thé cé sy kién Sa-m6n Gotama tré thanh dé to
cua gia cha Upaili.

Nay Gia chd, hay di luan chién véi Sa-moén Gotama trong
cudc dam thoai nay; chi cé ta, Nigantha Digha TapassT, hay
Ong ma&i c6 thé luan chién véi Sa-mdn Gotama.

Lan th& hai... (nhw trén)... Lan thé ba... Nigantha Digha
Tapassrt ndi v&i Nigantha Nataputta:

-- Thwa Tén gid, con khdng dwoc hai long dé gia cha
Upali luan chién v&i Sa-mén Gotama. Thwa Tén gia, Sa-
mén Gotama la mét huyén sw, Sa-mén Gotama biét duwoc
huyé&n thuat 16i cuén nhirng dé tlr ngoai dao.

-- Nay Tapassi, khéng thé c6 sy kién, khong thé c6
treong hop gia chu Upali tr¢ thanh dé t& cua Sa-mon
Gotamal! C6 thé c6 sw kién Sa-mdn Gotama tré thanh dé tdr
cua gia cha Upali.

Nay Gia chd, hay di luan chién véi Sa-moén Gotama trong
cudc dam thoai nay; chi co6 ta, Nigantha Digha TapassT va
Ong ma&i c6 thé luan chién véi Sa-mdn Gotamal

-- Thwa vang, Tén gia.

Gia cha Upali vang dap Nigantha Nataputta, tt&r ché ngoi
dirng day, danh 1& Nigantha Nataputta, than hivu hwong vé
ngantha Nataputta, va di dén rieng xoai Pavarika, cho Thé
Tén &, sau khi dén, danh 1& Thé Tén rbi ngdi xubng mot
bén.

Sau khi ngdi xudng mét bén, gia cht Upali bach Thé Téon:
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recluse Gotama,; but it is possible, it can happen that the
recluse Gotama might come over to discipleship under the
householder Upali.

Go, householder, and refute the recluse Gotama’s
doctrine. For either | should refute the recluse Gotama'’s
doctrine or else the Nigantha Digha Tapassi or you
yourself.”

For the second time... For the third time, the Nigantha
Digha Tapassi said to the Nigantha Nataputta:

“Venerable sir, | do not agree that the householder Upali
should [try to] refute the recluse Gotama’s doctrine. For the
recluse Gotama is a magician and knows a converting
magic by which he converts disciples of other sectarians.”

‘It is impossible, Tapassl, it cannot happen that the
householder Upali should go over to discipleship under the
recluse Gotama; but it is possible, it can happen that the
recluse Gotama might come over to discipleship under the
householder Upali.

Go, householder, and refute the recluse Gotama’s
doctrine. For either | should refute the recluse Gotama'’s
doctrine or else the Nigantha Digha Tapassi or you
yourself.”

9. “Yes, venerable sir,”

the householder Upali replied, and he rose from his seat,
and after paying homage to the Nigantha Nataputta,
keeping him on his right, he left to go to the Blessed One in
Pavarika’s Mango Grove. [376]

There, after paying homage to the Blessed One, he sat
down at one side and asked the Blessed One:




_-- Bach Thé Ton, khong biét Nigantha Digha TapassT co
dén tai day khong?

-- Nay gia chu, Nigantha Digha TapassT cé dén tai day.

-- Bach Thé Tén, Thé Tén cé dam thoai v&i Nigantha
Digha Tapasst khong?

-- Nay Gia chud, Ta c6 dam thoai v&i Nigantha Digha
Tapassil.

-- Bach Thé Ton, cuéc dam thoai cua Thé Ton voi
Nigantha Digha Tapasst nhw thé nao?

R6i Thé Ton ké lai cho gia chd Upali mét cach day du
cuéc dam thoai v&i Nigant’ha Digha Tapassi, Khi nghe ndi
vay, gia chu Upali bach Theé Tén:

-- Tét lanh thay, tét lanh thay, Tén gid Tapassi! Thé Ton
da dwoc Ton gia Tapasst tra |01 nhw vay, moét dé tir da van
da hiéu dung dan 16 day bac Bao su.

Lam sao mot y phat hén kém c6 thé sang choi, so sanh
v@i than phat cwdng dai nay duorc,

vi than phat that 1a téi trong dé tac thanh ac nghiép, dé
dién tién ac nghiép? Khiu nghiép khéng bang duoc, y
nghiép khéng bang dwoc.

-- Nay Gia chd, néu Ong c6 thé dam luan y ct trén sy
that, thoi & day, co thé cé cuéc dam thoai gilra ching ta.

“Venerable sir, did the Nigantha Digha Tapassi come
here?”

“The Nigantha Digha Tapassi came here, householder.”

“Venerable sir, did you have some conversation with
him?”

“l had some conversation with him, householder.”

“What was your conversation with him like, venerable sir?”

Then the Blessed One related to the householder Upali
his entire conversation with the Nigantha Digha Tapassr.

10. When this was said, the householder Upali said to the
Blessed One: “Good, good, venerable sir, on the part of
Tapassi! The Nigantha Digha Tapassi has answered the
Blessed One like a well-taught disciple who understands his
teacher’s dispensation rightly.

What does the trivial mental rod count for in comparison
with the gross bodily rod?

On the contrary, the bodily rod is the most reprehensible
for the performance of evil action, for the perpetration of evil
action, and not so much the verbal rod and the mental rod.”

“‘Householder, if you will debate on the basis of truth, we
might have some conversation about this.”
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-- Bach Thé T6n, con sé& dam luan y ci trén sy that.
Mong rang & day cé cuéc dam thoai gitra chang ta.

-- Nay Gia cha, Ong nghi thé nao? O day, cé nguoi
Nigantha, bénh hoan, dau khd, bao bénh, tr chdi nwéc
lanh, chi uéng nwéc nong.

Nguw&i nay, vi khéng dwgc nwdc lanh nén ménh chung.
Nay Gia chi, theo Nigantha Nataputta, nguwdi ay tai sanh
chd nao?

-- Bach Thé Ton, c6 hang chw Thién duwoc goi la
Manosatta (Y Trwéc thién). O day nguoi ay tai sanh. Vi sao
vay? Bach Thé Tén, vi nguwdi &y chép trwéc y nén ménh
chung.

-- Gia cha, Gia chd! Sau khi suy nght kj. Ong hay tra 1oi.
L&i néi trwde ctia Ong khong phi hop 1o néi sau ctia Ong!
L&i néi sau ctia Ong khong phi hop 1&i néi trwde ctia Ong!

Thé ma nay Gia chd, Ong da ndi nhw sau: "Bach Thé
TOnN, con sé dam luan y cw trén sy that. Mong réng ¢ day sé
c6 cubc dam thoai gilra chang ta".

-- Bach Thé Tén, dau Thé T6én cé néi nhw vay, nhwng chi
co than phat madi la tdi trong dé tac thanh &c nghlep, dé dién
tién &c nghiép. Khau phat khong bang dwoc; y phat khéng
bang duorc.

-- Nay Gia chd, Ong nghi thé nao? O day, c6 nguoi
Nigantha dwoc phong hd véi sw phong hé cda bon loai ché

11

“| will debate on the basis of truth, venerable sir, so let us
have some conversation about this.”

11. “What do you think, householder? Here some
Nigantha might be afflicted, suffering, and gravely ill [with an
illness needing treatment by cold water, which his vows
prohibit] and he might refuse cold water [though mentally
longing for it] and use only [the permissible] hot water [thus
keeping his vows bodily and verbally].

Because he does not get cold water he might die. Now,
householder, where would the Nigantha Nataputta describe
his rebirth [as taking place]?”

“Venerable sir, there are gods called ‘mind-bound’; he
would be reborn there. Why is that? Because when he died

he was still bound [by attachment] in the mind.”>%?

“‘Householder, householder, pay attention how you reply!
What you said afterwards does not agree with what you said
before, nor does what you said before agree with what you
said afterwards.

Yet you made this statement: ‘I will debate on the basis of
truth, venerable sir, so let us have some conversation about
this.”

“Venerable sir, although the Blessed One has spoken
thus, yet the bodily rod is the most reprehensible for the
performance of evil action, for the perpetration of evil action,
and not so much the verbal rod and the mental rod.”*®*

12. “What do you think, [377] householder? Here some
Nigantha might be restrained with four checks —




gidi,

hoan toan tw ché ngw dbi véi nwdc, hoan toan chia tam
(vao sw ché ngw) déi v&i nwéc, hoan toan loai triy dbi voi
nwdc, hoan toan thAm nhuan (véi sw ché ngw) dbéi voi
nwéc.

Vi nay khi di qua, khi di lai, da giét hai rat nhiéu sinh vat
nhd bé. Nay Gia chi, theo Nigantha Nataputta, ngudi 4y tho
qua bao nao?

-- Bach Thé Tén, vi khdng cb y, nén Nigantha Nataputta
xem khéng phai la mét dai toi.

-- Nay Gia chd, néu ngudi dy c6 cd y thdi nhu thé nao?
-- Bach Thé T6n, 1a mot dai toi.

-- Nay Gia cha, y thic (ay), Nigantha Nataputta xem
thudc vé loai gi?

-- Bach Thé Tén thudc vé y phat.

-- Gia cha, Gia cha! Sau khi suy nghi. Ong hay tra 1oi. Loi
néi trwdc cua Ong khéng phi hop véi 161 no6i sau cta Ong,
I>i n6i sau ctia Ong khéng phu hop 161 noi trwvde cua Ong.

Thé ma nay Gia chd, Ong da néi nhw sau: "Bach Thé
Tén, con sé& dam luan, y c trén sw that. Mong rang & day
sé c6 cubc dam thoai gilra chang ta".

-- Bach Thé T6n, ddu Thé Tén cé néi nhw vay, nhung chi
c6 than phat mai |4 tdi trong dé tac thanh ac nghiép, dé dién
tién ac nghiép. Khau phat khéng bang duoc, y phat khdng
bang duorc.

curbed by all curbs, clamped
curbs, and claimed by all curbs®®

and yet when going forward and returning he brings about
the destruction of many small living beings. What result
does the Nigantha Nataputta describe for him?”

5y all curbs, cleansed by all

“Venerable sir, the Nigantha Nataputta does not describe
what is unintended as greatly reprehensible.”

“But if one intends it, householder?”
“Then it is greatly reprehensible, venerable sir.”

“But under which [of the three rods] does the Nigantha
Nataputta describe volition, householder?”

“Under the mental rod, venerable sir.”%°

“Householder, householder, pay attention how you reply!
What you said afterwards does not agree with what you said
before, nor does what you said before agree with what you
said afterwards.

Yet you made this statement: ‘| will debate on the basis of
truth, venerable sir, so let us have some conversation about
this.”

“Venerable sir, although the Blessed One has spoken
thus, yet the bodily rod is the most reprehensible for the
performance of evil action, for the perpetration of evil action,
and not so much the verbal rod and the mental rod.”
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-- Nay Gia chd, Ong nghf thé nao? C6 phai Nalanda nay
la phu cwdng va phdn thinh, dan chung déng duc, nhan dan
tra mat?

-- Thwa vang, bach Thé Tén. ‘
Nalanda nay la phu cuwdng va phon thinh, dan chung
déng duc, nhan dan tru mat.

-- Nay Gia cht, Ong nghi thé nao? O day, c6 ngudi di
dén, v&i thanh kiém dwa cao, ngudi nay néi: "Trong mot sat
na, trong mét giay phat, ta s& 1am cho tat cad moi ngudi & tai
Nalanda nay thanh mét déng thit, thanh mét khéi thit".

Nay Gia cht, Ong nghi thé nao? Ngudi 4y co thé trong
mot sat na, trong mét gidy pht, 1am cho tat cd moi ngudi &
tai Nalanda nay thanh mét déng thit, thanh mét khédi thit
khong?

-- Bach Thé Tén, cho dén muwdi ngudi, hai muoi ngudi,
ba muoi ngwdi, bdbn mwoi ngudi, ndm muoi ngudi ciing
khéng co6 thé, trong mot sat na, trong mét giay phut, lam cho
tht cd moi ngwdi & tai Nalanda nay thanh moét ddng thit,
thanh mét khéi thit, huéng nira 1a chi mét ngudi nhé bé sao
c6 thé sang chéi (Ilam thanh) dwoc?

-- Nay Gia chud, Ong nghi thé nao? O day, cé vi Sa-mén
hay Ba-la-mén dén, cé than thdng lwc, cé tam tw tai. Vi nay
néi nhw sau. "Ta sé lam cho Nalanda nay tré thanh tro tan
voi mot tam san han".

Nay Gia cht, Ong nghi thé nao? Vi Sa-mon hay vj Ba-la-
mén &y, c6 than thdng lwc, c6 tam tw tai, cé thé lam cho
Nalanda nay tré thanh tro tan v&i mét tam sén han khéng?

13. “What do you think, householder? Is this town of
Nalanda successful and prosperous, is it populous and
crowded with people?”

“Yes, venerable sir, itis.”

“What do you think, householder? Suppose a man came
here brandishing a sword and spoke thus: ‘In one moment,
in one instant, | will make all the living beings in this town of
Nalanda into one mass of flesh, into one heap of flesh.’

What do you think, householder, would that man be able
to do that?”

“Venerable sir, ten, twenty, thirty, forty, or even fifty men
would not be able to make all the living beings in this town
of Nalanda into one mass of flesh, into one heap of flesh in
one moment or instant, so what does a single trivial man
count for?”

“What do you think, householder? Suppose some recluse
or brahmin came here possessed of supernormal power and
attained to mastery of mind, and he spoke thus: ‘1 will
reduce this town of Nalanda to ashes with one mental act of
hate.’

What do you think, householder, would such a recluse or
brahmin be able to do that?” [378]
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-- Bach Thé Tén, cho dén mwoi Nalanda, hai mwoi, ba
mwoi Nalanda, bdn mwoi Nalanda, nam muwoi Nalanda, vi
Sa-mén hay vi Ba-la-mon 4y c6 than théng lwc, co tam tw tai
c6 thé Iam cho cac Nalanda 4y tré thanh tro tan véi mot tam
san han, huéng nira 1 mot Nalanda nhé bé nay, sao co thé
choi sang duoc (khai bi tré thanh tro tan dwoc)?

-- Gia cht, Gia cha! Sau khi suy nght, Ong hay tra 1oi. Loi
noi trwde cta Ong khong phu hop 16 néi sau cia Ong! Loi
noi sau ctia Ong khdng phu hop 1&i néi trwée cta Ong!

Thé ma nay Gia cha, Ong da néi nhw sau: "Bach Thé
Ton, con sé& dam luan y c trén sy that. Mong rang & day sé
c6 cubéc dam luan gilra chang ta".

-- Bach Thé Tén, dau Thé Tén cé néi nhw vay, nhung chi
c6 than phat mai 1a tdi trong dé tac thanh ac nghiép, dé dién
tién ac nghiép. Khau phat khong bang dwoc, y phat khéng
bang dwoc.

-- Nay Gia chd. Ong nghi thé nao? Ong c6 nghe cac rirng
Dandaka, Kalinga, Mejjha, Matanga da tr¢ lai thanh rirng
nhw trwéc?

-- Bach Thé Tén con c6é nghe: Cac rivng Dandaka,
Kalinga, Mejjha, Matanga da tr¢ lai thanh rirng (nhw trwéece).

-- Nay Gia chd, Ong nghi thé nao? C6 thé Ong duoc
nghe vi sao cac rrng Dandaka, Kalinga, Mejjha, Matanga
tré thanh rirng nhw truvéc?

-- Bach Thé T6n, con c6 nghe, cac rirng Dandaka,
Kalinga, Mejjha, Matanga tr& lai thanh rivng (nhw tridc) vi

“Venerable sir, such a recluse or brahmin possessed of
supernormal power and attained to mastery of mind would
be able to reduce ten, twenty, thirty, forty, or even fifty
Nalandas to ashes with one mental act of hate, so what
does a single trivial Nalanda count for?”

“Householder, householder, pay attention how you reply!
What you said afterwards does not agree with what you said
before, nor does what you said before agree with what you
said afterwards.

Yet you made this statement: ‘I will debate on the basis of
truth, venerable sir, so let us have some conversation about
this.”

“Venerable sir, although the Blessed One has spoken
thus, yet the bodily rod is the most reprehensible for the
performance of evil action, for the perpetration of evil action,
and not so much the verbal rod and the mental rod.”

14. “What do you think, householder? Have you heard
how the Dandaka, Kalinga, Mejjha, and Matanga forests
became forests?”°®’

— “Yes, venerable sir.”

— “As you heard it, how did they become forests?”

— “Venerable sir, | heard that they became forests by
means of a mental act of hate on the part of the seers.”

14




tam san han céac vi an si.

-- Gia chd, Gia cha! Sau khi suy nghi Ong hay tra 101, LOi
noi trwdc cia Ong khong phi hop 160 néi sau cta Ong, 1o
noi sau ctia Ong khdng phu hop 1&i néi trwde cta Ong.

Thé ma nay Gia chi, Ong da néi nhw sau: "Bach Thé
Ton, con sé& dam luan y c trén sy that. Mong rang & day sé
c6 cudc dam luan gilra chang ta".

-- Bach Thé Tén, v&i vi du dau tién, con da hoan hy, con
da théa man. Nhirng gi con mudn nghe cac van dap sai biét
ctia Thé Tén, nén con méi nghi déng vai trod dbi 1ap véi Thé
TON.

That vi diéu thay, bach Thé Tén! That vi diéu thay, bach
Thé Ton!

Nhw ngudi dwng dieng lai nhivng gi bi quang nga xuédng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho ké bij lac
hwéng, dem dén sang vao trong bong tbéi d& nhirng ai co
mat c6 thé thay s&c.

Cilng vay, Chanh phap da dwoc Ton gia Gotama dung
nhiéu phwong tién, trinh bay, giai thich. Vay nay con quy y
Thé T6én, quy y Phap, quy y ching Ty-kheo Tang. Mong Thé
Tén nhan con lam cw si, tv nay cho dén mang chung, con
tron doi quy nguwdng.

- Nay Gia cha, hay chin chan suy tw. Chin chan suy tw la
tot dep voi nhirng ngwdi trr danh nhw Ong.

-- Bach Thé T6n, con cang bodi phan hoan hy, bdi phan
thda man v&i nhirng I&i Thé Tén néi véi con: "Nay Gia chd,
hay chin chan suy tw. Chin chan suy tw I tét dep véi nhirng
nguwdi trr danh nhw Ong".
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“Householder, householder, pay attention how you reply!
What you said before does not agree with what you said
afterwards, nor does what you said afterwards agree with
what you said before.

Yet you made this statement: ‘I will debate on the basis of
truth, venerable sir, so let us have some conversation about
this.”

15. “Venerable sir, | was satisfied and pleased by the
Blessed One’s very first simile. Nevertheless, | thought |
would oppose the Blessed One thus since | desired to hear
the Blessed One’s varied solutions to the problem.

Magnificent, venerable sir! Magnificent, venerable sir!

The Blessed One has made the Dhamma clear in many
ways, as though he were turning upright what had been
overthrown, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the dark for those
with eyesight to see forms.

Venerable sir, | go to the Blessed One for refuge [379]
and to the Dhamma and to the Sangha of bhikkhus. Let the
Blessed One remember me as a lay follower who has gone
to him for refuge for life.”

16. “Investigate thoroughly, householder. It is good for
such well-known people like you to investigate thoroughly.”

“Venerable sir, | am even more satisfied and pleased with
the Blessed One for telling me that.

For the other sectarians, on acquiring me as their disciple,
would carry a banner all over Nalanda announcing: ‘The




Bach Thé Ton, néu cac ngoai dao dwoc con lam dé to,
ho sé trwong c& Ién va tuyén bo: "Gia chu Upali da tré
thanh dé t&r ching toi".

Nhwng Thé Ton lai n6i v&i con: "Nay Gia chu, hay chin
chan suy tw. Chin chan suy tv la tot dep voi nhirng nguoi
trir danh nhw Ong".

Bach Thé T6n, Ian th& hai, con xin quy y Thé Tén, quy y
Phéap va quy y ching Ty-kheo Tang. Mong Thé Tén nhan
con lam cw si, tr nay cho dén mang chung, con tron doi
quy ngwong.

-- Nay Gia chui, d tir 1au gia dinh Ong nhw 13 giéng nuwéc
muwa ngudn cho cac ngwoi Nigantha. Hay cung dwong cac
mon an cho nhirng ai dén véi Ong!

-- Bach Thé Tén, con lai bdi phan hoan hy, bdi phan thda
man v&i nhivng 11 Thé Tén ndi véi con: "Nay Gia chd, da tir
lau gia dinh cia Ong nhw la giéng nwdc mwa ngudn cho
cac nguwoi Nigantha. Hay cung dwdng cac moén an cho
nhirng ai dén véi cac Ong".

Bach Thé Tén, con nghe nhw sau: "Sa-mén Gotama da
noi: "Chi bd thi cho Ta, ché b thi cho cac nguedi khac. Chi
bd thi cho cac dé tir Ta, chd bd thi cho dé tir nhirtng ngudi
khac. Chi bb thi cho Ta méi cd phwdc Ién, bd thi nhirng
nguwdi khac khéng dwoc phuwédc Ién. Chi bd thi cho nhirng
dé tlr ctia Ta m&i cd phwdc 1éon, bd thi cho nhirvng dé tir cla
nhirng ngwoi khac khong cé phuoc lon'.

Nhwng Thé Ton lai khuyén khich con bo thi cho cac vi
Nigantha. Bach Thé Tén, va ching con & day sé biet thoi
nén lam.

householder Upali has come to discipleship under us.’

But, on the contrary, the Blessed One tells me:
‘Investigate thoroughly, householder. It is good for such
well-known people like you to investigate thoroughly.’

So for the second time, venerable sir, | go to the Blessed
One for refuge and to the Dhamma and to the Sangha of
bhikkhus. Let the Blessed One remember me as a lay
follower who has gone to him for refuge for life.”

17. “Householder, your family has long supported the
Niganthas and you should consider that alms should be
given to them when they come.”

“Venerable sir, | am even more satisfied and pleased with
the Blessed One for telling me that.

Venerable sir, | have heard that the recluse Gotama says
thus: ‘Gifts should be given only to me; gifts should not be
given to others. Gifts should be given only to my disciples;
gifts should not be given to others’ disciples. Only what is
given to me is very fruitful, not what is given to others. Only
what is given to my disciples is very fruitful, not what is
given to others’ disciples.’

But, on the contrary, the Blessed One encourages me to
give gifts to the Niganthas. Anyway we shall know the time
for that, venerable sir.
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Bach Thé Tén, 1an tht ba, con xin quy y Thé Tén, quy y
Phéap va quy y ching Ty-kheo Tang. Mong Thé Tén nhan
con lam cw si, tv nay cho dén mang chung, con tron ddi
quy ngwong.

R6i Thé Ton thuan the thuyet phap cho gia cha Upali, tic
la thuyét vé bd thi, thuyet ve gioi, thuyet vé cac cdi trov,
trinh bay sw nguy hiém, sw ha liét, sy nhiém 6 cac duc lac,
nhirng loi ich ctia xuét ly.

Khi Thé Tén biét gia chd Upali tam da sdn sang, tam da
nhu thuan, tam khong trién cai, tam dwoc phan khéi, tam
dwoc hoan hy, Ngai méi thuyét nhivng phap dwoc chw Phat
tan dwong dé cao: Khé, Tap, Diét, Pao.

Ciing nhw mét tdm vai thuan bach, cac chdm den duoc
got riva rat d& thAm mau nhudém, ciing vay, chinh tai chd
ngdi &y, phap nhan xa tran ly ciu khéi 1én véi gia cha Upali:
"Pham phap gi dwoc khdi 1én, tAt ca phap ay déu bj tiéu
diét".

R6i gia chi Upali, thdy phap, chirng phéap, ngd phap, thé
nhap vao phap, nghi ng& tiéu trir, do dy diét tan, dat dwoc
vo s& Oy, khdng y clr nguwdi khac dbi véi cac phap bac Pao
sw. Gia chu Upali bach Thé Tén:

-- Bach Thé Tén, nay chung con phai di, chung con c6
nhiéu cong viéc, cé nhiéu phan sw phai lam.

So for the third time, venerable sir, | go to the Blessed
One for refuge and to the Dhamma and to the Sangha of
bhikkhus. Let the Blessed One remember me as a lay
follower who has gone to him for refuge for life.”

18. Then the Blessed One gave the householder Upali
progressive instruction, that is, talk on giving, talk on virtue,
talk on the heavens; he explained the danger, degradation,
and defilement in sensual pleasures and the blessing of
renunciation.

When he knew that the householder Upali’'s mind [380]
was ready, receptive, free from hindrances, elated, and
confident, he expounded to him the teaching special to the
Buddhas: suffering, its origin, its cessation, and the path.

Just as a clean cloth with all marks removed would take
dye evenly, so too, while the householder Upali sat there,
the spotless immaculate vision of the Dhamma arose in him:
“All that is subject to arising is subject to cessation.”*®

Then the householder Upali saw the Dhamma, attained
the Dhamma, understood the Dhamma, fathomed the
Dhamma; he crossed beyond doubt, did away with
perplexity, gained intrepidity, and became independent of
others in the Teacher’s Dispensation.’® Then he said to the
Blessed One:

“‘Now, venerable sir, we must go. We are busy and have
much to do.”
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-- Nay Gia cha, Ong hay lam nhirng gi Ong nghi 1a hop
thoi.

R&i Gia ch Upali hoan hy tin tho I&i Thé Tén day, tir chd
ngdi dirng day, danh 1& Thé Tén, than bén hiru huwéng vé
Ngai, rdi di vé trd xa cla minh, sau khi dén bén néi voi
ngudi gilr clra nhw sau:

-- T nay tr& di, nay ngudi gac cira, ta sé dong clra doi
véi cac nam Nigantha, cac nir Nigantha. Clra sé khong
dong dbi vai cac Ty-kheo, Ty-kheo-ni, Nam cw si, N&r cw st
cta Thé Tén.

Néu c6 vi Nigantha nao dén, Ong hay noi vi 4y nhw sau:
"Ton gia hay dirng lai, ché bwéc vao! Twr nay tré di, Gia chu
Upali da tré thanh dé t&r cua Sa-mén Gotama.

Clra sé& dong dbi véi nam Nigantha, niv Nigantha. Ctra sé
khoéng dong dbi voi cac Ty-kheo, Ty-kheo-ni, nam cw si, niy
cw si clia Thé Tén.

Néu Ton gia can dé &n, hay dirng & day. Va cé ngudi sé
dem ra & day cho Tén gia".

-- Thwa vang, Tén gia.
Nguwo&i gilr ctra vang dap gia chu Upali.

Nigantha Digha TapassTt nghe nhw sau: "Gia chu Upali da
tr& thanh dé tl cta Sa-modn Gotama". R6i Nigantha Digha
TapassT di dén ché Nigantha Nataputta &, sau khi dén lién
noi vai Nigantha Nataputta:

-- Thwa Toén gia, t6i cé nghe gia cha Upali da tré thanh dé
tlr cua Sa-mo6n Gotama.

“You may go, householder, at your own convenience.”

19. Then the householder Upali, having delighted and
rejoiced in the Blessed One’s words, rose from his seat, and
after paying homage to the Blessed One, keeping him on
his right, he left to return to his own house. There he
addressed the doorkeeper thus:

“Good doorkeeper, from today on | close my door to the
Niganthas and the Niganthis, and | open my door to the
Blessed One’s bhikkhus, bhikkhunis, men lay followers, and
women lay followers.

If any Nigantha comes, then tell him thus: ‘Wait, venerable
sir, do not enter. From today on the householder Upali has
gone over to discipleship under the recluse Gotama.

He has closed his door to the Niganthas and Niganthis,
and he has opened it to the Blessed One’s bhikkhus,
bhikkhunis, men lay followers, and women lay followers.

Venerable sir, if you need alms, wait here; they will bring it
to you here.”

— “Yes, venerable sir,” the doorkeeper replied.

20. The Nigantha Digha Tapasst heard: “The householder
Upali has gone over to discipleship under the recluse
Gotama.” Then he went to the Nigantha Nataputta and told
him: “Venerable sir, | have heard thus:

‘The householder Upali has gone over to discipleship
under the recluse Gotama.”
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-- Nay Tapassi, khéng thé c6 sy kién, khdng thé co
trwong hop gia chd Upali tr&¢ thanh dé t&r cua Sa-moén
Gotama. Va co6 thé c6 sy kién Sa-mdn Gotama tré thanh dé
tlr chia gia chu Upali.

Lan th& hai... (nhw trén)... Lan th& ba Nigantha Digha
Tapassrt ndi v&i Nigantha Nataputta:

-- Thwa Tén gia, téi c6 nghe gia cha Upali da tré thanh dé
tlr cua Sa-mo6n Gotama.

-- Nay Tapassi, khéng thé co su kién, khéng thé co
trwong hop gia cha Upali tr&¢ thanh dé t&r cua Sa-moén
Gotama. C6 thé c6 sy kién Sa-mén Gotama tr& thanh dé to
cua gia cha Upaili.

-- Thua Tén gia, tdi sé& di va tim biét gia chd Upali ¢o tré
thanh dé tr cua Sa-moén Gotama hay khéng.

-- Nay TapassT, hay di va tim biét gia cha Upali c6 tr&
thanh dé t&r cia Sa-mobn Gotama hay khéng.

R6i Nigantha Digha TapassT di dén tri xa cla gia chu
Upali. Ngwoi gitr clra thdy Nigantha Digha Tapassi &
duong xa di dén, khi thay vay lién noi véi Nigantha Digha
Tapassr:

-- Thwa Toén gia, hay dirng & day, chd co buwdc vao! Tw
nay tré di, gia cha Upali da tré thanh dé t&¢ cia Sa-mon
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‘It is impossible, Tapassi, it cannot happen that the
householder Upali should go over to discipleship under the
recluse Gotama; but it is possible, it can happen that the
recluse Gotama might come over to discipleship under the
householder Upali.” [381]

A second time... And a third time the Nigantha Digha
Tapassi told the Nigantha Nataputta: “Venerable sir, | have
heard thus:

‘The householder Upali has gone over to discipleship
under the recluse Gotama.”

“It is impossible, Tapassi, it cannot happen...”

“Venerable sir, shall | go and find out whether or not the
householder Upali has gone over to discipleship under the
recluse Gotama?”

“Go, Tapassi, and find out whether or not he has gone
over to discipleship under the recluse Gotama.”

21. Then the Nigantha Digha Tapassi went to the
householder Upali's house. The doorkeeper saw him
coming in the distance and told him:

“Wait, venerable sir, do not enter. From today on the
householder Upali has gone over to discipleship under the




Gotama.

Clra sé& dong dbi véi nam Nigantha, nir Nigantha. Ctra sé
khéng déng dbi véi cac vi Ty-kheo, Ty-kheo-ni, nam cw sf,
ni¥ cw si cta Thé Ton.

Néu Toén gid can dd an, hay derng & day. Co ngudi sé
dem ra & day cho Tén gia.

-- Nay Hién gid, ta khéng can dé an.

N6i xong, Nigantha Digha Tapasst di tr& lui, dén ché
Nigantha Nataputta &, sau khi dén, lién thwa véi Nigantha
Nataputta:

-- Thwa Toén gia, sv that la gia cha Upali da tré thanh dé
tlr clla Sa-moén Gotama. Vé van dé nay, téi da khéng dong y
véi Tén gia va da néi: "Thwa Toén gia, téi khong dwoc hai
long dé gia cha Upali luan chién véi Sa-mén Gotama.

Thwa Ton gia, Sa-mon Gotama la mot huyén thuat sw,
Sa-mén Gotama biét dwoc huyén thuat 16i cudn nhirng dé
tlr cac ngoai dao". Thwa Toén gia, nay gia cha Upali cta Tén
gi& da bj huyé&n thuat ctia Sa-mén Gotama 16i cubn roi.

-- Nay Tapassi, khéng thé c6 sy kién, khdng thé co
trwong hop gia chd Upali tré thanh dé t&r cda Sa-moén
Gotama. C6 thé cé sy kién Sa-mén Gotama tré thanh dé to
cua gia cha Upaili.

Lan thé hai... (nhw trén)... LAn th( ba, Nigantha Digha
Tapassi ndi v&i Nigantha Nataputta:

recluse Gotama.

He has closed his door to the Niganthas and Niganthis,
and he has opened it to the Blessed One’s bhikkhus,
bhikkhunis, men lay followers, and women lay followers.

Venerable sir, if you need alms, wait here; they will bring it
to you here.”

“l do not need alms, friend,” he said, and he turned back
and went to the Nigantha Nataputta and told him:

“Venerable sir, it is only too true that the householder
Upali has gone over to discipleship under the recluse
Gotama. Venerable sir, | did not get your consent when |
told you: ‘Venerable sir, | do not agree that the householder
Upali should [try to] refute the recluse Gotama’s doctrine.

For the recluse Gotama is a magician and knows a
converting magic by which he converts disciples of other
sectarians.” And now, venerable sir, your householder Upali
has been converted by the recluse Gotama with his
converting magic!”

‘It is impossible, Tapassi, it cannot happen that the
householder Upali should go over to discipleship under the
recluse Gotama; but it is possible, it can happen that the
recluse Gotama might come over to discipleship under the
householder Upali.”

A second time... And a third time the Nigantha Digha
Tapassi told the Nigantha Nataputta:
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-- Thua Ton gia, sw that la gia cha Upali da tr¢ thanh dé
tlr clla Sa-moén Gotama. Vé van dé nay, t6i d& khéng dong y
v&i Tén gia va da noi: "Thwa Tén gia, t6i khong dwoc yén
long dé gia cha Upali luan chién véi Sa-mén Gotama. Thua
Ton gia, Sa-mon Gotama la mot huyén thuat sw.

Sa-mén Gotama biét dwoc huyén thuat 16i cudn nhirng
dé t& cac ngoai dao. Thwa Tén gia, nay gia cha Upali cia
Ton gia da bj huyén thuat cia Sa-moén Gotama 16i cudn”.

-- Nay Tapassi, khéng thé c6 sy kién, khdng thé co
trwong hop gia chd Upali tré thanh dé t&r cda Sa-moén
Gotama. C6 thé cé sy kién Sa-mén Gotama tr& thanh dé to
cua gia chu Upali.

Nay TapassT, ta sé& di va tim biét gia chd Upali da tr&
thanh dé t&r Sa-mo6n Gotama hay khéng.

RO Nigantha Nataputta cung véi dai chung Nigantha di
dén tra xa cua gia cha Upali. Nguwoi gitb clra thdy Nigantha
Nataputta tv xa di dén, khi thy vay lién ndi véi Nigantha
Nataputta:

-- Thwa Ton gia, hay drng & day, chd co bwdc vao! Tw
nay tré di, gia chd Upali da tré thanh dé t&r cda Sa-mén
Gotama.

Ctra sé& dong dbi véi cac nam Nigantha, cac nir Nigantha.
Clra sé khong dong dbi véi cac vi Ty-kheo, Ty-kheo-ni, nam
cw si, ni¥ cw si ctia Thé Ton.

Thwa Tén gid, néu Tén gid can cac mén an, hay ding &
day. Co nguoi sé dem ra & day cho Ton gia.

_-- Nay nguoi gitr clra, hay di dén gia chu Upali, sau khi
den, hay thwa véi gia chd nhw sau: "Thwa Tén gia, Nigantha
Nataputta cung véi dai ching Nigantha dang dirng & ngoai
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“Venerable sir, it is only too true that the householder
Upali has gone over to discipleship under the recluse
Gotama [382]... with his converting magic!”

‘It is impossible, Tapassi, it cannot happen... it can
happen that the recluse Gotama might come over to
discipleship under the householder Upali.

Now | shall go myself and find out whether or not he has
gone over to discipleship under the recluse Gotama.”

22. Then the Nigantha Nataputta went with a large
assembly of Niganthas to the householder Upali's house.
The doorkeeper saw him coming in the distance and told
him:

“Wait, venerable sir, do not enter. From today on the
householder Upali has gone over to discipleship under the
recluse Gotama.

He has closed his door to the Niganthas and Niganthis,
and he has opened his door to the Blessed One’s bhikkhus,
bhikkhunts, men lay followers, and women lay followers.

Venerable sir, if you need alms, wait here; they will bring it
to you here.”

“Good doorkeeper, go to the householder Upali and tell
him: ‘Venerable sir, the Nigantha Nataputta is standing at
the outer gate with a large assembly of Niganthas; he




ngwdng ctra va mudn yét kién Ton gid".

-- Thwa vang, Tén gia. ]
Nguwoi gilr clra vang dap Nigantha Nataputta, di den gia
cha Upali, sau khi den lien thwa v&i gia chu Upali:

-- Thwa Tbén gia, c6 Nigantha Nataputta cung véi dai
chung Nigantha dang ding & ngoai ngwdng ctra va muon
yet kien Ton gia.

-- Nay Nguwoi gilr ctra, haly vao soan cac chd ngdi trong
can phong chinh gilra c6 ctra.

-- Thwa vang, Ton gia.

Nguoi gilk ctra vang dap gia cha Upali, sau khi cho vao
soan cac ché ngdi trong can phong chinh gitra co clra, di
dén gia cha Upali, sau khi dén, lién noi véi gia cha Upali:

-- Thwa Tén gid, cac chd ngdi trong can phong chinh
gilra cO clra da dwoc stra soan. Ton gia hay lam nhirng gi
Ton gia nght la phai thoi.

RO gia chu Upali di dén can phong chinh gitra co cura,
sau khi dén tai chd ngm nao la t0| thwong, tdi tén, tbi cao va
tdi thang, sau khi ngdi trén ché &y, lién bao nguoi gac clra:

-- Nay Nguoi gitr clra, hay di dén Nigantha Nataputta:
"Thwa Ton gia, gia chi Upali co6 ndi: "Thwa Ton gia, néu
muon, Ton gia hay vao".

-- Thuwa vang Tén gia.
Nguoi gile ctra vang dap gia cha Upali, di dén Nigantha
Nataputta, sau khi dén, lién néi véi Nigantha Nataputta:
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wishes to see you.”

“Yes, venerable sir,”
he replied, and he went to the householder Upali and told
him:

“Venerable sir, the Nigantha Nataputta is standing at the
outer gate with a large assembly of Niganthas; he wishes to
see you.”

‘In that case, good doorkeeper, make seats ready in the
hall of the central door.”

“Yes, venerable sir,” he replied, and after he had made
seats ready in the hall of the central door, he returned to the
householder Upali and told him:

“Venerable sir, the seats are made ready in the hall of the
central door. You may come at your own convenience.”

23. Then the householder Upali [383] went to the hall of
the central door and sat down on the highest, best, chief,
most excellent seat there. Then he told the doorkeeper:

“Now, good doorkeeper, go to the Nigantha Nataputta and
tell him: ‘Venerable sir, the householder Upali says: “Enter,
venerable sir, if you wish.””

“Yes, venerable sir,” he replied, and he went to the
Nigantha Nataputta and told him: “Venerable sir, the
householder Upali says: ‘Enter, venerable sir, if you wish.”




-- Thwa Ton gia, Gia chua Upali c6 noi: "Thwa Ton gia, néu
muon, Ton gia hay vao".

R6i Nigantha Nataputta véi dai chang Nigantha di dén
can phong & gilra, c6 clra.

Gia chu Upali luc trudc mbdi khi thay Nigantha Nataputta
t xa di dén, sau khi thay Ilen di ra nghinh tlep vao tai chd
nao c6 chd ngbi toi thwong, t0| ton, tdi cao va tdi thang, lién
ldy thwong y lau cho ngoi ay, gitr 14y va moi Nigantha
Nataputta ngoi trén ché ngO| ay.

Nhwng tai chd cé chd ngdi tdi thwong, tdi tén, tbi cao va
tdi thang, gia cha Upali lai ngdi trén ché ngdi ay va noi véi
Nigantha Nataputta:

-- Thwa Ton gia, c6 nhirng chd ngdi. Néu mudn, Ton gia
hay ngoi.

Khi nghe ndi vay, Nigantha Nataputta noi v&i gia chua
Upali:

-- Nay Gia cht, Ong that Ia dién cudng. Nay Gia cha, Ong
that 14 ngu si. Ong néi: "Thwa Tén gia, toi sé di luan chién
v&i Sa-mén Gotama”. Sau khi di, Ong da tré vé bi troi budc
trong lwéi IGn luan nghi.

Nay Gia chd, vi nhw ngudi di véi hai cao hoan, di vé véi
cao hoan bj thién. Nay Gia chd, nhuw nguwoi di véi hai con
mat, di vé v&i hai con mat bj khoét.

Ciing vay, nay Gia cha, Ong néi: "Thwa Tén gid, con sé
di luan chién vé&i Sa-moén Gotama, sau khi di da trd vé bij troi
budc trong lwdi lon luan nghi'.

Nay Gia chu, Ong d3 bj huyén thuat ciia Sa-mén Gotama
16i cudn roi.
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Then the Nigantha Nataputta went with the
assembly of Niganthas to the hall of the central door.

large

24. Previously, when the householder Upali saw the
Nigantha Nataputta coming in the distance, he used to go
out to meet him, dust off the highest, best, chief, most
excellent seat there with an upper robe, and having
arranged it all around, have him seated on it.

But now, while seated himself on the highest, best, chief,
most excellent seat, he told Nigantha Nataputta:

“Venerable sir, there are seats; sit down if you wish.”

25. When this was said, the Nigantha Nataputta said:

“‘Householder, you are mad, you are an imbecile. You
went saying: ‘Venerable sir, | shall refute the recluse
Gotama’s doctrine,” and you have come back caught by the
vast net of his doctrine.

Just as if a man went to castrate someone and came back
castrated himself, just as if a man went to put out
someone’s eyes and came back with his own eyes put out;

so you too, householder, went saying: ‘Venerable sir, |
shall refute the recluse Gotama’s doctrine,” and you have
come back caught by the vast net of his doctrine.

Householder, you have been converted by the recluse
Gotama with his converting magic!”




-- Thwa Tén gid, vi diéu thay, huy&n thuat 16i cudn nay!
Tét lanh thay, huyén thuat 16i cubn nay!

Thwa Tén gid, néu ba con huyét théng than yéu cla toi
dwoc huy&n thuat nay 16i cudbn, thei that 1a an lac, hanh
phuc 1au dai cho cac ba con huyét théng cua toi.

Thwa Tén gid, néu tat cd cac ngudi Sat-dé-ly duwoc
huyé&n thuat nay 16i cudn, thoi that 1a an lac hanh phac lau
dai cho tat ca cac vi Sat-dé-Ii.

Thwa Tén gia, néu tat ca cac ngudi Ba-la-mon... néu tat
ca cac nguoi Vessa (Phé-x4)... néu tat ca cac ngudi Sudda
(Tha-da) dwoc huyén thuat nay 16i cudn, thdi that 1a an lac,
va hanh phuc lau dai cho tat ca cac ngwdi Sudda.

Thwa Tén gid, néu thé gi¢i véi chu Thién, chw Ma, chw
Pham thién, v&i ching Sa-moén va Ba-la-mon véi chw Thién
va loai Nguoi duwgc huyén thuat nay 16i cudn, thdi nhw vay
la an lac, hanh phuc lau dai cho thé gigi véi chw Thién, chw
Ma, chw Pham thién, v&i chang Sa-mon va Ba-la-mon, voi
chw Thién va loai Nguoi.

Thua Tén gid, t6i s& n6i cho Ton gia vi du nay. O day,
nhirng ngui ¢ tri nho vi du sé biét rd y nghia cua o nai.

Thwa Tén gid, thu® xwa co nguwdi Ba-la-mén da vé gia,
tudi da Ion, bac trudng 130, cd ngudi vo con tré, trong tudi
thanh xuadn, (ngu®i vo ndy) dang mang thai, sap dén ky
sinh né.

Thwa Tén gia, ngudi vo tré ndi voi ngudi Ba-la-mon:
"Nay Ba-la-mén, hay di phd mua mét con khi con dyc dé

26. “Auspicious is that converting magic, venerable sir,
good is that converting magic!®*°

Venerable sir, if my beloved kinsmen and relatives were to
be converted by this conversion, it would lead to the welfare
and happiness of my beloved kinsmen and relatives for a
long time.

If all nobles were to be converted by this conversion, it
would lead to the welfare and happiness of the nobles for a
long time. [384]

If all brahmins... all merchants... all workers were to be
converted by this conversion, it would lead to the welfare
and happiness of the workers for a long time.

If the world with its gods, its Maras, and its Brahmas, this
generation with its recluses and brahmins, its princes and its
people, were to be converted by this conversion, it would
lead to the welfare and happiness of the world for a long
time.

As to this, venerable sir, | shall give you a simile; for some
wise men here understand the meaning of a statement by a
simile.

27. “Venerable sir, there was once a brahmin who was
old, aged, and burdened with years, and he had as a wife a
young brahmin girl who was pregnant and near her
confinement.

Then she told him: ‘Go, brahmin, buy a young monkey in
the market and bring it back to me as a playmate for my
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cung choi v&i con toi".

Thuwa Tén gia, dwoc noi vay, ngudi Ba-la-mén noi véi cod
VO tré:

"Nay minh, hdy ch®& cho dén khi minh sanh. Néu minh
sanh con trai, t6i sé di chg mua mot con khi con dwc mang
vé dé cung choi véi diva con trai cta minh.

Con néu minh sanh con gai, tdi sé di cho mua mét con
khi con cai va mang vé dé cung choi véi dira con géi cua
minh".

Thwa T6n gia, lan thir hai, ngudi vo tré noi véi ngudi Ba-
la-mén ay: "Nay Ba-la-mén, hay di ph6 mua mot con khi con
R ~ . s - At
dwc dé cung choi voi con toi".

Thwa T6n gia, 1an tht hai, ngwdi Ba-la-mon 4y néi véi cod
VO tré:

"Nay minh, hdy ch®& cho dén khi minh sanh. Néu minh
sanh con trai, t6i sé di chg mua mét con khi con dwc mang
vé dé cung choi v&i dira con trai cia minh.

Con néu minh sanh con gai, tdi sé di cho mua mét con
khi con céi va mang vé dé cung choi v&i dira con gai cla
minh".

Thwa Tén gid, 1an thé ba, ngudi vo tré noéi véi ngudi Ba-
la-m6n ay: "Nay Ba-la-mén, hay di phd mua mét con khi con
dwc dé cung choi vai con toi'.

Thwa Tén gid, ngwdi Ba-la-mén ay vi qua yéu thwong,
qué &i luyén cé vo tré ctia minh nén di cho mua mét con khi
dwc, dem vé va ndi v&i co vo tré:

"Nay minh, day la con khi con dyc, t6i mua & chg va
mang V&, hay dé né cung choi véi con cia minh".

child.’

He replied: ‘Wait, madam, till you have borne the child.

If you bear a boy, then I will go to the market and buy a
young male monkey and bring it back to you as a playmate
for your little boy;

but if you bear a girl, then | will go to the market and buy a
young female monkey and bring it back to you as a
playmate for your little girl.’

For the second time she made the same request and
received the same answer.

For the third time she made the same request.

Then, since his mind was bound to her with love, he went
to the market, bought a young male monkey, brought it
back, and told her:

‘I have bought this young male monkey in the market
[385] and brought it back to you as a playmate for your
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Thwa Tén gid, khi nghe n6i vay cé vo tré 4y noi voi ngudi
Ba-la-mon: "Nay Ba-la-mén hay di, dem con khi con duwc
nay dén Rattapani con ngu®i tho nhudm, sau khi dén hay
noi v&i Rattapani con ngudi thg nhudém:

"Nay ban Rattapani, t6i mudn con khi dwc nay dwoc
nhuém v&i mau vang, dwoc khéo dap, khéo Ui xung quanh
va ca hai phia dwoc lam thanh mém diju"

Thwa Toén gid, ngwdi Ba-la-mén Ay vi qua yéu thwong,
qué ai luyén co vo tré ctia minh dem con khi con duc nay di
dén Rattapani, con ngu®i tho nhudm, khi dén xong lién noi
v@i Rattapani, con nguwdi tho nhuém:

"Nay ban Rattapani, t6i mudn con khi dwc nay duwoc
nhuém mau vang, dwoc khéo dap, khéo Ui xung quanh, va
cé hai phia dwoc lam thanh mém dju".

Thwa Tén gia, dwoc ndi vay, Rattapani, con nguoi thg
nhudém noéi véi nguwoi Ba-la-mén kia: "Nay Tén gia, con khi
con dwc nay cé thé nhudém dwoc, nhwng khong co thé dap
dwoc, Gi dwoc, khdng cé thé lam thanh mém diu”.

Ciing vay, thwa T6on gia, la ly thuyét ctia nhivng Nigantha
ngu si, ly thuyét nay cé thé an nhudém dbi véi nhivng ngudi
ngu si, ché khéng an nhudm dbi véi ngudi co tri.

Thwa Tén gid, ngudi Ba-la-mén 4y, sau mét thoi gian, 1ay
mot cdp 4o méi, di dén chd Rattapani, con nguwdi tho
nhudm, sau khi dén, néi voi Rattapani, con ngu¢i tho
nhudém:

"Nay Rattapani, t6i muén nhudm cdp 40 méi nay véi mau
nhuém mau vang, dwgc dap va ui xung quanh, va ca hai
phia dwoc lam thanh mém diu”.

child.’

Then she told him: ‘Go, brahmin, take this young male
monkey to Rattapani the dyer’s son and tell him:

“Good Rattapani, | want this young male monkey dyed the
colour called yellow-unguent, pounded and re-pounded, and
smoothened out on both sides.”

Then, since his mind was bound to her with love, he took
the young male monkey to Rattapani the dyer’s son and told
him:

‘Good Rattapani, | want this young male monkey dyed the
colour called yellow-unguent, pounded and re-pounded, and
smoothened out on both sides.’

Rattapani the dyer’'s son told him: ‘Venerable sir, this
young male monkey will take a dyeing but not a pounding or
a smoothening out.’

So too, venerable sir, the doctrine of the foolish Niganthas
will give delight to fools but not to the wise, and it will not
withstand testing or being smoothened out.

“Then, venerable sir, on another occasion that brahmin
took a pair of new garments to Rattapani the dyer’s son and
told him:

‘Good Rattapani, | want this pair of new garments dyed
the colour called yellow-unguent, pounded and re-pounded,
and smoothened out on both sides.’

Rattapani the dyer’s son told him: ‘Venerable sir, this pair
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Thwa Tén gia, dwoc ndi vay, Rattapani, con nguoi thg
nhudm, noéi v&i nguwdi Ba-la-mdn 4y: "Thwa Tén gid, cap 4o
mé&i nay cta Tén gid cé thé nhudém dwoc, co thé dap va i
xung quanh va cé thé lam thanh mém diju".

Ciling vay, thwa Tén gia, 1a ly thuyét cta Thé Tén, bac A-
la-han, Chanh Bang Giac, c6 thé &n nhudém dbi véi nguoi
c6 tri, khdng phai dbi véi ngudi ngu si, cé thé dap dwoc, Gi
dwoc, va c6 thé khién tré thanh mém diju".

-- Nay Gia chad, quan ching nay gdm ca cac vua chua
dwoc biét nhu sau: "Gia chd Upali la dé t&r cua Nigantha
Nataputta". Nay Gia chu, nay chang tdi xem Gia cha la dé
tr cha ai?

Puoc ndi vay, gia cha Upali tir chd ngdi dirng day, dap

thwong y qua mét bén vai, chép tay vai chao vé huéng Thé
Ton va noi véi Nigantha Nataputta:

-- Thwa Tén gia, hay nghe, t6i la dé ti cua ai:

Bac Tri sang subt,
Poan trir si am.

Pha tan hoang vu,
Chién thang dich quan.

Pau khd doan diét,
Tam an binh tinh.

Gigi dirc trwdng thanh,

of new garments will take a dyeing and a pounding and a
smoothening out.’

So too, venerable sir, the doctrine of that Blessed One,
accomplished and fully enlightened, will give delight to the
wise but not to fools, and it will withstand testing and being
smoothened out.”

28. “Householder, the assembly and the king know you

thus: ‘The householder Upali is a disciple of the Nigantha
Nataputta.” Whose disciple should we consider you to be?”

When this was said, the householder Upali rose from his
seat, and arranging his upper robe on one shoulder, [386]
he extended his hands in reverential salutation in the
direction of the Blessed One and told the Nigantha
Nataputta:

29. “In that case, venerable sir, hear whose disciple | am:

He is the Wise One who has cast off delusion,

abandoned the heart’s wilderness,”®* victor in battle;

He knows no anguish, is perfectly even-minded,

mature in virtue, of excellent wisdom;
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Tué dirc vién minh.

Phién ndo ndi tinh,
R&i tran ly cau.

Toi that chinh 13,
Dé tr Thé Ton.

Do dw doan,tru’,
Biét vira, biét da,

Thé loi tuyét khéng,
Tam tw hoan hy,

Lam Sa-moén hanh,
Sanh & nhan gian,

Than nay sau cung,

Lam ngwoi nhan thé.

Bac Thanh cao nhat,
R&i tran ly cau.

TAi that chinh Ia,
bé t&r Thé Ton.

Khong tam do du,

Khéo hanh thién xao.

Bac tri gidi luat,

biéu ngw téi thwong.

La V6 Thuwong ST,
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Beyond all temptations,>®* he is without stain:

The Blessed One is he, and | am his disciple.

Free from perplexity, he abides contented,

spurning worldly gains, a vessel of gladness;

A human being who has done the recluse’s duty,

a man who bears his final body;

He is utterly peerless and utterly spotless:

The Blessed One is he, and | am his disciple.

He is free from doubt and skilful,

the discipliner and excellent leader.

None can surpass his resplendent qualities;




Sang chéi hao quang,

Nghi hoac doan trur,
Soi sdng moi noi.

Kiéu man doan tan,
V6 nhan anh hung.

Tai that chinh la
bé t&r Thé Ton.

Ngai bac Nguwu Vuong,
Tam tw vo lvong,

Tham sau khon luwdong
Bac thanh Mau ni,

Tac thanh an én,
Bac c6 Tri tué,

An tra Phap vi,
Tw phong hé than,

Vuwot qua tham ai,
Bac Giai Thoat Tri.

TAi that chinh Ia,
bé t&r Thé Ton.

Ngai bac Long Vuwong,
Song xa thé tuc.

Kiét st doan trt,

29

without hesitation, he is the illuminator:;

Having severed conceit, he is the hero:

The Blessed One is he, and | am his disciple.

The leader of the herd, he cannot be measured,

his depths are unfathomed, he attained to the silence;®

Provider of safety, possessor of knowledge,

he stands in the Dhamma, inwardly restrained;

Having overcome all bondage, he is liberated:

The Blessed One is he, and | am his disciple.

The immaculate tusker, living in remoteness,

with fetters all shattered, fully freed;

3




Siéu dang giai thoat.

Bién tai tr ton,
Trong sach thanh tinh,

Co xi triét ha,
Tham ai doan trw,

Piéu ngw nhiép phuc,
Hy luan diét tan.

TAi that chinh la,
bé t&r Thé Ton,

Dé nhat tién nhan.
Khoéng tin 1&i don.

Ba minh thanh twu,
Dbat qua Pham thién.

Tam sach than tam,
Van cu thdéng dat.

Khinh an yén 6n,
Chéanh tri chtrng dac.

Cong pha thanh tri,
Thién chua Bé thich.

Toi chinh that 1a,
Dé tr Thé Ton.

Ngai bac Thanh Gia,
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Skilled in discussion, imbued with wisdom,

his banner lowered,>** he no longer lusts;

Having tamed himself, he no more proliferates:>®
The Blessed One is he, and | am his disciple.
The best of seers,**® with no deceptive schemes,
gained the triple knowledge, attained to holiness;
His heart cleansed, a master of discourse,

he lives ever tranquil, the finder of knowledge;
The first of all givers, he is ever capable:

The Blessed One is he, and | am his disciple.

He is the Noble One, developed in mind,




Tw tu tw tap.

Chirng diéu phai chirng,
Thuyét giang hién tai,

Chanh niém tinh giac,
Thién quan tinh té

Khoéng thién ta duc,
Khéng nudi tam han.

Giao déng khong con,
Than tam tw tai.

TAi chinh that la
bé t&r Thé Ton.

Song theo chanh dao,
Tram tw Thién twdéng,

No6i tam khong nhiém,
Thanh tinh trong sach,

Khéng trwéc khong chap,
Khong nguyén khong cau,

Poc cw d:éc toa,
Chrng t6i thwong vi,

Da vuot qua dong,
Giup nguoi vuot qua.

TGi that chinh la
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who has gained the goal and expounds the truth;

Endowed with mindfulness and penetrative insight,

he leans neither forwards nor back:>®’

Free from perturbation, attained to mastery:

The Blessed One is he, and | am his disciple.

He has fared rightly and abides in meditation,

inwardly undefiled, in purity perfect;

He is independent and altogether fearless,’®

living secluded, attained to the summit;

Having crossed over himself, he leads us across:

The Blessed One is he, and | am his disciple.




Pé t& Thé Tén,

Bac ching tich tinh,
Tri tué vo bién,

Tri tué quang dai,
Tham ai doan tan.

Ngai la Nhw Lai,
Ngai la Thién Thé,

Khong ngwoi sanh bang,
Khoéng ai dong dang,

Giau dure tw tin,
Vién man thanh twu.

TAi that chinh Ia,
bé t&r Thé Ton.

Tham ai doan tan,
Giac ngb chanh giac,
Ifhéi, mu tiéu tan,

O ue trir sach

Xwng dang cung dudng,
Da xoa thanh tinh.

Vo6 thuo’ng Thanh nhan,
Khong thé can lwdng
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Of supreme serenity, with extensive wisdom,

a man of great wisdom, devoid of all greed,;

He is the Tathagata, he is the Sublime One,

the person unrivalled, the one without equal;

He is intrepid, proficient in all:

The Blessed One is he, and | am his disciple.

He has severed craving and become the
One,

cleared of all fumes, completely untainted,

Most worthy of gifts, most mighty of spirits,

most perfect of persons, beyond estimation;

Enlightened




bai nhan bai giac
bat den danh xung.

Téi that chinh 13,
Dé t&r Thé Ton.

-- Nay Gia cha, Ong chét chira nhivng wu diém nay vé
Sa-mon Gotama tw bao gio?

-- Thwa Tén gia, vi nhw mdt déng hoa, c6 nhiéu loai khac
nhau; nguwdi lam vong hoa thién xao hay nguwoi dé tir lam
vong hoa c6 thé két thanh mét vong hoa c6 nhirng loai hoa
sai biét.

Ciing vay, thwa Tén gid, Thé Tén c6 nhiéu d&c tanh, co
hang tram dirc tanh. Thwa Ton gia, va ai lai khdng tan than
nhirng bac dang tan than!

Vi Nigantha Nataputta khong thé nghe 10i tan than Thé
Ton, nén ngay tai cho ay da tho ra huyét néng.
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The greatest in grandeur, attained the peak of glory:
The Blessed One is he, and | am his disciple.”

30. “When did you concoct that hymn of praise to the
recluse Gotama, householder?”

“Venerable sir, suppose there were a great heap of many
kinds of flowers, [387] and then a clever garland-maker or
garland-maker’s apprentice were to knot them into a multi-
coloured garland;

so too, venerable sir, the Blessed One has many

praiseworthy qualities, many hundreds of praiseworthy
qualities. Who, venerable sir, would not praise the
praiseworthy?”

31. Then, since the Nigantha Nataputta was unable to
bear this honour done to the Blessed One, hot blood then
and there gushed from his mouth.>*°

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

578. This means “Tall Ascetic,” a name given to him
because of his height.
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579. Danda, originally a stick or staff, acquires the
meaning of rod as an instrument of punishment, and
subsequently comes to mean punishment or infliction itself,
even without reference to an instrument. Its use here
suggests that the Jains regarded bodily, verbal, and mental
activity as instruments by which the individual torments
himself by prolonging his bondage in sarmsara and torments
others by causing them harm.

580. MA: The Niganthas held that the first two “rods”
create kamma independently of the involvement of the mind
(acittaka) just as, when the wind blows, the branches sway
and the leaves rustle without any initiative of mind.

581. The Buddha may have said this because in his
teaching volition (cetand), a mental factor, is the essential
ingredient of kamma, and in its absence—that is, in the case
of unintentional bodily or verbal activity—no kamma is
created. MA, however, maintains that the Buddha said this
referring to wrong view with fixed consequences (niyata
miccha difthi), and it quotes in support AN 1:18.3/i.33:
“Bhikkhus, | see nothing so blameworthy as wrong view.
Wrong view is the most blameworthy of all things.” These
types of wrong view are described at MN 60.5, 13 and 21.

582. As at MN 35.5.

583. The parenthetical additions in the previous
paragraph, inserted by Nm, are supplied from MA. Nm, in
Ms, sums up the argument thus: The Niganthas are not
allowed to use cold water (because they regard it as
containing living beings). By his bodily and verbal refusal of
cold water he has kept his bodily and verbal conduct pure,
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but if he longs in his mind for cold water his mental conduct
Is impure, and thus he is reborn among the “mind-bound
gods” (manosatta deva).

584. At §15 Upali admits that at this point he had already
acquired confidence in the Buddha. However, he continued
to oppose him because he wished to hear the Buddha's
varied solutions to the problem.

585. This statement, at DN 2.29/i.57, is ascribed to the
Nigantha Nataputta himself as a formulation of the Jain
doctrine. Nm points out in Ms that it may involve a pun on
the word vari, which can mean both “water” and “curb” (from
vareti, to ward off). In my translation of the Samannaphala
Sutta, The Discourse on the Fruits of Recluseship, p. 24, |
render it based on the Digha commentary as follows: “A
Nigantha is restrained with regard to all water; he is
endowed with the avoidance of all evil; he is cleansed by the
avoidance of all evil; he is suffused with the avoidance of all
evil.” Though the statement conveys a concern for moral
purity, the tone is decidedly different from that of the
Buddha'’s teachings.

586. The Buddha points to a contradiction between the
Jain thesis that, even in the absence of volition, the “bodily
rod” is the most reprehensible of all, and their assertion that
the presence of volition significantly alters the moral
character of an action.

587. See Jat iii.463, v.133ff., 267; v.144; vi.389, v.267;
v.114, 267; Miln 130.

588. MA: Vision of the Dhamma (dhammacakkhu) is the
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path of stream-entry. The phrase “All that is subject to
arising is subject to cessation” shows the mode in which the
path arises. The path takes cessation (Nibbana) as its
object, but its function is to penetrate all conditioned states
as subject to arising and cessation.

589. The “Dhamma” referred to here is the Four Noble
Truths. Having seen these truths for himself, he has cut off
the fetter of doubt and now possesses the “view that is
noble and emancipating and (which) leads the one who
practises in accordance with it to the complete destruction of
suffering” (MN 48.7).

590. MA: Upali says this referring to the path of stream-
entry he had penetrated earlier.

591. See MN 16.3-7.

592. PTS and SBJ read vessantarassa; the BBS ed. of
text and MA read vesamantarassa; MT supports the former
reading. MA explains: “He has transcended the unrighteous
state (visama) of lust, etc.”

593. Monapattassa. The “silence” is wisdom, related to
muni, silent sage.

594. The “banner” is the conceit “l am.” See MN 22.35.
595. Nippapancassa. See n.229.
596. Isisattamassa. MA interprets this to mean “the

seventh seer’—in line with the brahmanic conception of the
seven rishis—and takes it as referring to Gotama’s status as




the seventh Buddha since Vipasst (see DN 14.1.4/ii.2). It is
more probable, however, that sattama here is the
superlative of sad, and thus that the compound means “the
best of seers.” The expression isisattama occurs at Sn 356,
and the commentary to that verse allows both
interpretations, offering uttama as a gloss on sattama.

597. This refers to the absence of attachment and
repulsion.

598. Nm translates from a Siamese v.l. appabhitassa,
pointing out that PTS’s appahinassa does not make good
sense here.

599. MA: A heavy sorrow arose in him because of the loss
of his lay supporter, and this produced a bodily disorder that
resulted in his vomiting hot blood. After vomiting hot blood,
few beings can survive. Thus they brought him to Pava on a
litter, and shortly thereafter he passed away.
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